


BATH Bathwick Parishes, St.Mary’s (bottom of Bathwick Hill),
St.John's(opposite the fire station) Sunday - 9.00am Sung Mass at
St.John's, 10.30am at St.Mary's 6.00pm Evening Service - 1st,
3rd &5th Sunday at St.Mary's and 2nd & 4th at St.John's. Con-
tact Fr.Peter Edwards 01225 460052 or www.bathwick-
parishes.org.uk

BEXHILL on SEA St Augustine’s, Cooden Drive, TN39 3AZ
Saturday: Mass at 6pm (first Mass of Sunday)Sunday: Mass at
8am, Parish Mass with Junior Church at 10am. Further details  of
services and events at St. Augustine’s please visit our website: 
www.stauguestinesbexhill.org.uk

BIRMINGHAM St Agatha, Stratford Road, Sparkbrook (B11
1QT) “If it is worth believing in, it is worth travelling for”  Sunday Mass
11am. Contact Fr.John Luff 0121 449 2790
www.saintagathas.org.uk

BISHOP AUCKLAND St Helen Auckland, Manor Road,
West Auckland Medieval church. A Parish of the Society of S.Wil-
frid and S.Hilda.  Sunday: Sung Mass 10am, Evensong and Bene-
diction 6pm. Weekday Mass: Mon 7pm, Tues, Fri, Sat 9.30am,
Wed 10am, Rosary Mon 6.30pm. Parish Priest: Canon Robert
McTeer SSC 01388 604152 www.sthelenschurch.co.uk

BLACKPOOL St Stephen on the Cliffs, Holmfield Road,
North Shore A SWSH Registered Parish. Vicar: Canon Andrew Sage
SSC. Sundays: Said Mass 9am, Solemn Mass (Traditional Lan-
guage) 10.30am, Evening Service 6pm; easy access and loop. Tel:
01253 351484 www.ststephenblackpool.co.uk

BOSTON LINCOLNSHIRE St Nicholas, Skirbeck Boston’s
oldest Parish Church. A Society and Forward in Faith Parish under
the Episcopal care of the Bishop of Richborough. Sunday. Low
Mass 8am (1st and 3rd), Sung Mass 9.30am. Daily Mass, offices,
benediction and confessions as displayed on notice boards.
Parish priest: Fr John Underhill 01205 362734
www.forwardinfaithlincs.org.uk/stnicholasboston.html

BOURNEMOUTH St Ambrose, West Cliff Road, BH4 8BE.
A Parish under the patronage of Ss. Wilfrid & Hilda. Sunday: 8am
Low Mass BCP, 10am Sung Mass Traditional Ceremonial (CW),
4pm Choral Evensong, 2nd Sunday of the month Choral Even-
song with Benediction. Daily Mass, Monday to Saturday, at
8.45am and Daily Evening Prayer, Monday to Saturday, at
5.30pm.Parish Priest Fr Adrian Pearce SSC 01202 911569; Parish
office 01202 766772. Email: afpear2@gmail.com

BOURNEMOUTH St Katharine, Church Road, Southbourne,
BH6 4AS.A Parish under the Episcopal oversight of the Bishop of
Richborough.  Sung Mass at 1030am on Sunday. Said Mass every
Tuesday at 10am, and Wednesday at 10am and 7.30pm. Parish
Priest: Fr Kevin Cable Obl.OSB, (FiF/Society Priest).
fr.kevin@btopenworld.com or Tel: 01202 460005

BOwBURN, Durham Christ the King, DH6 5DS; A
parish of the Society, under the care of the Bishop of Beverley.
Durham City's 'Forward in Faith' parish. Sunday: 11am Sung
Mass and Sunday School; Weekday Mass: Wed 9.30am, Fri
6.30pm; Parish Priest: Fr John Livesley SSC 01388 814817

BRADFORD St Chad, Toller Lane (B6144, 1 mile from city
centre). Fast trains from Leeds. Society Parish. Sunday services:
Mattins and Litany 9.30, Solemn Mass 10.45, Solemn Vespers
and Benediction (Latin) 18.30. Weekday Mass: Wednesday
19.30. For all other services and information please contact the
Parish Priest, Fr Liam Beadle   liam.beadle@gmail.com

BRIGHTON wAGNER GROUP The Annunciation
(11am) Fr.Anthony Murley 01273 681341. St Barthlomew’s
(11am) Parish Office 01273 620491. St Martin’s (10am) Fr
Trevor Buxton 01273 604687. St Michael’s (10.30am) Fr.Robert
Norbury 01 273 727362. St Paul’s (11am) Fr.Robert Norbury 01
273 727362. (Sunday Principal Mass times in brackets.)

BRISTOL Ebbsfleet parishes All Hallows, Easton BS5
0HH. Holy Nativity, Knowle  BS4 2AG. Sunday Mass 10:00 a.m.
(both Churches), Weekday masses: Tuesday 7:15 p.m & Wednes-
day 10:00 a.m.(All Hallows), Friday 10:30 a.m. (Holy Nativity).
Contacts:Fr Jones Mutemwakwenda 01179551804, www.allhal-
lowseaston.org  Father Steven Hawkins SSC.  07834 462 054
fr.stevenhawkins@googlemail.com    www.holynativity.org.uk

BROMLEY St George's Church, Bickley Sunday - 8.00am
Low Mass, 10.30am Sung Mass. Daily Mass - Tuesday 9.30am,
Wednesday 9.30am, Holy Hour, 10am Mass  Friday 9.30am, Sat-
urday 9.30am Mass & Rosary. Fr.Richard Norman 0208 295 6411.
Parish website: www.stgeorgebickley.co.uk 

BURGH-LE-MARSH Ss Peter & Paul, (near Skegness) PE24
5DY A resolution parish in the care of the Bishop of Richborough.
Sunday Services: 9.30am Sung Mass (& Junior Church in term
time)  On 5th Sunday a Group Mass takes place in one of the 6
churches in the Benefice. 6.00pm Sung Evensong (BCP) Weekday
Mass Thursdays 9am. Other services as announced. All visitors
very welcome. Church open daily from 9.00am- 5.00pm. Rector:
Canon Terry Steele, The Rectory, Glebe Rise, Burgh-le-Marsh.
PE245BL. Tel 01754810216 or 07981878648 email:
father.terry@btclick.com

CARDIFF near rail, bus, Principality Stadium, city centre and Bay
Daily Mass St Mary, Bute Street Sunday: Solemn Mass 11am;
Parish Priest Fr.Dean Atkins SSC 029 2048 7777
www.stmaryscf10.co.uk

CHARD The Good Shepherd, Furnham. Under the Episco-
pal care of the Bishop of Ebbsfleet. Sunday: Sung Mass 9.45am,
Solemn Evensong and Benediction (3rd Sunday only) 6pm.
Weekday Masses: Tues 10am, Wed 6.30pm (with Healing and
Reconciliation on the 4th Wed of the month). Contact: Fr Jeff
Williams 01460 419527 www.churchofthegoodshepherd-
chard.weebly.com

CHESTERFIELD S. Paul, Hasland, Derbyshire, S41 0JX Sunday:
Sunday: Sung Mass 9.45am, Evening Prayer 3.30pm, Low Mass:
Tuesday 7.15pm, Saturday 8.30am, (Benediction last Tuesday of
month). S. James the Apostle, Temple Normanton, , Der-
byshire, S42 5DB Sunday: Parish Mass 11.30am, Thursday: Low
Mass 7.15pm, (Benediction 2nd Thursday of month).  Contact: Fr.
Geoffrey Borrowdale SSC 01246 232486 frgeoffrey@
stpaulshasland.com       www.stpaulshasland.com

CHOPwELL Saint John the Evangelist NE17 7ANA Society
Parish ABC. Sunday - Sung Mass 10am. Daily Office & Mass as
displayed. Parish Priest: Fr Paul R Murray SSC 01207 561248
p.r.murray@durham.anglican.org

COLCHESTER St.Barnabas Church, Abbot's Road, Old Heath,
(Society/ FiF). Sunday Mass 10am (Sung).  Monday 6pm, Tuesday
10am, Thursday 7pm, Holy Days 7pm. Check website for other
daily services www.stbarnabaschurcholdheath
Vicar Father Richard Tillbrook, SSC. 01206 797481
fathercap@hotmail.com

DEVIZES St Peter’s, Bath Road, Devizes, Wiltshire Society of
St.Wilfrid and St.Hilda parish under the episcopal care of the
Bishop of Ebbsfleet. Sunday:  8am BCP Low Mass; 10am Sung
Mass.  Wednesdays - 7pm Low Mass. On major festivals & Saints'
Days - times vary. Contact Fr. Vincent Perricone 01380 501481

DONCASTER St Wilfrid’s, Cantley DN4 6QR A beautiful and
historically significant church with much Comper restoration. A
Society Parish under the Episcopal care of the Bishop of Beverley.
Modern catholic worship with a friendly atmosphere. Sunday:
8am Mass and 10am Parish Mass. Wednesday: 9.30am Mass (fol-
lowed by coffee morning). Friday: 8pm Mass. Saturday 9.30am
Mass. Visitors very welcome. Contact: Fr. Andrew Howard ssc.
(01302) 285316, mob. 0774 0932758
fatherahoward@gmail.com

DONCASTER Benefice of Edlington S John the Baptist
(DN12 1AX)  with Hexthorpe S Jude (DN4 0BT), Sung Mass
Sundays 9.00am Edlington & 11.00am Hexthorpe, 7pm on
Weekday Solemnities, Confessions Edlington 5.30pm Thurs-
day and 10am Saturday Hexthorpe 10am Wednesday or by
appointment, Normal Weekday Masses:Tues Edlington
9.30am, Wed Hexthorpe 9.30am, Thurs Edlington 7pm, Fri
Edlington 7pm, Sat Edlington 9.30am, Confessions Divine Of-
fice recited each day, Other occasions see noticeboards or con-
tact Vicar: Fr Stephen Edmonds SSC - 01709858358
fr.s.edmonds@gmail.com

EASTBOURNE St Saviour’s A Society Parish. Sunday: Low
Mass 8am, Solemn Mass10.30am. Daily Mass and Office. Details
and information contact Fr.Mark McAulay SSC, 01 323 722317
www.stsaviourseastbourne.org.uk

ELLAND All Saints, Charles Street, HX5 0LA  A Parish of the Soci-
ety under the care of the Bishop of Wakefield. Serving Tradition-
alists in Calderdale. Sunday Mass 9.30am, Rosary/Benediction
usually last Sunday, 5pm. Mass Tuesday, Friday & Saturday,
9.30am. Canon David Burrows SSC, 01422 373184, rectorofel-
land@btinternet.com 
www.ellandoccasionals.blogspot.co.uk

FOLKESTONE Kent, St Peter on the East Cliff A Society
Parish under the episcopal care of the Bishop of Richborough.
Sunday: 8am Low Mass, 10.30am Solemn Mass. Evensong 6pm
(followed by Benediction 1st Sunday of month).  Weekday Mass:
daily 9am, Tues 7pm, Thur 12 noon. Contact  Father Mark Haldon-
Jones  01303 680 441  http://stpetersfolk.church
e-mail:church@stpetersfolk.church

GRIMSBY St Augustine, Legsby Avenue Lovely Grade II
Church by Sir Charles Nicholson. A Forward in Faith Parish under
Bishop of Richborough. Sunday: Parish Mass 9.30am, Solemn
Evensong and Benediction 6pm (First Sunday). Weekday Mass:
Mon 7.00pm, Wed 9.30am, Sat 9.30am. Christmas Eve - 4pm
CribService, 11.30pm Midnight Mass. Contact telephone number
07941894822

HALIFAX St Paul, King Cross: Queens Road, HX1 3NU. An inclu-
sive resolution parish receiving sacramental provision from the
Bishop of Wakefield. Sunday: 11.00 Solemn Mass; 16.30 (Win-
ter)/18.30 (BST) Evening Prayer Fourth Sunday: 18.30 Evensong
with Benediction (Occasionally Choral) Monday: 12.00 Mass Fri-
day: 10.30 Mass Parish Priest: Fr Kevin Barnard 01422 360740
www.stpaulskingcross.co.uk 

HARTLEPOOL St Oswald’s, Brougham Terrace. A Society
Parish under the episcopal care of the Bishop of Beverly. Sunday:
Sung Mass 9.30am. Daily Mass, Offices and Confessions as dis-
played. Parish Priest: Fr Graeme Buttery SSC 01429 273201

HEMEL HEMPSTEAD St Francis of Assisi, Hammerfield,
Glenview Road, HP1 1TD. Under the episcopal care of the Bishop of
Richborough. Sunday Sung Mass at 10am. Solemn Evensong and
Benediction at 6.30pm (4th Sunday). Traditional rite and cere-
monial sung to Merbecke.  Vicar: Fr.Michael Macey, 01 442
243258 e-mail: vicar@stjohnsboxmoor.org.uk

KINGSTON-upon-THAMES St Luke, Gibbon Road (short
walk from Kingston railway station) Sunday: Low Mass (English
Missal) 8am, Sung Mass (Western Rite) 10.30am, Evensong and
Benediction 5pm.  Wed, 7pm Exposition, 8pm Mass. First Sat of
the month, 11.15am Mass of Our Lady of Walsingham. For fur-
ther information phone Fr Martin Hislop: Parish Office 020 8974
8079 www.stlukeskingston.co.uk

LONDON E1w St Peter’s, London Docks A registered parish
of the Society of S. Wilfrid & S. Hilda. Nearest station is Wapping
(Overground). Buses: D3 or 100. Sunday  8am Mass. 10am
Solemn Mass Daily Mass and Offices. Contact: Fr Jonathan
Beswick SSC   0207 481 2985, Fr Robert Ladds SSC   0207 488
3864 www.stpeterslondondocks.org.uk

LONDON EC3 St Magnus the Martyr, Lower Thames Street
(nearest Tube: Monument or Bank) A Society Parish Under the Epis-
copal Care of the Bishop of Fulham. Mass: Sunday 11am, refresh-
ments following, Tues, Wed, Thur and Fri 12.30. Visitors very
welcome. www.stmagnusmartyr.org.uk Fr Philip Warner
rector@ stmagnusmartyr.org.uk

LONDON N21 Holy Trinity, Winchmore Hill. A modern
catholic parish under the Bishop of Fulham. Every Sunday: Said
Mass 9.00am and Sung Mass10.30am with Junior Church. Week-
days: Tues to Fri 12 noon Angelus and Mass. Saturday Mass
10am. For the Sacrament of Reconcilliation and other enquires
contact Fr Richard Bolton at rdeb2010@btinternet.com or
phone 0208 364 1583

LONDON Nw3 All Hallows Gospel Oak, Hampstead,
NW3 2LD A Society Parish under the Bishop of Fulham SParish
Mass each Sunday at 10am. For further details: Prebendary
David Houlding SSC

LONDON Nw9 Kingsbury St Andrew A Society Parish
under the Episcopal care of the Bishop of Fulham Sunday: Sung
Mass 10.30am, Thursday Mass 10am – both followed by refresh-
ments. Tube to Wembley Park then 83 Bus  (direction Golders Green) to
Tudor Gardens Contact: Fr.Jason Rendell on 020 8205 7447 or
standrews.kingsbury@london.anglican.org -
www.standrewskingsbury.org.uk

Continued on page 37
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Afew years ago, a friend from university visited me
when I was curate of Pickering in the Diocese of
York. He had read history at St Benet’s Hall, and

when he left Oxford, he became a history teacher at a school
in Chelmsford. During the course of his visit, and with his
background and interests in mind, we decided that we were
going to go out to Stamford Bridge to have a look round. Stam-
ford Bridge was the site of a famous battle in English history,
so I thought it was ideal as a stopping point for my friend and
I on our little journey round that part of Yorkshire. However,
I have to say it was a bit disappointing – there wasn’t very
much to do there – basically the only thing of interest in the
place was the church, and that was stuffed with all sorts of
things which drove me rather mad. In particular, I remember
that there was a basket in the building in which was a collec-
tion of pebbles. ‘What baggage do you need to put down first?
What burdens do you need to lay aside?’ advertised the lami-
nated sign in Comic Sans font. ‘To help you, if you feel you
need to lay something down, take a pebble and put it at the
foot of the cross.’ Whilst I do not doubt the sincerity of the
vicar of this beautiful church, who was trying to encourage
some form of penitential reflection in Lent, I take issue with
the method chosen, which seems to me to be more pagan than
Christian. Nonetheless, what interested me most, as someone
who spent a few years studying the Anglo-Saxon church, is
that this was actually something that was strangely very Eng-
lish.

         In 598, Pope Gregory the Great, that great evangelizer
of our nation, wrote a letter to Eulogius, the Bishop of Alexan-
dria, in which he wrote: ‘The English race, who live in a corner
of the world, still remain faithless in their worship of trees and
rocks.’ And when you think about it, one only has to consider
the sort of things that we hear in the course of our ministries,
from both lay and ordained, churchgoers and non-churchgo-
ers alike, to see that nothing has changed. I remember attend-
ing a service of the reception of a coffin prior to a funeral,
where the priest in question had asked members of the family
to bring something in to place on the coffin alongside the Bible
and crucifix. Remarkably, the son-in-law of the deceased
brought in a tree, declaring to the assembled crowd ‘my god is
in the trees’. (What on earth had I come to?) But some Chris-
tian literature is not so far away from this. Clergy and lay faith-

ful, would, on the whole, often prefer to look at an illustrated
prayer book from Iona or Lindisfarne, which is full of pictures
of stones and sunsets, than they would read a work of theology,
however accessible we might tell them it is. The saintly Gre-
gory was concerned about these inclinations which the English
demonstrated, and therefore he was concerned about the state
of the souls of the English people. We all know what he did as
a result: he sent over Augustine and his companions to evan-
gelize our nation.
         Much has been written about the conversion of the Eng-
lish people, beginning with St Bede, but historians of the
Anglo-Saxon period since Bede have really preferred to see the
conversion of the English as the endeavour of monastic com-
munities, i.e. monks and nuns. In fact, anyone with any under-
standing of the period will tell you this: that it was monks and
nuns who made England Christian. But this is really a skewed
version of what actually happened, and when you read the cor-
respondence of Pope Gregory the Great, together with Bede’s
corpus, and material from other sources, what emerges is a
picture, where at the centre of the evangelization of the English
people, is the figure, not of the lay monk, but of the ordained
priest.
         In another letter, this time to Brunhilde, Queen of the
Franks, written in 596, Gregory wrote: 

And so that their souls should not perish in eternal damnation,
we have taken care to send there the bearer of this letter, Au-
gustine... together with other monks, so that through them we
might learn the wishes of the people themselves and consider
their conversion, as far as is possible, with your support also.
We have also warned them that they should take priests with
them from nearby to carry out these things.

         Augustine was a monk of Gregory’s own monastery in
Rome, which one can still visit on the Caelian Hill – it now
bears the name of the saint who once lived and prayed within
its walls. And you can see why Gregory wanted him to lead
this mission. You can see too why he would have taken monks
from his own monastery. (I think of the parallel perhaps of
modern church planting, where one takes a cutting from one
church, and plants it in a new place for the church to grow
there: the leader takes people he or she knows, people he or
she trusts, people under his or her authority, and because of
this, the mission is more likely, so it is said, to be successful.)
But here in this letter, Gregory makes the point that monachi
on their own (lay monks and nuns) cannot successfully carry
out the work of a missionary. They need priests. But why?
         In Bede’s account we learn a number of things about the
process of conversion as understood by the saint. Firstly, when
the original missionaries came over from Italy, the first thing
they did – often passed over by modern atheistic or agnostic
historians – is that they prayed. And so in Book I Chapter 25
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of the Historia Ecclesiastica we read: on arrival in Kent, Augus-
tine first ‘chanted litanies and uttered prayers to the Lord for
their own eternal salvation and the salvation of those for
whom and to whom they had come’. This priority of worship
explains why very soon afterwards Pope Gregory responded
to Augustine’s request for more missionaries by sending to
Kent not only other men to aid the mission, but also, we read,
those things necessary for the worship and ministry of the
church too. The conversion of Northumbria, Bede tells us,
took place in a very similar way. Æthelburh, the wife of Edwin,
received advice from Pope Boniface stressing the essential role
she could play as Queen in the conversion of her husband, and
subsequently his kingdom. Her chief duty, so the Pope tells her,
was not to teach articles of faith, but first and foremost to pray.
Such prayer had a converting effect on the unconverted: King
Edwin of Northumbria himself convinced King Eorpwald of
East Anglia to abandon idols and accept the Christian faith
and sacraments because of his devotion to true worship.  St
Aidan too, later on, constantly engaged his travelling party,
composed of both clerics and laymen, in the study of the scrip-
tures and the recitation of the psalms. Prayer was the founda-
tion of the plan for the conversion of England.
         It was then followed, in Bede’s account, by preaching –
and here is where we start to glimpse the necessity of the priest
in the conversion process. For preaching was (as it still is in the
rules governing the Roman Catholic Church, and in the
canons of the Church of England) first and foremost a priestly
task. Christ was the teacher; and the priest, who ministers (to
use more contemporary language) in persona Christi, continues
His work. In the period we are considering, preaching was first
aimed at the king and his noblemen, who would then (it would
be hoped) grant permission for the priests to preach to the
people. Famously, Bede tells us that these priests, having been
granted permission, would frequently travel on foot to do their
job, traversing ‘the whole kingdom’ in order to build up ‘a great
church for the Lord’. They could even spend up to a month in
a single place, where they would expound the faith to those
who came to them from the surrounding villages, encouraging
them to believe. (Paulinus, just to give one example, once spent
thirty-six days at Yeavering instructing the crowds who
‘flocked to see him from every village and district’.)
         Following preaching, Bede always suggests that there was
a moment when the kingdom as a whole ‘converted’ to the
faith. This moment happened when an individual or kingdom
rejected its former idolatrous ways, and expressed its belief in
the Trinitarian God of the Christians. Individuals would then
have to undergo baptism. And as is still taught by the Prayer
Book and the church catholic, baptism was understood in the
period to constitute a regeneration of the individual’s soul – a
concept understood not only by the clergy of the time, but also
by informed laity as well – and those who were baptized at
this time were clothed in a white garment following their bap-
tism, to indicate this newly-adopted purity.
         A further stage in the conversion of England was then
the construction of churches. In the initial conversion period,
priests would claim pagan shrines for the church and renovate
them rather than destroying them, but later on, the founda-
tion of new churches would be negotiated between bishops

and secular rulers, and interestingly, in most, if not all cases,
in Bede’s Historia, including the foundation of the churches at
Canterbury, London and York, the foundation of churches
preceded the building of monasteries, demonstrating again
that conversion was a priestly rather than monastic task. Con-
secrating these churches was then, as now, an episcopal privi-
lege: Bede articulated, that as a priest, Cedd ‘built up the
spiritual body of Christ’; whereas when he were made a bishop,
Bede tells us he ‘established churches’ – note the difference in
the language attributed to the same person when a priest, and
then when elevated to the episcopate. What this means is that
by the end of the conversion period in each kingdom through-
out what we now call England, working ecclesiae were scattered
all over the landscape, acting as bases for clerics to continue
the mission to the people through their prayer, preaching and
the celebration of the sacraments.

         So far then we’ve learnt that for St Bede and Pope St Gre-
gory, priests were an essential component in mission and evan-
gelization, because of their roles in prayer, but particularly in
being the ordinary ministers of preaching and of baptism.
Today, of course, we are used to lay people preaching – more
so perhaps in other traditions within our church than our own,
but it’s there. And, of course, we’re used to deacons baptizing
too. As a deacon myself, my incumbent used to give me a lot
of baptisms to do, but really the bishop, or in his absence, the
priest, is the ordinary minister of baptism, and it’s interesting
that the only record of a deacon baptizing in Bede’s Historia is
when Paulinus ‘chickened out’ and fled the northern province,
leaving St James the Deacon to face the pagan hoard, and run
the church in York. In fact, Bede makes a point in writing that
when Aidan came to Northumbria – in other words when
Northumbria had a bishop again – only those amongst Aidan’s
party ‘who held the rank of priest administered the grace of
baptism to those who believed’. 
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         And baptism was important. In the anonymous life of
Gregory the Great written by a monk of Whitby, the author
comments: ‘without baptism none will ever see God’. Baptism
therefore remained, throughout the period, the most impor-
tant sacrament which the church could offer to the English
people, being the single necessary precursor to attaining sal-
vation and everlasting life.
         This was followed closely by the Mass, which, for St
Bede, was the sacramental act par excellence, connecting the
sacrifice of Calvary to the present. Indeed, in a homily for
‘After Epiphany’, the saint wrote a most instructive comment:
‘Not only did he wash us from our sins in his blood when he
gave his blood for us on the cross, or when each of us was
cleansed in his baptism by the mystery of his most sacred pas-
sion, but he also takes away every day the sins of the world,
and washes us of our daily sins in his blood, when the memory
of his blessed passion is re-enacted on the altar, when a created
thing, bread and wine, is transformed by the ineffable sancti-
fication of the Spirit into the sacrament of his flesh and blood’
[I.15]. The Mass was important to the church of the period;
the sacrament held in highest regard. Archbishop Theodore,
the great reformer of Canterbury, wrote a Penitential, which
barred communion to a heretic, and ruled that if a priest were
to administer communion to a heretic, he too should serve
penance, either for one year if he were ignorant of the church’s
condemnation of the individual, or for longer if he were in full
knowledge of the fact. This is no ‘Go say a Hail Mary’ here!
Penance is harsh and demanding. Why? Because the gift that
was being offered really was considered, so, so precious, and
worthy of it. How the church of today could learn from that!

         But if one did receive the Mass, as a priest or layman, its
effects were understood to be miraculous in terms of its spir-
itual efficaciousness. Nowhere was this more powerfully told
than in Bede’s narration of the story of Imma. Imma was a re-
tainer who had been struck down in battle, but who recovered
consciousness and set about finding shelter. In this search,
however, he was caught by the enemy, and was tied and bound.
Bede narrated that Imma’s brother, Tunna, was a priest, who,
presuming Imma to be dead, said masses for him. And so in
what is presented as a minor miracle, Imma’s captors found
that his chains could not be bound, because ‘of these celebra-
tions [of the mass]’ that were taking place. To emphasize the
link further, Bede noted that Imma’s ‘fetters were at once
loosed… at the [exact] time when masses were being cele-
brated on his behalf ’. For Bede, the mass thus provided a pow-
erful tool for Anglo-Saxons to be released from bonds: actual

bonds in this case, but moreover, the bonds of sin, whether the
individual has committed sin in this life, or whether mass was
being celebrated for the repose of his soul – something else
priests did with great fervour and frequency in the period.
         The role of binding and loosing, is, of course, fundamen-
tal to the nature of priesthood, whatever our contemporaries
may think. It’s there, right at the heart of the gospels, and it’s
there, right at the heart of the priestly ordination rite in the
BCP. And yet it is an aspect of our faith of which we as
catholics are fast becoming the only defenders. There were
none of these issues in Anglo-Saxon England: Bede believed,
with the worldwide church, that binding and loosing were
functions granted by Christ to his apostles, of whom the bish-
ops were the successors – just read the account of the Synod
of Whitby if you need to see how important this was. The
Saint articulated this theology in one of his homilies: ‘Indeed,’
he wrote, ‘even now the same office is committed to the whole
Church in her bishops and priests, so that when she has come
to know sinners’ cases, she considers which are humble and
truly penitent, and in compassion she may then absolve them
from the fear of perpetual death. But she may suggest that
those whom she recognizes to be persisting in the sin which
they have committed, should be assigned to everlasting pun-
ishments’ [I.20].
         Once infant baptism began to replace the baptism of
adults as the normative expression of the rite, it is reasonable
to believe that confession and penance became more wide-
spread. The publication of Archbishop Theodore’s Penitential
fits this picture: in a period of consolidation, normal priests
on the ground needed to know what they had to do when
someone came to them and said ‘Forgive me, Father, for I have
sinned’. And the Penitentials were all about helping the priest
to navigate these tricky moral issues. Perhaps there is space for
an updated Penitential today, particularly in the wake of the
issues around the practice of confession that our church is con-
sidering, and the complete neglect of training given to clergy
on hearing confessions in most of the Church of England?
         We’ve seen, then, how priests are essential in the conver-
sion of Anglo-Saxon England, because they are the ordinary
ministers of preaching and baptism. We’ve seen too how they
administered some of the other sacraments, and how their role
in saying the mass, and administering penance, continued to
give them a clear use and purpose beyond the initial conver-
sion period of the English people. Nonetheless, after the con-
version period itself, the role of the priest started to diminish
somewhat. And this is interesting for us, as we live in what
seems to be a predominantly Evangelical Church of England,
the majority of whose members appear to us neither to un-
derstand nor care about the proper role of the priest in the
economy of the Body of Christ. Indeed, whilst lay ministry is
bolstered by central and Diocesan initiatives (no bad thing),
parishes are placed in the hands of lay people to administer
(more dodgy), and synod is experiencing calls for lay presi-
dency at the Eucharist (aarrgh!), the fundamental question
that needs to be asked is: where does that leave the priest?
What is a priest for? If everyone is seemingly able to do every-
thing, what is priesthood all about?
         The Anglo-Saxon church went through a different but
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similar identity crisis. In that period, it was not due to the in-
cursion of erroneous theology, but the accumulation of power
in a particular place – and this takes me back to the role of the
‘monastery’. A ‘monastery’ in the period was a settlement
which could include male and female religious, ordained men,
and non-religious lay men and women, who perhaps worked
in the communities. But two things were consistent. Firstly,
the whole community was under the jurisdiction of a monastic
superior. And secondly, these monasteries quickly acquired
land and wealth, and were granted exemption from ecclesias-
tical and secular jurisdiction. The overall effect of these two
things was that monasteries began to be the places from which
pastoral care was being exercised.

         This was problematic in principle, because on more than
one occasion, it put laymen in charge of priests – who, since
Jesus’s time had been (to use modern language) the ‘leaders’ of
the church – and it also undermined the relationship between
the priest and his bishop. Thus there became two competing
structures at work in England, diocesan organization focussed
on the bishop, and the network of monasteria, focussed on the
abbot or abbess, and for a time, the monasteria were winning
the power game. There was also a growing practical problem,
which was that the pastoral needs of the people began to be
neglected. Some monasteries had even become corrupt – read
Aldhelm or Bede if you want to find out more. Needless to
say, that from the beginning of Theodore’s archiepiscopate, the
bishops decided to do something about this. And so they began
meeting in councils, they started to properly distinguish the
role of an ordained priest from the
role of an un-ordained monk. Ten-
sions continued to rise, however, until
all of this culminated in the Council
of Clofesho, convened by Archbishop
Cuthbert of Canterbury in 747.
         By 747, the Archbishop had had
enough of priests evading his control,
monasteria ruling the roost, and the
laity, as a result, receiving poor pas-
toral care. And so he convened the
Council. The Council would assert
his authority as archbishop, re-claim
pastoral care for the episcopate, em-
phasise the catholicity and unity of
the church against the individualism
of the monasteria and individual sees,
and contextualise an insular Christi-
anity in the wider framework of the
catholic faith, which looked to Rome
as its centre. In 747, the church in

Anglo-Saxon England was on the brink of really quite major
reform, and its priests were to be the vehicles whereby pastoral
care would be delivered once more to the people of God.
         Amongst the thirty canons produced by the Council,
seven were therefore about the authority of bishops, five were
about priestly ministry, six were about the liturgy, and six were
about monks, and right at the top was the notion that the pas-
toral cure of the people belonged to the bishop. That meant
that bishops were in charge of monasteria, and now had new
powers to visit them and exhort their abbots and abbesses.
Furthermore, priests residing in monasteria, whilst clearly
owing obedience to both bishop and abbot, were now clearly
told, they owed their obedience to their bishop first and fore-
most. Moreover, priests were to be the prime vehicles of the
spiritual care of the people, because, the Council said, priests
alone could reconcile the people to the Lord through the work-
ings of the sacraments. This meant that priests were to be dili-
gent in reading, prayer, saying the mass, reciting the psalms,
baptizing, teaching, and visiting. The Council ruled they
should know Latin and be able to translate and explain the
Lord’s Prayer, Creed and the words used at the mass and in
baptism, to the people.  And the people, in their turn, were
urged by the Council to come to church. Interestingly, no
longer were priests to be wandering clerics: they were to stay
in their location on Sundays and the people were to come to
them, to hear the mass, scriptural readings, and sermons, and
to communicate as frequently as they were able.
         Bad pastoral care had led to the people lapsing. Theodore
had seen it in the latter part of the seventh century, Bede saw
it in the 730s, and now Cuthbert was seeing as the middle of
the eighth century approached. And the solution was not to
do something new or novel. It was not to change the content
of the faith to make it more palatable to the culture. It was
rather to heighten the level expected of the people, to require
them to come to mass and participate in the sacrament of con-
fession, which alone would reconcile them to God, and to en-
courage them to understand and take seriously the faith which

they possessed and so live it out in
their lives. For the priests’ part, they
were to enable this: they had to pray,
preach and teach, baptize, say the
mass, and offer opportunity for confes-
sion. The fundamental problem
Clofesho was addressing, was a spiritual
one, and it needed a spiritual solution.
The sacraments provided that, and the
priests, as ministers of the sacraments,
were the only ones who could do what
was necessary – enact that reconcilia-
tion between God and the English
people – by the re-presentation of the
sacrifice of Calvary in sacramental
form.
     Today, I would venture to say that
we are in a not-too-dissimilar position
to the priests of post-conversion
Anglo-Saxon England – numbers of
pastoral offices are falling away, the
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numbers of confirmation candidates is hideously low, people
simply aren’t coming to church, preferring to spend their time
doing other things, rather than worshipping God. Modern
missionary tactics teach us sociological methods to address
this: create a messy church, found a toddler group, find some
form of stepping stone to help people on their journey of faith.
And that is absolutely fine: people say faith is often ‘caught not
taught’, and these are great ways to do that. But the problem
of course is not just a sociological one. The reason our
churches are not brimming on a Sunday is actually because of
sin. The problem is sin, and it can only be addressed by bring-
ing people to the foot of the Cross through the sacraments of
the Church, which connect them in a real and tangible way to
Jesus Christ. Café Church, if done well, could perhaps be
morally and religiously instructive, like a well-designed collec-
tive worship in a Church of England school, but it fundamen-
tally does not reconcile a sinful people to their Creator and
change their soul. Messy Church might help attract families
to our doors, but unless it includes some form of Eucharistic
celebration, does not engender an actual and substantial meet-
ing between our maker and ourselves, it does not place the in-
dividual at the foot of the Cross and bring them salvation. And
much modern so-called worship is the same – anthropocentric
and not doxological.

         The title of this talk was ‘Learning from the Anglo-Sax-
ons: Challenge and Inspiration for the Priest of Today’, and I
hope what I’ve done so far is sketch for you some of the simi-
larities between the conversion and post-conversion church in
England with the church of today. I hope some of the evidence
I’ve explored, which shows how priests, and the sacraments
they administered, were central to mission and conversion,
might encourage you to continue in your own ministry, know-
ing that we’ve been there before, and God has been faithful,
resurrecting His church from what seems to be ashes, through
the ministry of priests, who are absolutely and fundamentally
essential in this process. But I want to finish by talking about
one final source, and that is Bede’s commentary on the book
of Ezra-Nehemiah. Much of that book echoes what I’ve al-
ready said. For instance, it’s there that Bede says very explicitly
‘All who desire to join the community of the Holy Church
must be washed in baptism and consecrated to the Lord
through the hands of priests. Equally, those who by sinning
have been drawn away from the Church’s fellowship into the
devil’s servitude, and who by remaining in their sin have fallen
into the captivity of the King of Babylon, must be reconciled
to the Holy Church by doing penance through the office of a

priest.’ So it’s clear – the restoration of the priestly cult was cen-
tral to Bede’s conception of mission and conversion, how the
people would be won back for God – but an uncompromising
correlative of this is Bede’s understanding of priestly character
and behaviour.
         Bede understood priests to be set apart for their work.
He links this setting apart to the priestly office in his commen-
tary on Ezra, and when describing the role of the pontifex says:
‘The pontifex… stands out above all the people when he who
received the rank of teacher rises above the activity of the
crowd by the merit of a more perfect life; but he stands on a
wooden step that he had made to speak upon when he makes
himself higher than the rest through exceptional imitation of
the Lord’s passion.’ For Bede, then, the bishop and priest must
configure the whole of his life through the ‘exceptional imita-
tion of the Lord’s passion’, or as we might say gathered here
today, as members of the Society of the Holy Cross, ‘Through
the saving power of the Cross impressed inwardly upon our
lives and revealed outwardly in our work…’ This imitation of
the Lord’s passion, as Bede described elsewhere, involved the
offering of oneself, body and soul, for the Lord, as Jesus gave
up his life for his fellow men. All Christians can partake of it
through the offering of perfect thoughts and deeds to the Lord,
as all are priests within the priesthood of all believers.
Nonetheless, as Bede says, ordained priests have a duty to
‘make their own actions worthy more than others through a
special sanctification, and to do this earnestly, so that those
who are joined with them might sanctify the Lord’s name in
themselves by living well’. This exhortation would find expres-
sion in 747 in the eighth canon of the Council of Clofesho:
priests should, the canon says, ‘remind themselves of what
purpose they are promoted above others, by divine ordination,
that they are called “God’s ministers, and stewards of the mys-
teries of Christ,” and then that “it is required of stewards, that
a man be found faithful:” therefore let them know, that it is
necessary for them, in regard to God, to desist from secular
business and causes, so far as they can, to discharge their duty
at the altar, and in divine service, [and] with the utmost ap-
plication.’
         What can we learn, then, for our own time, from the
early Anglo-Saxon England priest, as he faced the similar
problems of his own day, in the conversion of the people?
Firstly, the priority of worship and prayer in all we do. Sec-
ondly, the need to teach and preach the faith, with high stan-
dards and expectations of all Christian people. Thirdly, the
need to trust in the power of baptism to cleanse from sin, and
the desire to bring as many unbaptized to that sacrament as
possible. Fourthly, confidence in the necessity of bringing the
lapsed to the mass and penance as the ways in which they are
reconciled to God and his church. And finally, we can learn
that all of this must be pursued in lives that are sacrificial, lives
that remain faithful to the demands of the faith, whatever the
cost we have to bear.

Fr Christopher Johnson SSC is parish priest of St Peter Horbury.
This article is a version of a talk given to a chapter of the Society of
the Holy Cross.
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Of course the Lent book is good for us. Learning, pon-
dering, discussing: all good things. So are the other
traditional obligations of Lent, such as almsgiving in

the form of a Lenten charity, and works of ‘supererogation’ as
we used to call actions beyond what God requires: all good in
themselves.  I’m just not sure they take us very far into Lent.
We need fewer books in Lent, not more. Let us beware the old
heresy that the more we know and understand, the better
Christians we shall be.

Lent is the season for making a choice, but not about a
book. Lent is the promise of spring. Lent is the God-given time
for each of us to prepare to receive the grace of resurrection,
the healing of the human condition, the forgiveness of our sins.
‘The kingdom of God is at hand; repent and believe in the
Gospel.’ [Mark 1.14] Repentance means changing direction in
our lives. It takes time to work out what we need to do and
where we want to go. How do we eradicate the cunning half-
truths which support our present way of life? How do we learn
that God is to be trusted? How do we resist the temptation of
self-importance? There is a troubling lack of satisfaction in
most lives. We know we have to upgrade somehow but are not
sure how to do it, so we read a book. But we also know that
the call to personal integration has something to do with giving
up what we have and entering a wilderness as Jesus did. The
popular tradition of giving up something for Lent is a faint life-
less trace of this radical demand. Our obsession with changing
the menu in Lent is a dimmed memory of the strict, but
shorter fast for candidates for baptism at Easter. Do we really
believe that giving up the second dry martini discharges a
Lenten obligation? Are your Lenten efforts in fact borderline
neurotic, a self-imposed system of distraction and reward, a
teasing temporary withdrawal of the little treats which light
up your pampered lives? 

Is this a Fast, to keep
The larder lean?
And clean
From fat of veals and sheep?

Is it to quit the dish
Of flesh, yet still
To fill
The platter high with fish? 

[from To Keep a True Lent, Robert Herrick (1591–1674)]

And why does it have to be a health kick that knocks us to
our knees? Our aim in Lent is the joyful acceptance of a new
yet ancient way of life, St. Benedict’s middle way, discovering
again the values of moderation and humility, because that is
the path to the Kingdom, to life in the Spirit. The lifestyle
changes which God asks of each of us are supposed to be per-
manent, not just the temporary ban from the booze aisle. We’ll

take Lent seriously when we accept that there’s no going back.
‘Jesus was in the wilderness forty days, tempted by Satan;

and he was with the wild beasts; and the angels ministered to
him.’ [Mark 1.12] The wilderness, or desert, is a landscape we
must find and enter, when we know deep down in our souls
that we are called to follow him through his ministry to where
the shadow of the cross arose upon a lonely hill. It starts here,
on the edge of the desert. How is your interior life? Not sure?
Just as well, because the interior life is a fabrication. An inte-
rior life posits an exterior life, in which we do what we want,
and a separate interior life, a little room with a flickering light
bulb, where we keep our poor store of prayers and good inten-
tions and where we babble and chatter about Church and get
lost in our ideas. There is only one life, one reality. This is my
body, this is my blood, that’s it. Dust thou art, and unto dust
shalt thou return. God works with that. God is the ground of
our being. Only theologians attempt to distinguish between
faith, love and action. This one and only life is the spiritual life,

life in the Spirit, the life of God, given to us and now lived in
company with others, the desert life to which Jesus calls us in
Lent, a divine life which the risen Christ will interpret for us.
This Spirit knocks our plans sideways. The Spirit is not ours
to control. Life in the Spirit is shared among all people, living
and departed. Its source is the heart of God, infinitely deep,
love poured out for us. That leaves us with no alternative but
to abandon our own personal ambitions for holiness. An in-
dividual interior life is an illusion. When faith is no more than
our own finite energy, prepare for a breakdown. That is why
we disappoint ourselves so often. We think we are going to
change ourselves as life passes and so become holy people, but
I don’t think that happens to many of us. We’re stuck with who
we are. To be allowed to let go of our ambitions in religion
comes as a huge relief. That is one of Christ’s gifts to each one
of us. Spiritual pride and ambition are what we give up in Lent.

So let’s go into the desert, shedding burdens as we go. We
shall not get lost. Apparently the nights in the desert are not
frightening at all, because the stars are so bright and clear that
we cannot lose our way. We’re in good company. The Desert
Fathers and Mothers were monastics of the fourth and fifth
centuries who went into the Egyptian deserts to find God.
They gave up things too. John Cassian, the fourth century
monk, whittled this down to three renunciations. First, we re-
nounce our former way of life, in order to move closer to the
life with God which we desire (difficult). Second, we do the
hard work of clearing our minds of fantasy and self-aggran-
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Lent without the Lent book
Julian Browning offers some advice on keeping Lent
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dizing thoughts (very difficult, because we have no control
over our thoughts).  Third, we renounce our images of God so
that we can contemplate God as God (let’s wait until we get
there). The tradition sounds tough to us, but we are in the
right place. Christ has sanctified the desert. It is where people
speak with clear voices. It is where life has to be simplified. It
is where, as Jesus advised, we wash our faces and smile when
we fast. A major theme in the writings of the desert monks is
authenticity. ‘Woe is the man who bears a name not justified
by his actions.’ [Silvanus]  Lent is our rigorous school for au-
thenticity. This is to be a demolition job, the undermining of
stubborn habits, and forty days isn’t long enough, but we can
make a start, deploring our habitual superficiality. God gives
us the space, the necessary patience, the silence and the soli-
tude we need. You and I can create what has been called ‘the
desert in the city’, a prayerful place at home where God’s clear
voice can be heard. In the real desert, if there is no water, the
Arabs wash themselves with sand. Lent is our baptism of sand,
our new life at one with a desert landscape, an unthreatening
emptiness which we no longer have to fill with our ego. There
we find new life in Christ, and maybe a new way of reading
the gospels, as if we had just found St John’s account of the Pas-
sion, pages uncut, in a heap of books on a market stall. The
gospels are not to be learnt, but breathed. They are not a pos-
session or what these days we might call a ‘resource’. Christ’s
message of self-denial is almost unbearable, but it can be lived
and breathed in a desert landscape, where we can be free, with
no possessions or acquired positions, sim-
ply honesty regained, living one life not
several, and living it here and now. 

Did you see the film, 1917? It follows
a First World War soldier who is given a
duty he thinks is impossible, to take a
message to a general some way down the
line. The message will prevent a huge loss
of life by cancelling an attack. During the
subsequent adventures through the
desert of an empty no-man’s-land and
behind the German lines, this lance-cor-
poral loses everything: his friend, his way,
his rifle, his water bottle, his uniform, his
bayonet, all is taken from him; he is
wounded, half buried alive, and his iden-
tity is all but submerged in the foaming
river which carries him to his destina-
tion. All he has left is the message, which
he is able to deliver safely. Whatever we
face in Lent, however feeble our efforts,
whatever the setbacks, there remains the
grace of our baptism in which we are
given the right direction for our lives, so
that at Easter we fulfil our vocation by
delivering the only message that matters,
that Christ is Risen. As the late Daniel
O’Leary wrote in one of his essays: ‘Out-
wardly we weep and bleed as we stumble
up the grim Calvary of our lives; in-
wardly our dust is already shining with

Easter gold.’ [O’Leary, Unmasking God, 2011, p.23]
This Lenten journey in the desert might require a clean

sweep of our comfortable pieties and even of a few of our
favourite things in religion with which we help the time to
pass. The desert is our Exodus. If we hang on to everything
that keeps us safe, the desert cannot get to work on us, and we
shall not find the way of not knowing, that emptiness which
Christ alone can fill. Many have gone to the desert to find
God. One such was the Italian catechist, Alessandro Pronzato
(1932–2018), who wrote a rare little book translated as Med-
itations on the Sand (1983). In this book, he cannot help quot-
ing a troubling prayer written by Lanzo del Vasto, an Italian
Catholic philosopher:

Virgin of thinkers, tormented by light,
Take pity on their burnt out eyes,
Chasing mirages over rocky paths and arid pages,
Take pity on them.
Confuse their paths and muddle their minds.
And lead them to the oasis of living ignorance.
Make them weep, Lady, make them weep.

‘May this Lent be blessed with emptiness and peace and faith.’
[Thomas Merton, Journal, 11 February 1964]

Fr Julian Browning is a member of 
the Editorial Board of New Directions.

The collation of Fr Daniel Howard SSC by the Bishop of Beverley at 
St Columba’s Anfield.
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The Parish Church of Saint Mary the Virgin, in the
heart of the village of Buxted, East Sussex was erected
and endowed by Father A.D.Wagner.  The church

(Grade II listed) was consecrated in 1887. The small church,
built in the traditional style, is of flint construction, in line with
the Wagner churches of Brighton, and is the only church built
by him in the Sussex countryside.

St Mary’s, designed to promote the catholic faith, had, at
one time, a community of religious (the Community of the
Blessed Virgin Mary) attached to the parish. The Lady Chapel
(or Walsingham Chapel) was built to the dimensions of the
medieval Holy House at Walsingham in Norfolk. In turn these
dimensions are as those of the Holy House at Nazareth. The
ancient shrine of Walsingham was destroyed in the sixteenth

century, so the Walsingham Chapel at St Mary’s became the
first restored Holy House and precursor of the revival of de-
votion to Our Lady of Walsingham in England. Father Hope
Patten, once curate of St Mary’s and then parish priest at
Walsingham was instrumental in rebuilding the current
shrine. It is widely recognised that, without St Mary’s, Buxted
there would probably be no shrine to Our Lady of Walsing-
ham, either Anglican or Roman Catholic.

St Mary’s has been a centre of pilgrimage for almost one
hundred years. The following is a quote from the pamphlet
‘Nazareth in Sussex’, first published in 1934:

May Nazareth in Sussex, standing as a witness to the doctrine
of the Incarnation in the Southern Counties, become known
and loved, and draw many to visit this Shrine who, for one rea-
son or another, are but seldom able to ‘take the Walsingham
Way’.

The church is open daily for individual pilgrims. However,
if you or your parish would like to arrange a special pilgrimage
to St Mary’s please contact: 

Colin Woolgrove – Tel: 01825 830076 or email: colin-
hwoolgrove@aol.com 

If you wish to celebrate Mass and are unable to bring your
own priest, please let us know in advance. There is an outside
space for picnics, when weather permits, and a church hall that
can be used with adequate notice.  

Are you interested in the wider history of St Mary’s? Either
from the perspective of our Anglo-Catholic background, or
the more colourful side that includes scandal, personal attacks
against a priest and his flock, armed robbery and murder!  If
you would like to learn more, we will be only too happy to give
a talk on this fascinating history.        

Colin Woolgrove assists with pilgrimages to Nazareth in Sussex.

It is a recognised fact, that without St
Mary’s, Buxted, there would probably be 

no shrine to Our Lady of walsingham, either
Anglican or Roman Catholic.

March 2020 ■ newdirections ■ 11

ND

England’s Nazareth in Sussex
Colin Woolgrove encourages pilgrimage to another Holy House



12 ■ newdirections ■ March 2020

The recent See of Fulham
Epiphany Festival was a cameo
of what our catholic con-

stituency is, and under God, shall be.
Priests and people gathered around their
Bishop from across London for the wor-
ship of the Mass, study, interaction,
prayer, eating together and enjoying each
other’s company. For those within, a per-
ceived and conscious energy and assur-
ance; a joy in God and appreciation of one
other.  

Each in their own way and time,
Madame de Staël and Colin Thubron
write about the Russian people and their
character under duress and persecution. 

Anne Louise Germaine de Staël-Hol-
stein (1766–1817) was a woman of letters
and intelligence, whose considerable in-
fluence on thought and politics extended through the pe-
riod of the French Revolution. With others, she was early
in recognising the tyrannical plans and strategies of
Napoleon. In observing the response of the ordinary
Russian people, de Staël was to comment: ‘In every way
there is something gigantic about this people, ordinary
dimensions have no application to them’. Seeing in them
characteristics of an insurmountable faith and resilience
in circumstances that might appear overwhelming and
seemingly relating to a former time and a very different
environment.

Colin Thubron (b. 1939) is a travel writer of excep-
tional perception and fluency of description of people
and landscapes. In Among the Russians (1982) he tells of
a journey across that country before the breakdown of
Soviet communism. He tells of the interplay of the chang-
ing geography and embedded cultures of those he met on
his journey. Relating this with that of the varying but uni-
versal application of the all-powerful, yet not entirely,
self-confident dogma of the prevailing regime.

Picking up the thought of de Staël, Thubron writes, as
a summation of the various national and cultures he has
seen within Russia: 

As I walked through the aisles of faded certainty, it seemed
that after even the most tragic failings had been counted,
despite the public tyranny and private dissimulation, the
travestied history and the sallow men on the edge of the
crowds, there yet remained a bruised grandeur about this
race who could still dream, however faintly, of a perfectible
community on earth.

The Christian and spiritual journey can be demand-
ing, keeping and living out the catholic faith has never
been taught and lived as an easy option. In these times of
the world, society and of the very Church, being faithful
to catholic teaching and practice can be exceedingly de-
manding; finding sacramental assurance and even a local
church to attend is hard for some and will get no easier.

It is not too much to imagine, hope even, that someone
observing those ordinary people taking part in the Bishop
of Fulham’s Epiphany Festival, might just, with Madame
de Staël, have observed that ‘There was something gigan-
tic about this people’, that the loss of faith and integrity
going on within the Church of which they are a part has
‘no application to them’.  And, perhaps, with Colin
Thubron, they might just have glimpsed ‘however faintly’,
that these catholic Christians ‘could still dream of a per-
fectible community on earth’.

The Rt Revd Robert Ladds SSC is assistant priest 
at St Peter’s, London Docks.

Each in their own way and time, Madame 
de Staël and Colin Thubron write about the
Russian people and their character under

duress and persecution. 

If only…
Robert Ladds hopes for catholic witness in difficult times

ND
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Self-Supporting Minister with 
housing (‘House for Duty’)

Is God calling you to serve in North London?

St Alphege, Edmonton and St Matthew, Ponders End (both in
the Edmonton Area of the Diocese of London) are two 
contiguous Resolution parishes in north London, under the
episcopal care of the Bishop of Fulham.

This is a new and exciting opportunity for us to appoint a Self-
Supporting Minister to work collaboratively as assistant priest
alongside the current Priest-in-Charge of these two parishes.
The applicant will be committed to a traditional Catholic 
liturgical and theological understanding but will be bold and
imaginative in working towards new and creative ways of 
presenting the faith to those who may be unchurched in any
tradition. The pastoral focus of the successful applicant will
be on the congregation of St Matthew’s, at least initially, but
the two priests will work across both churches and in both
parishes.

A 4-bedroom vicarage alongside St Matthew’s church will be
made available to the successful candidate.

If you are interested, please contact the Priest-in-Charge, 
Fr Stephen Brown, on 020 8374 8205 or by email at
frstephenb@outlook.com for an informal conversation.

Application forms are available from 
the Bishop of Fulham’s Office:

Email: fulham.chaplain@london.anglican.org

Closing date: Tuesday 24th March 2020
Interviews will be held on Tuesday 31st March 2020

DBS Enhanced Disclosure is required

We welcome applications from male priests who have been ordained
within the male apostolic succession. Applicants do not necessarily
need to be priests of  the Society or SSC but will need to work within
the boundaries of  the Society.  We recognise that those from BAME
backgrounds are under-represented, and we welcome such applicants
in particular. Appointment will of  course be based on merit alone.

e 2020 Forward in Faith
National Assembly 

will be held on 
Saturday 14 November 
at St Alban’s, Holborn

Fr John Gribben of the Community of the Resurrection run-
ning in the Masters Grand Prix in Sheffield. Fr Gribben ran

in the 60m, 200m, and 1500m. He achieved a personal
best time in the 1500m. Well done Father!

The blessing of throats on St Blaise’s Day at Holy Cross
Marsh Farm. 
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A provocative Yorkshire saint
John Twisleton applauds fellow-Yorkshireman Richard Rolle

Spending a couple of nights at
Doncaster’s Travelodge near
Hampole brought me back to

my roots in more sense than one. The
occasion was visiting friends and fam-
ily in my native Doncaster and the
churches I served in Bentley and
Moorends. It was also an opportunity
to connect with the faith of the church
through the ages through a mile’s walk
down from the busy A1(M) to a quiet
hamlet. Hampole is writ large in
Christian history on account of its
mystic Richard Rolle (1300–1349)
commemorated on 20 January in the
Church of England. The hamlet has a
commemorative column but little oth-
erwise resonant of the Saint save the
stream by the site of his hermitage
with tranquillity impacted by the Lon-
don to Leeds railway crossing it.

‘My King that water gret (wept) and blood sweat sithen full
sare bet (after being beaten) so that his blood him wet when
their scourges met’ Rolle wrote possibly looking at that same
Hampole stream evoking the tears of Christ shed over this
beautiful yet troubled world. ‘Jesu, my soul thou mend, thy
love in to me send that I may with thee lend (abide) in joy
withouten end’ (Rolle’s poem My King that water gret). Though
his Middle English vernacular is strange to us, the saint’s
breaking with Latin to write in the English of his day made his

works once more popular than Chaucer’s. People were awed
by his speaking the core truth of Christianity in language in-
telligible to lay people. Such was his passion to make the work
of Christ known he translated the scriptures to benefit the
common folk becoming, it is said, the first to write in English.

What I find so attractive in Richard Rolle is how the mystic
in him makes servant of his intellect. He went down to Oxford
from Yorkshire to return learned yet devout with determina-
tion to seek Christ more fully and make Christ more fully
loved. It appears he reacted against the dryness of the theology
school at Oxford whilst falling there under the influence of

the Franciscans. In her Life and Lyrics
of Richard Rolle Frances Comper notes
that while at Oxford, he ‘was imbued
with their love for God, and their de-
light in poverty and simplicity; and
was instrumental in spreading the doc-
trines of St Francis in the north, since
he became the most widely read of all
religious writers.’ Rolle makes telling
comment in his magnum opus Fire of
Love: ‘An old woman can be more ex-
pert in the love of God - and less
worldly too - than your theologian
with his useless studying’. This book he
dedicated to ‘the simple and unlearned,
who are seeking rather to love God
than to amass knowledge’.

It is fascinating and somehow fitting
that Rolle wrote so much, and what he
wrote was and is devoured by spiritual

seekers, yet there is a struggle to gain knowledge about the
saint even in his native Yorkshire. Part of the reason is the
Black Death said to have carried him off in 1349 along with a
third of the population, an unimaginable catastrophe which
made an impact on church records. That thousands paid court
to him and his miracle bestowing Hampole tomb, led to the
inclusion in the medieval York Breviary of: 

The Office of Saint Richard, hermit, after he shall be canonised
by the Church, because in the meantime it is not allowed to sing
the canonical hours for him in public, nor to solemnise his feast.
Nevertheless, having evidence of the extreme sanctity of his life,
we may venerate him and in our private devotions seek his in-
tercessions, and commend ourselves to his prayers.

In this Office, compiled most likely by the Hampole nuns,
nine lessons tell the story of his life with another twenty seven
telling of miracles that occurred after his death. These texts
stand alone, difficult to verify, but have a ring of truth given
the astonishing impact of Richard Rolle up to the Reformation
when his shrine was destroyed without trace. On my walk
around Hampole I noticed buildings with old stones in them,
most likely gleaned from the shrine’s despoliation.

Rolle’s spiritual teachings endure though his tomb is lost.
Here is advice given to a nun that captures the heart of his
counsel: 

The Commandment of God is that we love Our Lord with all
our heart, with all our soul, and with all our thought. With all
our heart, that is with all our understanding, without erring.
With all our soul, that is with all our will, without gain saying.
With all our thought, that is that we think on Him, without
forgetting. In this manner is very love and true, that is the work

People were awed by his speaking the core
truth of Christianity in language intelligible
to lay people. Such was his passion to make

the work of Christ known he translated 
the scriptures to benefit the common folk
becoming, it is said, the first to write in 

English.



of man‘s will. For love is a deliberate stirring of our thought to-
wards God, so that it receive nothing that is against the love of
Jesus Christ, and that thereby it is enduring in sweetness of de-
votion. 

The mystic’s devotion to Jesus is evident in many poems
which centre on the crucifixion as graphic evidence of God’s
love for each one of us. We owe much to him the resurgence
of devotion to the name of Jesus in the 14th and 15th century
which links in with the age old practice of the Jesus Prayer in
the eastern church. Like St Bernard of Clairvaux he is linked
with the classic hymn Jesu dulcis memoria echoed in Rolle’s The
Sweetness of the love of Ihesu which begins: ‘Ihesu, thy sweetness
who might it see and thereof have to have a clear knowing. All
earthly love bitter should be but thine alone without leasing’.

When I served as priest in Doncaster I suffered a faith crisis
which led me to pray for a fresh vision of God. The conse-
quence was a sense of filling by the Holy Spirit or charismatic
renewal experience. While thankful for the experience I found
myself seeking counsel to see how this resonated with the faith
of the church through the ages which is when I first discovered
Richard Rolle who had lived so close to my parish. I recall
reading this passage from Fire of Love recording his own prayer
experience: 

It is said that the nightingale will sing her melody all night long
to please him to whom she is united. How much more ought I
to sing, and as sweetly as I can, to my Jesus Christ, my soul’s
spouse, through the whole of this pres-
ent life. Flute-like, I shall pour out
melodious, fervent devotion, raising
from the heart songs of praise to God
Most High. 

Michael Fleming reflects on Rolle’s
description of his prayer: 

The most marked features in his writ-
ings are his evocation of the calor, dul-
cor, and canor (heat, sweetness, and
song) he experienced in the rapture of
contemplation, and his most persistent
theme, the love of God. The word ‘love’
itself appears almost innumerably in
Rolle’s writings, and the message is al-
ways the same: man has no higher call-
ing than utter devotion to God, and
the reward to the purest and most ar-
dent lovers is the indescribably sweet-
ness of burning in the soul with the

melodies of heaven.

Could it be that Rolle describes in that burning and those
melodies the experience of release of the Holy Spirit common
through the Pentecostal movement associated with heart-
warming and both speaking and singing in a heavenly lan-
guage?

In my day David Lunn, our Bishop of Sheffield, popularised
Rolle and drew into his writings. Bishop David’s booklet on
the saint picks up on another controversial facet of the saint’s
prayer noting ‘he is very much a Yorkshireman… ready to ‘be
his own man’’ come what may. It is typical that unlike everyone
else in those days he believes in sitting for prayer. I have loved
to sit for prayer, he says, not for fancy that I wished men to speak
of me but only because I loved God more than when moving or
standing or kneeling. For sitting I am most at rest and my heart is
uplifted. But it may be it is not best for another to sit, as I have done
and will do until my death, unless he were disposed in his soul, as I
am. He’s not changing!

The Nuns of Hampole write how he 

was sometimes so absorbed in spirit while he prayed, that once,
when his cloak with which he was clad was taken from him, he
did not feel it; and when, after patching and stitching it, they
replaced it on him he did not notice it… He spurned the world
too with its riches, being content with only the bare necessities
of life that he might more freely enjoy the delights of true love;
he had a hard bench for a bed and for a house a small cell; fixing
his mind always on heaven. Yet wonderful and beyond measure
useful was the work of this saintly man in holy exhortations
whereby he converted many to God, and in his sweet writings,
both treatises and little books composed for the edification of
his neighbours, which all seemed like sweetest music in the
hearts of the devout.

You go off the A1(M) highway to
visit Hampole, as nowadays you must
go into books to discover its Saint,
Richard Rolle. In that quest you find
a Yorkshireman, straight-talking
about Jesus Christ, whose inspiration,
teaching and prayer remains with us,
part of the faith and worship of the
church through the ages.

Canon John Twisleton is an assistant
priest at St Bartholomew’s, Brighton.

Editorial note: New Directions readers
will be interested to know that in the
nearby parish of The Society, All Saints,
South Kirkby, there is now a shrine with
a beautiful icon of Richard Rolle.

The mystic’s devotion to Jesus is evident in
many poems which centre on the crucifixion

as graphic evidence of God’s love for each
one of us.

ND
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Flossenbuerg. Anyone who knows the story of
Dietrich Bonhoeffer will know that name. It is
the concentration camp where Bonhoeffer was

executed on 9th April 1945, shortly before the War
ended. For some reason I had always thought Flossen-
buerg was a small relatively benign place, unlike the
notorious Auschwitz, Belsen or Dachau. I could not
have been more wrong. In December I visited
Flossenbuerg with Sr Mirjam of the Lutheran Chris-
tusbruderschaft. It was an appalling place. 

Basically Flossenbuerg was a stone quarry and the
camp was built as a penal labour colony in 1938. The
stone was used in Nazi building programmes. The
first prisoners were German and Czechoslovakian but
as the war got under way they were the usual mixed
bag of Russians, Polish, Jews and anyone who fell foul
of the Nazi regime. Their treatment was brutal. Most worked
in the quarries and were forced to carry large stones on their
shoulders. They were beaten, maltreated, starved, mocked and
shot. Sub-camps were started nearby with other labour proj-
ects such as manufacturing parts for Messerschmitt fighter
planes. The Nazi industrialist, Albert Speer, was heavily in-
volved in setting up the camp and used the slave labour it pro-
vided. Most inmates were male though towards the end of the
war women and children also arrived.

Many, many inmates died from the combination of starva-
tion, disease, brutal treatment and casual executions, but the
camp was also used as a place of execution for undesirables.
Hundreds of Russian prisoners were killed there. Hundreds
of Polish captives were also shot there. A detail that particu-
larly moved me was a form carefully filled out to describe a 16
year old Polish boy, with full name, date of birth, mother, fa-
ther and place of birth, and then the note he had been shot.
Why? Hundreds of Jews also were sent there specifically for
execution. A gibbet was erected in front of the prisoners’ bar-
racks so that anyone deemed guilty of a crime could be hanged
in full site of his comrades. Others were executed in the sub-
camps. In all about 100,000 people were imprisoned at
Flossenbuerg and about 30,000 died there. Amongst those
were Dietrich Bonhoeffer, Admiral Canaris and other mem-
bers of the Hitler bomb plot.

That is a brief summary of a horrible story. One needs to
go round the museum, read the prisoner accounts and see the
photographs to realise something of the brutality to which
these people were subjected. To their very great credit the
German people have remembered this suffering. At first, after
the War, Flossenbuerg was partially covered over with build-
ings and to this day the stone quarries where so many laboured
and died are covered with houses. But the central part of the
Camp has been cleared; some buildings remain: the SS admin-
istration block, the kitchen, the laundry, which has been
turned into a museum and the parade ground where the pris-
oners were gathered and sometimes executed. There still exists
part of the punishment block and the courtyard where Bon-
hoeffer and so many other prisoners were executed. The mu-
seum is unflinching in its account of the suffering inflicted on
the prisoners and even offers some marvellous human touches:
a wonderful cartoonist who manages to mock his brutal op-
pressors.

A little way apart from the barracks but looking down on
the cemetery and the sub-camps where so many were killed is
a Catholic Chapel of Christ in the Dungeon. And in that
chapel a bust of the Lutheran Bonhoeffer – ecumenism in suf-
fering. Behind the altar is a large crucifix, and where normally
Mary and John are standing there are images of brutality, on
one side a man being beaten, on the other a man carrying a
great rock.

I was struck by how different the modern German view of
the Second World War is to ours. We glory in it. They repent.
We have memorials to the brave Spitfire pilots and the Lon-
doners under bombing. Fair enough. German memorials show
the worst things they did. It is their way of saying ‘No more
War’. It was their main reason for creating the European
Union. It remains high on their reasons for maintaining the
Union. Never again must Europeans go to war.

There were Allied atrocities in the War. The bombing of
Dresden killed 25,000 people in one night (compare 30,000 in
6 years at Flossenbuerg) and more than half of them were
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The way of Peace
Nicolas Stebbing CR travels to Germany

That is a brief summary of a horrible
story. One needs to go round the museum,

read the prisoner accounts and see the 
photographs to realise something of the

brutality to which these people were sub-
jected. To their very great credit the German

people have remembered this suffering.

Flossebuerg SS Admin centre



women and children. The firestorm of Hamburg
was horrendous and killed around 40,000 civil-
ians. Movingly, the night after seeing Flossen-
buerg I had dinner with a pastor friend, Hans
Haselbarth, whose mother had removed him and
his brother from Dresden the night before the
bombing, in response to a dream.

In the courtyard where Bonhoeffer was hanged
is a memorial tablet to him, Canaris and other
members of the Hitler bomb plot who died there.
A few yards away is a memorial to fourteen Allied
soldiers, members of the SOE who also died there,
and other memorial plaques to French, Czech
and Polish men killed in that place. It is a re-
minder that all the European nations suffered
from Nazism, including Germans, and all the Eu-
ropean nations took part in the defeat of Nazism,
including Germans. Looking at the horror and the suffering
one realises another dimension of ecumenism, the search for
Christian unity.

A few days before I went to Flossenbuerg I was with the
Benedictine monks at St Matthias, Trier. When I first visited
Trier in 1973 two monks, Fr Maurus and Fr Martin, who had
suffered years of imprisonment at Dachau, were still alive. We

have had a friendship with that Community for over fifty
years. Sitting in choir this last time it was good to feel ‘I am at
home here. I belong here.’ The evening after I had been at
Flossenbuerg with Sr Mirjam I was with her Sisters in their
Lutheran community, celebrating the Eucharist. It was good
to feel the brutality and the divisions of the War exorcised
through our participation in the one Christ who cannot be di-
vided.

We long for a united Church, not just so that we can visit
Rome as full members of the Catholic Church but so that we
can work together more effectively with our German Chris-
tian brothers and sisters, with French, Romanian and Russian
Christians, with Christians from all over the world to bring
peace where there is war and to prevent the destruction that
violence against human beings and the environment is causing
throughout the world. I think of Isaiah 5:

Let me sing for my beloved a love song concerning his vineyard:
My beloved had a vineyard on a very fertile hill…. He looked
for it to yield grapes, but it yielded wild grapes…he looked for
justice but behold bloodshed, for righteousness, but behold a
cry…

Can we Catholic members of the Church of England turn our
eyes away from our trivial concerns and see there is injustice,
destruction and suffering within our borders and outside our
little island, and try to do something about it?

Fr Nicolas Stebbing is a member of the Community 
of the Resurrection, Mirfield.
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It is a reminder that all the European 
nations suffered from Nazism, including

Germans, and all the European nations took
part in the defeat of Nazism, including 
Germans. Looking at the horror and the 

suffering one realises another dimension of 
ecumenism, the search for Christian unity.
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Plaque to Allied Servicemen killed there



You associate spires with Lincolnshire or Northampton-
shire, but the little country of Huntingdonshire has some
lovely examples of broach spires. 

The parish church of the tiny town of Kimbolton (1) is topped
by a nice early 14th century example – spot the Y-traceried belfry
windows. The splendidly elegant one at Spaldwick (2) followed
around the middle of that century.

Keyston (3) is an example from that period with some won-
derful carving, especially the frieze just below the broach. The spire
was remodelled in 1882 and given some rather early tracery. Like
the others, it has three tiers of lucarnes, though oriented in alter-
nate directions. 

Further reading: Julian Flannery, Fifty English Steeples: The Finest
Medieval Parish Church Towers and Spires in England, London,
Thames and Hudson, 2016. 

HUNTINGDONSHIRE SPIRES
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Readers of a certain age will no doubt
recall terms from Mathematics like
the Highest Common Factor

(HCF), the Lowest Common Multiple
(LCM), and, a variation of the latter, the
Lowest Common Denominator (LCD),
used when adding fractions. Perhaps fewer
can remember the definitions of the terms.
This article provides the necessary
definitions. The intention is not to provide
a revision course in Mathematics but to test
whether the metaphorical use of LCM and
LCD is validly based in Mathematics or
whether it is simply a hackneyed practice
that has no logical basis.

Each of the terms HCF and LCM applies
to a finite set of positive whole numbers. A
finite set of whole numbers necessarily has
a finite set of common factors for it could
have no common factor larger than the
smallest number in the set: the HCF is the

largest of these. In contrast, a finite set
of whole numbers has an infinite set of
common multiples for, given any
common multiple, other common
multiples could be obtained by
multiplying that common multiple by 2,
3, 4, ...: the LCM is the smallest of the
common multiples. The HCF is never
greater than the LCM and, except when
all the numbers in the set are equal, the
HCF is strictly less that the LCM.
Looking at them in another way: the
HCF is a factor of every number in the
set; every number is the set is a factor of
the LCM.

For an example let us take the
following set of numbers: 8, 12, and 20.
Express each number as the product of
its prime factors. If a prime is a factor of
some but not all of the numbers, where
it is not present insert that prime to the
power of 0, for any number raised to the power of 0 is equal
to 1. Further, where a prime is a factor to the power of 1, I have
inserted the 1, which is usually taken as implied, in order to
demonstrate the process more easily.

8 = 23 x 30 x 50     

12 = 22 x 31 x 50

20 = 22 x 30 x 51

The HCF is the product of each prime to
the lowest power at which it occurs in the
factors of any of the numbers: 22 x 30 x 50

i.e. 4. The LCM is the product of each
prime to the highest power at which it
occurs in the factors of any of the numbers:
23 x 31 x 51 i.e. 120.

Using terms from Mathematics or
the physical sciences as a metaphor is
acceptable as long as one respects the logical
structure of the original. In the case of a
finite set of numbers and its HCF and its
LCM, we could legitimately extend its use
to a finite set of objects with certain
attributes: its HCF could be the object that
has only those attributes common to all

objects in the set and its LCM is the object that has all the
attributes of every object in the set.

Let us take an example from Gaudy Night by Dorothy L.
Sayers: 

Sunday evening prayers. The College was undenominational,
but some form of Christian worship was held to be essential to

community life. The chapel, with its
stained-glass windows, plain oak
panelling and unadorned Communion
Table was a kind of Lowest Common
Multiple of all sects and creeds.

It is clear that what Miss Sayers is
describing is not the Lowest Common
Multiple but the Highest Common
Factor. I am not seeking to denigrate
Miss Sayers: it is a tribute to her prose
that she has clearly illustrated the
underlying fallacy. Unfortunately, the
metaphorical misuse of LCM and
LCD is and has been so common that
individual practitioners are absolved
from responsibility, taking the
meaning of these terms from the way
they are misused. Should one worry
about so well-established an error? I
can only state that:

our concern was speech, and speech impelled us
to purify the dialect of the tribe. ND
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Lowest Common Multiple
J Alan Smith considers this misleading metaphor

Using terms from Mathematics or the 
physical sciences as a metaphor is 

acceptable as long as one respects the 
logical structure of the original.
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‘Faithful God, your compassion embraces all
people. Renew your church in service of the
urban estates of our nation; that anointed by
you Spirit we may bear witness to your power
to heal and save, and the transforming love re-
vealed in your Son, Jesus Christ our Lord.’

In a recent Tweet, Bishop Philip North,
encouraged us all to pray the above
prayer for the mission of the church on

urban estates. We commend it to you for use
in your private prayers and at church. The
work of mission and outreach is at the centre
of the Christian life and we fail to live that life
to the full when we only consider our own
part of the body of Christ. We need to always
be looking at the bigger picture and thinking
about, and praying for, other Christian com-
munities and churches. Elsewhere in this edi-
tion you will find an advert for the post of
‘National Missioner to the Society of St Wil-
frid and St Hilda. This is a vital role in
spreading the good news of the Gospel in our
movement and focussing the missionary
work in our parishes. In particular there will
be a focus on that urban estates work where
so many of our parishes are located. The mis-
sions officer will have a particular focus on
the strategy set out by the Bishops; ‘Forming
Missionary Disciples’. We set this out below
and hope that you will read it and pray about
it; and that you will also pray about who
might fill this important role in our develop-
ment as a movement in the Church of God,
seeking to serve all in our nation wherever
they live and worship. 

FORMING MISSIONARY DISCIPLES 
A Mission Strategy for The Society  Led by
the Holy Spirit and formed by the scriptures
and the sacraments, our task as Catholic An-
glicans is to draw all people to new life in
Christ who is the Living Bread. Strongly com-
mitted to working with and within the
Church of England, the Bishops, Priests and
Parishes of the Society of St Wilfrid and St
Hilda dedicate themselves afresh to the mis-
sion of God’s Church and in particular we
will prioritise: 

1 Forming God’s People  
We will:  
a) Form all the baptised as missionary disci-

ples through worship, prayer, the study of

Scripture and pilgrimage 
b) Set laypeople free for witness and service

in the world and the church and seek the
renewal of the Religious Life

c) Draw people from BAME backgrounds
into leadership roles 

d) Produce new catechetical materials and a
rule of life 

2 Nurturing Young Disciples  
We will:  
a) Call and train paid and volunteer youth

and children’s leaders  
b) Better equip parishes for ministry to

schools
c) Teach the faith more effectively to the

young through special services, events, pil-
grimages and written materials 

d) Give young people a voice in the life of the
Church and nurture them as leaders  

3 Offering Excellence in Worship
We will:  
a) Encourage every local Church to assess its

worshipping and devotional life 
b) Develop those who have a ministry as

preachers 
c) Celebrate the beauty of holiness through

music, art and sacred space   

4 Celebrating Sacramental Priesthood
We will: 
a) Build confidence in the identity of the

Church and the nature of priesthood  
b) Take active steps to foster priestly voca-

tions  
c) Use teaching days, conferences and learn-

ing communities to encourage lifelong
priestly formation  

5 Being Intentional in Evangelism
We will: 
a) Support every parish in planning for

growth  
b) Create in every local church a culture of

invitation and warm hospitality 
c) Encourage evangelistic and teaching

events  
d)  Plant new Eucharistic communities   

6 Serving the Common Good
We will:  
a) Be a prophetic voice for the poor and vul-

nerable 
b) Re-commit ourselves to service and

proclamation in the most deprived parts
of the country  

c) Protect the integrity of creation

Editorial

ND
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Afriend recently delighted me
by throwing a quotation from
Molesworth into our conver-

sation.  Nigel Molesworth was the prod-
uct of the imagination of Geoffrey
Willans, who wrote the diary of this St
Custard’s schoolboy for Punch, and later
turned the column into a book called
Down With Skool! Ronald Searle did the
illustrations, and in the introduction we
see pictures (‘taken with my brownie’) of
some of Molesworth’s fellow pupils:
Gillibrand (‘His pater is a general so he
is not very brany’), Grabber (‘head of
the skool captane of everything and
winer of the mrs joyful prize for raffia
work’), Fotherington-Thomas (‘when i
say he hav a face like a tomato he repli i
forgive you molesworth for those un-
couth words’) and Molesworth 2 (‘my
bro he is uterly wet and a weed and it
panes me to think i am of the same
blud’).

There is also a gallery called ‘Masters
at a Glance’, which provides a handy
guide to categories of teacher.  One in
sports kit is labelled, ‘I may not know
much but I am jolly good at football.’

Another with his foot caught in a man-
trap is captioned ‘A joke’s a joke chaps
but don’t go too far.’  A third, with cob-
webs hanging from his mortar board,
says ‘I have been here thirty years.  I have
always said that and do not intend to
change now.’  The last, looking every inch
the typical schoolmaster, says of some-
one else, ‘Of course the fellow doesn’t re-
alize he’s a typical schoolmaster.’

And because the staff of St Custards
were in my mind last month, I couldn’t
help looking at the debaters at General
Synod, and wondering whether there
might be a few stereotypes there.  Cer-
tainly, ‘I’ve been here thirty years’ fea-
tures, as does ‘I may not know much but
I am jolly good at football.’  And I also
sense that there may be the ecclesiastical
equivalent of ‘I am hoping to get a job in
the colonial service somewhere’, which
might be ‘The more speeches I make, the
more I think I might be made a bishop’.
There’s quite a lot of ‘This sub-clause is
really important to me, so it ought to be
really important to you too’, and more
than a bit of ‘I may only be Bishop of X,
but I’d make an ideal (Arch)bishop of Y’.

There is a very distinct category of
Synod members who are called to speak
again and again and again, whether they
have anything in particular to add on a
subject or not, leaving those of us whose
faces are less familiar to the platform to
bob up and down to no avail for hours
on end, hoping that some benefit is to be
had from the exercise.  Some like to get
their contribution in early, and have
taken to hijacking the business commit-
tee report.  Frequently, speakers make
the speech they were always intending to
make regardless of the progress of the
debate, or whether they ought to be
speaking on an amendment to a motion
rather than the motion itself.  And there
is a class of speech which annoys the
pants off me that includes the attempt
at emotional blackmail, ‘Synod: the
world is watching.’  Really, y’know, it
isn’t, although just very occasionally
parts of the English media might be.

But I think my greatest frustration
after nearly five years on Synod is how
rarely any theology gets done in the de-
bating chamber.  Perhaps it’s a tall order:
it’s much easier to speak from the heart
and from personal experience than to re-
flect on the relevant doctrine.  Yet I was
struck during the February Synod that
several sessions could have done with a
bit of theological thinking on the ques-
tion of what it means to be human in the
light of the Incarnation, which might

have helped set each debate in the con-
text of the others.  Whether we are
thinking about human sexuality, safe-
guarding or respect for the human dig-
nity of all people both in life and in
death, we would do well to remember
our remarkable place in creation: we are
not merely a superior sort of animal, but
nor are we pure spirit, like the angels.  To
be human is, as Eric Mascall once put it,
to be ‘a dweller in both the great realms
of creation, the realm of matter and the
realm of spirit’.  Our bodies are neither a

mere nuisance nor a simple plaything,
but part of what we are, and part of what
we shall continue to be.

And our human nature, including its
physicality, has been taken on by the
Second Person of the Trinity and
thereby raised to a dignity that not even
the angels have known.  To quote Mas-
call again, ‘There is certainly nothing
that anyone need be ashamed of in being
a human being, but it is a task that calls
for diligence, humility and, in view of
our fallen condition, for the grace of
God.’  So each of us ‘must be ready to
live… as the kind of being, composed of
spirit and matter, that he actually is, in a
right relationship to God, to his fellow
men, and to the material earth which is
the basis of his physical life’.  And in that
context, we have the ability to take free
and responsible decisions, and to abide
by their consequences ‘as God’s
vicegerent, bearing the seal of God’s
image’, and participate, in a finite and rel-
ative way, in the creative activity of God.

Lowliness in relation to God, and
dignity in relation to creation.  It is our
task to live out those relationships in the
knowledge that Jesus has taken human
nature into the Godhead, and that He
has it still.  It is not our playground, still
less our laboratory; it is our privilege and
our treasure.

Christopher Smith joins Molesworth in looking at the General Synod

the way we live now

ND

No. The spirit of tolerance, 
you fool.

I may not know much but I am 
jolly good at football.
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views, reviews and previews
art
CARS: ACCELERATING THE
MoDERN WoRLD
Victoria and Albert Museum

until 19th April, 2020 

‘Multum in parvo,’ Mr Sponge’s danger-
ous nag from his ‘Sporting Tour’ neatly
sums up this exhibition. There is much
here in a small space. Indeed, the V&A
have produced a brilliant essay on
the motor car as the defining sym-
bol of the twentieth century. The
car is shown to be a symbol of free-
dom and wealth, of speed and the
future, of industrial power and of
democracy, of national pride and of
globalisation. It also symbolises pol-
lution and big oil, the exclusion of
women and the suppression of the
worker, profit before safety and
reckless drivers. The car may also
prove to be the crucible in which
the world of artificial intelligence
was forged. And it gave us the
cloche hat.

To pack so much into a few
square feet of exhibition space is no
mean feat, rather like the smallest
car in the show, the Messerschmitt
KR200 “bubble car.” Inevitably the
whole story, footnotes and all, can-
not be told. The Japanese motor indus-
try hardly features. The story of workers’
rights is hinted at in the truncheon of
union leader Walther Reuther. There is
no mention of how the unions’ victory
created a mini-welfare state which in
turn brought down the great U.S. car
companies. And there are so many cars
not here. No 2CV. No Rolls Royces. No
Citroëns with their hydropneumatic
suspension 

Instead the emphasis is on the great
years of the U.S. car industry with Eu-
rope as the also rans. So the Germans
have their place. There’s the first produc-
tion car, Benz’s Patent-Motorwagen No
3 (1888), capable of travelling sixty miles

at ten miles an hour. And there’s the
French. By 1905 cars were able to reach
100 mph and the French set up the
Grand Prix series for racing cars to com-
pete with the trophies given by the out-
rageous and Francophile American
Gordon Bennett.

But it’s the industrial might of Ford –
it’s manufacturing process based on pig
slaughtering in Ohio – which over-
whelms the visitor. So much so that it
comes as a surprise to see a model of the
British built Golden Arrow. This dates
from the time when the British held
world speed records on land and sea and

were innovators in the use of the wind
tunnel and streamlined technology. And
yet the Brits feature less than the Ger-
mans and the French. The show does
have an actual British car, an E-Type Jag,
one of the most beautiful and unreliable
cars ever built. Yet its beating heart is the
Ford Mustang muscle car – its ‘Bullitt’
rather than ’The Avengers.’ 

Alongside how industrial production
developped, the show gives a strong
sense of the importance of selling to the
motor business. Michelin began its
guidebooks to encourage people to travel
and to buy Michelin tyres. The early
might of Ford was undermined by Gen-
eral Motors when GM took advantage

of Ford’s refusal to paint its cars anything
but black. GM saw that women often
had the final choice when it came to
buying cars and women wanted differ-
ent colours.

That is one of the few examples of the
big players paying attention to women.
Usually women were there as part of the
advertising – there’s splendid films of 50s
women posing with small dogs and big
fenders, and MoTown acts skipping
about a production line. Quite why the
first women pioneers in racing were
never replaced is not explored.    

One element of car culture where the
U.S. was not a leader was safety.
The show gives us an early seatbelt
from Volvo. And there is a dummy
of an Australian man, or how much
Australian man needs to evolve to
survive road accidents – he needs a
large flat face, a slab of muscle for a
neck, and lots of nipples on a large
paunch. 

The contrast with women’s
fashion is entertaining if unfair. Not
only was fashion more elegant but
it developed much faster to take on
the style and practicalities of fast
driving – long flowing coats re-
placed complicated layers of cloth,
and the cloche hat replaced the
broad brim. 

The same æsthetic led to the
aerodynamic meat slicer. And to
the Tatra T77 from 1934, stream-
lined like an upturned boat. A real

boat right side up formed the body for
Suzanna Deutsch de la Meurthe’s 1922
Hispano Suiza, a marriage of the petrol-
head’s and cabinet maker’s arts and the
centre piece of the exhibition.

We begin and end the show with vi-
sions of the future in film. They all fea-
ture flying cars – but not cars with
wings, so Chitty-Chitty Bang-Bang does-
n’t count. The more prosaic future is A.I.
and it is already with us in footage of a
new BMW plant where the all work is
done by machines and the odd mechanic
potters about to make routine checks.
The era of Henry Ford is well and truly
over, but the car is still evolving.   

Owen Higgs
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books
SAyING yES To LIFE:
The Archbishop of Canterbury's
Lent Book 2020
Ruth Valerio
SPCK, 192 pages, 0978-0281083770

THE WIND, THE FouNTAIN AND
THE FIRE:
Scripture and the Renewal of the
Christian Imagination - The 2020
Lent Book
Mark Bae
Bloomsbury Continuum, 192 pages, 
978-1472968371

My SouR-SWEET DAyS:
George Herbert and the Journey
of the Soul
Mark Oakley
SPCK, 144 pages, 978-0281080328

THE RADICAL RECoNCILER:
Lent in All the Scriptures
Chris Wright and John Sto
IVP, 176 pages, 978-1783599448

FoLLoWING JESuS:
Finding our Way Home in an Age
of Anxiety
Henri Nouwen
SPCK, 144 pages, 978-0281083558

ALIvE IN GoD:
A Christian Imagination
Timothy Radcliffe
Bloomsbury Continuum, 432 pages, 
978-1472970206

THE GRACE-FILLED WILDERNESS
A Journey Through Lent
Magdalen Smith
SPCK, 216 pages, 978-0281080106

THE GLoRy oF THE CRoSS:
A Journey through Holy Week and
Easter
Vincent Nichols
SPCK, 120 pages, 978-0281081974

There are years when Lent reading is
like a journey into the empty desert, so
poor and scarce is the reading, and oth-
ers when it feels as abundant as the Avi-
lan well of St Teresa in the answer to
prayer. Fortunately, this year is one of
the latter with a host of new titles to suit
all styles and purposes.

The Archbishop of Canterbury’s
Lent Book 2020, Saying Yes to Life, by
the academic and theologian Ruth Vale-
rio, is a very welcome Anglican contri-
bution to the global debates on ecology
and climate change. It is not quite a
teaching document in the line of Pope
Francis’ Laudato Si, or Patriarch
Bartholomew’s encyclicals, but it is a re-
freshing and stimulating work which
combines serious theology with an ac-
cessible focus on how we might address
the situation in our everyday lives. Tak-
ing the Genesis Creation narrative as her
scheme, the issues of light, land, water
and wildlife, are all given comprehensive

treatment - and not simply as a peniten-
tial Lenten exercise. She brings in a
panoply of voices including ancient
Mesopotamian texts, an Indian patri-
arch, poetry and psalms, extra-biblical
sources, travel writers, ordinary parish
stories from Waterloo and Chad, and
many more. The six chapters each finish
with discussion points and a prayer, with
a concluding section at the end of the
book on ‘The Seventh Day’. Energetic
and thoughtful, it will enliven personal
reading and group settings alike.

Mowbray has been acquired by
Bloomsbury so that imprint is now sim-
ply ‘The Lent Book 2020’ which this year
is The Wind, the Fountain and the Fire
by Mark Barrett OSB. Based at Worth
Abbey, he writes with Benedictine in-
sight and depth on Psalm 78, answering
for himself a lifelong question to address
“How do you cope with Ps. 78?” first
posed to him by a nun when a novice.
‘Give ear, O my people, to my teaching;
incline your ears to the words of my
mouth’ opens the longest psalmic ac-
count of Israel’s sacred history in the He-
brew Scriptures with which Barrett has
wrestled over 40 years through worship,
study and his own spiritual journeying.
The book too travels through the psalm,
opening out into a general exploration of
the psalms and their place in the life of
the Church, using the Sunday Gospel
texts as signposts along the way. There is
a lot in this book; it’s solid but not long
and strikes genuine notes of hope. Five
chapters, it’s perfect for taking away on
retreat but recommended anyway for its
work on ‘scripture and the renewal of
Christian imagination’ in, as Thomas
Merton described it, ‘the climate of
monastic prayer’.

Mark Oakley continues to raise his
profile as one of our foremost experts on
poetry in all its spirituality, splendour
and liturgical kinship. My Sour-Sweet
Days neatly offers 40 George Herbert
poems (one for each day) with some lit-
erary explanation on each work, nicely
dovetailed with theological reflection, on



24 ■ newdirections ■ March 2020

average in three pages. The priest-poet
Herbert (1593-1633) deserves to be
read more widely and Oakley helps us
fluently and articulately to see why. His
first biographer, Richard Baxter, wrote
in 1681: ‘Herbert speaks to God like one
that really believeth in God…Heart-
work and Heaven-work make up his
books’. He ranks among the Anglican Di-
vines, knew Donne and Ferrar, and
Charles I read Herbert in prison. This is

not a book arranged progressively for
Lent in a strict sense beyond the 40
structure — ‘Easter’ and ‘Easter Wings’
are the third and fourth poems — that
said, it will greatly enhance any Lenten
devotion as a book you’ll want to keep,
and keep returning to.

A more defined approach is given in
The Radical Reconciler: Lent in all the
Scriptures by Chris Wright and the late
John Stott. Wright is the International
Ministries Director of Langham Litera-
ture (which was founded by Stott, the
long-time incumbent of All Souls, Lang-
ham Place) and all royalties from it go
there. The six chapter headings alone il-
lustrate favourite evangelical themes, in-
cluding ‘evil defeated, death destroyed,
sinners forgiven, enemies reconciled,
history governed’. The success of the ap-
proach is arguable, fusing Stott’s Bible
Study notes (prominently presented al-
most as Gospel texts) with Wright’s
breathless, wide-eyed reflections. There
are discussion points (‘Are there circum-
stances in your life that might need the

tough words of 1 Peter?’) and instruc-
tions for holy living too. An attractive
book and clearly presented, it’s probably
more for a house group than private
reading.

Another rehabilitated voice is Henri
Nouwen in Following Jesus: Finding our
way home in an age of anxiety. With a
Foreword by uber-guru Richard Rohr,
who it turns out actually knew Nouwen
in parish life in the US, the book gathers
six talks delivered by the Dutch priest in
Cambridge, Massachusetts, during Lent
1985. This was also a turning point for
him; having returned from missionary
work in Peru two years earlier to teach
at Harvard, he was unhappy and about
to move decisively to Jean Vanier’s

L’Arche Daybreak community in
Toronto. Painstakingly transcribed and
adapted by Gabrielle Earnshaw, there is
no doubting the ring of authenticity on
every page. So idiosyncratic and obvious
is the Nouwen voice that the text almost
demands to be read aloud. It’s beautiful
stuff, though. If you love Nouwen then
you’ll love this. It’s personal, spiritual,
deep, readable, coherent and soundly
theological. It’s striking how his writing
has stood the test of the time and the
messages are ones we still need to hear
today. There is much here to ponder and
be nourished by. The inclusion of prayer
at the end of each chapter offers further
devotional guidance.

A catch-all comes from Timothy
Radcliffe with Alive in God: A Christian
Imagination. It’s a 382-page doorstop
(plus notes and index) from the efferves-
cent Dominican. Again, this is not
strictly a Lent book (or intended be) al-
though with ‘Imagination’ as the intro-
duction he does then use the progress to
Jerusalem for ‘Journeying’, the Farewell
Discourse in ‘Teaching’, and ‘Risen Life’
naturally covers the resurrection. The
four chapters offer a kaleidoscopic and
undefended tour — whistle-stop at
times considering Radcliffe’s tendency to
bring in almost two to three voices, an-
ecdotes or cultural sources per page like
unbelievable things before breakfast —
of ‘what it means for us to be alive spiri-
tually, physically, sacramentally, justly
and prayerfully’. And it’s bracing when it
comes to the anti-intellectualism of
modern society. A full review by
Nicholas Stebbing CR can be found else-
where in this magazine. 

Another writer who marshals a va-
riety of cultural sources (from Poldark to
political conferences!) is Magdalen
Smith. The Grace-Filled Wilderness is
cleanly structured across the six weeks,
with discussion points and questions
‘Prayer and action’. Latterly Director of
Ordinands for Diocese of Chester, she
brings vocation into it sensitively and
without tripping over the differences for
lay and ordained; it’s always nice to see
the Ordinal quoted. This is a book
which engages with identity and other-
ness, asking us to be in touch with emo-
tion and practise deep self-awareness,
taking Scripture and the season as a cue.
Some may prefer a tougher approach,
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but there is plenty here to work with and
it’s a good to have this title in the mix.

Holy Week on its own is dealt with
briskly by Vincent Nichols. The Cardi-
nal Archbishop of Westminster has
given us a slim volume in The Glory of
the Cross, but it bears reading all the
same. Arranged in sections for Palm
Sunday, Maundy Thursday, Good Fri-
day, and Easter Sunday, it takes the lec-

tions and offers brief, homiletic
reflections, making links and reinforcing
the message. Helpful for preachers, per-
haps, or for anyone looking to enhance
their Holy Week experience with some
further private reading. 

Simon Walsh

ALIvE IN GoD: 
A Christian Imagination
Timothy Radcliffe OP
Bloomsbury. 2019.£12.99
ISBN 978-1-4729-7020-6

This is a superb book and I can’t possibly
give it a proper review; there is too much
in it. Fr Timothy’s basic thesis is that we
in this modern age are trapped in all
kinds of strait jackets and we need to es-
cape. The only means of escape is the
imagination. Imagination is not fantasy;
it is a different way of seeing the world,
one that is not confined in boxes of so-
called facts (see Mr Gradgrind of Hard
Times) but sees dimensions of human
existence outside these artificial walls.
“Stone walls do not a prison make/ nor
iron bars a cage.”

Politicians, economists and society in
general try to cage us in. Even the
Church does it when it falls in with the
assumptions of our society. Only the rich
are powerful; only those in power have
authority. As we move down the ladder
of wealth we become less and less impor-
tant. We categorise people. Anything
that categorises people dehumanises
them. That is what racism does. That is
what language like “asylum seekers”,
“refugees”, “benefit scroungers”, “the un-
employed”, “the poor”, “sex offenders”
tends to do. These are all real people like
you and me with the same hopes, fears,
griefs and joys. See them as people. Treat
them as people because that is what God
does.

Nothing in human life is alien to God
therefore Fr Radcliffe uses every possible
way of breaking open our imagination.
Apart from his very considerable (but
lightly worn) knowledge of theology and
his vast experience of human life travel-
ling round the world as Master of the
Dominicans, he seems to have read every
good novel published in the last fifty
years and seen every film; and remem-
bered them! The book is filled with quo-
tations from poems, speeches, incidents
from fiction and real life (a false distinc-
tion, I suspect!).

He is particularly good on issues of
poverty, climate crisis and the techno-
cratic domination of our world. Yet, like
Pope Francis in Laudato Si, he is full of

hope. God is here and he is a God of
hope. We can work with God and defeat
these problems. We must not be intimi-
dated by the scale of the problems, or the
seeming power of those who create
them. Satan’s power is never as great as
he makes us believe. A small teenage
Swedish girl has confronted govern-
ments and power blocs on climate
change, and discountenanced them. We
can do the same. We just need to start.
Imagine a different world. Imagine a dif-
ferent way of relating to people around
you. Imagine relating to God as Jesus
did. Just imagine and you can start and
you will be surprised how possible it be-
comes.

The motto of the Dominicans is
“Veritas” – “Truth” and Fr Timothy
speaks deep truth, the truth that is of
God. Reading him, though, I often think
his motto should be “laetitia” – “joy” or
“libertas” – “freedom”. His writing on
poverty, climate change, human growth
or any of the vast range of subjects he
touches on is never depressing or
gloomy. He shows that when you seek
truth you find God and God is never
dull or boring. He is full of life.

A word of warning: read slowly,
thoughtfully, a few pages at a time. Fr
Timothy is deceptively easy to read, but
he is saying very important things and
his many quotations and examples are
rich in possibilities and could be learned
by heart. And at £12.99 for 400pp it is
excellent value for money!

Nicolas Stebbing CR



26 ■ newdirections ■ March 2020

THE LoNG AND THE SHoRT AND
THE TALL
obituaries of some CR brethren
Mirfield Publications 2019 £7.50
ISBN 978-0-902834-5–7 152pp

‘God never came from an oxygen cylin-
der. God for Geoffrey was the air he
breathed always and everywhere.
Whether the air was cloudy with in-
cense smoke or tobacco smoke, it made
no difference. Everywhere was the house
of God and the gate of heaven’. So writes
Harry Williams of his fellow Commu-
nity of the Resurrection (CR)  monk
Geoffrey Beaumont (d1970) in one of 31
short obituaries capturing the character
and depth of ‘the long and the short and
the tall’ in that community. (Musician
Fr Beaumont made his mark more than
most through his widely used Beaumont
Mass). I found reading the obituaries of
these men who have lived their life as
under religious vows in community life
affirming. As a Mirfield trained priest
myself, it was especially good to read
obituaries of men I knew like MJK
(Martin Jarrett-Kerr d1991) with his
great bounce and intellect or athletic
Bermudian ‘Zach’ (Zachary Brammer
d2010) with whom I played squash.
Zach was once ‘a stately crucifer, a fumi-
gatious thurifer, a competent cantor, an
excellent reader, and oh what a pleasure
to hear him as subdeacon at the high
mass sing the epistle to the Sarum tone’
(Robert Mercer).

Awakening to God in all things seems
a subtheme of this book. The conversion
story of Herbert Bennett (d1949) is
summarised by Osmund Victor in
Masefield’s verse from Everlasting Glory:
‘O glory of the lighted mind, how dead
I’d been, how dumb, how blind, the sta-
tion brook to my new eyes was bubbling
out of Paradise’. Fr Bennett served the
Rand for 30 years ‘with immense evan-
gelistic zeal and a great love for African
people’. He was succeeded by brethren
for whom evangelisation became insep-
arable from challenging injustice such as
Trevor Huddleston and Simeon Nkoane
(d1989) who wrote: ‘South Africa is a
challenge to every Christian. Whatever
view you hold, please, for God’s sake, for
the sake of all South Africans and for our

country - do something’. The stories in
this book chronicle action by such as Leo
Rakale (d1980) for many years the only
African CR brother, ‘never an advocate
of violence… but he never had any doubt
about the true destiny of the African
people in South Africa and it is sad that
he should not have lived to see the dawn
(after so many false dawns) breaking’
(Huddleston). When Leo was Fr Ray-
mond Raynes CR’s Curate it’s told in a
school test he asked, ‘Who is St Barn-
abas?’ ‘St Barnabas was a man who sold
everything he had and joined the Com-
munity of the Resurrection’ a pupil re-
sponded. Fr Raynes insisted he be given
full marks. ‘What is the Church of the
Apostles if not the community of the
resurrection?’

It is the genius of CR to combine
catholic and evangelical within Anglican
obedience. Of Lionel Thornton (d1960)
we read: ‘Ever a bold, intrepid upholder
of the Catholic Faith… he is perfectly
prepared to face in complete confidence
and fairness any attack on the Faith from
whatever hostile quarter… the ground,
the rock, the foundation of all his belief
was the Word of God, the Bible. His own
copy… was literally, quite literally falling
to pieces through constant use, with
leaves falling out… Fr Thornton was sat-
urated in the Scriptures. Of him it can
truly be said that he was ‘a one book
man’’ (Aelred Stubbs). Michael Ramsey
adds his own obituary note on his friend,
that Thornton showed ‘how Biblical
faith and modern knowledge can go to-
gether’ as well as championing a sacra-
mental world view counter to the

Reformation tendency to make ‘a closed
circle… round the inward personal ele-
ment in religion (separate from) the
world of external things’.

The long and the short and the tall; the
title implies a kaleidoscopic anthology of
things bright and beautiful from those
called to serve in the Community of the
Resurrection. I end with a piece from
the obituary of ecumenist Christopher
Lowe (d2001): ‘What is striking… is the
joyfulness with which he kept going
which seemed to be increasing towards
the end, a certain lightness which… had
its roots in a conviction… that in what
he did he was merely assisting the hid-
den work of Our Lord… with all his un-
tiring perseverance he never imposed
himself. He always remained in the
background of what he brought about…
it will not have been hard on him to
leave everything now in the hands of
Him whom he has been working for. No
doubt he will go on pulling heavenly
blessings down on all those he has been
in touch with [through] regular contacts
and visits… these friendships are sure to
live on and to continue bearing fruit for
the kingdom of God’. So be it, and of all
of us in the orbit of CR past, present and
to come! 

Nicolas Stebbing CR

STEPHEN BELLION 
Formerly

HOWELL & BELLION
CHURCH ART RESTORATION 
CONSERVATION : DECORATION : GILDING

2 Longford Place Pennington 
Lymington Hampshire SO418FS 

Website : stephenbellionchurchart.com.uk
Email : stephenbellion@yahoo.com

Telephone : 01590 671733 Mobile: 07706347577
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Book of the month

Writing the biography of any
philosopher is always an enter-
prise fraught with difficulty.
Particularly if they are a
philosopher you want to read
as a philosopher, and not just an
interesting person whose story
you are wanting to write down
for posterity. There is always a
temptation to attempt to psy-
choanalyse any thinker one sits
down to biograph (a verb I
learnt specifically for this re-
view), to try to explain some of
their stranger ideas in light of
who they are as people, and not
whether their thoughts stand
up to philosophical scrutiny.
Examples include attributing
St. Augustine’s sexual morality
to his Freudian relationship to
his own sexuality, explaining
Hobbes’ love of the peacekeep-
ing power of an absolute
monarchy in light of his living
through both Civil Wars, and
connecting Kant’s rigid and im-
personal ethics to an unjustly
ascribed and undiagnosed
autistic spectrum disorder.
Reading any of these philosophers in
light of their biographical quirks risks ig-
noring their philosophy as philosophy,
and treating it just as an extension of
their personality, which might be very
good psychology, but is absolutely dread-
ful philosophy. 

The problem with Kierkegaard is
that you cannot study his philosophy
without studying his biography, and vice
versa, because the one is so deeply tied
up with the other. Kierkegaard’s early
works - Either/Or, Repetition, and Fear &
Trembling - are all written with his ex-fi-
ancé in mind, and Kierkegaard even goes
so far as to keep two copies of every one
of his books, one for him, and one for

her. These books are written as much for
her as for anyone else, with Fear & Trem-
bling opening with a dedication that tells
us that the message will be understood
by one person alone. Regine Olsen is as
much as part of how Kierkegaard under-
stands philosophy as she is a matter of
biography, which makes her a problem-
atic character: are we to understand her
as a philosophical problem or as a char-
acter in Kierkegaard’s life story?
Kierkegaard himself does not seem able
to answer this question, and in a sense,
it’s in watching a thinker so interested in
the struggles of life struggling with his
own life that we really see the fruit of his
philosophy, that we come to understand

what he means when he talks
about living in ‘inwardness’ or
‘passionately’. 

Kierkegaard himself has al-
ways loomed large in my own
faith-life, with Fear & Trembling
and The Sickness Unto Death
stirring me out of my dogmatic
slumber - to coin a phrase - and
into a more lively and vigorous
Christianity. Kierkegaard
stands in the story of my own
life both as a hero and as a vil-
lain, variously prompting me to
rise to the challenge of my own
vocation, and also proposing a
model of Christianity seem-
ingly inaccessible to all but the
most erudite philosophers. The
other problem with
Kierkegaard is that he wants to
provoke an individual to action,
meaning that he is always
bound up in the lives of his
readers; what Kierkegaard
means to me ends up being
much more important than
what he meant to say.

As a part of my struggles with
Kierkegaard, I sat Carlisle’s

module in my third year of my under-
graduate degree at King’s, where she’s a
lecturer in theology. At the time, I re-
member not being very impressed with
Carlisle’s reading, finding it insufficiently
Christian (there was, as I recall, regular
mention of Buddhist takes on
Kierkegaard, something which made me
unjustifiably grumpy), and thus, to have
entirely missed the point of reading
Kierkegaard. But in my youth, I was far
too hasty in my judgement. The problem
with Carlisle’s course was never Carlisle’s
take on this, that, or the other theolo-
gian, the problem is that for
Kierkegaard, “life is a reality to be lived, not
a problem to be solved”, and a university

PHILoSoPHER oF THE HEART:
The Restless Life of Søren Kierkegaard
Clare Carlisle
Allen Lane, 2019
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lecture course gives space only for prob-
lem-solving, not life-living. 

Carlisle’s reading of Kierkegaard is, I
think, a good one, and she does much
better with 264 pages of book than of 10
weeks of lecture, because here she can
overcome this awkward distinction be-
tween biography and philosophy. In a
book, Carlisle can write out
Kierkegaard’s life story as a story, full of
flashbacks and metaphor, exactly as
Kierkegaard himself sought to make
sense of his own life in The Diary of The
Seducer, Repetition, and The Point of View.
Carlisle writes the life of a man so inter-
ested in old folktales almost as a folk tale,
a narrative, almost as if he were a char-
acter spun purely out of her imagination.
In a distinctly Kierkegaardian manner,
Carlisle steps not just in Kierkegaard’s
shoes, but Søren’s; having had conversa-
tions with her, I can confidently say that
one can hear this book read in Claire’s
voice, and not just as Carlisle’s lecture.
This strange narrative approach works
with Kierekgaard, though, because there
is no point in his philosophy when he is
not struggling with himself, and no point
in his struggle when he is not doing phi-
losophy. 

He was a man of great and deep sad-
ness, and you can see how that sadness
grows and feeds into a philosophy whose
last great outpouring is a book called
Works of Love, which teaches that the un-
restricted love of one’s neighbour is the
highest joy. One can see Kierkegaard’s
whole life, his worry, his doubt, his won-
derful sermons preached in the Cathe-
dral of Our Lady and his stunning
critiques of contemporary philosophy,
and through that lens, one can under-
stand why such a sad man would in-
struct you to “not forget to love yourself ”.

There is, however, a problem with
this style of biography, which is that one
cannot do a philosophical history in the
traditional sense, full of citations and
comments on awkward translations and
snitty remarks about other scholars in
the field. This book is a storybook, and
it reveals its biography slowly, like any
good literary character study ought.
Carlisle has not written a book for schol-
ars to pore over, but a little insight into
the work of a man whose thought has
touched so many hearts. There are, of
course, drawbacks here; it is hard to do
anything like traditional philosophy with
this book, since its approach to citation

is a little laissez-faire and its interpreta-
tion of Kierkegaard seems quite personal
to Claire and her approach to philosophy,
but I cannot fault her on that. After all,
I want to see Kierkegaard as the man
who challenged me to be more obedient
to my calling, and not someone whom a
lecturer in theology can teach a 10 week
course on; there is a reason I’ve tended
to keep November 11th as his Feast.

Ultimately, that is the problem with
any writing on Kierkegaard: Søren is a
deeply personal writer, and he is deeply
personal to read. The only take on
Kierkegaard of which one is likely to ap-
prove is one’s own, but I like to think that
Søren would be rather pleased to hear
that. My advice to that Single Individual
who chooses to read Carlisle’s book is to
treat it as an introduction, and then to
hurry off to the nearest bookshop and
get a copy of Fear & Trembling, consume
it, and learn how valuable a thinker
Kierkegaard is.

Jack Allen

Philosopher of the Heart is published in pa-
perback this month. 

Chrism Masses 2020
Bishops of The Society will be celebrating the following Chrism Masses:

Richborough Wednesday 1 April 7.30 pm St Hugh, Eyres Monsell, Leicester
Richborough Saturday 4 April 11.00 am Winchester Cathedral
Beverley Sunday 5 April 6.00 pm St Aidan, Grangetown, Sunderland
Burnley Sunday 5 April 6.00 pm St Anne, St Annes-on-Sea
Wakefield Sunday 5 April 6.00 pm St Peter, Horbury
Beverley Monday 6 April 11.30 am St Leonard, Loftus
Ebbsfleet Monday 6 April 12.00 noon Bristol Cathedral
Richborough Monday 6 April 12.00 noon Chelmsford Cathedral
Fulham Tuesday 7 April 11.00 am St Andrew, Holborn
Beverley Tuesday 7 April 11.30 am Manchester Cathedral
Ebbsfleet Tuesday 7 April 11.30 am Lichfield Cathedral
Chichester Tuesday 7 April 12.00 noon Chichester Cathedral*
Richborough Tuesday 7 April 12.00 noon Canterbury Cathedral
Ebbsfleet Wednesday 8 April 11.30 am Exeter Cathedral
Beverley Wednesday 8 April 12.00 noon St Catherine of Siena, Sheffield
Richborough Wednesday 8 April 12.00 noon Shrine of Our Lady of Walsingham

*with renewal of ministerial vows - for all the clergy of the Diocese of Chichester.
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National Missioner to the Society
of St Wilfrid and St Hilda

(One full-time or two half-time posts, lay or 
ordained, flexible location)

is new post, generously funded for two years by a grant from
the Archbishops’ Council, is a unique opportunity for a passionate
person, lay or ordained, to equip the 424 Parishes of the Society
of St Wilfrid and St Hilda in recovering and encouraging a
Catholic vision for evangelism.

Overseen by the Bishop of Burnley and supported by a national
steering group, you will work closely with the Council of Bishops
of e Society and the Council of Forward in Faith to promote a
confident mission agenda and support local churches in prioritis-
ing growth. In particular you will:

• Oversee a bold launch of the Society Mission Strategy, ‘Forming
Missionary Disciples’ and prepare resources to support parishes
in responding to it.

• Develop a vision for a movement of missionary disciples by pi-
oneering a Rule of Life for lay Christians that will support them
in living out their faith in their daily lives.

• Call together and facilitate groups of priests to enable them to
grow in confidence and seek fresh joy in developing the life of
the local church.

• Build collaborative networks with the Church House Evangel-
ism and Discipleship Team, the four part-time diocese-based
catholic missioners and other groups, organisations and re-
source providers.

• Explore a proposal to identify key, strategic parishes in different
regions of the country that may become ‘centres of excellence’
in catholic evangelism.

It is an occupational requirement that the postholder(s) will be
an Anglican in the catholic tradition in sympathy with the aims
of the Society of St Wilfrid and St Hilda and, if ordained, will be
a priest or deacon of e Society. ey will have the ability to en-
thuse and inspire both clergy and laity across the country and
have experience of church growth. 

is post can be filled on a full-time basis either by a priest or dis-
tinctive deacon (with accommodation and a parish base available)
or a layperson (salary to be negotiated). Alternatively, the role can
be shared by two people, lay or ordained, each working on a half-
time basis. e missioner(s) will be employed by an appropriate
Diocesan Board of Finance.

For more information and to express an interest, please contact
Bishop Philip North, the Bishop of Burnley (bishop.burnley
@blackburn.anglican.org) for an informal conversation. 

If you know anyone who may be suited to this role, please contact
the Bishop of Burnley.

Closing date: 27th March 2020 
Interview date: 22nd April 2020

Letter to the Editor
From the Vice Chairman (Clerical) of Forward in Faith

Sir,

Might I take this opportunity to correct one small
but significant factual error in the Bishop of Burn-
ley’s otherwise excellent and encouraging article (A
Missioner to the Catholic Movement)? 

It is not true that The Society has a ‘tiny staff ’. In
fact, it has no staff at all. The bishops are paid by
the Church Commissioners; all other staff associ-
ated with The Society are employed and paid by
Forward in Faith and thus, legally, answerable to the
trustees. 

This is important for a number of reasons; but
primarily in this context because by far the single
biggest source of regular income for Forward in
Faith is membership subscriptions. To put it simply,
The Society could not function if it were not for the
members of Forward in Faith. It is therefore vital
to the future of the Catholic movement that mem-
bership of Forward in Faith remains steady or –
pray God – increases. 

Might I therefore finally take this opportunity to
urge all existing supporters of Forward in Faith to
seek to recruit one new member? If they did so, the
finances of Forward in Faith – and thus the efficacy
of The Society - would be transformed. 

Yours sincerely,

Fr Ian McCormack SSC
Vice Chairman (Clerical) of Forward in Faith

In 1921 Fr Hope Patten was Inducted as Vicar of Wals-
ingham. To commemorate that centenary Fr Harri
Williams and the parish has asked Fr William Davage to
write a series of profiles of the incumbents from then
until now to be published in 2021. Anyone who has
memories, reminiscences about them and the parish is
invited to send details to walsinghamvicars
@outlook.com. Due acknowledgment will be made in
the book for any material used.

Hope Patten Centenary



30 ■ newdirections ■ March 2020

Ninian Comper, great architect
of ‘unity by inclusion’ said, ‘the
atmosphere of a church

should be such as to hush the thoughtless
voice.’ That can equally be achieved in
the beauty of simplicity and austerity, or
the beauty of opulence. By bringing peo-
ple to their knees, inspiring in them the
impulse to worship, prompting the ca-
pacity for awe, suggesting, however fleet-
ingly, the contemplation of something
above and beyond self, a church building
will have done its work. It is God’s work.
‘A church building is but an echo, an ar-
ticulation in stone, glass, wood, an out-
ward expression (a sacrament almost)
here on earth of the Church built of liv-
ing stones, the Bride of Christ, urbs beata
Jerusalem, which stretches back to the
foundation of the world and onward to
all eternity.’ That is why churches should
look like churches, not aircraft hangers,
supermarkets, fire stations, swimming
pools. One Basil Spence church in the
Midlands was only distinguished by a
campanile. About a mile away there was
a similar structure that was the distin-
guishing feature of a fire station. These
are buildings contingent of their time.
Not the product of a religiously confi-
dent age. That most stimulating of archi-
tectural critics, Jonathan Meades, made
the point. He is not drawn to the
‘mumbo-jumbo’ of religion but com-
mented that Post-War ‘New Eliza-
bethan’ architects ‘made buildings that
attempted to rationalize the irrational’
and, consequently, dissipated the mys-
tery. In fine polemical form he wrote,
‘new churches might be architecturally
appealing to fans of the meek and…con-
form to the canons of timidity and good
taste. But they didn’t do their job: they
didn’t put bums on seats. They smelled
of Arts and Crafts wordiness rather than
incense and guilt.’ The buildings of the
great 19th century architects express
something of God, of his eternal promise
which inspire awe and wonder, touch
our soul. The fundamental purpose of a
church is emphatically not to express the
concepts and concerns of the age in
which it was built, nor the intrusive in-

dividuality of its designer. It is to move
us to worship, ‘to bring a man to his
knees, to refresh his soul in a weary land.’
Reactionary? I hope so.

*
For aficionados of funerary architecture
a visit to Brookwood Cemetery,Woking,
a Valhalla, ought to be on any wish list.
It is the largest cemetery in the United
Kingdom, 500 acres. Once the largest
cemetery in the world, it no longer has
that distinction but has much to fasci-
nate. As parish graveyards in central
London became full the London

Necropolis Company was formed and
the cemetery opened in 1854. There was
a dedicated railway station near Water-
loo from where trains transported
coffins and mourners to the Brookwood
Stations, one for Anglicans, the other for
nonconformists. A section is now dedi-
cated as a War Cemetery and there are
areas specifically dedicated to other
faiths. In the Zoroastrian section can be
found the grave of Bapsie, Countess of
Winchester. Several London parishes
had or have dedicated sections. That of
St Alban’s, Holborn has a row of distin-
guished graves, among them Frs Mack-
onochie, Stanton, Suckling, Dolling,
Bishop Brian Masters. A place of pil-
grimage.

*
The Mortuary Chapel and associated
buildings house an Orthodox monastic
community. In the Chapel the Liturgy is
chanted and located there is a shrine to
St Edward the Martyr, King of England.
He was born c. 962, succeeded to a con-
tested throne in 975 and was murdered
in 978. Interred in Shaftesbury Abbey in
979, his tomb soon became a focus of pil-
grimage and miracles were attributed to
his intercession. At the dissolution of the
monasteries, his remains were secreted

and avoided sacrilegious abuse and de-
struction. They were found during an
excavation in 1931 by John Wilson-
Claridge and were offered to King
George V, who declined the gift. After
years of uncertainty Mr Wilson-Clar-
idge wished them to go to the Russian
Orthodox Church Outside Russia
(White or Tsarist Russians) but his
brother wanted them to return to
Shaftesbury. For several years the relics
resided in a bank vault in Woking until
the legal tussle was resolved in favour of
the Orthodox. They were enshrined in
September 1984, a service which I at-
tended. I was a friend of one of the lay
Trustees who wrote the Litany of St Ed-
ward that was chanted during the pro-
cession through the grounds into the

church. It was a splendid occasion with
one amusing slip. At the door of the
church after the procession and Litany,
whose refrain was Holy Edward pray for
us, the presiding bishop momentarily
forgot the name of the saint.

*
The St Edward Brotherhood exemplifies
divisions within Orthodoxy. When I
knew them they were part of the Russ-
ian Church Outside Russia, looking with
disfavour on the Moscow Patriarchate.
Following the fall of the Soviet Union a
rapprochement between the two Russ-
ian churches caused the Brotherhood to
leave and ally themselves with the Greek
Old Calendrists True Orthodox Church
in 2007. They follow the Julian calendar
and are not in communion with most of
the Eastern Orthodox Church.

*
Requiescat Nicholas Parsons. An elegant
mainstay on television and radio for so
long his life came to an end in January.
For many of us he was synonymous with
Just a Minute on Radio 4 since 1967.
Perhaps he is now in a place where there
is no deviation, no hesitation but some
repetitions of alleluia.

Thurifer

The fundamental purpose of a church is emphatically not to
express the concepts and concerns of the age in which it was

built, nor the intrusive individuality of its designer. It is to
move us to worship.

March Diary
Thurifer considers some Comper
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The Beloved Disciple is portrayed in the
gospel as the one Jesus loved and who is
close to him at the Last Supper. He is de-

picted as a real person; who may be idealised, who
is a trustworthy eye witness, the first to grasp the re-
ality of the resurrection. He is a key figure anchored
in the Johannine community, linking it with Our
Blessed Lord, and a witness to the work of the Holy
Spirit. He gives authority to the distinctive teaching
of the Gospel of St John. He is a model of faith and
discipline. All this gives us an inspiring account but
does not give a name to the Beloved Disciple. Does
this really matter? His example brings us closer in
our own relationship with Our Blessed Lord.

The traditional view of the Beloved Disciple is of
an unnamed disciple of Jesus who appears in the lat-
ter part of the Gospel of St John, and one who must
have had an especially close relationship with Jesus.
We can lists the appearances of the Beloved Disciple
in St John’s Gospel as follows:

1. We first hear of him at the Last Supper. One of
his disciples – the one Whom Jesus loved – was re-
clining next to him. [John 13.23–25]

2. At the foot of the cross. When Jesus saw his
mother and the disciple whom he loved standing,
beside her, he said to his mother, here is your son.
Then he said to the disciple here is your mother.
And from that hour the disciple took her into his
own home. [John 19.26–27]

3. At the empty tomb of Jesus. Early on the first day
of the week, while it was still dark, Mary Magdalene came to
the tomb and saw that the stone had been removed from the
tomb. So she ran and went to Simon Peter and the other dis-
ciple, the one whom Jesus loved, and said to them, ‘They have
taken the Lord out of the tomb, and we do not know where
they have laid him.” [John 20.2–10]

4. When some of the disciples had returned to fishing. That
disciple whom Jesus loved said to Peter, ‘It is the Lord!’ [John
21.7]

5. Peter turned and saw the disciple whom Jesus loved. [ John
21.20]

6. The implication is that the whole Gospel is written on the
testimony of the disciple who Jesus loved. This is the dis-
ciple who is testifying to these things and has written them,
and we know that his testimony is true. [John 21.24–25]

There is also a more controversial passage in John 18.15–16
where the disciple who had a link with the high priest gained
admission for himself and Peter to the trial of Jesus. 

Thus it seems at first sight that there is quite conclusive ev-
idence that the disciple whom Jesus loved was St John the
Evangelist and the author of the fourth gospel. This has been
the standard teaching of the Church and was not seriously
challenged until the nineteenth century.

The Beloved Disciple appearing in the second half of the
gospel (the Book of Glory) is as a witness to the Last Supper,
trial of Jesus, crucifixion, empty tomb and resurrection ap-
pearance. He is projected as a key witness to these events, of-
fering the Johannine community a guaranteed testimony. As
such he is a medium of revelation between Jesus and the dis-
ciples which was important to the Johannine community as a
literary or theological symbol. His behaviour contrasts with
that of the other disciples and he is projected as the perfect
disciple. This underlines the gospel’s claim that the believer
has the power to become a child of God.

We can ask the question of how the Beloved Disciple fits
into the composition of St John’s Gospel. This seems to have
been a title that was conferred on him possibly posthumously

Searching for the Beloved Disciple of St
John’s Gospel
John Gayford considers the disciple closest to Jesus
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and as such was written into the gospel. He may have had the
role as senior figure and collector of material for the gospel.
His contribution could have been inserted at any time in the
formation of the gospel. Some scholars see him as a redactor,
others see him as the implied author of a pseudonymous New
Testament work.

The question remains is the Beloved Disciple the same per-
son as the anonymous disciple who came with Andrew from
John the Baptist in John 1.35–42?

The construction of a Johannine community has proved a
fascination among a number of biblical scholars who believe
the community to include the authors of the gospel. As such
they have devised schemes of its formation and composition.
Into this, the Beloved Disciple is fitted in various ways. Further
attempts have been made to identify the Beloved Disciple with
authorship of at least some of the Johannine letters and to see
him as John the Presbyter. 

It might be asked whether the Beloved Disciple was a fic-
tional character, or was he similar to the Righteous Teacher of
the Qumran community, a powerful leading figure who be-
came a symbol? If a literary fiction is postulated, he is the ideal
bearer of apostolic witness who connects the heart of the

reader with the heart of Jesus. If that is so it makes him a nar-
rative fiction, symbol or type.

Nevertheless, most see him as a real person who may have
been the editor of chapter 21 of St John’s Gospel (as an appen-
dix). This still leaves the question open as to whether he was
an eyewitness to the ministry of Jesus or did he mirror a real
historical disciple? We do not have a written portrait of the
Beloved Disciple if he was not St John the Evangelist. The as-
sumption is made in any case that he was a senior and much
respected figure in the Johannine community of the late first
century. Thus we see the Beloved Disciple as a mysterious fig-
ure who appears only in the second half of the Gospel of St
John. He was clearly a hero of the Johannine community.

Our attention is drawn to the fact that the Beloved Disciple
was close to Jesus at the Last Supper, at the foot of the cross,
and being the first to accept the resurrection of our Lord. The
inference is that we are to model ourselves on this by being
close to Jesus in the Eucharist, in our devotion at the foot of
the cross and in receiving Mary into our lives, and finally to
be eager to proclaim the resurrection of our Blessed Lord.
Thus we are all called to this role. Preachers have found this a
useful hermeneutic peg for a homily. 

Biblical scholars have displayed their skills of imaginative
creation, based on limited facts, in the identification of the
Beloved Disciple. At times it seems like an academic exercise
without real merit except perhaps to enlarge the literature on
the subject.  A number of people have been suggested to be
beloved disciples but do not meet the criteria as The Beloved
Disciple of St John’s Gospel. Those explored are Matthias,
Apollos, Thomas the twin, Lazarus (Mary the sister of Martha
comes to Jesus, in John 11.3, and says: ‘Lord, he (Lazarus)
whom you love is ill.’), the rich young man who appears in
Mark 10.17–31, whom Jesus looked at and loved, but who

The inference is that we are to model 
ourselves on this by being close to Jesus in
the Eucharist, in our devotion at the foot of

the cross and in receiving Mary into our
lives, and finally to be eager to proclaim the

resurrection of our Blessed Lord.
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turned away because of his many possessions.
Mary Magdalene was the first to find the risen
Jesus but she ran to Peter and the other
(Beloved) Disciple to tell them. Notably the
Beloved Disciple is always referred as mascu-
line. So unless there was a change of gender to
cover the identity of the Beloved Disciple he
cannot be Mary Magdalene; James the brother
of John, or Mark, or a Jewish priest or even
someone standing in for the high priest have
been explored. Finally John the Elder or John
the Presbyter is a shadowy figure who appears
in the New Testament and the Johannine com-
munity. He is certainly identified as the author
of the Second and Third Letter of St John.
There are historic accounts that link him with
John the Apostle. In Asia the term Apostle had
a wider meaning and was not confined to the
twelve and certainly included the 70 who were
sent out in mission by Jesus. 

The fourth gospel was never anonymous,
the early Church knew who the author was and
as such it was known as the Gospel of John. Pa-
pias at the beginning of the second century is
said to have heard the preaching of St John the
Evangelist and possibly his disciple. There are
two graves at Ephesus attributed to John (John
the Apostle and John the Presbyter). Was there
confusion as to who was the Beloved Disciple
or could there have been two Beloved Disciples?

The results of some of the above speculation
have been enough to convince accredited
catholic biblical exegesis that there are weak-
nesses in the sole argument for the Beloved Disciple being
John, son of Zebedee. There is no doubt that St John’s Gospel
developed more slowly than the synoptic Gospels and it was
the end of the first century before it was widely circulated,

when John was a very old man. It went through a number of
redactions (editing) in which John probably needed help. Were
John the Evangelist and the redactor the same person or is
there room for John the Elder? 

The allegorical interpretations of the concept of the
Beloved Disciple can be related to the transfer of the Church’s
allegiance from the Jewish Christians to the Hellenistic Chris-
tians. Jesus gives his mother to the Beloved Disciple inferring
a transfer from Jewish Christians to the Hellenistic Christians.
Also the Gospel tells us the Beloved Disciple outran Peter on

the race to the empty tomb as Hellenistic Christianity became
quicker in accepting the resurrection of Jesus than the Jewish
Christianity. Although not strictly correct, the Beloved disci-
ple is seen as symbolic of Gentile Christianity while Peter is
seen as symbolic of Jewish Christianity.  This was discussed as
far back as St Gregory the Great who had seen this as a trans-
fer from the Synagogue to the Church.

In spite of much biblical research and discussion, especially
since the Enlightenment by eminent scholars, we are no nearer
finding the real identity of the Beloved Disciple referred to in
the latter part of the fourth gospel. It remains an enigma, an-
other fascinating mystery of St John’s Gospel.

Suggested further reading:
- Baltz, F.W. The Mystery of the Beloved Disciple Infinity Pub-

lishing, West Conshohocken 2013.
- Bauckham, R. The testimony of the Beloved Disciple Baker Ac-

ademic, Grand Rapids Michigan 2007
- Charlesworth, J.H. The Beloved Disciple: Whose Witness Vali-

dates the Gospel of John? Trinity Press International, Penn-
sylvania 1995.

Fr John Gayford is a retired priest 
who writes to encourage us to deepen our faith.

The results of some of the above speculation
have been enough to convince accredited

catholic biblical exegesis that there are weak-
nesses in the sole argument for the Beloved

Disciple being John, son of Zebedee. ND
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The appointment in 2017 of Sir
Nicholas Serota to be chairman
of Arts Council England, when

he retired from running the Tate Gallery
for nearly 30 years, was almost as sur-
prising as the 1981 appointment of
William Rees-Mogg by Margaret
Thatcher to (in effect) the same role -
though few of us back then were aware
that they had been friends at Oxford im-
mediately after the second world war.
Serota is a visual arts expert. Rees-Mogg
was a distinguished journalist. But I do
not think there was a hint of criticism of

Serota’s appointment, or the slightest
suggestion that somebody concerned
with public support for the live perform-
ing arts should know quite a bit about
them - perhaps even have run a theatre.
But this is a country where the current
CEO of English National Opera was
previously a Sky television person with
no previous experience at all of live per-
formance except to camera. And the two
men chosen to run the Royal Opera
House as an institution since Jeremy
Isaacs was appointed back in the 1990s
were in the case of Tony Hall a distin-
guished news journalist, and in the case
of Alex Beard co-administrator of the
Tate. Dennis Marks was appointed to
run ENO in 1993 with no real experi-
ence of putting on opera live, though he
was (as I well knew) very keen indeed on
opera. More recent directors of opera at
the Garden, Kasper Holten and Oliver
Mears, did have some opera experience.

Moreover, Arts Council England
looks after an awful lot more than the
live performing arts. It concerns itself
now with “thriving artforms and disci-
plines across England: from dance to lit-
erature, and from museums to libraries”
and also has “strategic priorities as an or-
ganisation, including children and young
people and diversity”. Nor is it that easy
to find just which organisations are
helped by Arts Council England and in
what way. ACE lists its “national portfo-

lio” (and records what artform an organ-
isation is concerned with) in alphabeti-
cal order based on the organisation’s
name. There is no simple list of which
institutions supplying us with the four
performing arts are actually being sub-
sidised by ACE - nor is the gross money
supplied to each organisation in the
ACE portfolio accompanied by any de-
tailed information of what they actually
do, which would be telling in print.
The ACE still maintains that everything
in the arts garden is glorious ( just like
the report 40 years back under Rees-

Mogg called The Glory of the Garden).
In fact, in my view and the view of many
known to me working in the arts, the
true picture is very different.
Subsidy has been devolved to the Scot-
tish, Welsh and Northern Irish admin-
istrations each with their own Arts
Councils together serving 10.4 million
people. But Arts Council England sup-
plying 54 millions of us is by far the
largest body dealing in subsidy - or (as it
prefers to call it) investment. In many
ways ACE is comparable to the Arts
Council of Great Britain from which it
stems. But I think ACE is much more
careful and scrooge-like than ACGB
was. The idea that everything being
done is for everybody is inherently
ridiculous and very far from the case.
But one reads “Almost twice as many
people visit the theatre every year in

London alone as buy tickets to watch
Premier League football.” Written with
a straight face, I suppose.  But the claim
is irrelevant and misleading because as is
obvious to anybody who goes to the the-
atre in or around London, most of the
long-running musicals parked in the
West End which have been turning An-
drew Lloyd-Webber and Cameron
Mackintosh into billionaires are there
for tourists. Our National Theatre has
many visitors who are not ongoing Lon-
don theatre-goers. A tragedy of the UK
theatre industry (on top of the disap-
pearance over the last 50 years of so
many provincial companies with perma-
nent ensembles of contracted actors
working together) is the absence from
even our largest towns of local profes-
sional theatre of any quantity at all.

It is a fact that there are no compa-
nies in the British Isles with long-term
or permanent ensembles any more, and
hence no repertory theatres with a ros-
ter of different productions pro-
grammed to alternate during a week as
they can be to an extent by the National
or the Royal Shakespeare Company.
It is as if nobody at ACE has ever both-
ered to check how subsidy is managed in
other parts of Europe and what the ben-
efits can be for the great public. Nobody
at ACE seems to realise what an enor-
mous reduction of performances was in-
evitable at the London Coliseum by
English National Opera when they re-
moved £5 millions from the in operatic
terms modest ENO subsidy until 3 or 4
years ago of £17 millions. Germany
spends €3 billions annually on opera,
which provides almost 70 opera compa-
nies in the country that is the operatic
workshop of the world.

Secular
Liturgies Tom Sutcliffe considers senior appointments

It is a fact that there are no companies in the British Isles
with long-term or permanent ensembles any more.

ND

Priests of The Society in the Diocese of Chichester meeting with Pope Francis.



This is the famous stone
That turneth all to gold;
For that which God doth touch and own
Cannot for less be told.
George Herbert 

The Flame of Prayerful Living
Blind people who will not look upon the
real world of God, but persist in follow-
ing their own corruptible sin, fall into
the ditch. But there is a remedy, and this
poem, which you will know as Teach me
my God and King, is called The Elixir, a
word that means, a remedy – a word
used in the ancient science of alchemy
(that preceded chemistry). It is a kind of
chemical mixture that can change met-
als into gold. Or it is a preparation that
is able to prolong life indefinitely, a sup-
posed remedy for all ills. This is the cure
all, wonder drug. The philosopher’s
stone had the same power and here
George Herbert is alluding to this imag-
inary philosopher’s stone. But Herbert’s
stone is not something imaginary; it is
the touch of God’s love that turns all into
gold. Everything he touches must be

given a value that is equivalent to turn-
ing everything to gold. 

Julian of Norwich claims that when
the Holy Spirit touches the soul it longs
for God rather like this, ‘God of your
goodness give me yourself, for you are
sufficient for me… If I were to ask less I
should always be in want.’ Today, this
word has come to be associated with
‘feelings’, ‘feel good feelings’, a self-regard-
ing fulfilment or self-realization and not
sufficiently with the desire for God. It has
become a word that is used and under-
stood in a vague, fuzzy and self-regard-
ing way about uplifting feelings. The
dictionary is more precise in defining
‘spirituality’ as ‘a distinctive approach to
religion or prayer’. To deliberately use the
word ‘devotion’ is to focus on this dis-
tinctiveness in the classical Anglican ap-
proach to religion and prayer, where the
focus is not on experiencing a ‘feel good
factor’, but on living the dogma of the re-
vealed Christian mystery in such a way
that, instead of the mystery being assim-
ilated to our mode of human under-
standing, it is allowed to effect an

interior transformation of spirit that en-
ables it to be experienced mystically. It
changes the heart and mind, renewing
one’s whole mental and emotional atti-
tude, which begins in self-renunciation
and is accomplished and sealed by the
Spirit, so that one’s life becomes con-
formed to the doctrine. In the scriptural
sense it purifies the character like gold in
an ‘assayer’s fire’. That is repentance.
Here lie the seeds of Anglican mystical
theology that is consonant with the
Christian mystical tradition.

What is distinctive about Anglican
devotion, what qualities are native and
integral to the Anglican understanding
of devotion and religious practice? It is
never an isolated individualistic pietism;
always, it is concerned with dogma, doc-
trine, life, worship, and Christian disci-
pline, which must colour and inspire the
whole of life, where personal devotion
and personal life are inseparable from
liturgy and theology. In the people who
produced this literature, prayer was
their primary concern, their abiding pre-
occupation, and so it was the driving
force of their lives because ‘they were all
soaked in the primitive and medieval
tradition of contemplation as the normal
outcome of a life of serious prayer’. 
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faith of
our 
fathers Arthur Middleton on Loving Learning and Desiring God

Every Christian experiences the call of
Christ in their lives. Faith in Christ and
partaking in the life of the Church is itself
a response to His call. Most, if not all,
spiritual direction centres on the discern-
ment of vocation.  Vocation is not just
about ordination or the religious life,
every moment in every day Christ is call-
ing us to take up our cross and follow
him. The religious practices of our faith
have one purpose: to help us discern this
call.

The prerequisite for this discernment
to be accurate is an openness and willing-
ness to respond. It is very difficult for
Christ, who is always knocking and wait-
ing at the door of our heart, to have be
heard and responded to if the door is
closed and bolted. Stability is vital in the
Christian life but this is not the same as
being static in heart and mind. It is vital
that the security that comes from being
established in a community or particular
way of life should not lead to an unques-
tioning acceptance of the status quo. Any
long established member of a congrega-

tion or community, or a person who has
for many years served faithfully in a par-
ticular role or job can become deaf to the
Lord’s call because they are ‘alright’
where and as they are. 

The first requisite is to ask a daily ques-
tion in prayer: ‘Lord, how are you calling
me to serve you now?’ The second is to lis-
ten. The Lord can ‘speak’ to us in many
ways but there are three main avenues.
One is through the word; often a particu-
lar word or phrase can jump out of scrip-
ture, or a sermon to challenge us directly.
A second is through the community of the
church; someone may ask ‘have you ever

thought of doing that’ or suggest that
‘you would be marvellous in that role’. A
third is a thought, an idea or dream that
can come ‘out of the blue.’ It is quite
common for a new perspective on the
possibilities of our life in Christ to come
from out of the depths of our conscious-
ness. The Bible is full of stories whose life
was changed by a dream.

God can break in with an insistent voice
through all these channels inviting, en-
couraging and challenging. The effect of
this can be very disturbing, even upset-
ting. Another reaction is to be fearful or
to have sense of disbelief or unworthi-
ness. All this is to be expected and indeed
welcomed as a sign that God is as work. It
is important not to keep all this close and
secret for too long; share your experience
and your thoughts with someone you
trust. This is the first step of testing any
vocation. If it is, of God, the Holy Spirit
will enable others to discern the truth
and authenticity of the call. It is a pity
that often a vocation withers for a lack of
this openness and sharing.

Ghostly
Counsel

Discerning the Call

Andy Hawes
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touching place
SAINT MARGARET, TIVETSHALL, NORFOLK 

I GIVE to FORWARD IN FAITH of 2A The Cloisters, Gordon
Square, London WC1H 0AG the sum of ___________________
pounds (£                 ) and I DIRECT that the receipt of the Treas-
urer or other proper officer of Forward in Faith shall be good
and sufficient discharge to my Executor. 

or I GIVE the residue of my estate to FORWARD IN FAITH of
2A The Cloisters, Gordon Square, London WC1H 0AG and I DI-
RECT that the receipt of the Treasurer or other proper officer of
Forward in Faith shall be good and sufficient discharge to my Ex-
ecutor.

Forms of words for making a bequest to FiF in your Will

The calm of the
South Norfolk
tableland only

seems to be interrupted
by the passage of trains on
the electrified Norwich-
Ipswich railway line.
Amongst this stands a
small and inconspicuous
church. Typical of many
in Norfolk, it was ‘im-
proved’ in the 15th c with
new, large, windows, plus
an upgrade c. 1456 of an
earlier tower. Yet this
church has a tremendous
impact when you cross
the threshold. Part of the
mediaeval roodscreen re-
mains, topped with a mas-
sive tympanum. This is of
course not the Doom that
would once have accompanied the rood, as survives at Wenhaston (ND
Dec. 2012) but the massive Royal Arms of Elizabeth I, accompanied by

the usual Tudor supporters of the lion and dragon, plus the Decalogue. The arms were put in place in 1587 by the church-
wardens ‘Rychard Russell, Jaffrey Neve and John Freman: In there tyme they caused this for to be done’, as an inscription records,
just as their predecessors of a century before would have similarly taken the responsibility of the reconstruction of the
body of the church.

Tivetshall church retains the feel of a period up to
the ‘60s, with its rather battered 15th c. benches and
riddel-posted altar. Once many old churches looked
like this, until the quest for modernised seating, with
stackable chairs in a scalding blue that hurts the eyes.
Even more have removed the curtains round the altar,
pulling the table away from the east wall for coram
populo celebration in, what some clergy believe that
Vatican II mandated (but didn’t). Perhaps the 21st

century will see a movement to restore the dignity of
the sanctuary, with emphasis on transcendence and
the mystery of God.

Map Reference: TM163870
Simon Cotton



LONDON SE11 4BB St Agnes Kennington Park, St Agnes
Place.  Under the Episcopal care of the Bishop of Fulham. 8 minutes
walk from both Kennington and the Oval tube stations (Northern line)
Sunday: 10am Solemn Mass. Daily Mass: Mon to Fri 10am - Bible
Study after Mass on Wed. stagneskenningtonpark.co.uk 020
7820 8050 frpaulensor@btconnect.com

LONDON SE13 St Stephen, Lewisham (opposite Lewisham
Station) A Forward in Faith Parish under the episcopal care of the
Bishop of Fulham. Sunday: Mass 8am, Parish Mass 10am. Week-
days: Mon 9.30am, Wed 12.15pm, Fri 12.15pm, Sat 10am. Assis-
tant Parish Priest: Fr.Peter Hudson - 07908 640369
LONDON SE18 St Nicholas - the Ancient Parish Church
- St Nicholas Road, Plumstead. A Society Parish under the episcopal
care of the Bishop of Fulham. Masses: Solemn Sung 11am; Mon
12 noon; Tu es 12 noon; Wed 9.30am; Fri 12 noon; Sat 10am. Ex-
position of the Blessed Sacrament half an hour before every Mass
apart from Sunday. Modern rite, traditional ceremonial. Parish
Priest: Fr Andrew Stevens 020 8854 0461
LONDON Sw1 St Gabriel, Pimlico Sunday: Mass 8am; Sung
Parish Mass 10:30am. 6pm (& 5pm Wed) Wed 9.15am School
Mass (termtime),  Choral Evensong (termtime). 7.30pm Mass.
Midweek Mass: Tues 9.30am, Wed 7pm, Thurs 7:30am, Fri 10am,
Sat 9:30am. www.st-gabriels.com
LONDON Sw7 St Stephen, Gloucester Road (entrance in South-
well Gardens) A Fulham Jurisdiction Parish. Modern rite, traditional
ceremonial, gospel preaching and good music. Sunday: Masses
9am and 11am (Solemn). Daily Mass: Tues 12.30pm, Wed 7pm,
Thur  8am, Fri 12.30pm, Sat 10am. Holy Hour: first and third Fri-
days 9.30am. Rosary - 2nd and 4th Saturday at 10.30am. Fr.Philip
Barnes SSC Contact: 020 7370 3418 
www.saint-stephen.org.uk
LONDON Sw11 The Ascension, Lavender Hill. Famous and
flourishing Resolution and Society Parish, in the Fulham Jurisdic-
tion. Inspiring liturgy with modern rites, traditional ceremonial,
fervent preaching and good music. Sunday: High Mass 11am.
Weekday Mass: Wednesday 7.30pm. Rosary: Saturday 11.30am.
SOLW Cell organises pilgrimage, social and fundraising activities.
Parish Priest: Fr Iain Young 020 7228 5340
LONDON Sw19 All Saints, South Wimbledon. Society Parish
Under the Episcopal Care of the Bishop of Fulham. Sunday Solemn
Mass 11am. For other masses and services contact Fr Christopher
Noke 020 8948 7986, the church office 020 8542 5514 or see
https://allsaintschurchsouthwimbledon.com/ 
LONDON wC1 Christ the King, Gordon Square The Forward
in Faith Church. Mon to Fri: Mass at 12.30pm, plus: Thur at 12
noon: Angelus followed by Exposition of the Blessed Sacrament
until 12.25pm. Other services: as announced. Contact the FiF Of-
fice on 020 7388 3588 or email:
chaplain@forwardinfaith.com
LOwESTOFT St John the Baptist, Lound. Society Parish
under the Episcopal oversight of the Bishop of Richborough.. A
warm welcome awaits you at our listed medieval building with a
superb interior by Sir Ninian Comper.  Sung Mass on the first, sec-
ond, and third Sundays of the month. Parish Priest: Fr Glen Brooks
SSC 01502 732420. wwwloundworship.co.uk
MANCHESTER The Parish of Swinton and Pendlebury:
All Saints, Wardley; Saint Augustine, Pendlebury; Saint
Peter, Swinton. A Society Parish. Sunday Masses: 8am and
5.30pm (SP), Sung at 9.30am (AS), 10.30am (SP) and 11am (SA).
Daily Mass in Parish. Priest Jeremy Sheehy 0161 794 1578, Parish
Office: 0161 727 8175 email: paroffsandp@btconnect.com
MIDDLESBROUGH The Church of St Columba Sunday:
Mass 9.30am. Daily Mass. St John the Evangelist Sunday
Mass 11am. For further information contact Fr Stephen Cooper
01642 824779

NORTH YORK MOORS S. Leonard, Loftus and S. Helen,
Carlin How. Situated on the Cleveland Coast. Sunday - Mass at Carlin
How 9am and at Loftus 10.30am.  Further details on our website
www.loftusparish.co.uk or on Facebook www.facebook.
com/loftusparish Parish Priest Fr. Adam Gaunt 01287 644047
AdamGaunt@btinternet.com 

OXFORD St John the Evangelist, New Hinksey (1 mile from
the city centre; Vicarage Road, OX1 4RE) A Society Parish under the
care of the Bishop of Ebbsfleet. Sunday: Parish Mass 10.30am.
Contact - 01 865 241099 or www. acny.org.uk/467 Come and
discover Oxford’s hidden Comper Church!
PLYMOUTH SACRED HEART, ST JOHN THE EVANGEL-
IST, wITH ST SIMON, AND ST MARY THE VIRGIN. A
Society Parish under the Episcopal Care of the Bishop of Ebbsfleet.
St John, Sunday 11am (sung), Thursday 10am (said); St Mary,
Sunday 9.30am (said), Wednesday 11am (said); St Simon, Tues-
day 10am (said). Feast days as appropriate.  Pastoral care -
Fr.S.Philpott. email: frphilpott@gmail.com
email: churchofstjohn1@btconnect.com
www. sacredheartplymouth.co.uk
PORTSMOUTH The Ascension and St Saviour, Society
Parishes under the Bishop of Richborough. The Ascension PO2
0JG, Parish Mass 11am. Low Mass: Thursday 7pm. St Saviour PO2
8PB, Parish Mass 9.30am. Low Mass: Monday  10am, Wednes-
day 11.30am, Friday 6.30pm. Solemn Evensong and Benediction
(last Sunday) 6pm. Modern rite, traditional ceremonial. Fr Ben-
jamin Weitzmann SSC 02392439711
www.ascensionportsmouth.org.uk
PRESTON St George's, (PR1 2NP) -  'Preston's Hidden Gem'.
Affiliated to The Society under the episcopal care of the Bishop of
Burnley. Sunday - 10.30am Parish Mass. For Daily Masses see
website. Parish Priest: Fr David Craven SSC (01772 755125 or
dacraven@hotmail.com) www.sgp.org.uk  or 
www.facebook/stgeorgethemartyr preston
READING St Giles-in-Reading, Southampton Street (next to
the Oracle). Medieval church. Forward in Faith, affiliated with The
Society. Sunday:  Mattins - 10am; Parish Mass with Sunday School
- 10.30am; Evensong - 5.30pm; Low Mass 6pm. Daily Offices and
Daily Mass. Friday Bible Study at 11.30am.  Regular study groups,
see our website.. Parish Priest: Fr David Harris 0118 957 2831
www.sgilesreading.org.uk
ST.LEONARD'S-on-SEA Christ Church with St Mary
Magdalen and St.Peter and St.Paul. Daily Mass 10:30am and
6pm. Sunday Mass 8am Parish Mass 10:15am.  Contact: Parish Of-
fice 01 424 447784 www.christchurchstleonards.co.uk
SALISBURY St Martin – the oldest Church in Salisbury. We
can be found in St. Martin’s Church Street just over the inner city
ring road.  Walk up St. Ann Street from the Close and through the
tunnel.  A Society Parish under the episcopal care of the Bishop of
Ebbsfleet.Sunday: Mass at 8:00am, Parish Mass at 10:30am.  For
further information about the Daily Office, weekday mass and
confession see www.sarumstmartin.org.uk. or call
01722503123.  Parish Priest: Fr. David Fisher. 01722 500896
SCARBOROUGH St Saviour with All Saints, Parish affili-
ated to the Society of Ss Wilfrid  and Hilda and under the Episopal
Care of the Bishop of Beverley. Sunday Mass 9.15am with refresh-
ments to follow. Evening Prayer and Benediction as announced.
Weekday masses: Monday 2pm Thursday 10.15am. Major Festi-
vals times vary. Fr David Dixon 01723 363828  
frdavidstmart@gmail.com  
stsaviour-scarborough.org.uk
SEAHAM: COUNTY DURHAM S John, Seaham Harbour
SR7 7SA  (with All Saints Deneside & S Mary’s Seaham)
Sunday 11.00am Solemn Mass & Sunday School (9.30am Solemn
Mass All Saints & 1st Sun 11.00am Sung Mass S Mary’s) 5.00pm
Solemn Evensong & Benediction (2nd Sun). Mass Mon, Wed, Fri,
Sat, 9.30am & Tues 6.00pm S Johns Thurs, 9.30am All Saints, Sat
10.30am S Mary’s.  Exposition of Blessed Sacrament Wed 8.45am
– 9.15am S John’s: Confessions by arrangements with Priests.
Parish of The Society in the Episcopal Care of the Bishop of Bever-
ley. Clergy: Fr Paul Kennedy SSC 0191 3665496 Fr Mark Mawhin-
ney 0191 5816774 Fr Chris Collins 0191 5817186. 
www.stjohns-seaham.org.uk

SHREwSBURY All Saints with St Michael, North Street
SY1 2JH (near Shrewsbury railway station). A Society Parish under the
episcopal care of the Bishop of Ebbsfleet. Sunday Parish Mass
10.30am. Daily Mass and times of confessions: contact the Parish
Priest, Fr Simon Sayer CMP: T: 01743 357862.  
allsaintscastlefields.vicar@gmail.com

SOUTHAMPTON, St.Barnabas, Lodge Road (off Inner Avenue
A33 London Road). A Society Parish (under the episcopal care of the
Bishop of Richborough) welcomes you.  Sunday Solemn Mass
10am, Daily Mass and other service details from Churchwarden
023 8067 1883 

SPENNYMOOR, CO. DURHAM St Andrew, Tudhoe
Grange, DL16 6NE A parish of the Society, under the care of the
Bishop of Beverley; Sundays: 9am Sung Mass,  Last Sunday of the
month - 10.30- 12 noon "Messy Church" in the hall for children
and families,  6pm Evensong (with Benediction on 1st Sunday of
month); Weekday Masses: Tues 7pm, Thurs 9.30am.Parish Priest:
Fr John Livesley SSC - 01388 814817
STOKE-ON-TRENT, LONGTON SS Mary and Chad. A
Society Parish. Sunday: Parish Mass 10am. Weekdays: Mon 10am,
Tues 6.30pm, Wed 10am, Thur 11.30am, Fri 6.30pm. Confessions
after any Mass or by appointment. Fr Kevin Palmer - Parish Office
- 01782 313142 - www.ssmaryandchad.com
SUNDERLAND St Mary Magdalene, Wilson Street, Millfield.
A Society Parish under the episcopal care of the Bishop of Bever-
ley. Sunday: Parish Mass 10.30am, Benediction 6.30pm, Mass
7pm. Weekdays Mass: Mon and Wed 10.30am, Tues and Thur
7.30pm, Fri 7.30am, Sat 10am. Rosary Thur 7.15pm, Sat 6.15pm.
Confessions: Sat 6.30pm or by appointment. Parish Priest: Fr
Beresford Skelton 0191 565 6318 www.st-
marymagdalene.co.uk Visit our Facebook page
SUNDERLAND St.Aidan, Ryhope Road,Sunderland ,SR2
9RS. A Parish of the Society under the Episcopal care of the Bishop
of Beverley. Sunday: Sung Mass 10.00 am, Evensong 6.00 pm.
(Benediction last Sunday of the month 6.00 pm). Weekday
Masses: Mon, Wed, Sat 9.30am, Tues 1.00pm, Thurs 7.30, Fri
8.30am. Rosary Mon 5.30 pm. Confessions Sat 6.15 pm or by ap-
pointment.  Contact: Fr David Raine SSC: 0191 5143485, 
farvad@sky.com
SUTTON All Saints, Benhilton A Parish of the Society in the
care of the Bishop of Fulham. Sunday: Low Mass 8am, Solemn
Mass 9.30am. Weekdays Low Mass: Monday and Tues 7.30am,
Wed 7.30pm, Thurs 10am, Fri 7.30am, Sat 10am.  For further in-
formation please contact Fr David Chislett SSC: 07860 636 270.
Churchwardens: Linda Roots 020 8644 7271, Carolyn Melius 020
8642 4276
SwINDON Parish of Swindon New Town A Society Parish
under the episcopal care of the Bishop of Ebbsfleet. Sunday
masses: 6.00pm Saturday S. Mark's (First Mass of Sunday),9.00am
S. Saviour's; 11am S. Luke's.  Weekday masses as advertised.  Con-
tact  01793 538220 swindonnewtown@btinternet.com
TAUNTON Holy Trinity, Trinity St,Taunton,TA1 3JG. Society
Parish. Modern Catholic liturgy.  Musical tradition.  Sunday Serv-
ices 8,10 & 6.30.  Daily Mass. Fr Julian Laurence SSC, Vicar, Fr
Adam Burnham SSC, Curate. See website for full details of serv-
ices and events holytrinitytaunton.org
TIPTON, west Midlands St John the Evangelist,
Upper Church Lane, DY4 9ND. A Society Parish under the episcopal
care of the Bishop of Ebbsfleet. Sunday Parish Mass 9.30am or
11.00am;  Wednesday Mass 9.30am. During the vacancy, please
check times on 'A Church Near You' or contact Churchwardens: 
Annmarie Hinde 07940 991306 or Glenis Darby 07958 371611
TIVIDALE, Oldbury, west Midlands St. Michael
the Archangel, Tividale Road and Holy Cross, Ashleigh Road. So-
ciety Parish. Sunday Worship: Parish Mass 11am (St.Michael's),
Evening Mass 4pm (Holy Cross). Contact  Fr.Martin Ennis 01 384
257888  frmennis@gmail.com,
www.vicaroftividale.co.uk
wALSALL St Gabriel’s, Fullbrook, Walstead Road, Walsall, off
Junc.7 or 9 of M6. A Society Parish. Sunday: 8am Mass, 10am Parish
Mass, 4pm Evening Prayer, 5pm Evening Mass. Daily Mass. Parish
Priest: Fr Mark McIntyre 01922 622583
wALSINGHAM St Mary & All Saints, Church Street. A Society
and Forward in Faith Parish under the Episcopal care of the Bishop
of Richborough. Sunday:  Solemn Mass, 11.00 am  Weekdays:
please see www.walsinghamparishes.org.uk  Contact:  Fr Harri
Williams SSC,   01328 821316 

Continued on next page
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wEDNESBURY, west Bromwich St Francis of As-
sisi, Friar Park WS10 0HJ (5 minutes from junc 9 of M6) Sunday: Mass
9.45am. Weekday Mass: Tues and Thur 9.30am, Wed and Fri
7.30pm, Sat 10am. Lively worship in the Modern Catholic Tradi-
tion, with accessible preaching, and a stunning gem of a church
beautifully restored. Parish Priest: Fr Ron Farrell SSC: 0121 556
5823 Visit us at www. saintfrancisfriarpark.com

wELLINGBOROUGH St Mary the Virgin, Knox Road
(near BR station) A Society Parish under the episcopal care of the
Bishop of Richborough. Sunday: Mass 10.30am. Daily Mass and
Office. For further information see our Website: www. stmary-
wellingborough.org.uk

wEST KIRBY S. Andrew, Meols Drive, Wirral, CH48 5DQ. Sun-
day 8:00 am Low Mass; 10:30 am Sung Mass; Evensong 6:00 pm
Third Sunday. Tuesday 10.00am Low Mass. Traditional ceremo-
nial with a warm welcome. Safe harbour in Wirral and Cheshire
West, visitors welcome. Parish of The Society under the Pastoral
Care of The Bishop of Beverley www.standrewswestKirby.co.uk 
In Interregnum

wESTON super MARE All Saints with St Saviour, All
Saints Road, BS23 2NL. A Member of the Society under the episco-
pal care of the Bishop of Ebbsfleet - All are welcome. Sundays:
9am Mass, 10.30am Parish Mass. Weekdays: 10am Mass (Wed,
Thur and Sat). Priest-in-Charge: Fr Andrew Hughes SSC 01934
204217 fatherandrew@sky.com - Parish Office 01934 415379 all-
saintsandstsaviour@btconnect.com Visit our website www.all-
saintswsm.org

wEYMOUTH St Paul, Abbotsbury Road DT4 0BJ Under the
episcopal care of the Bishop of Ebbsfleet. Sundays (usually):
Sung Mass 9.30am (creche and Sunday school); Low
Mass11.15am, Evensong and Benediction 5pm. For times of
daily and Holyday masses see www.stpaulsweymouth.org or
ring Vicar: Fr.Gregory Lipovsky on 07796 963703 or ring parish
office 01305 771217 or stpweymouth@gmail.com

wINCHESTER Holy Trinity. A Society Church under the
Episcopal care of the Bishop of Richborough. Sunday: Sung Mass
10.30am. Weekday Masses: Thur 12 noon. Contact: Churchwar-
den: John Purver 01 962 732351 - 
email: office@holytrinitywinches ter.co.uk
- website: www.holytrinitywinchester.co.uk 

wOLVERHAMPTON St Paul’s, Church Lane, Coven WV9 5DE.
A Society Parish under the episcopal care of the Bishop of Ebbs-
fleet. Sunday Parish Mass 9.15am, Wed Low Mass 10.30am.
Other services as announced on the Website.  Further details and
information contact Fr Simon Iredale on 01902 791923 or 07847
280162 stpaulscovenparishoffice@gmail.com

YORK All Saints, North Street (near Park Inn Hotel) A Society
Parish. Sunday: Low Mass 10.30 am, Sung or High Mass 5.30pm,
Thursday Low Mass 12.45 pm. Visitors to this beautiful medieval
church are always welcome; the church is normally open during
daylight hours. - website: www. allsaints-northstreet.org.uk

YORKSHIRE near Skipton. Three rural churches which
make up The Society parish of the Yorkshire Dales. Sundays:
THORNTON St Mary Sung Mass, modern rite 9.15am.
MARTON St Peter Prayer Book Holy Communion 10.45am.
BROUGHTON All Saints Evensong 7pm. HOLY wELL at
THORNTON Saturdays at Noon, summer. Curate  Fr Alex
Ladds ssc  NOTE:- Parish is presently in interregnum. Services
may vary. See website bmtparish.co.uk or contact Robert Hall
01282 843259

FiF, DIOCESE OF BIRMINGHAMSociety Parishes  King-
standing St Luke 0121 354 3281, Kingstanding St Mark 0121 360
7288, Small Heath All Saints 0121 772 0621, Sparkbrook St Agatha
0121 449 2790, Washwood Heath St Mark &  Saltley St Saviour*
0121 328 9855

FiF, DIOCESE OF CANTERBURYSociety parishes  Deal St
Andrew 01 304 381131, Folkestone St Peter 01303 254472, Har-
bledown St Michael 01227 479377, Maidstone St Michael 01622

721123, Ramsgate Holy Trinity 01843 654102, Rough Common
St.Gabriel 01227 479377

FiF, DIOCESE OF CHESTER Chester St Oswald and St Thomas
of Canterbury,  Fr.Stephen Sheridan  01 244 399990; Congleton St
James the Great, Society, Fr Colin Sanderson 01260 408203; Crewe
St Barnabas, Society, Fr Ralph Powell 01270 212418; Crewe St
Michael, Coppenhall, Society, Fr. John Xavier Leal SSC 01270
215151; Knutsford St John the Baptist, Society, Rev Nigel Atkinson
01565 632834/755160; Liscard St Thomas the Apostle, Society, Fr
Robert Nelson 0151 630 2830, Stockport St Peter, Society, Fr Ken-
neth Kenrick 0161 4830675; West Kirby St Andrew, Society, Fr
Peter Walsh 0151 632 4728

FiF, DIOCESE OF COVENTRYCoventry Centre: St John the
Baptist (Fr Dexter Bracey 024 7671 1687); Holbrooks: St Luke (Fr
Simon Oakes 024 7668 8604); Radford: St Nicholas (Fr.Andrew
Coleman 024 7636 6635); Ansty: St James & Shilton: St Andrew (Fr
Andrew Coleman 024 7636 6635); Nuneaton: St Mary the
Virgin(Fr.Tom Wintle 024 7638 2936).

FiF, DIOCESE OF DERBY Calow: St.Peter, Fr.Kevin Ball, 01 246
462192;  Derby: St Anne, Churchwarden Alison Haslam 01 332
362392; St Bartholomew and St Luke: Fr.Leonard Young SSC 01
332 342806; Hasland St Paul and Temple Normanton St James: Fr
Geoffrey Borrowdale 01246 232 486; Ilkeston Holy Trinity, Fr.Tom
Barnfather SSC (Associate Priest) 07570 597 873; Long Eaton St
Laurence, Fr Giles Orton SSC (Assistant Curate) 07768 827101;
Staveley St John Baptist with Inkersall St Columba and Barrow Hill
St Andrew: Fr.Stephen Jones, 01 246 498603  

DIOCESE OF EXETERFiF Recommended Parishes: Abbot-
sham St Helen, Churchwarden 01 237 470447; Babbacombe All
Saints, Fr P.Jones 01803 323002; Barnstaple St Peter, Fr D
Fletcher 01271 373837; Bovey Tracey St John, Fr.N.Debney 01
626 681259 ; Exeter St Michael & All Angels, Heavitree; St
Lawrence, Lower Hill Barton Rd; St Paul, Burnthouse Lane; St
Mary Steps, West Street, Fr R Eastoe 01392 677150; Great Tor-
rington St Michael, Taddiport St Mary Magdalene, Fr.P.Bevan -
01805 622166; Lewtrenchard St Peter, vacancy 01566 784008;
Newton Abbot St Luke, Milber, Fr.N.Debney   01 626 681259;
Paignton St John the Baptist with St Andrew & St Boniface Fr R
Carlton 01803 351866; Plymouth St Peter and the Holy Apostles
Fr.D.Way - 01 752 222007; Plymouth Mission Community of Our
Lady of Glastonbury St Francis, Honicknowle, St Chad, Whitleigh,
St Aidan, Ernesettle, Fr D Bailey 01752 773874; Plymouth Sacred
Heart Mission Community Parishes St John the Evangelist; Sut-
ton-on-Plym ; St Mary the Virgin, Laira; St.Simon, Mount Gould,
Fr.Philpott, e-mail frphilpott@gmail.com; Plymouth Discovery
Mission Community, St Bartholomew, Devonport & St Mark,
Ford Fr. R. Silk – 01752 562623; Plymouth  St Gabriel, Peverell
Park Churchwarden 077528 51525; Torquay St Marychurch Fr R
Ward 01803 269258; Torquay St Martin, Fr G Chapman 01803
327223; Torre All Saints, Fr.P.March 01 803 312754

DIOCESE OF GUILDFORD, Society ParishesAldershot St
Augustine, Fr Keith Hodges 01252 320840, Hawley Holy Trinity
and All Saints, Fr.William Perry - 01276 609498. - For further
contact details  and details of all activities, events etc  in both
parishes, visit the church web sites  www.staugustine-alder-
shot.org.uk and  www.parishofhawley.org.uk

FiF, DIOCESE OF LEICESTERBlackfordby and Woodville
Fr.Michael Fish 01283 229072; Leicester St Aidan, New Parks, Fr S
Lumby 0116 287 2342; St Mary de Castro, Fr D Maudlin 01572
820181; St Chad, Fr M Court 0116 241 3205; St Hugh, Eyres Mon-
sell, Fr.Andrew Lee 07870 885705 Huncote, Fr.Andrew Lee 07870
885705; Narborough Fr A Hawker 0116 275 1470; Scraptoft Fr M
Court 0116 241 3205; Wistow Benefice Fr P O’Reilly 0116 240
2215

FiF, DIOCESE OF LINCOLN Resolution Parishes: Binbrook
Group (Louth) Fr.McEune 07411 761883; Edenham ( Bourne)
Fr.Martin 01778 591358; Grimsby St Augustine vacant contact
Mr.A.Walmsley 01472 825761; Lincoln, All Saints: Fr.Noble 01
522 524319 Skirbeck St Nicholas (Boston) Fr.J.Underhill 01 205
362734; Wainfleet Group (Skegness) Fr.Morgan 01 754 880029;
Burgh-le- Marsh (Skegness) Fr Steele 01754 810216; Fosdyke All
Saints (Kirton) Fr.J.Underhill 01 205 362734; Non-petitioning
parishes information: South Lincolnshire- Fr Martin 07736
711360; North Lincolnshire- Fr Noble - 01 522 524319

LEEDS FiF, wITHIN THE DIOCESE OF wEST YORKSHIRE
AND THE DALES Belle Isle St John and St Barnabas, Priest in
Charge, Fr Chris Buckley CMP 01132 717821. also Cross Green St
Hilda, Fr.Darren Percival SSC 07960 555609. Harehills St Wilfrid,
Fr Terry Buckingham SSC: 01943 876066, Sunday Mass 10am

FiF, DIOCESE OF MANCHESTERAudenshaw St.Hilda , Soci-
ety, Fr.John Kershaw - 0161 336 2310; Blackley Holy Trinity, Soci-
ety, Fr Philip Stamp 0161 205 2879; Lower Broughton The
Ascension, Society, Canon David Wyatt 0161 736 8868; Chadder-
ton St Mark, Society  Fr.Steven Smith - 0161 624 0535;
Failsworth Holy Family, Society, Fr.Paul Hutchins - 0161 681
3644; Glodwick St Mark, Society, Churchwarden - Michael Hig-
gins - 0161 626 4007; Hollinwood St Margaret, Society, Parish
Office - 0161 682 5106; Leigh St Thomas & All Saints, Resolution,
Fr Robert Dixon 01942 673519;  Lightbowne St Luke, Society, Fr
Philip Stamp – 0161 205 2879; Little Lever St Matthew, Resolu-
tion, Fr.John Wiseman, 01 204 700396; Middleton Junction St
Gabriel, Resolution Fr.Steven Smith - 0161 624 2005; Moss Side
Christ Church, Society, Canon Simon Killwick 0161 226 2476;
Oldham St James with St Ambrose, Society, Churchwarden -
Janet Taylor - 0161 345 3330; Peel Green St Michael, Society,
Fr.Ian Hall - 0161 788 8991; Prestwich St Hilda, Society, Fr
Ronald Croft 0161 773 1642; Royton St Paul, Society, Fr.Graham
Hollowood - 0161 624 4964; Salford St Paul, Society, Canon
David Wyatt 0161 736 8868; Swinton and Pendlebury Society, Fr
Jeremy Sheehy 0161 727 8175; Tonge Moor, Bolton St Augus-
tine, Society, Fr Tony Davies 01204 523899; Winton St Mary
Magdalene, Society, Fr Ian Hall 0161 788 8991; Withington St
Crispin, Society, Fr Patrick Davies 0161 224 3452

FiF, DIOCESE OF PORTSMOUTHFareham SS Peter and
Paul, Fareham Fr.Roger Jackson 01 329 281521; IOW: All Saints,
Godshill, and St Alban, Ventnor Fr John Ryder 01983 840895;
Good Shepherd, Lake, and St Saviour on the Cliff, Shanklin, Fr.David
Lawrence-March 01 983 407928; Portsmouth: St Michael, Pauls-
grove, Fr Ian Newton 02392 378194; The Ascension, North End,
Fr.Benjamin Weitzmann 023 9243 9711; Southsea Holy Spirit,
Fr.Russell Lawson 023 9229 6364; Stamshaw St Saviour, Fr.Ben-
jamin Weitzmann 023 9243 9711

FiF, DIOCESE OF ROCHESTERBeckenham St Michael, 11am
Sung Mass; Belvedere St Augustine, 10am Sung Mass; Swanley St
Mary, 10am Sung Mass; Bickley St George, 8am Low Mass,
10.30am Sung Mass; ChislehurstThe Annunciation, 8am Low
Mass, 10am Sung Mass; Elmers End St James, 9.15am Sung Mass,
10am Sung Mass; Gillingham St Luke, Parish Mass 10.30am;
Gravesend, Perry Street, All Saints, Sung Mass 10am; Higham St
John, 9.30am Sung Mass; Sevenoaks St John, 8am Low Mass,
10am Sung Mass; Tunbridge Wells St Barnabas, 10am Sung Mass;
all contact details from Fr Clive Jones 020 8311 6307

FiF, DIOCESE OF ST ALBANSFiF Recommended Churches
Bedford St Martin, Fr Pimenta  01234 357862; Bushey Heath St
Peter, Fr Burton 020 8950 1424; Hemel Hempstead St Francis,
Hammerfield , Fr Macey 01442 243258; Luton: Holy Cross, Marsh
Farm, Fr.Brown 01582 512228; Holy Trinity, Biscot, Fr Singh 01582
579410; St Mary, Sundon & St Saviour, Fr Smejkal 01582
583076.(Please contact clergy for details of services)

FiF, DIOCESE OF ST EDMUNDSBURY and IPSwICH
Cookley St.Michael and All Angels, Fr.Jonathan Olanczuk, 01 502
470079, 9.30am Mass (3rd Sunday in Month) ; Ipswich St Mary at
the Elms, Fr.John Thackray 07780 613754. Sunday Mass 10.45am-
Mendlesham St Mary, Fr Philip Gray 01449 766359; Eye SS Peter
and Paul - The Rev.Dr.Guy Sumpter 01 379 871986.

FiF, DIOCESE OF SHEFFIELDBolton-on-Dearne St Andrew,
Fr.Schaefer 01 709 898426; Cantley St Wilfrid, Fr Andrew Howard
01302 285 316; Doncaster Holy Trinity, Fr Stokoe 01302 371256;
Edlington St John the Baptist, Fr Edmonds 01709 858358;
Goldthorpe SS John and Mary Magdalene, Fr Schaefer 01709
898426; Hexthorpe St Jude, Fr Edmonds 01709 858358; Hickleton
St Wilfrid, Fr Schaefer 01709 898426; Hoyland St Peter, Fr Parker
01226 749231; Thurnscoe St Hilda, vacant; Mexborough St John
the Baptist, Fr. Morrison 01 709 582321; Moorends St Wilfrith, Fr
Pay 07530921952; New Bentley Ss Philip and James, Fr Dickinson
01302 875266; New Cantley St Hugh, Fr Stokoe 01302 371256;
New Rossington St Luke, vacant; Ryecroft: St Nicholas vacant; Dal-
ton: Holy Trinity, vacant; Doncaster Ss Leonard & Jude (with St
Luke) Fr. D’Silva 01 302 784858; Sheffield: St Bernard, Southey
Green and St Cecilia, Parson Cross, Fr Ryder-West 0114  2493916; St
Catherine, Richmond Road, Fr.Knowles 0114 2399598; St
Matthew, Carver Street, Fr.Grant Naylor 01 142 665681; St Mary,
Handsworth, Fr Johnson 01142 692403 (contact clergy for Mass
times, etc)

DIOCESE of TRURO - Bishop of Ebbsfleet's Representative
Fr.C.Epps  FALMOUTH: St. Michael & All Angels, Penwerris, vacant,
contact Miss B.A.Meade, 01 326 212865; PENRYN: St. Gluvius, Con-
tact Fr.M.Oades, 01 326 341304;   TRURO: St. George, Contact Fr. C.
Epps – 01 872 278595

Diocesan
Directory



The Bishop of Beverley
PROVINCE OF YORK (EXCEPT BLACKBURN AND LEEDS)

The Right Revd Glyn Webster
Holy Trinity Rectory, Micklegate, York YO1 6LE

01904 628155    office@seeofbeverley.org.uk
www.seeofbeverley.org.uk

The Bishop of Burnley
BLACKBURN

The Right Revd Philip North CMP
Dean House, 449 Padiham Road, Burnley BB12 6TE
01282 479300 bishop.burnley@blackburn.anglican.org

The Bishop of Chichester
CHICHESTER

The Right Revd Dr Martin Warner SSC
The Palace, Chichester PO19 1PY    01243 782161

bishop.chichester@chichester.anglican.org

The Bishop of Ebbsfleet
PROVINCE OF CANTERBURY (WEST)

The Right Revd Jonathan Goodall SSC
Hill House, The Mount, Caversham,
Reading RG4 7RE 0118 948 1038
bishop@ebbsfleet.org.uk www.ebbsfleet.org.uk

The Bishop of Fulham
LONDON & SOUTHWARK

The Right Revd Jonathan Baker 
The Vicarage, 5 St Andrew St, London EC4A 3AF

020 7932 1130    bishop.fulham@london.anglican.org
www.bishopoffulham.org.uk

The Bishop of Richborough
PROVINCE OF CANTERBURY: EAST (EXCEPT CHICHESTER,
LONDON & SOUTHWARK); EUROPE

The Right Revd Norman Banks SSC
Parkside House, Abbey Mill Lane, St Albans  AL3 4HE
01727 836358     bishop@richborough.org.uk     www.richborough.org.uk

The Bishop of Wakefield
LEEDS

The Right Revd Tony Robinson SSC
Pontefract Ho, 181A Manygates Lane, Wakefield WF2 7DR

01924 250781 / 07834 206317
bishop.tony@leeds.anglican.org

The Right Revd John Ford 
(formerly Bishop of The Murray)

The Right Revd John Gaisford SSC
(formerly Bishop of Beverley)

The Right Revd John Goddard SSC
(formerly Bishop of Burnley)

The Right Revd Dr John Hind
(formerly Bishop of Chichester)

The Right Revd Martyn Jarrett SSC
(formerly Bishop of Beverley)

The Right Revd Roger Jupp SSC
(formerly Bishop of Popondota)

The Right Revd Robert Ladds SSC
(formerly Bishop of Whitby)

The Right Revd Michael Langrish
(formerly Bishop of Exeter)

The Right Revd Peter Ramsden
(formerly Bishop of Port Moresby)

The Right Revd Nicholas Reade
(formerly Bishop of Blackburn)

The Right Revd Lindsay Urwin OGS 
(formerly Bishop of Horsham)

The Right Revd Peter Wheatley 
(formerly Bishop of Edmonton)

Bishops of
e Society
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Carroty wood Bake Off 
Jenny Sturtevant returns to Carroty Wood

Gosh – where did the year go? It
seems only last month that the
young people of three parishes were

participating in the premiere of The Carroty
Wood Bake Off, now we were about to witness
the sequel.  Last year it was decorating a muf-
fin to illustrate the Kingdom of Heaven, this
year the contestants had to create a wedding
cake. The reason behind this choice? The
young people of St Alban’s, South Norwood,
St Michael’s, Abbey Wood and St Augustine’s,
Belvedere had been looking at the meaning
and implications of the story of the Wedding
in Cana with Fr Philip Barnes, the Bishop of
Fulham’s Catholic Missioner. This workshop
took place on the second of a three day stay at Carroty Wood in Kent during
the October half term; the theme being Mary, Cause of our Joy.  

As well as attending a daily Mass, the young people (and the leaders) took
part in outdoor activities such as raft building, archery, abseiling and high
ropes. These activities tested the resilience and courage of all regardless of age,
accompanied by much encouragement, fun and laughter.   

The activity was only able to take place thanks to generous grants by the So-
ciety of Mary and the Croydon Episcopal Area Mission Fund.  

Jenny Sturtevant is Churchwarden at St Alban South Norwood.
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with every third month free
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Kent ME8 0BQ
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email silver43mike@gmail.com

CAR SUPPLIERS – PRIORY AUTOMOTIVE Priory
are the Christian car suppliers who can pro-
vide any new or used car at the very best
price. Let them take the hassle out of your
next car purchase, all vehicles are fully
checked before free delivery to your door.
Part exchange a pleasure and budgets to suit
all. Please call 0114 2559696 or visit
www.prioryautomotive.com

EDENHAM REGIONAL HOUSE RETREAT CENTRE
nr Bourne Lincs. Near Peterborough. Indi-
viduals and small groups welcome. Private
Chapel and spacious rooms for day visits,
disabled facilities, self-catering flat. Contact
Fr. Edward Martin SSC, ERH Church Lane
Edenham, Lincs PE10 OLS. 01 778 591358.
edenhamoffice@ gmail.com
Web: www.edenhamregionalhouse.org
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