


BATH Bathwick Parishes, St.Mary’s (bottom of Bathwick Hill),
St.John's(opposite the fire station) Sunday - 9.00am Sung Mass at
St.John's, 10.30am at St.Mary's 6.00pm Evening Service - 1st,
3rd &5th Sunday at St.Mary's and 2nd & 4th at St.John's. Con-
tact Fr.Peter Edwards 01225 460052 or www.bathwick-
parishes.org.uk

BEXHILL on SEA St Augustine’s, Cooden Drive, TN39 3AZ
Sunday: Mass at 8am, Parish Mass with Junior Church at 10am.
Further details: Father Robert Coates SSC on 01424 210 785

BIRMINGHAM St Agatha, Stratford Road, Sparkbrook (B11
1QT) “If it is worth believing in, it is worth travelling for”  Sunday Mass
11am. Contact Fr.John Luff 0121 449 2790
www.saintagathas.org.uk

BISHOP AUCKLAND St Helen Auckland, Manor Road,
West Auckland Medieval church. A Parish of the Society of S.Wil-
frid and S.Hilda.  Sunday: Sung Mass 10am, Evensong and Bene-
diction 6pm. Weekday Mass: Mon 7pm, Tues, Thur, Fri, Sat
9.30am, Wed 10am, Rosary Mon 6.30pm. Parish Priest: Canon
Robert McTeer SSC 01388 604152 www.sthelenschurch.co.uk

BLACKPOOL St Stephen on the Cliffs, Holmfield Road,
North Shore A SWSH Registered Parish. Vicar: Canon Andrew Sage
SSC. Sundays: Said Mass 9am, Solemn Mass (Traditional Lan-
guage) 10.30am, Evening Service 6pm; easy access and loop. Tel:
01253 351484 www.ststephenblackpool.co.uk

BOSTON LINCOLNSHIRE St Nicholas, Skirbeck Boston’s
oldest Parish Church. A Society and Forward in Faith Parish under
the Episcopal care of the Bishop of Richborough. Sunday. Low
Mass 8am (1st and 3rd), Sung Mass 9.30am. Daily Mass, offices,
benediction and confessions as displayed on notice boards. Rec-
tor: Fr Paul Noble SSC 01205 362734
www.forwardinfaithlincs.org.uk/stnicholasboston.html

BOURNEMOUTH St Ambrose, West Cliff Road, BH4 8BE.
A Forward in Faith Parish, Resolutions ABC in place. Sunday: 8am
Low Mass BCP, 10am Sung Mass Traditional Ceremonial (CW),
4pm Choral Evensong, 2nd Sunday of the month Choral Even-
song with Benediction. Parish Priest Fr Adrian Pearce SSC 01202
911569; Parish office 01202 766772. Email:
afpear2@gmail.com

BOwBURN, Durham Christ the King, DH6 5DS; A
parish of the Society, under the care of the Bishop of Beverley.
Durham City's 'Forward in Faith' parish. Sunday: 11am Sung
Mass and Sunday School; Weekday Mass: Wed 9.30am, Fri
6.30pm; Evening Prayer and Benediction 5.30pm last Saturday of
month; Parish Priest: Fr John Livesley SSC 01388 814817

BRADFORD St Chad, Toller Lane (B6144, 1 mile from city
centre). Society Parish. Sunday services: Solemn Mass 10.45am,
Evensong 6.30pm. Weekday Masse Wednesday 7.30pm. English
Missal/BCP. For all other services and information during the In-
terregnum please see our website
www.saintchadtollerlane.org.uk

BRIGHTON wAGNER GROUP The Annunciation
(11am) Parish Office 01273 681431. St Barthlomew’s (11am)
Parish Office 01273 620491. St Martin’s (10am) Fr Trevor Bux-
ton 01273 604687. St Michael’s (10.30am) Fr.Robert Norbury
01 273 727362. St Paul’s (11am) Fr.Robert Norbury 01 273
727362. (Sunday Principal Mass times in brackets.)

BRISTOL Ebbsfleet parishes All Hallows, Easton BS5
0HH. Holy Nativity, Knowle  BS4 2AG. Sunday Mass 10:00 a.m.
(both Churches), Evensong 1st Sunday of month 6 o'clock (All
Hallows), Weekday masses: Tuesday 7:15 p.m & Wednesday
10:30 a.m.(All Hallows), Friday 10:30 a.m. (Holy Nativity). Con-
tacts:Fr Jones Mutemwakwenda 01179551804, www.allhal-
lowseaston.org  Phil Goodfellow, Churchwarden 07733 111 800.
phil@goodfellow.org.uk during Holy Nativity vacancy  www.holyna-
tivity.org.uk

BROMLEY St George's Church, Bickley Sunday - 8.00am
Low Mass, 10.30am Sung Mass. Daily Mass - Tuesday 9.30am,
Wednesday and Thursday 10am, Friday 9.30am, Saturday
9.30am Mass & Rosary. Fr.Richard Norman 0208 295 6411. Parish
website: www.stgeorgebickley.co.uk 

BURGH-LE-MARSH Ss Peter & Paul, (near Skegness) PE24
5DY A resolution parish in the care of the Bishop of Richborough.
Sunday Services: 9.30am Sung Mass (& Junior Church in term
time) 6.00pm Sung Evensong (BCP) Weekday Mass Thursdays
9am. Other services as announced. All visitors very welcome.
Rector: Canon Terry Steele, The Rectory, Glebe Rise, Burgh-le-
Marsh. PE245BL. Tel 01754810216 or 07981878648 email:
fr.terry@btclick.com

CARDIFF near rail, bus, Millennium Stadium, city centre and Bay
Daily Mass St Mary, Bute Street Sunday: Solemn Mass 11am;
Parish Priest Fr.Dean Atkins SSC 029 2048 7777
www.stmaryscf10.co.uk

CHARD The Good Shepherd, Furnham. Under the Episco-
pal care of the Bishop of Ebbsfleet. Sunday: Sung Mass 9.45am,
Solemn Evensong and Benediction (3rd Sunday only) 6pm.
Weekday Masses: Tues 10am, Wed 6.30pm (with Healing and
Reconciliation on the 4th Wed of the month). Contact: Fr Jeff
Williams 01460 419527 www.churchofthegoodshepherd-
chard.weebly.com

CHESTERFIELD St Paul, Hasland, Derbyshire Sunday: Sung
Mass 9.45am (Family Mass 1st Sunday), Evening Prayer 3.30pm.
Masses: Tues 7.15pm (Benediction last Tues of month), Friday 12
noon, Sat 8.30am. St James, Temple Normanton, Chesterfield,
Derbyshire Sunday: Parish Mass 11.30am, Thur: Mass 7.15pm. Fr
Malcolm Ainscough SSC 01246 232486

CHOPwELL Saint John the Evangelist NE17 7ANForward
in Faith Parish ABC. Sunday - Sung Mass 10am. Daily Office &
Mass as displayed. Parish Priest: Fr Paul R Murray SSC 01207
561248 p.r.murray@durham.anglican.org

CROYDON S Michael & All Angels, Poplar Walk. Affiliated
with SSWSH. Sunday: Low Mass 8.00am, Family Mass
9.30am, Solemn Mass 11.00am, Evensong & Benediction
3.30pm (1st & 3rd Sunday). Daily Mass Mon – Fri 12.30pm, also
Wed 7.30am. Sat 11.00am. Vicar Fr Tim Pike CMP 02086869343,
Curate Fr Philip Kennedy 02036094184.   Website, with full de-
tails: stmichaelscroydon.com

DEVIZES St Peter’s, Bath Road, Devizes, Wiltshire Society of
St.Wilfrid and St.Hilda parish under the episcopal care of the
Bishop of Ebbsfleet. All resolutions passed. Sunday:  8am BCP
Low Mass; 10am Sung Mass.  Wednesdays - 7pm Low Mass. On
major festivals & Saints' Days - times vary. Contact Fr. Vincent
Perricone 01380 501481

DONCASTER St Wilfrid’s, Cantley DN4 6QP A beautiful and
historically significant church with much Comper restoration. A
Society Parish under the Episcopal care of the Bishop of Beverley.
Modern catholic worship with a friendly atmosphere. Sunday:
8am Mass and 10am Parish Mass. Wednesday: 9.30am Mass (fol-
lowed by coffee morning). Friday: 8pm Mass. Saturday 9.30am
Mass. Visitors very welcome. Contact: Fr. Andrew Howard ssc.
(01302) 285316, mob. 0774 0932758
fatherahoward@gmail.com

DONCASTER Benefice of Edlington S John the Baptist
with Hexthorpe S Jude, Sung Mass Sundays 9.00am
Edlington and 11.00am Hexthorpe, 7pm on Weekday Solem-
nities, Confessions Edlington 6.45pm Wed and Hexthorpe
7.30pm Fri or by appointment. Normal Weekday Masses: Tues
Edlington 9.30am, Wed Hexthorpe 9.30am, Thurs Edlington
7pm, Fri Hexthorpe 7pm. Divine Office recited each day
(7.30am and 6.30pm Edlington) (8am and 5pm Hexthorpe).
Other occasions see noticeboards. 
Contact: Fr Stephen Edmonds SSC - 01709858358 fr.s.ed-
monds@gmail.com

EASTBOURNE St Saviour’s A Society Parish. Sunday: Low
Mass 8am, Solemn Mass10.30am. Daily Mass and Office. Details
and information Contact the Vicar, Fr.Christopher Yates 01 323
722317  www.stsaviourseastbourne.org.uk

ELLAND All Saints, Charles Street, HX5 0LA  A Parish of the Soci-
ety under the care of the Bishop of Wakefield. Sunday Mass
9.30am, Benediction usually last Sunday, 6pm. Mass Tuesday,
Friday & Saturday, 9.30am. Canon David Burrows, 01422 373184,
rectorofelland@btinternet.com 

FOLKESTONE Kent, St Peter on the East Cliff A Forward
in Faith Parish under the episcopal care of the Bishop of Richbor-
ough. Sunday: 8am Low Mass, 10.30am Solemn Mass. Evensong
6pm. Weekdays - Low Mass: Tues 7pm, Thur 12 noon. Contact Fa-
ther David Adlington or Father David Goodburn SSC - tel: 01303
254472  http://stpetersfolk.church
e-mail: stpetersfolk@yahoo.co.uk

GRIMSBY St Augustine, Legsby Avenue Lovely Grade II
Church by Sir Charles Nicholson. A Forward in Faith Parish under
Bishop of Richborough. Sunday: Parish Mass 9.30am, Solemn
Evensong and Benediction 6pm (First Sunday). Weekday Mass:
Mon 7.00pm, Wed 9.30am, Sat 9.30am. Parish Priest: Fr.Martin
07736 711360

HALIFAX St Paul, King Cross: Queens Road, HX1 3NU. An inclu-
sive resolution parish receiving sacramental provision from the
Bishop of Wakefield. Sunday: 10.30 Solemn Mass; 16.30 (Win-
ter)/18.30 (BST) Evening Prayer Last Sunday: 18.30 Evensong
with Benediction (Occasionally Choral) Monday: 12.00 Mass Fri-
day: 10.30 Mass Parish Priest: Fr Kevin Barnard 01422 360740
www.stpaulskingcross.co.uk 

HARTLEPOOL St Oswald’s, Brougham Terrace. A Society
Parish under the episcopal care of the Bishop of Beverly. Sunday:
Sung Mass 9.30am. Daily Mass, Offices and Confessions as dis-
played. Parish Priest: Fr Graeme Buttery SSC 01429 273201

HEMEL HEMPSTEAD St Francis of Assisi, Hammerfield,
Glenview Road, HP1 1TD. Under the episcopal care of the Bishop of
Richborough. Sunday Sung Mass at 10am. Solemn Evensong and
Benediction at 6.30pm (4th Sunday). Traditional rite and cere-
monial sung to Merbecke. Contact Fr Benjamin Weitzmann
01442 247503.

HEMPTON Holy Trinity (near Fakenham, Norfolk). ABC, FiF.
The Church on the Green. Visit us on the way to Walsingham.
Mass on Sundays and Wednesdays at 10am. Linked to the Shrine
of OLW. 

KINGSTON-upon-THAMES St Luke, Gibbon Road (short
walk from Kingston railway station) Sunday: Low Mass (English
Missal) 8am, Sung Mass (Western Rite) 10.30am, Evensong and
Benediction 5pm. 3rd Sunday each month: Teddy Bears Service
for pre-schoolers 9.30am. Wed, 7pm Exposition, 8pm Mass. First
Sat of the month, 11.15am Mass of Our Lady of Walsingham. For
further information phone Fr Martin Hislop: Parish Office 020
8974 8079 www.stlukeskingston.co.uk

LIVERPOOL St Agnes and St Pancras, Toxteth Park (FiF
under the Episcopal care of the Bishop of Beverley) Sunday:
Parish Mass 10am; Evensong and Benediction 6.30pm. Daily
Mass. Sunday School. Glorious J L Pearson Church, with modern
catholic worship, good music and friendly atmosphere. Contact:
0151 733 1742 www.stagnes.org.uk

LONDON E1w St Peter’s, London Docks A registered parish
of the Society of S. Wilfred & S. Hilda. Sunday  8am Mass. 10am
Solemn Mass Daily Mass and Offices. Contact: Fr.Robert Ladds,
0207 488 3864, or 0753 028 5389. E-mail:episcopus70@
gmail.com, www.stpeterslondondocks.org.uk

LONDON EC3 St Magnus the Martyr, Lower Thames Street
(nearest Tube: Monument or Bank) A Society Parish Under the Epis-
copal Care of the Bishop of Fulham. Mass: Sunday 11am, refresh-
ments following, Tues, Wed, Thur and Fri 12.30. Visitors very
welcome. www.stmagnusmartyr.org.uk Fr Philip Warner rec-
tor@ stmagnusmartyr.org.uk

LONDON HA1 St George, Headstone, Harrow HA1 4RJ A For-
ward in Faith parish in the episcopal care of Bishop Robert Ladds.
Prayer Book Catholic, professional choir, historic organ, furnish-
ings by Martin Travers and associates. Mass (1549): Sunday
11am; Wednesday 9.30am. Fr. Stephen Keeble 020 8427 1253.
www.stgeorgeheadstone.org.uk

LONDON N21 Holy Trinity, Winchmore Hill. A Forward in
Faith, modern catholic parish under the Bishop of Fulham. Every
Sunday: Said Mass 9.00am and Sung Mass10.30am with Junior
Church. Weekdays: Tues to Fri 12 noon Angelus and Mass. Satur-
day Mass 10am. For the Sacrament of Reconcilliation and other
enquires contact Fr Richard Bolton at
rdeb2010@btinternet.com or phone 0208 364 1583

LONDON Nw3 All Hallows Gospel Oak, Hampstead,
NW3 2LD A Society Parish under the Bishop of Fulham SParish
Mass each Sunday at 10am. For further details: Prebendary
David Houlding SSC

Continued on page 37
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At the Parish Mass on Sunday 10th September 2017,
twenty candidates were confirmed in Saint Leonard's
Parish Church Loftus, in the Diocese of York, by the

Bishop of Beverley

October 2017 ■ newdirections ■ 3

Articles are published in New Directions because they are thought likely to be of  interest to read-
ers. They do not necessarily reflect the views of  the Editor or those of  Forward in Faith. 



Do try to keep up. You know it’s the Reformation
Quincentenary this year and you haven’t been to
anything. There’s loads to do

(www.reformation500.uk). You missed the visit of the Refor-
mation Roadmap storymobile in your area. You forgot to
order your Playmobil Martin Luther doll (34,000 sold in three
days). But you could still get a ticket for the service in West-
minster Abbey on 31 October in partnership with the Council
of Lutheran Churches, with a specially commissioned anthem,
followed by a symposium, ‘Liberated by God’s Grace,’ in St
Margaret’s Church. We’re good
at that sort of thing. Yet the
most liberating piece I have
read on the Reformation Quin-
centenary isn’t Anglican at all
and nobody from England con-
tributed a word to it. It is From
Conflict To Communion:
Lutheran-Catholic Common
Commemoration of the Reformation in 2017 [published 2013].
Without in any way assuming a communion which is more
than partial, the tone is unilaterally positive: ‘Catholics and
Lutherans realize that they and the communities in which
they live out their faith belong to the one body of Christ. The
awareness is dawning on Lutherans and Catholics that the
struggle of the sixteenth century is over. The reasons for mu-
tually condemning each other’s faith have fallen by the way-
side.’ There are regrets for past sins against unity in the
compulsory new fashion for historical apology, but the overall
message is a shared joy in the Gospel. This is more than quin-
centennial puff, an exchange of pens and smiles all round. The
statement emerges from a heavier document, the Joint Decla-
ration on the Doctrine of Justification by the Lutheran World Fed-
eration and the Catholic Church [1999]. These are not closed
Lutheran-Roman Catholic texts: they invite our response. In
2016, in Lusaka of all places, the Anglican Consultative Coun-
cil ‘welcomes and affirms the substance’ of the Joint Declaration
on the Doctrine of Justification, which sounds like an authentic
Anglican grudge to me. Whichever view you take, the doctrine
of justification was of central importance at
the Reformation. New Directions can mark
the Reformation Quincentenary by having a
quick look at the doctrine itself.

‘Salvation—Not for Sale.’ So runs one of the
banners on the lively website of the Lutheran
World Federation. As a four-word summary
of the doctrine of justification it can hardly be
improved. Justification takes place solely by
God’s grace. By grace alone, in faith in Christ’s
saving work and not because of any merit on
our part, we are accepted by God and receive
the Holy Spirit, who renews our hearts while

equipping and calling us to good works. Catholics and most
Anglicans would say that God’s forgiving grace always brings
with it a gift of new life, which in the Holy Spirit becomes ef-
fective in active love. Without faith, no justification can take
place. Persons are justified through baptism as hearers of the
word and believers in it. The justification of sinners is forgive-
ness of sins and being made righteous by justifying grace,
which makes us children of God. In justification the righteous
receive from Christ faith, hope, and love, and are thereby taken
into communion with him. As for sin, that preoccupation of

the Reformers, this inclination
does not correspond to God’s
original design for humanity; is
objectively in contradiction to
God and remains one’s enemy in
a lifelong struggle. Grateful for
deliverance by Christ, we believe
that this inclination in contradic-
tion to God does not merit the

punishment of eternal death, and does not separate the justi-
fied person from God. [Adapted from From Conflict to Com-
munion, cited above]

Do you follow the General Synod debates? I am not sug-
gesting that you actually join the comatose victims of the syn-
odical process, slumped on their benches in the chamber of
horrors, condemned for ever to do theology by anecdote. Just
log on and look at the verbatim transcripts, while you get on
with other things. All you have to insert are the deep sighs, the
white-knuckle frustration, the heroic attempts at fair play. So
in February this year, hard on the heels of fixed odds betting
terminals and marriage & same sex relationships, the Refor-
mation was officially welcomed, thanked, affirmed and com-
memorated [GS2044]. The English bishops, all cool
emollience, bathed the scars of five hundred years and reduced
the fever of bitter dissent, thus deepening reconciliation and
promoting reflection. Gliding past the sacked monasteries, the
burning pyres, the rack and the thumbscrew, the bishops con-
cluded a little too easily that ‘the Reformation might be de-
scribed as being, at heart, a movement to rediscover the gospel

as good news.’ But in Paradise we must expect
to see the flick of the serpent’s tail. What’s
this? ‘[T]he Protestant Reformation took a
path in England quite distinct from that fol-
lowed by those parts of Germany... Anglicans
will continue to disagree... about the extent to
which the Church of England’s understand-
ing of the doctrine of justification, as set out
in its historic formularies (e.g. in Articles XI–
XIV of the Thirty-nine Articles of Religion),
aligns with the ecumenical documents re-
ferred to in Resolution 16.17 (the Anglican
Consultative Council’s recommendation to
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From Conflict to Communion
Julian Browning consults his Reformation Roadmap

Justification takes place solely by God’s
grace. By grace alone, in faith in Christ’s

saving work and not because of any merit
on our part, we are accepted by God and

receive the Holy Spirit.



engage with the Lutheran ‘Not For Sale’ theme, mentioned
above). Some—though by no means all—Evangelicals, within
and beyond the Church of England, have voiced reservations
about the interpretation of Ref-
ormation doctrine expressed in
those documents...’ They are
right, of course. It was different
over here, and the legacy is also
different. We are not going to
the Reformation party organ-
ised by the Lutherans and
Catholics. The Calvinists in our
midst forbid it, quoting against us the predestination found in
our own Thirty-nine Articles. Calvinism, seen through an
English lens, is militant, battening on the revolutionary move-
ments of the seventeenth century. God’s people make their
own decisions now. Lutherans and Catholics and most Angli-
cans are wrong. As far as justification goes, there is nothing for
us to do in response to God’s actions. ‘Our righteousness is not
in us but in Christ… we possess it only because we are partak-
ers in Christ.’ [Calvin, Institutes 3:11:23] We ourselves remain
deadbeats before the judgement seat, whatever we do, miser-
able sinners indeed. 

Is it possible for religious people to have too much historical
awareness? The Lutherans and Catholics appear to have light-
ened their burden. We have not done so. This could be because
the legacy of the Reformation in this country is not a theolog-
ical divide, as between Lutherans and Catholics, but a cultural
fissure between Puritan and High Church. This chasm has yet
to be crossed, but a quincentenary is a good time to draw
breath and start again. The historical complexity and social
consequences of the Reformation, barely touched on in this
article, still hold us captive. The answer is more theology. Per-
haps our Lutheran and Catholic brethren can help. Here is the

final paragraph of From Conflict To Communion: ‘The begin-
nings of the Reformation will be rightly remembered when
Lutherans and Catholics hear together the gospel of Jesus

Christ and allow themselves to
be called anew into community
with the Lord. Then they will be
united in a common mission
which the Joint Declaration on the
Doctrine of Justification describes:
“Lutherans and Catholics share
the goal of confessing Christ in
all things, who alone is to be

trusted above all things as the one Mediator (1 Tim. 2.5f)
through whom God in the Holy Spirit gives himself and pours
out his renewing gifts.”‘ 

Fr Julian Browning is an Assistant Priest at All Saints’, Margaret
Street, and a member of the Editorial Board of New Directions.

The English bishops, all cool emollience,
bathed the scars of five hundred years
and reduced the fever of bitter dissent,

thus deepening reconciliation and 
promoting reflection.
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St Mary and St John, Camp Hill - 50th Anniversary of Dedication (Photographs Walter Gibson)
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The National Assembly 
will be held at

St Alban the Martyr, Holborn,
on Saturday 18 November 2017

Mass at 10.30 am:
Preacher, Fr Philip Barnes
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In order to turn the world upside down we need to turn the
church upside down. So what do we need to do? 
First, we need to reflect on the content of our proclama-

tion. There is a perception that there is a single, verbal Gospel
message that can be picked up and dropped from place to
place. ‘Christ died for our sins.’ ‘Life in all its fullness.’ Those
well-known statements which so easily trip off the Christian
tongue. But the Gospel is not a message; it is a person, Jesus
Christ, and the way he speaks into different contexts and sit-
uations differs from place to place. If you turn up on an estate
with nice, tidy, complacent answers
to questions no one is asking, they
will tear you to shreds. Successful
evangelism begins with intense lis-
tening, with a profound desire to
hear the issues on people’s minds and a genuine open heart to
discern how Jesus speaks into them. If you’re in debt, what is
the good news? If you’re dependent on a foodbank to feed your
children, what is the good news? If you’re cripplingly lonely
and can’t afford the bus into town, what is the good news? Sim-
ple formulae, or trite clichés about God’s love won’t do as an-
swers to these questions. 

Of course there are answers, but we need an honesty and
an openness and a desire to take risks in order to reach them.
And once we have reached them, then our preaching, our
teaching, our worship, our pastoral care, our common life, our
approach to teaching, our whole sense of what it means to be
a Christian must all be altered in order to accommodate them.
Later this year we are going to launch a project to encourage
estates practitioners and theologians to listen deeply to estates

residents and then ask the question, ‘What is the good news
here?’ We hope it will create a resource and a methodology
that will be of much wider use.

Second, leadership. We need to raise up leaders in, for and
from the urban church. The best person to speak the Gospel
in an urban estate is someone who has grown up there, so we
need to be courageous and take risks in raising up a local lead-
ership. Catapulting in 200 white, well-educated, beautiful peo-
ple from the nice bit of town will dispossess and disempower
local residents. The impact will be to take their church away

from them so that the church will be-
come just another service provided on
their behalf by patronising outsiders.
In the Church of England our current
structures for selecting and training li-

censed lay or ordained leaders are woefully unfit for purpose
and deliver only white, graduate-class leaders. The time for
tolerating this systemic failure is now over. We must take risks
in raising up local leadership, leadership that cannot and will
not speak the jargon-laden drivel of the contemporary church,
but will instead have the Gospel energy to transform it.

And to raise up this new generation of leaders, we need
our best clergy to commit significant periods of their min-
istries to the poorest areas. The task is now too urgent for ex-
cuses. The days in which priests hopped from a suburban
parish to a nice market town to a cathedral close without ever
going near the poorer estates cannot continue. I would urge
anyone here who is a church leader from any denomination
to listen to that challenge. I have heard many stories from
clergy telling me that they cannot possibly work in an urban

Hope for the Poor
In the second part of Bishop Philip North’s article he suggests seven steps that will help us to become a
church of and for the poor.

The Gospel is not a message;
it is a person, Jesus Christ

Photographs with this article are of the Ebbsfleet Lay Congress (Photos by Prester Coleman)



parish because they need the best schools for their children.
But I have heard almost as many stories from clergy children
brought up on estates telling me how that experience has made
them compassionate for the vulnerable and passionate for the
Gospel. Jesus proclaimed good news to the poor. We need our
clergy to do the same. 

Third, the church-planting movement, which is making
such a difference in so many areas, needs to put the poor first
rather than last. Let me take you back to one of my opening
stories. In Blackpool, church life on the Mereside Estate had
completely died out. So we found the money to put Linda
Tomkinson on that estate along with her husband, Pete, who
is training with the Church Army. On Sunday mornings they
run a stall at the car boot sale. Through the week they run a
community choir, a bereavement drop-in service, a commu-
nity development group splendidly called the Mafia and much
else besides. And through generous
service they have seen church life grow
and many people who were miles from
the Lord come to faith.  What is more,
they are loving every single second of it.
It is impossible to conceive of people
taking greater delight in ministry.

HTB, New Wine and many dioceses and denominations
are developing church planting strategies, but too many are
aimed at the low-hanging fruit in fast regenerating urban areas
or university towns. I am astonished at the number of people
Jesus is calling to plant new churches as long as they are in
Zones 1 and 2 of the London transport system. It’s the wrong
place to start. Renewal comes from courageous mission to the
places where it’s toughest. If you feel called to plant, we need
you on the outer estates, we need you in our northern towns,
we need you in areas where a majority of people come from
other world faiths, we need you in those areas where the
trendy coffee shops and artisanal bakers are hard to find.
Come there if you really want to make a difference in Jesus’
name.

Fourth, we need to marry together service with proclama-
tion. In an area of Sunderland I once knew well there were two
churches. One, in the Anglo-Catholic tradition, was fabulous
at community development work, providing services for
refugees, projects for the elderly, schools ministry and so on.

The other, a charismatic free church, was brilliant at evangel-
ism and thought its sole aim was to convert people to Christ.
The first is small and shrinking slowly. The second grew spec-
tacularly but then declined just as quickly and is no more. One
did service without proclamation. One did proclamation with-
out service. To grow sustainably we must do both.

A feature of those opening stories was that they were
about churches which both serve generously and proclaim
boldly. If all we do is proclaim and ignore the hard reality of
people’s lives, if all we offer is Jesus the living bread when peo-
ple need real bread to put in their stomachs, no one will listen.
We are hypocrites and the Gospel we speak is empty. On the
other hand if all we do is serve and not proclaim, as many
churches do, we are subjecting people to the greatest depriva-
tion of all which, in the words of Pope Francis, is to be deprived
of ever hearing the saving news of Jesus Christ. A feature of
all growing urban churches is an intentional marriage of serv-
ice and proclamation. A wonderful example of this is Chris-
tians Against Poverty, who do both brilliantly and fearlessly. 

Fifth, we need patient presence. A feature of an anxious
and paranoid church is that we have become obsessed with the
quick win. We love those stories of people who have grown
churches to a thousand within three years because they enable
us to think that there are simple answers to complex questions.
And that cult of the quick win is one of the factors that makes
people afraid of urban ministry. It won’t deliver the ‘instant
success’ to which we are addicted. 

And it won’t. Urban and estates ministry is hard work and
slow going. It takes years to become established, to win trust,
to learn the questions, to form leaders, to work out how best
to serve, to discern accessible ways of proclaiming, to win souls
for Christ. And there will be many setbacks along the way,

many leaders we form who move away,
many families we work with who for no
good reason disappear, many projects
and initiatives we attempt that won’t get
off the ground. That can be hard. But it’s
real and it’s true and it’s the Gospel.

Think of St Paul. He endured countless setbacks, there were
arguments, there were places he could not enter. At one point
he speaks about being ‘unbearably crushed’, This is real Chris-
tian ministry: it is cross-shaped, it hurts, it’s sacrificial. If it is
simple it is inauthentic. 

There is a great deal more that the diocesan or central
structures of the Church can do to support its urban clergy,
for example, abolishing the vacancy so that there can be stable
leadership over many years even if church leaders want to
move on. But the quick win is a delusion. Long-term, faithful,
patient, loving presence is what the urban church needs. 

Sixth, we need to accept that this is everyone’s concern and
everyone’s problem. If the church wants to be present in places
of poverty, it is no good to leave it up to a few heroic church
leaders whilst the rest of us get on with our ordinary lives. The
wider Church must support the church in urban areas, and do
so in genuine and concrete ways. That means financial subsidy,
it means letting go of its best leaders for urban ministry, it
means support and prayer and encouragement, it means a
willingness to listen to the urban church and amend its own
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This is real Christian ministry:
it is cross-shaped, it hurts, 

it is sacrificial.

The Pilgrimage of Healing and Renewal at Walsingham
(Photo Graham Howard)



life and structures accordingly. If you are not
from an urban Church then think for a mo-
ment: in what ways is your church supporting
an estates or inner urban Church? And if it is
not, what does it need to change to do so? Don’t
forget - your church only has the authority to
proclaim in its own context because of your
brother and sister Christians who are worship-
ping and serving in the toughest areas. You are
the Church only because they are the Church.

And seventh, we need prayer. We need sin-
cere, disciplined, authentic prayer because it is
only through prayer that the Lord will soften
our hearts and open our ears to the cry of the
poor. Pray for the church in areas where it is
hard to be the church. Pray for yourself so that
you can discern how God is calling you to pro-
claim Good News to the poor. 

I believe there is change, there is a new
openness to being a church of and for the poor.
There are a number of new and interesting initiatives and
ideas; some significant books are starting to appear such as ‘A
Church for the Poor’ by Martin Charlesworth and Natalie
Williams. Pope Francis has reawakened many to centrality of
this area of Christian ministry. But it is not enough. And it is
not fast enough. We know the statistics. Within 10 years we
will have all but lost the Church in the poorest areas. We will
have become a complacent, smug church of and for the rich.

Let me end with a story. In Lancashire there is a very beau-
tiful, Victorian church that was once a thriving place of wor-
ship for the working class community it served. But the area
began to change. Many people of
Asian origin moved in, much of the
old housing was demolished and not
replaced. The congregation dwin-
dled away till there were only a cou-
ple of dozen people shivering away
in a vast barn of a building. So they moved out of the church,
which was made redundant to become a vast symbol of with-
drawal and decline, and they now worship in an extended
room in the old vicarage. Out of the window they can see the
hulk of the building that they could not maintain. On the walls
are pictures of the glory days when the streets were lined for
the Whit Walk and they had forty choristers in the choir stalls.
There are bits and pieces from the old church: the war memo-

rial, some stained glass, and that ultimate symbol of Anglican
life, the churchwarden’s wand. It is a church whose angel is one
of guilt and grief and nostalgia. It is locked in its past.

That church seems to me to be a symbol of too much of
our contemporary Christian life. We are so busy looking back
at the church’s past that we fail to see ahead to God’s future.
And that is especially a feature of the urban church where de-
clining numbers and decaying buildings are the norm. People
are so locked in memories of what they were that they cannot
see God’s future. We see the church through the eyes of grief.
If only things could be what they once were.

Yet what does Jesus say in the syna-
gogue at Nazareth? ‘The spirit of the
Lord is upon me because he has
anointed me to preach good news to
the poor. He has sent me to proclaim
release to the captives and recovering

of sight to the blind, to set at liberty those who are oppressed,
to proclaim the acceptable year of the Lord.’ He throws our
gaze forward to God’s future. It is a vision of hope, a vision of
joy, a vision of the triumph of the loving power of the cross. 

That is the good news we must proclaim to the poor, the
hope of God’s future. In that future there is justice for the op-
pressed. In that future there is food and drink for everyone. In
that future, debt and sin is cancelled. In that future all is ac-
ceptance and all is love. That is our task, to proclaim God’s fu-
ture and to do so not with fear or anxiety, but with joy. ‘When
you give a feast, invite the poor, the crippled, the blind, the
lame,’ says Jesus. Let us invite everyone to the feast of the lamb.
And let us start with those who most need good news of hope.
For when we speak hope to the poor, we speak hope to every-
one.

The Rt Revd Philip North CMP is Bishop of Burnley. This ar-
ticle forms the second part of his address to the New Wine ‘United’
Conference 2017. The first part was published in the July/August
edition of New Directions.
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This is our task, to proclaim God’s
future and to do so not with fear

or anxiety, but with joy.

Father Alexander Hobbs ordained at Exeter Cathedral
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Forward in Faith welcomes the report* on the nomina-
tion to the See of Sheffield and related concerns by the
Independent Reviewer, Sir Philip Mawer, and his rec-

ommendations. As the Archbishops of Canterbury and York
have said, the report is ‘detailed, thoughtful and authoritative’.
Like them, we shall read it carefully. We look forward to the
more detailed response that the Archbishops promise.

We welcome Sir Philip’s statement that ‘there is no doubt
that Bishop North’s nomination was consistent with the
House of Bishops’ Declaration and the Five Guiding Principles’
(para. 130).

Sir Philip finds that ‘not nearly enough’ has been done to
inform and educate clergy and laity about the 2014 Settlement
(190). We welcome his recommendation that the House of
Bishops provide resources to help dioceses, deaneries, parishes
and training institutions to engage in further consideration of
the issues and to ensure that ‘mutual flourishing’ is achieved
(191).

We note that Sir Philip does not believe that Professor
Percy’s ‘view of what constitutes “mutual flourishing” is con-
sistent with what the House and the Synod had in mind in es-
pousing the Declaration and the Five Guiding Principles’
(167). He comments, ‘The challenge posed by Professor Percy
and some others… is in effect a fundamental challenge to the
2014 Settlement’ (132). We welcome Sir Philip’s recommen-
dation that the House of Bishops give further attention to this
theological challenge to the Settlement (198). It is the House
of Bishops’ Declaration, so the House of Bishops needs to de-
fend it.

As Sir Philip says, the Settlement was a package. We note
that the Measure and Canon which permit the ordination of
women to the episcopate form part of that package. As Sir
Philip comments: ‘Try to unpick the package and the basis for
the settlement is immediately called into question’ (16b).

In his conclusion, Sir Philip comments starkly, ‘The choice
for the Church is whether to continue wrestling with the issues
I have identified, for the sake of the Gospel, or whether to
abandon the Settlement. If those who take the majority view
in the Church are to retain credibility with the minority, there

is only one choice which I believe they can make’ (206). We
must now await the House of Bishops’ response to that chal-
lenge.

In the last three years – and indeed for some time before
that – no priest who publicly espouses the traditional catholic
position on holy orders has been appointed as an archdeacon,
dean, or residentiary canon in the Church of England. The
Bishop of Burnley is the only such priest to have been ap-
pointed as a bishop in the three years since the 2014 Settle-
ment was concluded. A positive response to Sir Philip’s
challenge will only be credible if the House of Bishops and its
individual members successfully address this deficit.

Much of Forward in Faith’s work over the last three years
has been directed towards building up The Society as a struc-
ture offering those who cannot receive the sacramental min-
istry of women as bishops and priests both sacramental
assurance and a context of full communion. This has been
done not from a desire for separation, but in order to enable
us to engage with confidence, from a position of security and
support, in the wider life of the Church of England. Many ex-
amples, from a range of dioceses, could be given of good rela-
tionships and co-operation across the divide of theological
conviction.

As a leaflet published by The Society in 2015 emphasizes,
‘The Five Guiding Principles challenge us to identify the
highest degree of communion that principle and con-
science allow, and to express this by sharing in the life of
the diocese, making a positive contribution to mission and
growth. Our communion with other members of the
Church of England must be characterized by the love
(charity) that arises from our common life in Christ.’

In response to Sir Philip’s report, we are happy to reaffirm
our full commitment to the corporate life of the Church of
England and to the flourishing of all within it.

† TONY WAKEFIELD
The Rt Revd Tony Robinson, Bishop of Wakefield 
Chairman

LINDSAY NEWCOMBE 
Dr Lindsay Newcombe
Lay Vice-Chairman

ROSS NORTHING
The Revd Ross Northing
Clerical Vice-Chairman

* Available on the Church of England website

Response to the Sheffield Review
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A more enlightened view
From Dr Brian Hanson
It is rather exciting to read that both the Society of the Faith
in November this year (Sept ND p 14) and Forward in Faith
in tandem with Anglican Catholic Future in September
2018 (Sept ND p 8) are proposing conferences to consider
catholicity in the 21st century and the future of catholic mis-
sion within the Church of England. The Society of the Faith
conference is to be open to both clergy and laity and I question
therefore why the Forward in Faith conference next year is ex-
clusively to be for “clergy, religious and ordinands”.
We are told that the Church of England “needs to hear from a
united catholic voice about mission and evangelism”. How can
the voice be united if it comes only from the ordained? Is it
suggested that lay people have no experience to offer in this
area? To say that “as priests and pastors of God’s people our
duty and our joy is to demonstrate and prove our engagement
to our communities” does sound rather self-congratulatory
and patronising; indeed, a statement reminiscent of the nine-
teenth century rather than the twenty first.
I plead for a more enlightened view of the laity from the ranks
of Forward in Faith and ACF; perhaps the Society of the Faith
symposium has got the balance right.

Dr Brian Hanson CBE
Received by e-mail.

‘I thank the Lord that I possess more
than my fair share of happiness!’ I am
sure many readers (of a certain age)
will remember the song by Sir Ken
Dodd! ‘Does God want me to be
happy?’ This was a question posed to
a colleague of mine by someone seek-
ing to leave a marriage and begin a
new life in a new relationship. It is a
very good question. Humanly speak-
ing no one would wish to deprive an-
other person of happiness, or deny
them an opportunity to find a happy
life. This is not the same as saying
God will always agree with the course
we take in life to pursue happiness.
I can’t be the only Spiritual Director
to begin a statement with ‘I am sorry
to tell you.’ It can be ‘I am sorry tell
you that the Christian life does not
permit you to make that choice.’ Or it
can be ‘I am sorry to tell you what
you have done is clearly forbidden to
Christians.’ 

‘Life, liberty and pursuit of happi-
ness’ as a goal for individual and
community, as set out in the Ameri-
can Declaration of Independence
clearly indicates that there is a reli-
gious, moral and social context to the
well-being of both individual and

community. This being the case, it is
very likely that the pursuit of ‘happi-
ness’ by an individual or a couple can
have disastrous consequences for the
wider community, impacting nega-
tively on their well-being.

Ironically the Greek word ‘Makar-
ios’ was translated in the Authorised
Version as  ‘Happy’, most notably in
the Beatitudes – ‘ Happy are the pure
in heart for they shall see God.’ At the
heart of this call to blessed happiness
is spiritual poverty and selfless spend-
ing of life for the sake of others. This
is the blessedness or ‘happiness’ of
the way of the cross. 

The will of God in Christ is that we
should find blessing – that is to say an
indwelling in the Divine presence – a

‘blessed communion’. This is found in
walking the way of the cross which is
‘none other than the way and life of
peace.’

The experience of my colleague re-
sponding to this ‘pursuit of happi-
ness’ points to a very important
aspect of ‘Ghostly Counsel’. Spiritual
Direction is precisely that – direction
by the Holy Spirit whose will is re-
vealed in the Scriptures, the life of
Our Lord and the practice of the Uni-
versal Church. Those involved in Spir-
itual Direction put themselves under
the authority of the Word. There is a
growing tendency in Spiritual Direc-
tion to borrow skills and practice
from non-directive counselling and to
deliberately reject any notion of ‘au-
thority’ in the relationship. There
may be some insights to be gained
from doing this but the perils are nu-
merous.

Once the Christian life is cut free
from the moorings of Scripture and
long established morality of the
Church there is an inevitable drift
onto the rocks. It is for good reasons
that the Prayer Book advises those
seeking Ghostly Counsel to seek out ‘a
learned minister of God’s Word.’

Ghostly
Counsel
Happiness

Andy Hawes is Warden of
Edenham Regional Retreat House

Letter to the Editor
Donation in Memory of Bishop

David

“This wonderful gift
will restore the vision 
of a great many people

and bring them a joy and happiness
which they could not have forseen.”

The Orbis charity (The Flying Eye Hospital)
sent us a letter which contained the sentence

above.

We would like to thank everyone who very
kindly donated in memory of a dear husband

and father.

The total amount donated so far is an amazing
£3,145 plus Gift Aid.

Rosemary, Felicity and John
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The Ebbsfleet Lay Congress
The Congress took place at Coventry Cathedral on 2nd September 2017
(Photographs: Prester Coleman)

News from Forward in Faith 
This year’s National Assembly will be held at the Church of
St Alban the Martyr, Holborn, on Saturday 18 November,
beginning with Mass at 10.30 am and concluding with Bene-
diction at 4.30 pm. The Council finalized the agenda at its
meeting on 26 September.

An invitation to appoint representatives has been sent
to all registered parishes. Parish priests or churchwardens of
parishes that have not received this invitation should please
contact the office (admin.assistant@forwardinfaith.com).
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As someone of a centrist political persuasion, I take
The Times. Or at least I did until they published a
cartoon of Jacob Rees-Mogg depicted as a foetus

worthy of abortion for holding mainstream Roman Catholic
views on sex and the beginning of
life (The Times, 7 September
2017). How low of The Times, I
thought, to treat the issue of
abortion as trivially as this, and
how distasteful to treat Catholics
in this country with such con-
tempt.

The background to this of course is that Jacob Rees-Mogg
recently appeared on ITV’s Good Morning Britain and declared
abortion to be ‘morally indefensible’ and gay marriage as in-
compatible with the teaching of the Catholic church. ‘I am a
Catholic,’ Rees-Mogg declared to mid-morning Britain, and
cries of ‘Shame!’ and ‘Bigot!’ rang out from the Twitterati and
the media. Clearly Rees-Mogg had failed
the 21st century’s secular and relativist
Test Act!

Significantly, Mr Rees-Mogg is not
just a member of the public; he is a Con-
servative Member of Parliament, and this
year’s silly season’s Tory leadership tip.
The controversy therefore is not that a
man with six children and a solid Catholic
pedigree holds Catholic views, but
whether such views can be held by a seri-
ous politician. This is a question which all
Christians, from the left and the right,
need to engage with. If Christian politi-
cians cannot hold orthodox views publicly,
what does that say about the health of our
democracy, or our ability to respond to
contemporary challenges in a Christian way? 

At the recent session of the General Synod, Catholic
Group members Emma Forward and Rosemary Lyons asked
exactly that of the House of Bishops. Responding, the Arch-
bishop of York stated that ‘there is an unambiguous connec-
tion between religion and politics. Those who would sever it
are relegating their Creator to the
spectator’s gallery.’ Good stuff. How-
ever, the experience of Christians in
UK politics has often proved to be
painful, particularly when those politi-
cians are taking counter-cultural positions. The Tim Farron
saga is a case in point: although actually he didn’t express an
orthodox position in the end, the mere whiff of the Christian
about him ensured he was a gonner. He eventually admitted
that ‘I seem to be the subject of suspicion because of what I
believe and who my faith is in. In which case we are kidding
ourselves if we think we yet live in a tolerant, liberal society.’

Secularism makes no distinction between the Tory and the
Liberal.

What then is the place of faith in politics? Unfortunately,
Christianity does not have a fully-costed manifesto which ad-

dresses the pressing socio-eco-
nomic problems afflicting the
UK. It does not prescribe an
ideal tax regime. Nor does it tell
us which trading bloc we should
join or leave. What it does do,
though, is place on Christians an

obligation to engage positively with our neighbours and our
society. Christianity challenges us to challenge the way things
are, and to work towards an improvement in our common sit-
uation. Christians respond in a number of ways to this obliga-
tion, often contradictory ways (I am thinking particularly of
areas like public spending). Nonetheless, we share a faith
which inspires our actions, and we should defend our ability

to state that motivation publicly, proudly,
and politically. 

Given Rees-Mogg’s peculiar public
image, it is easy to see this as an isolated
incident which need not worry Christians
generally. Rees-Mogg did, after all, appear
on an infamously shallow daytime pro-
gramme, interviewed by that titan of seri-
ous cross-examination Piers Morgan.
What did he think he was going to be
asked about—the conjugation of Latin
verbs? Perhaps he deserved what he got. 

I think, however, that ‘Mogggate’ is
indicative of a political zeitgeist which is
increasingly intolerant of faith-based pol-
itics. It is important for our politics that
we do not let an angry and anti-theist

media play divide and rule with Christians. Yes, some Chris-
tians will find Rees-Mogg’s views abhorrent. Yes, some Chris-
tians would disagree on how we organize the economy. But we
must recognize that we share a common well-spring of inspi-
ration: Jesus Christ and his Good News. If we allow that in-
spiration, common to all Christians, to be seen as shameful,

backward, irrational, then faith will
play no role in politics; our national
polity will merely be a reflection of an
angry and outraged Twittersphere,
that’s insights into human nature, the

sanctity of life, and our socio-economic condition will only
ever be one tweet deep. That is a Test Act I do not want to
pass.

Tom Hatton is a member of the House of Laity of the General
Synod. He represents the Diocese of Southwark and is a member

of the Catholic Group

Moggmentum
Tom Hatton argues that even if we disagree with Rees-Mogg, faith-based politics needs defending 

The mere whiff of the Christian
about him ensured he was a

gonner.
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Cries of ‘shame!’ and ‘bigot!’ rang out
from the Twitterati and the media.

Clearly Rees-Mogg had failed the 21st
century’s secular and relativist Test Act!



‘The deliberate murder of an innocent person is gravely
contrary to the dignity of the human being, to the golden rule
and to the holiness of the Creator. The law forbidding it is
universally valid: it obliges each and everyone, always and
everywhere’ [Catechism of the Catholic Church 2261]

‘I am completely opposed to abortion, says Rees-Mogg’
[theguardian.com, 6 September 2017]

Moral opposition to abortion credits the unborn child with
the right to life. In this article, I
will explore the special character
of this right, and the nature of
(human) rights per se.

Various theories in moral
philosophy attempt to explain the
origin and nature of rights, which
we might perhaps describe as those privileges enjoyed by
individuals which others are called upon to recognize, facilitate
or defend. In the Catechism of the Catholic Church we read that
human life ‘is sacred because from its beginning it involves the
creative action of God and it remains for ever in a special
relationship with the Creator’ [2258]. For Catholics, a certain
right—the right to life—derives from a relationship, the
relationship between human beings and God. Because God
first wills the life of an individual, and then maintains a special
relationship with the individual throughout his life, that
person’s right to life is established. 

Interestingly, the rights of the unborn child in certain strands
of secular thought are similarly premised upon relationship.
However, here it is the mother who, if she wills the life of her
unborn child, establishes its right to life and thereby to medical
treatment and state protection; whereas if she does not will
its continuing existence the unborn child enjoys no right to
life at all. To premise so important a right as the right to life
upon the wishes of one other person seems problematic,
because in similar situations there is no guarantee of similar
rights.

Of course, the catalogue of rights we enjoy can vary under
different circumstances—but can the
right to life be said to involve any
more significant validity? Yes, it can:
a right may be categorized as
foundational if it is required in order
to guarantee the exercise of further
rights. The right to life is foundational because no other right
can be exercised without it. 

However, the ‘pro-choice’ position on abortion asserts the
primacy of a woman’s right to make personal reproductive
choices. Again, this has about it a measure of ‘foundationality,’
because to continue a pregnancy impacts upon certain other
rights and freedoms. But it cannot be said to be as foundational
as the right to life, which therefore trumps the right to choose

in a practical hierarchy. Put simply, the right to life is the
pathway to a greater catalogue of additional rights than is the
right to reproductive choice.

We can therefore find a strong moral basis for arguing in
opposition to abortion, on the basis of the foundational
character of the right to life. But recent public debate has
focused more specifically on opposition to abortion in all
circumstances, including in cases of incest and rape. Here
again, the foundational character of the right to life is key. The
right to life is foundational because it is certain that without

it, no other rights could be exercised. It
has a double nature, as (1) the vehicle
for additional rights, and (2) the
necessary condition for the exercise of
those rights. Bearing this in mind is
helpful when considering challenging
cases, such as pregnancies resulting from

incest or rape. Pro-choice proponents could assert that, in such
instances, a mother has the right to avoid the mental distress
which might result from carrying to term a child who was
conceived as the result of rape. It could likewise be argued that
a woman has the right to terminate a pregnancy where, on
account of incest, or for other reasons, there is a likelihood of
foetal abnormality. 

These assertions fail on two accounts: first, the termination
of a pregnancy is certain to result in a violation of the child’s
right to life, whereas its continuation involves only the
likelihood of the mother’s mental distress, or foetal abnormality.
And, as already stated, the violation of the right to life is the
more serious moral breach because the right to life is the
vehicle for the exercise of the greatest number of additional
rights.

Finally, there is the matter of the physical dependence of the
unborn child upon the mother. Often, the pro-choice position
conflates physical dependence with moral dependence, or
inferiority. But comparable examples prove this conflation to
be fallacious: consider, for example, a pair of Siamese twins,
one of whom is dependent upon the other for life. The ‘less
dependent’ of the pair has no right to end, or cause to end, the

life of their sibling, whose right to life
is independent and unique to him,
and has the aforementioned
foundational character which leads to
it trumping other rights. (The case of
Siamese twins about whom a decision

must be made to save one life against the other is a separate
moral issue, and has its own implications for this debate: the
question there is how to deal with conflict between two
foundational rights, which would appear to involve the
reversal of our reasoning, arguing away from the right to life
towards dependent rights, rather than arguing towards it.)

Fr Richard Norman is the Vicar of St George’s Bickley.
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The right to life is foundational 
because no other right can be 

exercised without it.

For Catholics, a certain right—the
right to life—derives from a 
relationship, the relationship 

between human beings and God.

The Abortion Debate
Richard Norman explains the pro-life argument

ND



14 ■ newdirections ■ October 2017

‘Before I formed you in the womb I knew you, and be-
fore you were born I consecrated you; I appointed
you a prophet to the nations.’ [ Jer. 1]

Bishop Geoffrey Rowell—one time Chaplain of Keble
College, Bishop of Basingstoke and then of Europe, ecumenist
and bridge with the oriental Orthodox world, who died in
June—was a beloved spiritual director, guide and friend of
mine for many years, as I am sure he was to many of you. 

I first met him eye-to-eye across
a viva voce at Oxford. Needless to say
it did not end well, but the friendship
nonetheless flourished. 

At Geoffrey’s funeral in Chich-
ester Cathedral, Rowan Williams
spoke movingly of Geoffrey’s depth of
spirituality and his sense of connectedness with the roots of
the Anglican tradition, exemplified in his joint editorship—
with Williams and Bishop Kenneth Stevenson—of Love’s Re-
deeming Work, a compendium of Anglican writing. 

One of the works Geoffrey selected for that publication
was a letter by Shirley Carter Hughson. He was born in South
Carolina, USA and became a monk of the Order of the Holy

Cross. The letter is about solitude and the communion of
saints: 

‘He who is “in Christ,” is never solitary in the sense of being
isolated from others... He cannot be unalive to that ultimate,
triumphant sense of unity with his brother whom he sees in
the place where every man stands before God. He can have no
sense of antagonism or indifference towards any human being,
for though there are those who are not yet reborn, yet he sees

in every man a potential child of
God, a potential brother in Christ, a
potential member of the same heav-
enly family in union with which he
rejoices. Those who love solitude re-
joice in it, rejoice in that condition
which alone can make them con-

scious of the “great multitude which no man can number of
every nation and kindred and tongue which stand before the
throne and before the Lamb.”’

However alone we may feel, nowhere in England are we
more conscious of the company of saints than when we stand
in here in Durham Cathedral: Cuthbert to the East, Bede to
the West, Oswald joining them in prayer. We are surrounded

A Cloud of witnesses
Andrew Tremlett reflects on the Northern Saints

I first met Bishop Geoffrey across
a viva voce at Oxford. Needless to

say it did not end well, but the
friendship nonetheless flourished.



visibly, physically, purposefully and prayerfully. 
‘Before I formed you in the womb I knew you, and before

you were born I consecrated you; I appointed you a prophet
to the nations.’

Bishop Geoffrey, Brother Hughson OHC, Cuthbert, Bede,
Oswald, Hild, Margaret: all called by God before they were
born. 

When Cuthbert’s body was brought to Durham in 995 the
Cathedral, as we now know it, did not exist. Cuthbert’s coffin
lay first in a temporary church and then in the Anglo-Saxon
‘White Church,’ which was begun in 996 and finished in 1017.
4 September has long been venerated as the anniversary of
that enshrining in 999 of the body of
St Cuthbert in the original ‘White
Church’ prior to the building of the
present Cathedral. 

The present cathedral was begun
in 1093, after a community of Bene-
dictine monks from Jarrow had been
established there to succeed the Anglo-Saxon community
which brought Cuthbert’s body to this site. Eleven years later,
as soon as the east end of the church was ready, a great and
solemn festival was held to ‘translate’ Cuthbert’s body into the
new cathedral. The Rites of Durham describes the ceremonies
that surrounded the moving of Cuthbert’s body on 29 August
1104. 

The permanent exhibition from July of the Treasures of
St Cuthbert within the Great Kitchen had something of that
sense of occasion—that something really significant was taking
place—of Durham re-finding its roots in the Holy Island tra-
dition and being able to share that with a regional and global
audience. 

‘Before I formed you in the womb I knew you, and before
you were born I consecrated you; I appointed you a prophet
to the nations.’ [ Jer. 1]

However, in the company of all these saints, I want to
mention not one of the ‘greats’ but rather a remarkable local
man, Sunderland-born Eric Bowman, who was devoted to this

festival, travelled whenever he could
from London to be here, and in his
last months asked me to pray for him
at the Shrine of St Cuthbert. Many of
you will, I think, have known or
recognised him. 

After service with the parachute
regiment, Eric joined the BBC, learnt Arabic along the way
and was stationed in Beirut. He later became the manager of
the BBC’s Arabic Service and director of their monitoring
service—keeping tabs on news from across the globe and shar-
ing insights with government agencies.  Bill Rogers, broad-
caster and former colleague of Eric wrote a lovely piece about
him: 

‘I was too lowly to be issued with a brick mobile phone,
but Eric used to keep tabs on me with a pager... vital for sum-
moning me to Friday panics to re-write business cases, and
then, perhaps, relax with a glass of dry white. I managed never
to tell Eric that sometimes I told fibs about broken pagers; I
left his service with over ten of the infuriating bleepers, which
he just kept issuing and issuing...’

Perhaps that speaks to us of a God who does not just know
us from the womb, from before we were born, but who time
and time and time again speaks to us, messages us, reaches out
to us through the lives of Cuthbert, Bede, the whole commun-
ion of saints. 

So let me ask you: do you believe those words of Jeremiah?
Do you believe that, before you were formed in the womb,
God knew you? That before you were born, you were conse-
crated? That you were appointed a prophet to the nations?
Because, if so, this feast of translation, this wonderful celebra-
tion of Cuthbert and all that he has meant through the ages,
can never be enough, can never be sufficient. 

If God has known you in the womb, if he has consecrated
you before you were born, has he not also, then, appointed you
as a prophet to the community you live in and serve, as a healer
of the broken hearted, as a shepherd to the lost, a support for
the weak?

So make a vow to the Lord that when you visit the Shrine,
you will attend to God’s call on your life, whatever that may
be. And may God bless you as you journey on. 

The Very Reverend Andrew Tremlett is Dean of Durham. This
sermon was preached on Saturday 2 September 2017 Feast of
Translation of the Relics of St Cuthbert at Durham Cathedral.

ND
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Do you believe that, before you
were formed in the womb, God

knew you? That before you were
born, you were consecrated?

Fr Richard Hume, deacon at St Mary and St Chad, Longton
(Photo: Graham Howard)
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Fr Diamond—known as
‘Farve’—was a remarkable
character who deserves to

be remembered. He was one of
the finest parish priests of the
twentieth century, fashioned by
his heroes: those slum priests,
mission priests of the nineteenth
century such as Fr Dolling of
Portsmouth and Poplar, East
London, and Fr Mackonochie of
St Alban’s, Holborn, London who
believed, as ‘Farve’ did, that a
priest’s call to holiness was
demonstrated by being alongside
the poor. 

It was the Protestant theolo-
gian Dietrich Bonhoeffer who
wrote:
‘The Church is her true self only
when she exists for humanity...
she must take her part in the so-
cial life of the world, not lording
it over people but helping and
serving them. She must tell people whatever their calling, what
it means to live in Christ, to exist for others.’

Fr Diamond, like his priestly heroes of earlier days, existed
for others whatever the cost. He was like the rest of us—not a
saint, but a sinner who knows that the Church exists for sin-
ners and not for saints. 

‘Farve’ was a giant of a priest whose memory lives on, and
that is why we are here to pay tribute to his remarkable min-
istry both in Liverpool and in Deptford. He was utterly de-
voted to the people of his parish. I could spend the next few
minutes reminiscing and telling stories but that would not do
justice to this great priest who made a significant contribution
to the life of the Diocese of Southwark and the wider Church
of England. Not, though, through his membership of General
Synod (which he loathed) or
his being a Guardian of the
Holy House at the National
Shrine of Our Lady of Wals-
ingham (which he adored) or
being a Governor of St
Stephen’s House in Oxford,
where he and many of his curates trained, and of which he was
so proud. Fr Diamond was a great priest in the way that he re-
sponded to God’s call to him to be nothing other than a parish
priest. Fr Diamond loved Deptford until his dying day. He
loved the place, he loved St Paul’s Church, and most of all he
loved the people. His ministry transformed all three: place,
church building, and people. 

It was not Fr Diamond alone that made him a great priest,

but the grace of God—given to him
at the sacrament of ordination—
working through him. At the heart
of ‘Farve’s’ ministry was the ulti-
mate sacrament of grace: the mass.
To him it was the mass that mat-
tered and how he could get his
beloved people of Deptford to
come and experience Jesus in the
mass. At any opportunity given
him in his ministry in the wider
church he taught how the mass
needed to be in its proper place as
the central act of worship. There
can be no church without the mass.
This is the service given by Jesus to
his Church. It was indeed Fr
Mackonochie who said:

‘Here we worship our Blessed
Lord present in His own appointed
sacrifice.’

This message was at the heart of
Fr Diamond’s teaching. Whether
he was visiting someone at home or

talking to someone in Deptford High Street or in the pub
(there were many pubs in Deptford High Street once upon a
time, now only one) or in an Afro-Caribbean club or a late
night party in the church’s crypt, his parting words, whether
he had had a gin and tonic or not, were always ‘see you at mass
on Sunday.’ And he meant it! Reflecting the mind of the eigh-
teenth-century priest and poet George Herbert, Fr Diamond
saw heaven in ordinary things and he knew the sacred could
adorn and grace the secular.

Fr Diamond was generous to all and he had a particular
place in his heart for disadvantaged young people, of which
there were many in Deptford; they were commonly known as
‘chavies.’  Packing his car with ‘chavies’ and heading off to Box
Hill in Surrey or Margate on the south coast, he was in his el-

ement—though never more
so than when those same
youngsters would come to
mass the following Sunday. Fr
Diamond was a charismatic
priest. He packed the pews of
St Paul’s through his gener-

ous, pastoral care and genuine devotion to all who lived in the
streets and high-rise flats of Deptford. Whoever they were, all
were welcome and all were equal. As in the Holy Trinity so in
the parish: none is before or after the other; none is greater or
less than the other. 

For ‘Farve,’ the church was a community of people reflect-
ing the wider community, and it was certainly not an exclusive
club. The rectory was an open house, though at some cost I

Double Diamond
Douglas McKittrick reflects on a priest who was Diamond by name, diamond by nature

Fr Diamond loved Deptford until his dying
day. He loved the place, he loved St Paul’s

Church, and most of all he loved the people.



have to say. All kinds of people at all hours of the day or night
would call at the rectory—enquiring people, people with real
problems, people with imaginary problems—but time was al-
ways given. The clergy of St Paul’s, Deptford (of which I was
privileged to be one) were caught up in enthusiastic, ambitious,
energetic pastoral care and involvement in the community of
Deptford. We celebrated
Deptford annually and won-
derfully in the Deptford Fes-
tival with its amazing events,
always beginning with the
Deptford Festival Mass,
hymns and music accompa-
nied by the Southwark Orchestra and singers. After the mass
there was an enormous firework display from the church’s
roof. The fireworks were provided by the Queen’s pyrotech-
nician! There were school events, street parties, endless fun
and celebration. On one occassion, a fun day out in Margate
saw a thousand pensioners leave the parish in scores of
coaches. Fr Diamond was a tireless worker and campaigner
for Deptford. He had an evangelistic zeal that few in the
catholic tradition of the Church of England could match
today, but I am hopeful for the future.

There were two altars in Fr Diamond’s life: firstly, the altar
of the mass which he offered almost every day, praying for the
people of Deptford; second, the altar in the community. He
loved and served both. These altars were like the mountain
that Isaiah spoke of in our first reading where there would be
food and wine for all. These altars of worship and community
were like mountains, places of revelation and encounter. We
encounter Christ and reveal Christ through our worship and
service of the people God has entrusted to us. There was no
‘altar of red tape’ which so dominates and alienates the church
today. Reflecting on our Gospel reading, Fr Diamond fed the
hungry, drank with those who needed a drink (sometimes too
much), welcomed the stranger, visited the sick, visited those
in prison or in youth custody centres. He would write a char-
acter reference for someone he knew appearing in court who
had no-one else to help them.
He was there for the many
who the social services could
not or would not handle. It
was said of Fr Dolling earlier
in the nineteenth century:
‘when everybody else had
given up on a person it was always said Fr Dolling would take
them on.’ This could equally be said of Fr Diamond. His work
was continued after his death with the founding of the won-
derful ‘999 Club’, which had openings in Deptford and else-
where in south-east London where the poor were welcomed
and cared for.

Jesus was his model; he is of course the only model. Jesus
ate and drank with people, he noticed and mixed with those
the establishment chose to ignore. ‘Farve’ mixed and could
chat with anybody, the dosser in the churchyard or the multi-
millionaire who he hoped could be persuaded to give money
for the restoration of the wonderful, almost unique, eighteenth
century Thomas Archer parish church, which he had restored

and beautified thanks to the generosity of the many people he
sought. St Paul’s was described by Sir John Betjeman as ‘a pearl
in the heart of Deptford.’ 

In my own immensely happy four years as a curate (1977–
1980) I remember visits from Her Majesty the Queen—twice;
Princess Margaret; the Queen Mother; the Archbishops of

Canterbury, Coggan and
Runcie; the Bishop of Lon-
don, Gerald Ellison; The
Bishop of Chichester, Eric
Kemp; many visits by our
own wonderful then Bishop
of Southwark, Mervyn Stock-

wood; and too many times to count our wonderful friend
Bishop Michael Marshall of Woolwich. Last, but not least,
Millwall FC players! 1978, I think it was, and they were lan-
guishing at the bottom of the Third Division when Fr Dia-
mond invited the team and their supporters to mass. St Paul’s
Deptford once again was full to capacity, Mass was offered and
Millwall FC shot up into the top of the Second Division!

I end where I began, with Fr Dolling—one of Fr Dia-
mond’s heroes and who ended his days amongst the poor of St
Saviour’s, Poplar. It was said of him:

‘Fr Dolling appears to have remained a boy to the end of
his life, in the sense that he could always forget his pre-occu-
pations and throw himself into the fun and games of those
around him.’

‘Double Diamond’ was himself fully involved in the life of
Deptford in a ministry not perfect, but zealously done for
Jesus. The vast good ‘Farve’ did through the grace of God will
never be undone or exorcised from Deptford’s memory, and
never means never. His death at 56 was premature. His funeral
drew hundreds of people to a requiem mass at St Paul’s church
and hundreds lined Deptford High Street for the funeral pro-
cession. Almost one hundred priests— many of whom were,
like Fr Diamond, of SSC—were in attendance.

On your behalf I would like to thank another great and
generous priest who threw himself into this community of

New Cross 43 years ago, to
thank Fr Owen Beament for
hosting this requiem mass
here at All Saints, New Cross
and to thank you ‘Farve’ for
your faithful and consider-
able ministry in this parish.

We thank God for Fr Diamond, who in the words of St
Paul in our second reading was:

‘always abounding in the work of the Lord knowing that
in the Lord, your labour is not in vain.’

Amen!

Address given by the Archdeacon of Chichester, Fr Douglas
McKittrick SSC, on the 25th anniversary of the death of Fr

David Diamond
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His parting words, whether he had had a gin
and tonic or not, were always ‘see you at

mass on Sunday.’ And he meant it!

For ‘Farve’, the church was a community of
people reflecting the wider community, and

it was certainly not an exclusive club.
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Those who reside in glass houses should not throw
stones. Those whom they attack might retaliate by
throwing stones back at these residents, who would

suffer more than their enemies because of the vulnerability of
their glass houses. The point is not so much moral as pruden-
tial. The residents may well be wrong to throw stones, but they
are definitely stupid to do so. What the
advice presumes is that the enemies
take the same action – throwing stones
– as the residents. However, the bibli-
cal, indeed, dominical, advice is defi-
nitely moral; before sounding off about
the mote – speck of wood dust – in your brother’s eye, you
should consider and remove the beam in your own. Avoid the
sins of hypocrisy and self-righteousness. But the advice is also
prudential; when you have removed the plank in your own
eye, you will see better to remove the speck in your brother’s. 

We should not judge others lest we be judged, especially
not for the same faults which we have. It
is sinful, stupid and likely to provoke
public ridicule: ‘look who’s talking’. The
sin is worse and even more stupid when
the hypocritical judge knows the advice,
and yet more so when his professional
duty includes heeding it. Who are we
talking about? Churchmen who judge
the secular world for sins their own
church exhibits and for which they are
professionally responsible. His Holiness,
Pope Francis, is well known for, indeed it
seems publicly proud of, denouncing
what he sees as the faults of capitalism,
big and small business, reward differen-
tials and corruption. Yet in his own back-
yard it is said there are Vatican accounts
and practices which might well raise the
odd eyebrow in the secular business
world. Worse, those he has appointed to
investigate and reform such practices have not succeeded in
doing so, thanks, it is said, to even more reprehensible prac-
tices. Some of the failed reformers have resigned. The Pope
who was to clean up Rome has failed to so much as to fiddle
with his own plank. In our own Church of England we find
archbishops sounding off about bad
business. His Grace, the Archbishop of
Canterbury, has just added his voice to
a report condemning Britain’s ‘broken
economic model’. It is not, of course, a
‘model’ but let that be for the moment. The point is that his
own ‘business’ is in obvious and long-term decline, a decline
he and his predecessors have failed to stem, let alone reverse.
Our archbishops sound off about low wages yet many, soon
perhaps a majority of their clergy, are non-stipendiary; that is,
they are not paid wages at any level at all. They urge sentimen-

tal leftish reform on politicians, but have failed even to try to
cull the burgeoning ranks of their diocesan staff and the suf-
fragan episcopate, which are becoming more and more dispro-
portionate to the shrivelled church they dominate. There are,
of course, other abuses, but I have refrained from including
them because they are not of the same kind as the business

sins. A less strict interpretation of the
proverbs would include them too.

Return a moment to these proverbs.
Notice that the glass house resident is
reprimanded because he lives in a vul-
nerable dwelling. Were he to move and

buy a castle with stone walls he could cheerfully throw stones
without being an idiot. The man with a plank in his eye is not
told to keep quiet about his brother’s condition, but first to im-
prove himself so that he may more efficiently improve his
brother’s condition. The church hierarchy is not required to
avoid judging secular ambition, corruption and excess but to

delay such judgement until it has reformed itself. So then, are
the leaders of the western church, in the few matters discussed
here and others not yet mentioned, sinners or idiots or both,
hypocrites or fools? They know their failings are publicly no-
ticed, yet they ignore criticism and are impatient to criticize

others before reforming themselves:
not only hypocrites or idiots but arro-
gant and impatient hypocrites or id-
iots. I am sure they would rather be
thought sinners than fools. For some

Christians, breast-beating is a pleasure or a rhetorical tactic:
so is denouncing others. Like politicians launching foreign
wars, it is a manoeuvre to detract attention from one’s domes-
tic policy failure. So, idiots or sinners? While performing yet
another palpably political manoeuvre someone else once said,
’Who am I to judge?’

People in glass houses
Digby Anderson finds a lesson to be learnt in comparing a secular to a biblical proverb

ND

The Pope who was to clean up
Rome has failed to so much as
to fiddle with his own plank.

Are the leaders of the western
church sinners or idiots or both?



In January 1561 it was ordered that the
Ten Commandments to be set up at the
east end of the chancel, and in 1614

Archbishop Abbot issued a licence amplifying
the order by suggesting ‘other fruitful and
profitable sentences of holye scripture’. The
most memorable of these, recently restored
and strategically sited, whether behind the
pulpit (Isaiah Chap LVIII, v. 1st);Psalm 26 v.6th

next to the altar [1] or Psalm 84. v. 11 above
the S doorway [2], decorate the walls of the
remote little church of St Margaret’s in Here-
fordshire (ND Sept 2012).

Tinplate texts made their appearance in
the 19th century. They must have been very
widespread, but tastes change, and nowadays
they have to be sought out, like those at
Tibenham (Norfolk) [3].

At Fincham (Norfolk) several texts [4]
were produced in 1717 (at the same time as
Creed and Lord’s Prayers boards) Note the
two spellings of Caesar.

Bibliography
H. M. Cautley, Royal Arms and Command-
ments in our Churches, Ipswich 1934 (revised
ed. 1974); http://justus.anglican.org/re-
sources/bcp/Procter&Frere/ch5.htm
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On the Feast of the Annunciation
2020 England will be re-dedicated
as the Dowry of Mary, a wonder-

ful way to celebrate devotion to Mary the
Mother of God and to pray for the re-evan-
gelization of England. How might we as
Catholic Christians in the Church of Eng-
land prepare for this event, and how might
we play our part in the mission of the church
to our land? We can begin, as all Christians
should, with prayer. It would be a wonderful
thing if we took the 2020 date to heart and
had waves of prayer and novenas in order to
prepare ourselves spiritually beforehand.
Whilst the fruits of these prayers are in God’s
hands and His providence we can allow our-
selves the opportunity to consider areas
about which we might want to pray and
work in the coming years. Bishop Philip
North has spoken eloquently about the need
to ensure that there are priests and people in
every parish across the country and espe-
cially those in the most deprived areas of the
country. A good place to start then would be
to consider vocations. Yes, we want to pray
for more priests to serve in our parishes but
that is not where vocation stops. Our
Catholic Movement continues to need faith-
ful lay people who have heard God’s call to
serve in the church: running or helping with
church plants, running youth clubs, teaching,
writing for New Directions (yes, might you be
called to do that?!) and most importantly
praying and living lives of witness to God.
There is also of course the vocation to the re-
ligious life which is so important to the
health and vitality of our Church. We should
not be afraid to share ideas and perhaps try
things that will not work out as we first ex-
pected, those first Anglo-Catholics were not
afraid to take risks and were not afraid to
challenge. As a Movement perhaps we need
to regain something of that spirit; not a carp-
ing or derogatory spirit but rather one that
is positive about what we have to offer the
church and confident in proclaiming our be-
liefs. What is clear is that now is not the time

to sit by and imagine that someone else will
get on with the job. The time for work and
action for each one of us is now. What might
God be calling you to do for His church here
and now, and will you, like Mary say ‘Yes’ to
him, take a chance and see where it leads
you? It may even be as simple as putting pen
to paper for New Directions.

The challenge facing Christians in the
public eye was brought into clear focus by the
treatment of Jacob Rees-Mogg after he spoke
publicly against same-sex marriage and abor-
tion. The media and the listening public
seemed unable to hear him when he repeated
Our Lord’s words: ‘let him without sin cast
the first stone’. It seems that the moral and
social teaching of traditional Christianity is
to be further relegated by the world (and in-
deed parts of the church), and so to believe
what the Church has always taught to be true
is seen to be ‘abhorrent’ and ‘disgusting’. As
part of our commitment to the Catholic
Movement we hope here at New Directions
always to challenge and debate the issues of
the day; we are also recommitting ourselves
to explaining clearly for our readers current
theological and moral issues and what is the
teaching of the Church. There will inevitably
be some nuances required, and readers may
not agree on every point, but it is important
that we at least show that debate is possible,
debate that is respectful and that does not
condemn the other point of view. We hope
in our parishes that there is room for teach-
ing about these fundamental ideas of Chris-
tian teaching. If we don’t talk about them
and teach about them then we leave people
unable to defend themselves against the on-
slaught of those who seem unable to grasp,
let alone respect, the teaching of the Church.
As part of our preparations for 2020 we can
really make a difference with programmes of
Christian education in scripture, Christian
theology and moral and social teaching: our
task is to offer that to the Church and to
world, to fail to do so at this stage would be a
grave mistake. ND

Editorial
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Iwas intrigued recently to read an
article by Jeremy Paxman in The Fi-
nancial Times colour supplement. It

came in the wake of the release of a sur-
vey suggesting that the number of those
identifying as Anglican in this country
has fallen by about a third in the last
decade. I’m not sure we’re terribly sur-
prised by that, are we? The days when
people were asked ‘What religion are
you?’ and (if they were nothing else) au-
tomatically responded ‘C of E’ are surely
over. The hand-wringing this time seems
to be within the commentariat rather
than the Church. I’ve formed the im-
pression over the years that Paxo is
something of an occasional churchgoer,
and generally well-disposed towards
Anglicans, although he
lost a Brownie-point by
referring to ‘the simple-
minded certainties of
bigotry’ in a drive-by
reference to ‘the debate
over the ordination of
women.’

Still, at least he didn’t call me a Do-
natist, which was an insult bandied
around in the nineties and which seems
to have put in a reappearance recently. I
heard it used to describe the arrange-
ments made when Philip North was or-
dained to the episcopate, and somebody
casually threw it at me recently in rela-
tion to the arrangements made for
parishes to petition for the oversight of
a ‘Society’ bishop.

To understand Donatism—and to un-
derstand why we are not Donatists – we
have to go back to the most bitter of the
persecutions of the Church in Roman
times, under the emperor Diocletian.
Diocletian was emperor for over twenty
years around the turn of the 4th century,
and almost succeeded in wiping out
Christianity altogether. Many good and
faithful Christians were martyred, and
Diocletian rightly presumed that if he
targeted the bishops, he would destroy
the thing that bound Christians so
tightly: their worship of Jesus Christ in
the Eucharist. Bishops, remember, were
the oldest and wisest men drawn from
the presbyterate. They were not emper-

ors of their churches, they were the most
learned teachers, the guardians of the
deposit of faith, and the usual celebrant
of the Mass; and as they were picked off,
men with less wisdom and less courage
were left to preside over the churches.
And they were inclined to cave in when
the pressure was on. To show that they
were willing to give up the Faith, they
would give up the scriptures and the
liturgical books, and the vessels for the
celebration of the Eucharist. They be-
came known as the traditores, the ones
who ‘handed over’ the books. It’s the
word that gives us ‘traitor.’

Once Christianity became tolerated
under the rule of Constantine, the ques-
tion of the status of these traditores be-

came an important one. They had been
ordained as bishops, they had ordained
others to the priesthood, they had bap-
tised the faithful. They may have been
sorry for what they had done, but could
they be said still to be able to celebrate
the sacraments validly? Or had their be-
trayal of the Lord caused their authority,
in every sense, to be forfeit?

The decision came in the end that, al-
though these men would certainly need
to pay a suitable penance, they were ca-
pable of celebrating valid sacraments, so
people baptised by them were validly
baptised. But Donatus, who was Bishop
of Carthage, carried a great deal of influ-
ence in north Africa, and Donatism it-
self clung on in that part of the world for
centuries, struggling to maintain ab-
solute purity within the line. And that is
what we stand accused of: believing that
the act of ordaining women causes the
validity of those bishops’ orders to drain
away.

But, of course, the decision of the
Church catholic was that Donatus was
wrong. And, as catholic Christians, our
enduring anxiety about the ordination

of women is that it is not catholic. Je-
remy Paxman may write about the
Church of England as though it were an
ever-decreasing sect, but we are always
trying to call it back to the bigger picture,
the catholic picture. That doesn’t make
us Donatists, it makes us catholics, and
that is the reason for our anxiety over
validity. We want to be sure that the
people of God are receiving valid sacra-
ments. It is also the reason for our anxi-
ety over communion and collegiality,
hence our need for bishops who share
our theological conviction. It’s not just
about having a bishop who’s a bloke or-
dained by a bloke. It’s about being in the
college of someone who shares our un-
derstanding of the theology of order, so

that we can confidently
enjoy a common sacramen-
tal life. That’s why we
sometimes talk about bish-
ops with whom we can be
‘in full communion.’ They
define the group with
whom we can have full

sacramental interchangeability. That’s
not Donatist: it’s catholic.

And all this brings with it something
that is for many of us a pleasing by-prod-
uct. Because almost none of ‘our’ bishops
are diocesan bishops, they are not bur-
dened with the government that has be-
come part of the bishop’s role since the
time of Constantine. They are our
teachers, pastors, and guardians of the
deposit, and it is also easier to under-
stand them as the normative celebrants
of the eucharist, because we know that
there is no gulf between their under-
standing of the sacraments and ours.

It’s all about the desire for control, of
course, but it would pay any bishop to
seek out a series of articles by Dom Gre-
gory Dix, written in 1938, and published
later as Jurisdiction in the Early Church.
The governing was once done by the
presbyterium, and the bishop was drawn
out from among the presbyters to feed
the flock, to be the high-priest ‘liturgis-
ing by night and day,’ and to forgive sins.
Simple, isn’t it?

Christopher Smith attempts to clean off some of the mud that gets thrown at Anglo-Catholics.

the way we live now

ND

It’s not just about having a bishop who’s a bloke
ordained by a bloke. It’s about being in the college
of someone who shares our understanding of the

theology of order, so that we can confidently enjoy
a common sacramental life
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views, reviews and previews
art
MATiSSE in THE STuDio
Royal Academy
until 12th November 2017

This is a niche show, and it’s a very good
niche from which to look at Matisse. It’s
not a show of greatest hits. And unlike
most studio shows it doesn’t feature
brushes and palette knives and other
painterly memorabilia. Instead, along-
side paintings and drawings there are
displayed some of the items that went
into Matisse’s paintings over a number
of years – chairs, pots, vases, hangings
(haitis). These objects were dear to Ma-
tisse. He took them with him from lodg-
ing to lodging. He had them
photographed by the niece of his studio
assistant. He even had them catalogued
by the poet Aragon. Consciously follow-
ing Rembrandt, Matisse piled these
items up into stage sets for his work, and
visitors often commented that to go into
his studio was to enter one of his paint-
ings. That might have pleased Matisse
since he tried to make his work not so
much stand-alone or imitative in the
Western tradition, but a form of decora-
tion which was a response to his sur-
roundings and a part of them. 

The key theme which Matisse ex-
plored in this way was that of the odal-

isque, the erotic harem girl. In the 1920s
and early 30s he compulsively painted
and drew women in Moorish gear,
lounging Alhamabra-esque against a
background of haitis.Many commenta-
tors have seen this as a turn against
Modernism and an embrace of slightly
old-fashioned Orientalist fantasy. The
curators are properly censorious of Ma-
tisse the colonial, but they argue success-
fully from Matisse’s own words and the
works on show that these pictures are
not cheesy and sentimental but an im-
portant stage in his artistic development.
Matisse was never a man to hold back on
the erotic, but in the paintings and the
worked-up drawings of this period he
takes techniques from Islamic art to ex-
plode the classic elements of the West-
ern tradition. Thus, the odalisques are
rarely the sole focus of the painting.
Rather the focus is continually moved
around by the placement of objects (some
on show in the exhibition), the flattened
perspective and above all the riot of
colour which harks back to the Fauves
and which binds the picture together.
The eroticism of these pictures, as Ma-
tisse wrote, comes with the merging of
objects and colour schemes, not their
featureless women.

But even if critics have sometimes
misunderstood these paintings, they are
not wrong to see them as a trough in
Matisse’s output. The more realist draw-
ings of this period are twee. And too

often the paintings are just too much.
They have more in common with
French wallpaper than North African
æsthetics. As Matisse’s final turn to sim-
plicity showed, it had been a case of
Moor is less.

Simplification was also the strength
of Matisse’s early work. This is implicit
from the other type of studio objects in
this show. African masks, Chinese
porcelain and Belle Epoque porn were all
used by Matisse in the 1900s in his new
type of painting. Astute contemporary
critics recognized that Matisse took
these objects and the traditions they
came from as ingredients to be put in the
pot. Matisse never worked within a
West African or Ming tradition, but
took elements from those traditions to
add a depth of feeling which he believed
was lacking in Western art. At its crud-
est, this belief was an echo of contempo-
rary ideas about race, especially
supposed differences between White
Caucasians and Black Africans. It is ex-
emplified in an early female nude. This
is based on a photograph of a white
woman in pornographic pose, her sexu-
ality heightened by African techniques
of accentuating different parts of the
body.

In this show the most successful of
these borrowings from other artistic tra-
ditions is ‘Buisson ardent’ (burning
bush)(1951) derived from an early sev-
enteenth century Ming vase. Both vase

and drawing are excellently dis-
played to show the development
of Matisse’s imagination and for
our enjoyment.
And yet, for all the radicalism of
Matisse’s art and his struggle
with the Western tradition, the
most beautiful work in the exhi-
bition is the cut-out ‘Forms,
Plate IX,’ for his ‘Jazz’ series, de-
veloped from and close in spirit
to what was, originally, a Greek
sculpture of a female nude. The
line is sensuous, the form both
ravishes the senses and draws us
in. It is breathtaking. Well
worth a visit. 

Owen Higgs 
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oPEn TREASuRE
Durham Cathedral

The members of Worksop Priory
Church made their annual pilgrimage to
the Shrine of St Cuthbert at Durham
Cathedral on Saturday 2 September. At
the end of the service we took the oppor-
tunity to visit the recently opened Open
Treasure exhibition housed in the
Monks’ Dormitory and Great Kitchen
of the cathedral, which was last used in
the 1940s. We were impressed by the
high standard of the alterations and im-
provements to the building which gave
full access to the treasures for both able
and disabled people via lifts and stair-
cases, very much a visitor friendly exhi-
bition space. 

The permanent exhibition in the We-
ston Gallery (formerly the Monks’ Dor-
mitory) covers the spread and growth of
Christianity in the north of England.
The exhibits tell the story of monastic
life, up to the Dissolution of the Monas-
teries and the formation of the Church
of England. There are interactive ex-
hibits and activities for visitors of all
ages, there was even the opportunity to
put on a monk’s habit and take a photo-
graph or a selfie! 

We passed from this extensive and in-
teresting exhibition into the environ-
mentally controlled Collections Gallery
which showcases different collections of
changing exhibits, some part of the
cathedral and some on loan. The exhibi-
tion we saw was the Magna Carta and
The Forest Charters, all six documents
in celebration of the 800th anniversary
of the Forest Charters. We understand

the forthcoming displays in the Collec-
tions Gallery for 2018 are to include the
Tudors and miners which looks to be
very interesting also.

On leaving this gallery we made our
way down to the Great Kitchen, which
is one of the only two surviving medieval
monastic kitchens in England. Its octag-
onal plan and high-ribbed vaulted ceil-
ing has been beautifully restored,
creating a stunning space housing the
Treasures of St Cuthbert. These include
his original seventh century wooden cof-
fin and the gold and garnet pectoral
cross which was discovered in his cloth-
ing some 1100 years after his death. We
had to read this several times to grasp
the amazing fact that his beautiful cross,
along with his ivory comb, portable altar
and other exhibits, could be found some
1100 years after he had died! The Treas-
ures are some of the most significant
surviving Anglo-Saxon artefacts in the
UK.

Continuing from the Great Kitchen
you enter into the Pilgrimage Gallery
which explores the nature of pilgrimage
past and present and future, what it
means to be a pilgrim together with the
long tradition of pilgrimage to the Shrine
of St Cuthbert. Finally, we arrive at the
Community Gallery dedicated to show-
casing local groups, schools, and out-
reach projects of the people who work
with the cathedral the exhibition in this
space will change on a regular basis.

The whole experience of visiting the
treasures was interesting and enthralling
throughout. The high standard of the
design, materials and craftsmanship
used in the conversion complimented its
surroundings and the exhibition itself is
a credit to the cathedral. I do hope that
our visit to this great place will inspire
you do the same one day.

John Palmer worships at 
Worksop Priory

THE GUILD OF ALL
SOULS

REQUIEM MASS
Thursday 9 November at 7pm

St Stephen’s Church
Gloucester Road, South Kensington

Celebrant: The Bishop of  Richborough
Preacher: The Ven. Luke Miller,

Archdeacon of London

Hot supper available after Mass
All readers of New Directions warmly

welcome
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books
THE BATTLE FoR HoME
Memoir of a Syrian Architect
Marwa Al-Sabouni
ames & Hudson 191pp £8.99
ISBN 978-0500292938

Unless you believe that, if left alone for
long enough in the hot, sticky places they
inhabit, foreigners will eventually start
killing each other, the war in Syria needs
explaining. We know its consequences
well enough – principally the arrival in
Europe of many of its citizens – but the
cause is hidden behind the mess it cre-
ated. That so few in the West ask the
question ‘why?’ is because it seems in-
evitable that such things will be happen-
ing somewhere; and because, even if we
could find out, we couldn’t stop it, and
given the disparity between Europe and
the Middle East, will gain nothing from
finding out. In short, it happened there
because it happens in places like that; it
could not happen here. 

The Battle for Home destroys both as-
sumptions like the mortars from which
Marwa Al-Sabouni has been sheltering
with her children since 2011. She is a
Syrian architect, and she argues that the
condition of her country is the fault of
her profession. The buildings of her own
city of Homs, and nearby Baba-Amr, are
the focus. Why was a city where ‘people
lived peacefully for centuries with di-
verse beliefs and customs’ destroyed by
their children? The book holds respon-
sible the builders of the ‘soul-destroying,
monotonous, isolated boxes thrown up
on the outskirts, away from any city-re-
lated activity’ and the corrupt politicians
that let them do it. 

The decline of Syrian architecture in
the twentieth century is illustrated in the
expansion of Homs. The old city, where
the ‘humility and harmony’ of the build-
ings matched that of the people that
lived in and used them over centuries,
was encircled by bland, middle-class
housing estates, and overlooked by con-
crete sky-scrapers. The towers then went
up in the old city, which was simultane-
ously being ‘improved’ by the Governor’s
decision to force out the carpet weavers

and blacksmiths to an industrial area on
the outskirts. 

Previously, Christians and Muslims
lived together, and rich and poor like-
wise; now where you lived was deter-
mined by what you were. Inserted
among these new parallel communities
were refugees from the countryside,
shoved in to work in factories, but un-
willing to change their allegiance from
tribe to place. Indeed, why should they
have done so, when the places they
found were inadequate or temporary?

A major cause of the tensions be-
tween communities that provoked civil
war was thus, Al-Sabouni argues, the de-
cline of urban architecture. The popula-
tion lost confidence in their settlements.
It was not just that the accommodation
was inadequate, but that it failed to pro-
vide its residents with what they valued.
Syrians came to feel so little for their
buildings that they were content to blow
them up to harm those they held respon-
sible for the fact they had to live in them.

At this point, I should make clear
that the author is not discussing shanty-
settlements. Even structurally robust
civic buildings made the problem worse,
whether by their imitation of Western
styles, or by a pastiche of Islamic archi-
tecture that deferred to local culture by
topping off a concrete box with a dome. 

So much for the case she makes, but
Al-Sabouni’s book is more than an argu-
ment. There are many pen-and-ink il-

lustrations of the buildings she is talking
about, some of which show her own
plans for what could have been done dif-
ferently. This is also a memoir, of an ide-
alistic young woman, disillusioned by
the corruption of intellectual and polit-
ical life of her country. Surprisingly, it is
not a depressing book. By the end the au-
thor has shown us the importance of
neighbours, family, and home. As the
title suggests, however, these must be
striven for.

The battle for home is also, ironically,
that in which those who oppose the en-
trance of Syrian migrants into Europe
believe themselves to be engaged. The
invasion of an alien culture, disrupting
the continuity of Western Civilisation is
frightening. What this book suggests is
that what it is feared Syrians will cause
in Europe is in fact what they are fleeing
in the first place. 

They will find it well established al-
ready ‘in the northern British cities, and
in Paris and other major French conur-
bations’ where Al-Sabouni recognises
‘the beginnings of the kind of instability
we have witnessed so disastrously here
in Syria’. In such cities, where the segre-
gation of classes and cultures is a
decades-old fact, and between whom re-
sentments persist – and where the same
kind of architectural mistakes are still
being made – it would be a foolish per-
son to say that what happened in Syria
was inconceivable. 

Tom Carpenter

JouRnEY To THE CEnTRE oF THE
SouL
A Handbook for Explorers
Andrew D. Mayes
BRF 2017 176pp £8.99
ISBN 978 9857465825

I read this book on pilgrimage to
Lourdes, so its theme of God revealing
Himself in caves chimed in with my
experience there; although the book is
built around pilgrimage to the Holy
Land. The title is not primarily an
invitation to introspection. The journey
it recounts is God’s: to the caves of
Bethlehem, the Mount of Olives, and
Christ’s empty tomb lightening our
darkness. As God is all-present, seeking
him in things below rather than above is
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a refreshing ‘subterranean spiritual
adventure, an odyssey of the soul’ led by
the ever-creative Andrew Mayes.

Superficiality is the curse of our age,
the author declaims; and he opens up
rich seams of Christian spirituality to
assist our transformation from the inside
out. An experienced spiritual director
versed in Christian authors, Fr Mayes is
well-equipped by his knowledge of the
Holy Land to bring Scripture alive in
contexts which reach the unreachable
parts of us. As I viewed the Lourdes
Grotto where St Bernadette unearthed
the healing stream I found myself, in Fr
Mayes’ words, ‘slipping into the abyss of
God’s love [for] Christ is abiding,
residing at the centre of [my] being. He
is in fact the very centre of the soul!’. 

Journey to the Centre of the Soul has
ten chapters, each ending with questions
for reflection, useful for groups as well as
individuals, and a prayer exercise. I liked
the Eckhart quote about the Spirit of
God as a great underground river and
the question: ‘What is the evidence,

outer or inner, in your life that indicates
the hidden, secret presence of the Spirit
deep within?’. The associated prayer
exercise builds expectation on Jesus as
giver of the Spirit. The chapter on

‘Facing the dragons: the dark side’ ends
with a meditation on the demoniac of
Mark 5:1-20, and what it is to ‘live
among the tombs’, with a reflection on a
Richard Rohr quotation: ‘The path of
descent is the path of transformation.
Darkness, failure, relapse, death and
woundedness are our primary teachers,
rather than ideas or doctrines.’

The power of the book is its rooting
of Christian spirituality in the Bible, and
provocative spatial images with appeal
to wisdom across traditions ‘from
Hadewijch to Soelle, Rolle to Rohr,
Meister Eckhart to Moltmann, and
Angela of Toligno to Rowan Williams’
(BRF press release). It ends with a
helpful and typically provocative
examination of spirituality itself tackling
the persistent dualism between the holy
and the profane, the other-worldly and
the worldly. As a spiritual handbook it is
imaginative, well-structured, and easy to
read.

John Twisleton 
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Peter Lehmann Black Queen Sparkling Shiraz 2011
Never let it be said that ‘Armand’ is a stuffy old so-and-so, with
no sense of adventure. When a friend of mine brought this to
drink over dinner, I was incredibly sceptical – the way some-
one only acts when they think that they know more about
wine than they actually do. I am not a fan of these people, but
found myself in their gauche shoes at this point. Nevertheless,
we chilled this bottle and sat down to open it together, while I
strained at the leash and resisted telling my friend that she was
a barbarian with no idea about wine. Happily, I was proved
wrong.

Sparkling Shiraz is big
money in Australia. For the
stuff that you’ll want to try
(and buy), the method is ex-
actly the same as that used by
the house of Champagne, and
the results – much like its
more famous French coun-
terpart – are often breath-
taking. As with all sparkling
wine, use flutes to serve this;
and don’t be put off by the
extra fizz you’ll get upon
pouring the first glass. Con-
centrate instead on the in-
credible nose of black fruits,
chocolate, cherries and a
modicum of oak. In the
mouth, the fruit remains
powerful without being over-
bearing, and then just a hint
of residual sweetness dances
over the tongue. The finish is
a good length, normally ac-
companied with a look of be-
musement for first-time
drinkers. Drink it with good
red meat, barbecue, or
cheese. 

Available at Oddbins, at
around £20 per £750ml bottle

Adnams Copper House Dry Gin
It is always good to catch up with old friends. I was reminded
of this in July, when I caught up over email with a chap I hadn’t
seen since university. We ended up meeting one Saturday af-
ternoon for a couple of pints, and realised that neither of us
had really kept in touch with many people from our days in
those hallowed halls. It was great to see him, but also terrible
to realise that we had wasted time. I’d missed his dry wit and
the ease with which we can make each other laugh. 

This gin had in fact danced its merry way across my palate
a fair few moons ago, but I drank so much of it I forgot how
tasty it was. It wasn’t until recently that I rediscovered it, and
I felt a similar pang of regret over the wasted time in my life
when this hasn’t been in my drinks cabinet. It has won numer-
ous awards over the course of its relatively short lifespan, and
it’s easy to see why. It presents a nose-full of spices before the
juniper hits you, with the mouthfeel being a touch viscous.
Whilst it makes a very good G&T, take the advice of the dis-
tillery and use orange as your fruit in this. It works slightly bet-
ter in gin-based cocktails.  

Widely available at around £26 per 70cl bottle

wine
‘Armand’ enjoys the taste of a Black Queen on the tongue
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In April 1972 I was in New York, at-
tending the Met Gala celebration
of the retirement of Rudolf Bing,

which I reviewed for the Guardian a year
before landing a job there. I also caught
the original production of Stephen
Sondheim’s Follies at the Winter Garden
Theatre, having seen his previous musi-
cal Company in London a few months
earlier.

Follies was a wonderful Hal Prince
and Michael Bennett production, with
the latter’s typically inspired meaningful
choreography that a few years later was
the heart of A Chorus Line. Follies showed
a reunion in a Broadway theatre about
to be torn down to make way for an of-
fice block. The guests were all mature
stars who had worked “there” for Dmitri
Weismann, and included two main cou-
ples with their stage-door Johnnies –
whose not so happy marriages were the
real business. The songs were all bitter-
sweet evocations of the about-to-vanish
world of Ziegfeld Follies and showgirls,
Variety and Vaudeville, and the reality
of the lives led by ill-paid Broadway gyp-
sies satisfying a public appetite for glam-
our and fake romance and the charm of
scantily-decked-out lovely ladies –
though American taste was not as frank
and lewd as Paris’s Folies Bergère. 

While in New York I also sampled
the extraordinary Easter Pageant at
Radio City, a kind of fashion show with
choreography on an enormous scale.
Andrew Lloyd Webber’s rock Jesus Christ
Superstar was running in London, but
Broadway still felt it was king of the mu-
sical comedy genre. Sondheim’s Follies
originally ran for almost two years, and
lost all its money. I thought both the
songs and the whole show, with its su-
perbly eye-catching dance numbers,
were brilliantly perceptive, exciting and
absorbing. The “intelligent musical” only
became horridly successful in the hands
of Lloyd Webber, Sondheim’s nemesis,
who knew how much sugar to add to the
recipe. Sondheim as poet on Bernstein’s
sublimely moving and touching West
Side Story did not rain on the parade,
but lyricised with exemplary genius.

So, how did Follies at the National
Theatre and on tour live up to my happy

memories of its famed Tony-winning
original? To start, with the pseudo-
Greek amphitheatre of the Olivier can-
not do intimacy, and the famous
distinguished cast in Dominic Cooke’s
staging (including Imelda Staunton and
English opera star Josephine Barstow)
does not belong in the world of theatri-
cal “Follies” – or own the heritage of the
American entertainment industry in all
its fading commercial glory, which was
the stuff of the original cast (Yvonne de
Carlo, for instance, singing “I’m still
here”). The choreography is a bland

ghostly show, with none of Michael Ben-
nett’s touch. Hal Prince really was a
great director who created many Sond-
heim partial-successes; but Cooke is not.

What the National’s Follies offers is
hard-working “performances” – and very
little emotional authenticity or convic-
tion. Reviews have been amazing; but
then they always are, with these Brexit
days requiring endless reassurance that
we Brits are still great at anything. The
public cheer roundly and long at the end.
But really this testing, unusual and, yes,
brilliant material is as foreign to our cur-
rent West End as Ivor Novello would be.
Sondheim is now a cult, propelled by his
inescapable and sad recycling of his con-
tinuing deep discomfort over his parents’
broken marriage. If only he could help us
laugh at human tragic folly the way Fey-

deau farces do, the way Shakespeare,
Molière, and great operas by Rossini,
Donizetti, Handel, Mozart (whom
Sondheim says he does not get), and
even bitter Ben Britten do.

I was depressed to find that David
Storey, late brilliant author of The Con-
tractor, Home, In Celebration and The
Changing Room, was just as guilty as
Sondheim of fuelling his creativity with
family wounds and grizzles in his mop-
ing late play The March on Russia (an ir-
relevantly intelligent title if ever there
was one) at the Orange Tree, Richmond.
Lindsay Anderson’s delicate direction of
the play, when first seen at the National,
somehow made it seem less sour and
contrived. Sondheim and Storey’s re-
serve and cleverness would have been
better served by more of crazy Strind-
berg’s overflowing fury and energy. The
acting was well up to high Orange Tree
standards, especially that of Ian Gelder
and Sue Wallace. But some problem
works require genius to make them
bloom.

At The Grange in Jane Austin’s rural
Hampshire, Jonathan Dove’s newly or-
chestrated Mansfield Park showed its
composer’s consummate touch – a bit
too much blend in the first half of Sond-
heimish curlicues and minimalist re-
peats, but settling down to opera’s task
of moving characterisation through
properly delivered confessional-song as

the second act wore on towards Fanny
Price’s happiness with clerical Edmund.
Michael Chance’s takeover of the sum-
mer opera theatre bequeathed to Lord
Ashburton by Wasfi Kani is already
bearing the rare ripe fruit of an autumn
new work premiere that sells out and
truly appeals. David Parry conducted
with typically abandoned drive and free-
dom. The cast of – mostly – newcomers
to the opera business was wonderful: es-
pecially Martha Jones and Henry Neill
as Fanny and Edmund, but also Oliver
Johnston’s perfectly registered Mr Rush-
worth. The staging may have been a bit
simplistic and mechanical; but the acting
and singing made up for that. Opera
needs more public money as well as new
works, but judging by this its future (es-
pecially at the Grange) is bright. 

Tom Sutcliffe finds hope as the leaves fall

Secular
Liturgies

If only Sondheim could help us
laugh at human tragic folly

ND
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The secular press has picked up
the story of a new glossary for
the Book of Common Prayer

with such gusto that it seems only right
that the venerable readers of New Di-
rections are filled in on the story. Tim
Stanley, the head of public relations for
the Prayer Book Society (PBS), mooted
the idea that we might produce some
sort of glossary for lesser understood
words in the Prayer Book. This sugges-
tion was the result of regular criticism
that the Prayer Book has received from
some (I have to say often middle-aged
and older clergy) that its language is
not understandable. We might (quite
rightly) quibble with questions about
the necessary incomprehension of the
transcendent divine or point, more
prosaically, to the role of beauty over
mere utilitarian simplicity in worship,
however, it seemed easier (and more constructive) to take the
naysayers head-on and provide a simple guide that would help
those who, for whatever legitimate reason, might struggle with
the particular language of Prayer Book liturgy. Indeed, as I
spoke to some ordinands and lay people in the process of com-
piling the glossary, there was some confusion evident. This was
most obvious with regard to those words that have meanings
in the Prayer Book liturgy that differ from how they are used
in contemporary language. For instance, ‘prevent’ has the
meaning of ‘go before,’ so ‘prevent us, O Lord’ is not asking God
to stop us, but to go ahead of us and ‘miserable’ means ‘worthy
of pity’ as opposed to ‘grumpy,’ as the modern reader might as-
sume.

A further rationale for the new glossary is the fact that the
PBS has recently been swelled by a number of younger enthu-
siasts among clergy, ordinands,
and laity. As past fads lose their
charm, a new generation (very
often, as in my case, from
unchurched backgrounds) is dis-
covering the Prayer Book for the
first time. Many of these young
people have identified the theological rigour and honesty, the
space that the liturgy provides for serious reflection, and the
unique beauty of the language that Prayer Book rites provide
as being key to further explorations of faith. Indeed, it is no
surprise that Evensong is one of the Church of England’s
fastest growing services in terms of numbers. As such, it was
thought prudent to provide a tool that might prove not only
helpful to these numbers of new converts—many exploring
the great theological truths told forth in the liturgy from a to-
tally secular background—but also helpful in stimulating con-

versation in theological colleges across
the country where some ordinands
would be experiencing the Book of
Common Prayer for the first time
during their training. Given the par-
ticular attraction the Prayer Book ap-
pears to be having among many
younger church members I, as some-
one who is still ( just about...) in the
18–25 age bracket, was asked to go
about working through which areas
might need most clarification and
putting together a glossary to be given
to every ordinand when they receive
their Prayer Book at the start of train-
ing. Through the very hard work of
Tim Stanley, John Service, the PBS
and many others, this has now become
a reality.

The response has been overwhelm-
ingly positive, not only from ordi-

nands pleased to see attempts to broaden the Prayer Book’s
appeal, but also from priests in parish ministry as well. Several
clergy have requested copies of the glossary (which is available
free of charge, in convenient bookmark form, from the PBS)
for use with their congregations. The two most common uses
of the Prayer Book in parishes are at early morning commun-
ions and at Evensong. Often these congregations can feel a de-
gree of separation from ‘the main’ service on a Sunday
morning, making engagement beyond the purely liturgical dif-
ficult. One priest suggested that the glossary might allow a
form of contemplative, lectio divina style meditation for mem-
bers of such congregations, inviting them to focus on a partic-
ular word that stands out to them in a new way. Another has
said it would be a good tool to use when introducing young
people and children to the liturgy and a number of school

chaplains are keen to use it in a
similar vein. I would hope that
there may be clergy or laity read-
ing this who have more ideas and
suggestions as to how it might be
helpful; if so, do let us know! In
both the setting of the theologi-

cal college and the parish however, the key purposes of the
glossary remain the same: to help those who are unfamiliar
with some of the language, to clarify some words with mean-
ings different to those they have in common parlance, and,
perhaps most importantly, to stimulate a deeper engagement
with the liturgical treasure trove that is the Book of Common
Prayer.

Fergus Butler-Gallie is an ordinand at Westcott House and a
member of the Prayer Book Society

A Timely Glossary
Fergus Butler-Gallie  explains the need for a new glossary for the Book of Common Prayer
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For instance, ‘prevent’ has the meaning
of ‘go before’, so ‘prevent us, O Lord’ is

not asking God to stop us, but to go
ahead of us.



October 2017 ■ newdirections ■ 29

Heather land and bent-land,
And valleys rich with corn,

God bring me to Northumberland,
The land where I was born.

Tyneside was my home, Northumberland my back
garden. I went to Alnwick for a week of nostalgia-fu-
elled visiting, recapturing memories of childhood.

Crossing the River Tyne always elicits a leap of joy, but also a
slight chill. My grandfather told me about the opening of the
Tyne Bridge – he said that the day before it was to be opened
by King George V and Queen Mary, the bridge was incom-
plete. There was a gap in the middle, and all the men from
Newcastle (including my grandfather) and all the men from
Gateshead pushed from either side until the gap was closed. I
was only five, and I believed him. Was that the trigger for my
vertigo?

***

Heather land and bent-land,
Black land and white,

God bring me to Northumberland,
The land of my delight.

There is no mining to speak of now, but the countryside is
rugged, wild, enchanting. It is resonant of the past, from its
coastline of sandy beaches, with the great castles of Bamburgh
and Dunstanburgh – magnificent in its romantic, ruined and
brooding isolation, waves crashing on
the rocks below, sheep safely grazing on
the headland approach from Craster –
punctuating and dominating sections
of it. The coastal plains leading to the
hills and moors afford spectacular scenery, more than enough
to delight the eye and senses. 

Nestling in a bend of the Coquet, roofed and restored, is
the exquisite twelfth-century Augustinian priory of
Brinkburn, secluded and serene. Wallington Hall, the home
of the high-minded Trevelyans and Blacketts over three cen-

turies, is a Palladian gem. When young, I often went to sit in
a graceful Edwardian conservatory amidst glorious fuchsias in
the Walled Garden. It remains a tranquil haven, although the
fuchsias are not as abundant as thirty years ago. Alnwick Cas-
tle successfully integrates a medieval castle, a nineteenth-cen-
tury stately home, and the world of Harry Potter. There is an
impressive array of paintings. As well as fine family portraits
can be found excellent examples of Canaletto, Raphael, Ve-
lasquez, Gainsborough, and Van Dyck. The garden is popular,
and has much to entertain children; but my plantsman com-
panion did not rate it a top-flight horticultural experience. Al-
nmouth has charm even on a rainy day; but the small parish
church was not open. The Franciscan friary was also closed,
as it is one week a month to allow the friars to recover from
their onerous activities. 

***

Land of singing waters,
And winds from off the sea,

God bring me to Northumberland,
The land where I would be.*

National Trust is leading the way in rip-off Britain and is in-
creasingly irritating. In the past few years entry fees have in-
creased by a third, no concessions are allowed to non-members
for the elderly or the unwaged. “We are a charity; we do not
discriminate,” I was told at Cragside. Of course they are dis-
criminating in favour of the comfortable middle-class on
above average salaries and pensions. There has been an unnec-
essary, stupid, expensive re-branding; removing the definite
article and painting everything a lighter shade of green. A de-
ceased donor was outed, it was insisted that volunteers should
wear LBGT lanyards, they were refused the option to wear
them voluntarily. As resignations, cancelled subscriptions and
donations began to threaten, there was a humiliating climb-
down. Worse, there has been a trivialisation and infantilisation
of several houses with unseemly gimmicks: talking travel
trunks at Wallington. Rooms are antiseptically dressed with
no sense they were lived in. The political agenda is less than
subtle. In a gloomy corridor at Wallington photographs of the
staff are displayed as the “silent voices.” At Cragside you could

not pay by debit/credit card on entry
to the grounds but you could in the
restaurant. The kiosk could have been
moved to a place where there was sig-
nal but that would mean some cars

may drive around the grounds without paying. This is intol-
erable for what has become a mendacious and rapacious char-
ity. (The) National Trust is rapidly becoming a national
disgrace.

*W.W. Gibson (1878-1962)
Thurifer is away this month.

Northumberland Diary
William Davage travels north
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more than enough to delight
the eye and senses



Saturday morning was a lovely time to wander in the
Old City. It was, of course, still Shabbat, so although
observant Jews could be seen striding along Armenian

Quarter Road to the Western Wall, there was none of the
usual noise of traffic on the Old City bypass and the streets
were noticeably quieter. Doomed during the week to get up
really early for school (I needed to be on-site by 7:15 a.m. at
the latest) I naturally woke up bright and early when I didn’t
need to, and was ready to prowl the Old City streets by 6:30
a.m.
The great door to the Church of the Resurrection, the focal

point of Christian presence in the Old City, was unlocked at
dawn, and by the time I reached it, the first regular stop on
my Saturday routine, this power-house of prayer was well and
truly open for business with priests, monks, nuns and laypeo-
ple moving purposefully around the huge, sprawling and often
secretive edifice. Only an hour or so later, however, and it
would be over-run with untidy crocodiles of pilgrims and
tourists, often in extraordinarily large forces of fifty or more,
led by a person wearing a curious hat, carrying a plastic rose
on a stick or waving a national flag. For that reason very early
morning was definitely the best time to say one’s prayers, light
a candle, think one’s own thoughts. 
As I started up the steep, winding staircase to Calvary I

would find myself saying the words, ‘I was glad when they said
unto me, we will go into the house of the Lord’, and by the time
I had reached the top I had arrived at, ‘O pray for the peace
of Jerusalem….’, an apt phrase if ever there was one. The first
chapel on Calvary is a Catholic one and is the site of the 11th

Station, Jesus is Nailed to the Cross. To one side is a bust of

Mary, and in a miracle of craftsmanship, she really does look
as if she is shedding tears. I always paused to appreciate this
sight, particularly because I had met the elderly Armenian
jeweller who had been called upon to restore this statue when
it had been damaged some time before. He was a gentle, quiet,
serene man, and I could well imagine the loving care he must
have lavished on repairing this work of art.
But my main focus, of course, was Calvary. Under the

rather sardonic eye of the Orthodox monk on duty at the
lectern I would settle myself against a pillar at the back of the
chapel and say my prayers, and sometimes even presume to
kneel before the great crucifix, placing my hand inside the hole
believed to be the place where the cross had been set up on
that first Good Friday. The hole is worn smooth, glassy even,
with the hands of so many pilgrims, and the action links each
of us into that great chain of belief stretching right back to
our Christian roots.  
Leaving the church the sudden transition into brightness

would make me blink and the sun would strike hot on my cool
skin. Time for breakfast! A stroll down the Via Dolorosa then
branching off to pass through the Damascus Gate would bring
me to a Palestinian bakery where they made Lebanese bread
spread with olive oil and a za’atar mix (hyssop, sumac, ground
sesame seeds and salt), and also sold the local cheese, a type
of halloumi: what a treat to be able to take it all back to the
courtyard and eat it to the accompaniment of Uncle Joseph’s
pattering reminiscences and Auntie’s Lebanese coffee!

Ann George is a member of FinF National Council
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A Courtyard in Jerusalem
Ann George visits the holiest Christian site very early in the morning
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In January Geoffrey Rowell agreed to my proposal that he
be painted by Alexander Debenham – an idea sparked
by Debenham’s portrait of Fr Barry Orford. Forty of Ge-

offrey’s friends generously undertook to fund the project. The
list of the bishops among them – Derby, Ebbsfleet, Ely, Ful-
ham, Gibraltar, Bishop Peter Wheatley and the Roman
Catholic Bishop of Leeds – testifies to the breadth of the af-
fection and respect in which he was held. A wider appeal
would doubtless have generated many more subscribers. 

Geoffrey was painted in the house in Fishbourne to which
he had retired, sitting in his favourite high-backed chair. The
composition reflects not only the artist’s skill and insight but
also Geoffrey’s own innate creativity (shown, for example, in
his hymns, notably his eucharistic hymn, ‘Your gentleness, O
God of grace’, which has been set as an anthem by Paul
Mealor). It also reflects aspects of his life, and theological
themes that were important to him.

The first decision to be taken was what to wear. Just a cas-
sock, or a cassock with academic dress? (Geoffrey was the last
member of the House of Bishops with a non-honorary Doc-

torate of Divinity.) Even before meeting the artist Geoffrey’s
choice was clear: episcopal robes. His fundamental identity,
from his ordination in 1968 onwards, was his character as dea-
con, priest and ultimately bishop. It was no surprise that he
should choose to wear a cope rather than a chimere, and under
it not a rochet but his alb. He is depicted as a bishop, with his
episcopal insignia: amethyst ring, pectoral cross, mitre and
staff. 

The comment that this would be ‘a theological portrait’
was one that Geoffrey always made when talking about the
portrait. Many of his choices with regard to it reflect his in-
terest in Eastern Orthodoxy, in which he first immersed him-
self when he visited the theological school on the island of
Halki as an undergraduate, and his longstanding relationship
with the Oriental Orthodox Churches.

Geoffrey’s choice to hold a Victorian copy of the Book of
Common Prayer reflects both his scholarly interest in the Vic-
torian Church and his rootedness in the Anglican tradition.
In private worship he generally used the modern-language
Common Worship daily offices and eucharistic rite, but theo-
logically and devotionally he was steeped in the Prayer Book.
(He was already in his twenties when the liturgical revision
which culminated in the Common Worship rites began in
earnest.)

A Theological Portrait
Colin Podmore introduces Alexander Debenham’s portrait of Bishop Geoffrey Rowell – with contributions by
the sitter and the artist

Being Painted
by Geoffrey Rowell

I had not anticipated how interesting an experience hav-
ing my portrait painted would be: focusing on a par-
ticular spot, with its own dynamic, or listening to Alex

Debenham expound his theories of the importance of light
in the eyes.

We determined that this should be a theological portrait.
My hands hold a fine Victorian illuminated copy of the
Book of Common Prayer, with my finger inserted at the
Collect of the Feast of the Epiphany, which speaks of our
longing for the prospect of ‘the fruition of thy glorious God-
head’, received in faith.

I am painted in cope and stole. The material was bought
in the fine Syriac vestment store in the ‘street called Straight’
(Acts 9.11) in Damascus.

The pectoral cross was a gift from the Catholicos of the
East of the Malankara Church (the Syrian Orthodox
Church in India) at the time of his visit to Lambeth Palace,
where I presided on Archbishop Justin’s behalf.

Behind the chair is my own gilded wooden crosier,
which took its inspiration from Bishop William of Wyke-
ham’s fourteenth-century crosier, which was last used by
Bishop Falkner Allison of Winchester at my ordination to
the priesthood in New College Chapel. 

Also in the background is an icon of the Mother of God
Hodegetria (she who points the way), pointing to her Son.
This was lent at my request by my friend Deacon Christine
Hall.
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He chose to wear a jewelled golden cross rather than the
Ethiopian silver cross that was made for his episcopal ordina-
tion. Not only does it complement the gold of cope, morse and
stole, all replete with crosses: it also draws the eye to itself: the-
ologically, to the cross of Christ. The cross, and therefore
Christ himself, is at the centre of the portrait. The cross is also
visible in the pattern of the cloth of the vestments. Between
its arms is the Greek Christogram IC XC NIKA (Jesus Christ
conquers).

Although in the portrait the text of the Epiphany Collect
is hidden, Geoffrey mentioned it whenever he spoke about this
‘theological portrait’. In translating the Sarum collect, Cranmer
had expressed ‘usque ad contemplandam speciem tuae celsi-
tudinis perducamur’ as ‘may after this life have the fruition of
thy glorious Godhead’, thereby inserting a specific reference to
the Orthodox doctrine of theosis or deification (that incorpo-
ration into the life of God is our ultimate destiny). Geoffrey
was disappointed that the Liturgical Commission did not find
a way of retaining this, the only reference to the doctrine of
theosis in the Prayer Book, but instead returned to a more pro-
saic translation of the Sarum original: ‘may at last behold your
glory face to face’.

In the icon, the Blessed Virgin Mary looks at her Son,
pointing to him as the way of salvation. Similarly, Geoffrey
looks not at the viewer but away from himself, towards the
light that falls on his face. The analogy with the icon suggests
that he is contemplating Christ, the Light of the world. 

Geoffrey’s book about the Oxford Movement was entitled
The Vision Glorious. In his tribute the Bishop of Chichester
wrote, ‘In the resurrection may he enjoy the vision glorious
that his longing eyes had so clearly glimpsed on earth.’ Alexan-
der Debenham’s portrait shows Geoffrey contemplating that
vision, and captures the longing in his eyes.

The portrait was completed in late May. When Geoffrey
died on 11 June it had yet to be framed, but in the last week of
his life he was given an A4 photograph of it, prompting one of
the many conversations in which he discussed it. 

Not long before his death, Geoffrey expressed the wish that
the portrait should be presented to Pusey House, Oxford,
which subsequently agreed to accept it. He was a Governor of
Pusey House from 1979 until his death, and President of the
Governors from 1996 to 2009. It seems appropriate that the
portrait should have a permanent home in this, the principal
repository of the history of the Oxford Movement.

The portrait will be on display following the memorial
service which is to be held in Keble College Chapel on Satur-
day 21 October at 4 pm.

Colin Podmore is Director of Forward in Faith

www.keble.ox.ac.uk/about/events/right-reverend-geoffrey-
rowell-memorial-service

www.alexanderdebenham.com

ND

On Painting Bishop Geoffrey
Rowell

by Alexander Debenham

Painting Bishop Geoffrey Rowell was a hugely enjoy-
able experience, and rarely have I encountered a
composition so full of symbolism and meaning. 

Every portrait requires a great degree of collaboration
with the sitter, and on first meeting Bishop Geoffrey I was
greatly impressed by how much thought he had invested in
the project. He wanted to convey a cheerful demeanour, but
without compromising the seriousness of what he consid-
ered a theological portrait. This was quite a tall order, and
it took some wrestling with the mouth and eyes to get the
expression right. 

There were also a number of secondary items that Ge-
offrey wanted included in the composition. As a general
rule, I try to keep the focus on these suppressed, but I am
guilty of allowing myself to represent the icon and the pec-
toral cross in rather a lot of detail. Complicated positioning
meant the hands were especially difficult and took up al-
most an entire sitting in early May. The vestments shown
were chosen after a good hour of deliberation. Not only do
they represent the Bishop’s connection to the East, but they
were also remarkably complementary to the overall palette
of scarlet, cream and gold. I took inspiration from Philip de
László’s portrait of Archbishop Lang regarding the place-
ment of the mitre.

In designing the portrait, I hoped to create a strong light-
ing effect, with the greatest illumination falling on the face
itself. To help achieve this, a cloth was hung a few feet away
from the Bishop to cast a shadow over the entire lower half
of his body. We worked under a single south-facing skylight,
shutting out light from all other windows. Southern light is
atypical in portraiture, and meant changeable conditions,
especially on sunny days. As much as I hoped for overcast
weather, we had bright Spring sunshine on all seven sittings.
Indeed, I started to believe Geoffrey’s claim that Chichester
sits in its own microclimate. Despite this, the brilliance of
the light created a real drama in the room. As the work un-
folded, the symbolism of the Bishop looking to the light in
contemplation became central to the portrait as a whole. 

Looking back, I have very fond memories of my experi-
ence. Bishop Geoffrey was always a warm and generous
host. As I worked, he talked extensively about his life and
his astonishingly wide travels. I am indebted to Christine
Hall, who was invariably present at sittings and who pre-
pared such excellent lunchtime feasts, which the three of us
always took in the garden room. Strong coffee was required
to keep both artist and sitter alert in the afternoon sittings,
as Christine’s dogs slept next to the easel. Despite poor
health in what were to be the final months of his life, the
Bishop was always in good spirits and optimistic. I hope that
those who look upon the portrait in the future will feel some
semblance of Geoffrey’s mind as he looked up towards the
light.
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faith of
our 
fathers Arthur Middleton on Bishop Cosin’s Devotions

John Cosin was born at Norwich
and educated at the Grammar
School, and Caius College, Cam-

bridge, where he became a Fellow. He
was successively Secretary and Librarian
to Overall, Bishop of Coventry and
Lichfield, till 1619, when he became
Chaplain to Bishop Neile of Durham. In
1624 he was Master of Greatham Hos-
pital and Prebendary of Durham,
Archdeacon of the East Riding of York-
shire, 1625 and Rector of Brancepeth in
1626, Master of Peterhouse, Cambridge,
1634, Vice-Chancellor, 1639. In 1640 he
became Dean of Peter borough and
Chaplain to Charles I. After being se-
questrated from all his livings in 1641
and ejected from Peterhouse, 1644, he
retired to Paris and officiated in the
household of Henrietta Maria. Restored
to the Deanery of Peterborough in 1660,
he was consecrated Bishop of Durham
in the same year and in 1662 was a lead-
ing reviser of the 1662 Prayer Book.

The Hours of Prayer
The Devotions ‘in the practice of the an-
cient Church, called the Hours of Prayer’
were published in 1627 and are in his
Works, Vol. ii, in the Library of Anglo-
Catholic Theology. A modern version
edited by P. G Stanwood, No 33, was
published in 1967. Cosin, like others in
his own time, did much to encourage
people to devote time to personal prayer
and provided practical aids. It is believed
to have been written for Anglican
women at the court of Henrietta Maria
to discourage them from succumbing to
Roman devotional practices and to
demonstrate that the Church of England
was able to provide a book of devotions,
equal to, if not better than Rome. The
Preface reminds readers of the centrality
of prayer in Our Lord’s life and the
Lord’s Prayer as being the basis and pat-
tern of all prayer. Four reasons are given
for The Daily Devotions and Prayers
that follow for set times of the day. First,
to continue and preserve the ancient
laws, and old godly canons of the Church
that not only encourage people to pray
but also set before them the words of
prayer in order to avoid ‘all extemporal

effusions of irksome and indigested
prayers … that are subject to no good
order or form of words’ (Preface, p. 89).
Secondly, they are to demonstrate that
the Church of England is not a new
Church or a new Faith. It has not taken
away all the religious exercises and
prayers of our forefathers nor ‘cast away
the Blessed Sacraments of Christ’s
catholic Church’ (Ibid p.90). Thirdly, to
provide a daily and devout order of Pri-
vate Prayer in God’s holy worship and
service. Fourthly, the hope is that the ex-
ample of those who so pray might inspire
those disinclined to pray. 

A Primer
This book is more of a primer, in that
there is instruction in the faith and be-
haviour as well as in prayer.  It opens
with the Calendar:

The Calendar of the Church is as
full of benefit as delight, unto such as
are given to the due study and contem -
plation thereof … But the chief use of it
in the Church (saith St. Austin), is to
preserve a solemn memory, and to con-
tinue in their due time, sometimes a
weekly, and sometimes an annual com -
memoration of those excellent and high
benefits, which God, both by Himself,
His Son, and His blessed Spirit, one un-
divided Trinity, hath bestowed upon
mankind, for the founding and propa-
gating of that Christian Faith and Reli -
gion, which we now profess.

Ancient and Canonical
There is an explanation of why we
should pray the ancient and canonical
hours of prayer, morning, noonday,
evening or seven times a day in the
spirit of Scripture’s injunction to pray
continually. 

Such are these hours and prayers
that hereafter follow; which be not
now set forth for the countenancing of
their novelties that put any trust in
the bare recital only of a few prayers,
or place any virtue in the bead-roll, or
certain number of them, at such and
such set hours; but for the hearty imi-
tation, of that ancient and Christian
piety, to whom the distinction of hours

was but an orderly and useful, no super-
stitious or wanton performance of their
duties. (Ibid, pp.128-129)

Quotations are given from Scripture
and the Fathers commending the fre-
quency of prayer and devotion, some
short prayers to memorise, an explana-
tion of the antiquity of Mattins from
Scripture and the Fathers, and some
preparatory prayers to be used before all
the hours of prayer that follow. The
Hours of Prayer are for Mattins, The
Third Hour, The Sixth Hour or Noon,
The Ninth Hour, Vespers or Evensong,
Compline. The Penitential Psalms are
included for use in times of penance,
fasting and times of trouble followed by
The Litany and Suffrages. The Collects
for the Sundays and Holy-Days
throughout the year are there, Devout
Prayers that may be used before and
after receiving Christ’s Holy Sacrament,
and various forms for making Confes-
sion. There are prayers for the King and
Queen, Ember Weeks, the Sick and
Dying and sundry Prayers and Thanks-
givings. 

Discipline of Prayer
What comes through is that behind this
manual, as in Andrewes, and Laud, lies
the author’s own discipline of prayer,
and there is much in this that must have
been compiled for his own use that he
realised would be helpful to others seek-
ing a serious life of prayer. To the Puri-
tans, who nursed an irrational fear of
anything that looked Romish, it had the
look of a Catholic system of devotion
and so headed by the learned but un-
reasonable William Prynne who cited
quotations from unreformed manuals,
it was condemned for looking like a
Popish publication, even though it
wasn’t. It exhibited the ancient pattern
of devotion found in Primitive Christi-
anity with which the Church of Eng-
land always claimed to be in continuity.
His book was meant to be used as ‘an in-
tegral and homogeneous private com-
plement to the Common prayer of the
Church’ 
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‘The mind is its own place, and in itself
Can make a heav’n of hell, a hell of heav’n.’ 
[Paradise Lost Book I, lines 254–255]

This year, as you will know, is the 350th anniversary of
the first publication of Paradise Lost. I’ve been re-
reading it over the last few weeks. It is almost

impossible to read silently in my head, and needs to be read
aloud. There’s a quiet corner of Liverpool’s Sefton Park which
I’ve found a useful venue, along with dawn walks along the
seafront in Crosby, where I can also ponder Anthony
Gormley’s Another Place sculptures as they emerge from and
fall into the tide of the Mersey. 

Milton is strangely appropriate for the Assumption—
because Protestant-Catholic dualism is so unhelpful, but also
because, despite appearing to be the most Catholic, this is, in
fact, the most Protestant of feasts. It is the Assumption that
teaches us the reality of that unfashionable doctrine: the Fall
and Original Sin. Indeed a better name for the feast of the
Assumption—with all its connotations of aerial flight—might
well be the title of Milton’s sequel: Paradise Regained.

My own theological prejudices have been challenged by re-
reading Milton. Paradise Lost, far from world-hating
Puritanism, is a deeply sensuous, erotic and mystical text. One
of my favourite passages is where he describes the sexual
relationship between Adam and Eve. Picture, if you will, the
naked Eve, half leaning into the naked Adam in Eden, she …
‘… with eyes

Of conjugal attraction unreproved,
And meek surrender, half-embracing leaned
On our first father; half her swelling breast
Naked met his, under the flowing gold
Of her loose tresses hid: he in delight
Both of her beauty, and submissive charms,
Smiled with superior love, as Jupiter
On Juno smiles, when he impregn[nate]s the clouds
That shed Mayflowers;’
[IV.495–501]

This passage wonderfully gives the lie to the myth that
Original Sin is all about sex: this sex is before the Fall.  

You will be pleased to know that it is not the erotic
possibilities of Milton I want to concentrate on. Rather, I
believe we can learn from him about the Assumption and how
it applies to the missional puzzles of
our time: ‘How do we
communicate the Christian
message to our society?’ and ‘How
do we bring people to know Jesus?’
There are three elements I will highlight: the Fall, imagination,
and Jesus. Our inability to help ourselves is the heart of the
problem posed by the Fall. Jesus is the solution, and

imagination the inherent ability that makes possible our
participation in the salvation he brings.

Paradise Lost, like the Assumption, is about the Fall. Mary’s
journey to heaven would not be necessary if humanity had not
left Eden. The very last lines of the poem explain this perfectly:

‘[Adam and Eve] looking back, all the eastern side beheld

Of Paradise, so late their happy seat,
Waved over by that flaming brand; the gate
With dreadful faces thronged, and fiery arms:
Some natural tears they dropt, but wiped them soon;
The world was all before them, where to choose
Their place of rest, and Providence their guide:
They, hand in hand, with wandering steps and slow,
[From] Eden took their solitary way.’
[XII.641–659]

For Milton, the Fall is a happy event: there is excitement in
that phrase ‘the world was all before them.’ Endless possibility
lies ahead; this is the gift of choice, of free will. This is the felix
culpa, the happy fault, the fortunate fault:

‘Full of doubt I stand,
Milton puts it,
Whether I should repent me now of sin
By me done or occasioned, or rejoice
Much more that much more good thereof shall spring –
To God more glory, more good will to men
From God – and over wrath grace shall abound.’ 
[XII.472–478)

The first key to preaching the Gospel in our time is to enable
people to see that we need saving. 

We need a theology that exposes the post-Freudian
therapeutic world-view as the empty shell that it is, that
demonstrates that counselling alone cannot build the kingdom
of God. To show that sin is real, that the current machinations
of war and revolt in Charlottesville, Korea or wherever, can
hardly come as a surprise: when we create a person-centred
universe, when we remove God from the heart of things, we
carve out an emptiness that will be filled with horrors.

The liberal dream of permanent progress has been dying
for a century. I know my own tendency to sin, to selfishness.
Like driving with the steering off-centre and always needing

to compensate, our need for a
saviour is, literally, our only hope.

Philip Pulman takes the title for
His Dark Materials trilogy from
Milton (see II.916) and portrays

the dying God who needs to die. We need not the small deity
of therapy but the real God who is hard to see. Milton had
been blind for almost a decade when he wrote Paradise Lost. It

Paradise Regained
Richard Peers revisits Paradise Lost and considers the Assumption

The first key to preaching the Gospel
in our time is to enable people to see

that we need saving.



is no surprise, then, that the poem is full of references to
darkness and clouds. But what is surprising is that so many of
these references are not to the darkness and cloud as negatives,
but as positives, as the way to the real God:

This deep world
Of darkness do we dread? How oft amidst
Thick clouds and dark doth Heaven’s all-ruling Sire
Choose to reside, his glory unobscured,
And with the majesty of darkness round
Covers his throne, from whence deep thunders roar.’ 
[II.262–268]

‘[T]he Most High
Eternal Father, from his secret cloud
Amidst in thunder uttered thus his voice.’ 
[X.31–32] 

The Christian vision is not that we will come to some rational
post-therapuetic wholeness and intellectual knowledge of
God. It is that we will pierce the Cloud of Unknowing, we will
ascend the mountain and find God in
the cloud. We will come, as Milton puts
it, in his brilliant phrase, to ‘darkness
visible’ [I.63]. God has placed in us, has
created us with, the capability to pierce
that darkness, to pass through that cloud. This is what Milton
knew as he composed his epic poem. That happy fault which
was his own blindness is where he discovered that:

The mind is its own place, and in itself
Can make a heav’n of hell, a hell of heav’n.’ 
[I.254–255]

It is our imagination that will set us free.
We have become so enthralled to the false God of

measurement and provability, we so worship at the shrine of
science and the verifiable, that we have forgotten that what is
imagined is not untrue. When I look at a picture of my
beloved, my love is real; the warmth in my heart, the stirring
desire to be together, is true. ‘God has sent his Spirit into our
hearts.’ [Gal 4.7] This is not some pipe dream; it is the daily
right of every Christian, as real as sexual longing and
fulfilment—which is the point of Milton’s sensuous
description of our first parents.

Dear friends, my urging to you in your prayer is to take the
way of imagination, to stir up in your heart a true longing for
Jesus. Picture him, imagine him with you, speaking to you,
above all listening to you, tell him the deepest longings of your
heart, the smallest struggles of your day. Forget the false
sophistication that rejects what is so essentially human. In
reality even science relies on leaps of imagination to make
progress.

If we are to know God we have to use our imaginations to
rediscover an authentic, spiritual sentiment that is serious,
sincere and unembarrassed, so that we can cry ‘Abba! Father!’
Sunday by Sunday at the Dominion Theatre on Tottenham
Court Road, thousands of people come together to worship
Jesus at Hillsong. Yes, they will sing songs that sound like pop

songs, love songs, to Jesus. Last week in Walsingham at the
Youth Pilgrimage I worshipped with hundreds of young people
singing love songs to Jesus and seeking the Holy Spirit to warm
our hearts. That is what our churches were built as and for: as
a love song to Jesus. In the beautiful music, in the beauty of the
buildings and the liturgy, aesthetic delight, or sophisticated
appreciation is simply not enough. Our hearts must be
warmed as Mary’s was when she met her cousin Elizabeth. 

Mary shows us in her song, her Magnificat, that the one
impregnated with Jesus will always be on a journey to him.
Where is Mary going when she is carried heaven-wards? She
is going to Jesus. The Assumption teaches us that this is the
route we can all follow, to return to Jesus. Mary is honoured
not for the biology of Jesus’ birth but because she is the first
believer. The first to say ‘yes,’ the first to surrender her will and
plans to Jesus. Where she follows Jesus, we too can follow.
When our love for Jesus is as tangible as Mary’s was, then
through us our friends, neighbours, families will come to know
Jesus.

Blindness, unbelief, darkness, thick cloud... we can make
the journey through these to heaven now, today, if we would

only believe, say ‘yes’ to Jesus and
surrender to his plans for us. This is
what that old Puritan Milton knew as
he described, in his account of creation,

what we are doing together every time that we gather:

‘… [N]ot in silence holy kept: the harp
Had work and rested not; the solemn pipe,
And dulcimer, all organs of sweet stop,
All sounds on fret by string or golden wire,
Tempered soft tunings, intermixed with voice
Choral or unison: of incense clouds,
Fuming from golden censers, hid the mount.’ 
[VII.591–600]

Unlike the statues on Crosby beach, Mary shows us that we
can travel to Another Place in our hearts and minds and at
the end of our lives. As I read Paradise Lost on Crosby seafront
those Gormley statues are literally stuck in the sand, staring
at an horizon they never reach, daily overwhelmed by the
tides. As we walk with Mary we are showing that we are a
pilgrim people, on a journey, with Mary following Jesus to
Another Place, to Paradise Regained. We are demonstrating
that imagination will take us to Jesus, who saves us from where
we have fallen. Our inability to help ourselves is the heart of
the problem posed by the Fall. Jesus is the solution, and
imagination the inherent ability that makes possible our
participation in the salvation he brings. In our walking we
show what Milton knew, what the young people at Hillsong,
at Walsingham know, that:

‘The mind is its own place, and in itself
Can make a heav’n of hell, a hell of heav’n.’
[I.254–255]

Fr Richard Peers is the Diocesan Director of Education 
for the Diocese of Liverpool. 
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touching place
ALL SAINTS, TIBENHAM, NORFOLK

I GIVE to FORWARD IN FAITH of 2A The Cloisters, Gordon
Square, London WC1H 0AG the sum of ___________________
pounds (£                 ) and I DIRECT that the receipt of the Treas-
urer or other proper officer of Forward in Faith shall be good
and sufficient discharge to my Executor. 

or I GIVE the residue of my estate to FORWARD IN FAITH of
2A The Cloisters, Gordon Square, London WC1H 0AG and I DI-
RECT that the receipt of the Treasurer or other proper officer of
Forward in Faith shall be good and sufficient discharge to my Ex-
ecutor.

Forms of words for making a bequest to FiF in your Will

You can spot Tibenham church from a good way off across the
South Norfolk tableland, primarily because the tall and slender
15th century tower stands erect. Its flushwork decoration is

more restrained than most, and its east face is curiously flat, with none
of the usual diagonal buttresses. It was probably being completed
around 1437, when one Thomas Tibenham left half a mark towards
making the new bells. Quite a bit seems to have been done in the 15th

century, as in 1424 there
was a bequest towards
making the screen and
another to the roof in
1470, whilst in 1506 John
Blomfield left 1000 tiles
to pave the chapel of S
Nicholas at the end of the
S aisle. But the building
goes back a good bit fur-
ther than that; if you walk
round the interior before
you enter the church (as
you always should) you’ll
see a blocked Norman
window in the north wall
of the nave. When you do

enter, you spot striking 14th c. window tracery motifs on the bowl of the
font, then your attention is taken by the woodwork, first the luxurious Ja-
cobean pulpit, for once complete with backboard and canopy. The well-to-
do local families made themselves comfortable for the sermons in box pews
at the front of the nave opposite as well as in the S aisle, though that aisle is

dominated by the massive, high, family pew of the
Buxton family of Channonz Hall; one floor up, it is
entered by a stair leading from the S. Nicholas
chapel. No ordinary family pew this, as it was built
under licence from Archbishop Laud himself in
1635, ‘to promote the importance of the said John
(Buxton).’ As Munro Cautley pointed out, tucked
away high under the aisle roof, it must have been
hot in summer. The unspoilt charm of Tibenham
church is added to by the Victorian tinplate texts,
so rarely seen these days.

Map reference: -TM 135899
Simon Cotton



LONDON Nw9 Kingsbury St Andrew A Fif Parish under
the Episcopal care of the Bishop of Fulham Sunday: Sung Mass
10.30am, Thursday Mass 10am – both followed by refresh-
ments. Tube to Wembley Park then 83 Bus  (direction Golders Green) to
Tudor Gardens Contact: Fr.Jason Rendell on 020 8205 7447 or
standrews.kingsbury@london.anglican.org -
www.standrewskingsbury.org.uk

LONDON SE11 4BB St Agnes Kennington Park, St Agnes
Place.  Under the Episcopal care of the Bishop of Fulham. 8 minutes
walk from both Kennington and the Oval tube stations (Northern line)
Sunday: 10am Solemn Mass. Daily Mass: Mon to Fri 10am - Bible
Study after Mass on Wed. stagneskenningtonpark.co.uk 020
7820 8050 frpaulensor@btconnect.com

LONDON SE13 St Stephen, Lewisham (opposite Lewisham
Station) A Forward in Faith Parish under the episcopal care of the
Bishop of Fulham. Sunday: Mass 8am, Parish Mass 10am. Week-
days: Mon 10am, Tues 9am, Wed 12.15pm, Thurs 10.15am, Fri
12.15pm, Sat 10am Parish Priest: Fr Philip Corbett - 07929
750054
LONDON SE16 St Mary Rotherhithe, St Marychurch Street
SE16 4JE A Fulham Parish. Sunday: Solemn Mass 10am, Evening
Prayer 6pm, Benediction monthly. Mass times: Tues 12 noon;
Wed 9am School Mass; Thur 6pm; Fri 9.30am; Sat 9.30am. Tube:
Jubilee Line Bermondsey/Canada Water/ Rotherhithe Over-
ground. Visitors most welcome. Canon Mark Nicholls SSC 0207
394 3394 - 07909 546659 www.stmaryrotherhithe.org
LONDON SE18 St Nicholas - the Ancient Parish
Church - St Nicholas Road, Plumstead. A Forward in Faith Parish
under the episcopal care of the Bishop of Fulham. Masses: Sun-
day 8am; Solemn Sung 11am; Mon 12 noon; Tu es 7.30pm; Wed
9.30am; Thur 7pm; Fri 12 noon; Sat 10am. Exposition of the
Blessed Sacrament half an hour before every Mass apart from
Sunday. Modern rite, traditional ceremonial. Parish Priest: Fr An-
drew Stevens 020 8854 0461
LONDON SE 26 All Saints, Sydenham A Society Parish
under the care of the Bishop of Fulham. Grade II listed Church
with stunning Fellowes-Pryne interior. Sunday - 10.30am
Solemn Mass with Sunday School. Weekday Services as adver-
tised. Parish Priest Fr.Philip Smith 0208 7783065. 
LONDON Sw1 St Gabriel, Pimlico Sunday: Mass 8am; Sung
Parish Mass 10:30am. 6pm Choral Evensong (termtime). 7.30pm
Mass. Midweek Mass: Tues 9.30am, Wed 7pm, Thurs 7:30am, Fri
10am, Sat 9:30am. www.st-gabriels.com
LONDON Sw7 St Stephen, Gloucester Road (entrance in
Southwell Gardens) A Fulham Jurisdiction Parish. Modern rite, tra-
ditional ceremonial, gospel preaching and good music. Sunday:
Masses 9am and 11am (Solemn). Daily Mass: Tues 11am, Wed
7pm, Thur 10am, Fri 1.15pm, Sat 10am. Rosary - 2nd and 4th
Saturday at 10.30am. Contact: 020 7370 3418
www.saint-stephen.org.uk
LONDON Sw11 The Ascension, Lavender Hill. Famous and
flourishing ABC Parish, in the Fulham Jurisdiction. Inspiring
liturgy with modern rites, traditional ceremonial, fervent preach-
ing and good music. Sunday: High Mass 11am. Weekday Mass:
Wednesday 7.30pm. Rosary: Saturday 11.30am. SOLW Cell or-
ganises pilgrimage, social and fundraising activities. Parish
Priest: Fr Iain Young 020 7228 5340
LONDON Sw19 All Saints, South Wimbledon. Society Parish
Under the Episcopal Care of the Bishop of Fulham. Sunday
Solemn Mass 11am. For other masses and services contact Fr
Christopher Noke 020 8948 7986, the church office 020 8542
5514 or see www.allsaintswimbledon.org.uk/
LONDON wC1 Christ the King, Gordon Square The Forward
in Faith Church. Mon to Fri: Mass at 12.30pm, plus: Thur at 12
noon: Angelus followed by Exposition of the Blessed Sacrament
until 12.25pm. Other services: as announced. Contact the FiF Of-
fice on 020 7388 3588 or email:
chaplain@forwardinfaith.com
MANCHESTER Failsworth The Church of the Holy Fam-
ily. A Forward in Faith Parish. Sunday Mass : 9.15am. For other
Sunday and Weekday Services or further information please con-
tact the Rector, Fr Tony Mills: 0161 681 3644

MANCHESTER The Parish of Swinton and Pendle-
bury: All Saints, Wardley; Saint Augustine, Pendlebury;
Saint Peter, Swinton. A Forward in Faith Parish. Sunday Masses:
8am and 5.30pm (SP), Sung at 9.30am (AS), 10.30am (SP) and
11am (SA). Daily Mass in Parish. Clergy Fr.Jeremy Sheehy 0161
794 1578 and Fr.Michael Fish 0161 794 4298., Parish Office: 0161
727 8175 email: paroffsandp@btconnect.com
MIDDLESBROUGH The Church of St Columba Sunday:
Mass 9.30am. Daily Mass. St John the Evangelist Sunday
Mass 11am. For further information contact Fr Stephen Cooper
01642 824779
NORTH YORK MOORS S. Leonard, Loftus and S. Helen,
Carlin How. Situated on the Cleveland Coast. Sunday - Mass at Carlin
How 9am and at Loftus 10.30am.  Further details on our website
www.loftusparish.co.uk  Parish Priest Fr. Adam Gaunt 01287
644047
OXFORD St John the Evangelist, New Hinksey (1 mile from
the city centre; Vicarage Road, OX1 4RE) A Society Parish under the
care of the Bishop of Ebbsfleet. Sunday: Parish Mass 10.30am.
Contact - 01865 245879 or www. acny.org.uk/467 Come and
discover Oxford’s hidden Comper Church!
OXFORD St.Barnabas and St Thomas. Services: Saturdays
5.30pm Vigil Mass (St.Thomas). Sundays 8.00am Low Mass,
(St.Barnabas), 9:15am Matins (St.Thomas), 10.30am Parish
Mass(St.Barnabas), 6.30pm Evening Prayer (St.Barnabas). For
Daily Mass see website: www.sbarnabas.org.uk. Parish
priest: Fr Jonathan Beswick 01865 557530
PLYMOUTH SACRED HEART, ST JOHN THE EVAN-
GELIST, wITH ST SIMON, AND ST MARY THE VIR-
GIN. Society Parishes under the Episcopal Care of the Bishop of
Ebbsfleet. St John, Sunday 11am (sung), Thursday 10am (said);
St Mary, Sunday 9.30am (said), Wednesday 11am (said); St
Simon, Tuesday 10am (said). Feast days as appropriate.  Pas-
toral care - Fr.S.Philpott. email: frphilpott@gmail.com
email: churchofstjohn1@btconnect.com
www. sacredheartplymouth.co.uk
READING St Giles-in-Reading, Southampton Street (next to
the Oracle). Medieval church. Forward in Faith, affiliated with The
Society. Sunday:  Mattins - 10am; Parish Mass with Sunday
School - 10.30am; Evensong - 5.30pm; Low Mass 6pm. Daily Of-
fices and Daily Mass. Friday Bible Study at 11.30am.  Regular
study groups, see our website.. Parish Priest: Fr David Harris 0118
957 2831 www.sgilesreading.org.uk
ST.LEONARD'S-on-SEA Christ Church with St Mary
Magdalen and St.Peter and St.Paul. Daily Mass 10:30am and
6pm. Sunday Mass 8am Parish Mass 10:15am. Solemnities
Solemn Mass 7pm. Fr Luke Irvine-Capel SSC. Rector and Parish
Priest www.christchurchstleonards.co.uk
SALISBURY St Martin – the oldest Church in Salisbury.
With the spire at the end of St. Martin’s Church Street behind
Wiltshire College. A Forward in Faith Parish. Resolutions ABC
under the episcopal care of the Bishop of Ebbsfleet. Sunday:
Parish Eucharist, 11.00am (also 8.00pm 2nd and 4th Sundays)
Daily Office and Eucharist. For further information contact: Parish
Administration on 01722 503123 or
www.sarumstmartin.org.uk Parish Priest: Fr. David Fisher.
01722 500896
SCARBOROUGH St Saviour with All Saints, A FiF Parish
affiliated to the Society of Ss Wilfrid  and Hilda and under the
Episopal Care of the Bishop of Beverley. Sunday Mass 10am with
refreshments to follow. Evening Prayer 4.30pm. Evening Prayer
and Benediction on the last Sunday of the month. Weekday
masses: Monday 2pm Thursday 10.15am Saturday 9.30am.
Major Festivals times vary. Fr David Dixon 01723 363828 
frdavidstmart@gmail.com  
stsaviour-scarborough.org.uk
SHREwSBURY All Saints with St Michael, North Street
(near Shrewsbury railway station). A Forward in Faith Parish under
the episcopal care of the Bishop of Ebbsfleet. Resolutions ABC.
Sunday: Mass 10.30am. For daily Mass times or further informa-
tion, contact  Fr.Paul Lockett SSC 01 743 357862

SOUTH BENFLEET, Essex St Mary the Virgin FiF under
the pastoral care of The Bishop of Richborough. Sundays 10am

Parish Mass, other service highlights: Wed 7.30pm Mass and Ex-
position; Sat 9am Mass & Rosary, Family Masses as announced.
Friendly Faith and Worship. Parish Priest: Fr Leslie Drake SSC
SPENNYMOOR, CO. DURHAM St Andrew, Tudhoe
Grange, DL16 6NE A parish of the Society, under the care of the
Bishop of Beverley; Sundays: 9am Sung Mass, 2pm-4pm 'Sunday
Club' for children ages 4-12, 6pm Evensong (with Benediction on
1st Sunday of month); Weekday Masses: Tues 7pm, Thurs
9.30am.Parish Priest: Fr John Livesley SSC - 01388 814817
STAFFORD St.Peter, Rickerscote. A Society Parish. Sunday -
Parish Mass 10.15am, 3rd Sunday 3.30pm Benediction. For fur-
ther information contact Fr.David Baker SSC 01 785 259656
STOKE-ON-TRENT, LONGTON SS Mary and Chad. A
Forward in Faith Parish. Sunday: Parish Mass 10am. Weekdays:
Mon 10am, Tues 6.30pm, Wed 10am, Thur 11.30am, Fri 6.30pm.
Confessions after any Mass or by appointment. Fr Kevin Palmer -
Parish Office - 01782 313142 - www.ssmaryandchad.com
STOKE-ON-TRENT, SMALLTHORNE St Saviour. ABC.
Convenient for Alton Towers & the Potteries. Parish Mass Sunday
11.00am. For details of Children's Church see website. Weekdays:
Tuesday, Thursday, Friday, Saturday 09.30, Wednesday noon.
Contact Fr.Andrew Swift 01 782 827889 - 
frandrew@smallthorne.org     www.smallthorne.org       
twitter@SSaviours
SUNDERLAND St Mary Magdalene, Wilson Street, Millfield.
A Forward in Faith Parish under the episcopal care of the Bishop
of Beverley. Sunday: Parish Mass 10.30am, Benediction 6.30pm,
Mass 7pm. Weekdays Mass: Mon and Wed 10.30am, Tues and
Thur 7.30pm, Fri 7.30am, Sat 10am. Rosary Thur 7.15pm, Sat
6.15pm. Confessions: Sat 6.30pm or by appointment. Parish
Priest: Fr Beresford Skelton 0191 565 6318 www.st-mary-
magdalene.co.uk
SUNDERLAND St.Aiden, Sunderland ,SR2 9RS. A parish of
the Society under the episcopal care of the Bishop of Beverley.
Sunday: Parish Mass 10.00 am, Evensong 6.00 pm. Weekday
Masses: Mon, Wed, Sat 9.30am, Tues 1.00pm, Thurs 7.30, Fri
8.00am. Rosary Mon 5.30 pm. Confessions Sat 6.00 pm.  Contact:
Fr David Raine SSC: 0191 5143485, farvad@sky.com
SUTTON All Saints, Benhilton A Parish of the Sociey in the
care of the Bishop of Fulham. Sunday: Low Mass 8am, Solemn
Mass 9.30am (except Second Sundays: 8:30 a.m. Low Mass,10:00
a.m. Family Mass). Daily Mass - Wed 10am , Sat 10am. Church-
wardens:  Mrs Linda Roots (020 8644 7271), Mrs Carolyn Melius
(020 8642 4276) 
SwINDON Parish of Swindon New Town A Society Parish
under the episcopal care of the Bishop of Ebbsfleet. Sunday
masses: 9.00am S. Saviour's; 10.30am S. Mark's;10.30am S.
Luke's.  Weekday masses as advertised.  Contact  01793 538220
swindonnewtown@btinternet.com
TAUNTON Holy Trinity, Trinity St,Taunton,TA1 3JG. Society
Parish. Modern Catholic liturgy.  Musical tradition.  Sunday Serv-
ices 8,10 & 6.30.  Daily Mass. Fr Julian Laurence SSC, Vicar, Fr
Adam Burnham, Curate. See website for full details of services
and events holytrinitytaunton.org
TIPTON, west Midlands St John the Evangelist,
Upper Church Lane, DY4 9ND. A Society Parish under the episcopal
care of the Bishop of Ebbsfleet. Sunday 9.30am Parish Mass;
11.00am Mass with Sunshine Club for children; 4pm Evening
Prayer. Daily Mass: Monday & Thursday 7.30pm; Wednesday
9.30am; Friday 6pm; Saturday 10am & Confessions at 10.30am.
www.fifparish.com/ stjohntipton Parish Priest: Fr Simon
Sayer CMP 0121 679 7510
TIVIDALE, Oldbury, west Midlands St. Michael
the Archangel, Tividale Road and Holy Cross, Ashleigh Road. So-
ciety Parish. Sunday Worship: Parish Mass 11am (St.Michael's),
Evening Mass 6pm (Holy Cross). Contact  Fr.Martin Ennis 01 384
257888  frmennis@gmail.com,
www.vicaroftividale.co.uk
TORQUAY All Saints, Babbacombe - ABC Parish under the
care of the Bishop of Ebbsfleet. Sunday  10.30am  Sung Parish
Mass. Weekdays: 9.30am Mass  (Except Thurs – 6.30pm). Fr. Paul
Jones – 07809 767458 Cary Ave, Babbacombe.  TQ1 3QT
www.allsaintsbabbacombe.co.uk
wALSALL St Gabriel’s, Fullbrook, Walstead Road, Walsall, off
Junc.7 or 9 of M6. Resolutions ABC. Sunday: 8am Mass, 10am
Parish Mass, 4pm Evening Prayer, 5pm Evening Mass. Daily Mass.
Parish Priest: Fr Mark McIntyre 01922 622583

Continued on  next page
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wALSINGHAM St Mary & All Saints, Church Street. A Society
and Forward in Faith Parish under the Episcopal care of the
Bishop of Richborough. Sunday:  Solemn Mass, 11.00 am  Week-
days:  Contact:  Fr Andrew Mitcham SSC,   01328 821316
www.walsinghamparishes.org.uk 

wEDNESBURY, west Bromwich St Francis of As-
sisi, Friar Park WS10 0HJ (5 minutes from junc 9 of M6) Sunday: Mass
9.45am. Weekday Mass: Tues and Thur 9.30am, Wed and Fri
7.30pm, Sat 10am. Lively worship in the Modern Catholic Tradi-
tion, with accessible preaching, and a stunning gem of a church
beautifully restored. Parish Clergy: Fr Ron Farrell: 0121 556 5823
or Fr.Gary Hartill 0121 505 3954- Visit us at www. saintfranc-
isfriarpark.com

wELLINGBOROUGH St Mary the Virgin, Knox Road
(near BR station) A Society Parish under the episcopal care of the
Bishop of Richborough. Sunday: Mass 10.30am. Daily Mass and
Office. For further information see our Website: www. stmary-
wellingborough.org.uk

wEST KIRBY S. Andrew, Meols Drive, Wirral, CH48 5DQ. Sun-
day: 8am Low Mass, 10:30am Sung Mass, 6:00 pm Evensong
First Sunday. Daily Mass. Traditional ceremonial with a warm
welcome. Safe harbour in Wirral and Cheshire West. Visitors wel-
come. Parish of The Society under the Pastoral Care of The
Bishop of Beverley. Parish Priest: Fr. Walsh 0151 632 4728
www.standrewswestKirby.co.uk

wESTON super MARE All Saints with St Saviour, All
Saints Road, BS23 2NL. A Member of the Society under the episco-
pal care of the Bishop of Ebbsfleet - All are welcome. Sundays:
9am Mass, 10.30am Parish Mass. Weekdays: 10am Mass (Wed,
Thur and Sat). Priest-in-Charge: Fr Andrew Hughes SSC 01934
204217 fatherandrew@sky.com - Parish Office 01934 415379 all-
saintsandstsaviour@btconnect.com Visit our website www.all-
saintswsm.org

wEYMOUTH St Paul, Abbotsbury Road Modern catholic
under the episcopal care of the Bishop of Ebbsfleet. Sunday
(usually): Parish Mass 9.30am (creche and Sunday school); Infor-
mal Eucharist 11.15am; EP and Benediction 5pm (1st Sunday).
For times of daily and Holyday mass ring Parish Priest: Fr Richard
Harper SSC 01305 778821

wINCHESTER Holy Trinity. A Society Church under the
Episcopal care of the Bishop of Richborough. Sunday: Sung Mass
10.30am. Weekday Masses: Tues 10.30 am, Thur 12 noon. Con-
tact: Canon Malcolm Jones SSC 01962 869707 (Parish Office) or
Churchwardens: Barbara Smith 01264 720887 or John Purver 01
962 732351 - email: enquiry@ holytrinitywinchester.co.uk -
website: www.holytrinitywinchester.co.uk 

YORK All Saints, North Street (near Park Inn Hotel) A Forward in
Faith church with traditional rite. Resolutions A,B &C passed.
Sunday: Low Mass 10.30 am, Sung or High Mass 5.30pm, Thurs-
day Low Mass 12.45 pm. Visitors to this beautiful medieval
church are always welcome; the church is normally open during
daylight hours. - website: www. allsaints-northstreet.org.uk

YORKSHIRE near Skipton. Three rural churches which
make up The Society parish of the Yorkshire Dales. Sundays:
THORNTON St Mary Sung Mass, modern rite 9.15am.
MARTON St Peter Prayer Book Holy Communion 10.45am.
BROUGHTON All Saints Evensong 7pm. HOLY wELL
Saturdays at Noon, summer. Canon Nicholas Turner ssc  01282
842332 bmtparish.co.uk 

FiF, DIOCESE OF BIRMINGHAMKingstanding St Luke*
0121 354 3281, Kingstanding St Mark 0121 360 7288, Small
Heath All Saints* 0121 772 0621, Sparkbrook St Agatha* 0121 449
2790,  Washwood Heath St Mark, Saltley St Saviour* 0121 328
9855,  (*Forward in Faith Registered Parishes)

FiF, DIOCESE OF CANTERBURY resolutions parishes  Deal
St Andrew 01 304 381131, Eastchurch All Saints 07702 199844,
Folkestone St Peter 01303 254472, Harbledown St Michael 01227
464117, Lydden St Mary 01304  822865, Maidstone St Michael
01622 752710, Ramsgate Holy Trinity 01843 593593, Rough Com-
mon St.Gabriel 01227 464117, Temple Ewell SS Peter and Paul
01304 822865,

FiF, DIOCESE OF CHESTER Chester St Oswald and St Thomas
of Canterbury,  Fr.Stephen Sheridan  01 244 399990; Congleton St
James the Great, Society, Fr Colin Sanderson 01260 408203; Crewe
St Barnabas, Society, Fr Ralph Powell 01270 212418; Crewe St
Michael, Coppenhall, Society, Fr Charles Razzall 01270 215151;
Knutsford St John the Baptist, Society, Rev Nigel Atkinson 01565
632834/755160; Liscard St Thomas the Apostle, Society, Fr Robert
Nelson 0151 630 2830, Stockport St Peter, Society, Fr Kenneth
Kenrick 0161 483 2483; West Kirby St Andrew, Society, Fr Peter
Walsh 0151 632 4728

FiF, DIOCESE OF DERBY Calow: St.Peter, Fr.Kevin Ball, 01 246
462192;  Derby: St Anne, Churchwarden Alison Haslam 01 332
362392; St Luke, Fr.Leonard Young 01 332 342806; St
Bartholomew, Fr.Leonard Young 01 332 342806; Hasland St Paul
and Temple Normanton St James Fr Malcolm Ainscough 01246
232486; Ilkeston Holy Trinity, Bp Roger Jupp 0115 973 5168; Long
Eaton St Laurence, Bp Roger Jupp 0115 973 5168; Staveley St John
Baptist with Inkersall St Columba and Barrow Hill St Andrew:
Fr.Stephen Jones, 01 246 498603  

DIOCESE OF EXETERFiF Recommended Parishes: Abbot-
sham St Helen, Churchwarden 01 237 420338; Babbacombe All
Saints, Fr P.Jones 01803 323002; Barnstaple St Peter, Fr D
Fletcher 01271 373837; Bovey Tracey St John, Churchwarden 01
626 821956 ; Exeter St Michael & All Angels, Heavitree; St
Lawrence, Lower Hill Barton Rd; St Paul, Burnthouse Lane; St
Mary Steps, West Street, Fr R Eastoe 01392 677150; Great Tor-
rington St Michael, Taddiport St Mary Magdalene, Fr.P.Bevan -
01805 622166; Holsworthy St Peter & St Paul, Fr.C.Penn - 01 409
253435; Lewtrenchard St Peter, vacancy 01566 784008; Newton
Abbot St Luke, Milber, Fr.N.Debney   01 626 681259; Paignton St
John the Baptist with St Andrew & St Boniface Fr R Carlton
01803 351866; Plymouth St Peter and the Holy Apostles
Fr.D.Way - 01 752 222007; Plymouth Mission Community of Our
Lady of Glastonbury St Francis, Honicknowle, St Chad,
Whitleigh, St Aidan, Ernesettle, Fr D Bailey 01752 773874; Ply-
mouth Sacred Heart Mission Community Parishes St John the
Evangelist; Sutton-on-Plym  St Gabriel the Archangel, Peverell
Park; St Mary the Virgin, Laira, Vacant - Churcwarden 01 752
224315; Plymouth St Bartholomew, Devonport & St Mark, Ford,
Fr. R. Silk – 01752 562623; Torquay St Marychurch Fr R Ward
01803 269258; Torquay St Martin, Fr G Chapman 01803 327223;
Torre All Saints, Fr.P.March 01 803 312754

FiF, DIOCESE OF GUILDFORDAldershot St Augustine,
Fr Keith Hodges 01252 320840, Hawley Holy Trinity and All
Saints, vacant 01 276 35287 - Please contact clergy for details or
www.forwardinfaith.info/guildford

FiF, DIOCESE OF LEICESTERBlackfordby and Woodville va-
cant, contact Miss Blossom Thompson 07813 214462; Leicester St
Aidan, New Parks, Fr S Lumby 0116 287 2342; St Mary de Castro,
Fr D Maudlin 01572 820181; St Chad, Fr M Court 0116 241 3205;
St Hugh, Eyres Monsell , vacant, interim Priest in Charge, Fr.Simon
Matthews 07763 974419; Narborough Fr A Hawker 0116 275
1470; Scraptoft Fr M Court 0116 241 3205; Wistow Benefice Fr P
O’Reilly 0116 240 2215

FiF, DIOCESE OF LINCOLN Resolution Parishes: Binbrook
Group (Louth) Fr Walker 01472 398227; Edenham ( Bourne) Fr
Hawes 01778 591358; Grimsby St Augustine Fr Martin 07736
711360; Skirbeck St Nicholas (Boston) Fr Noble 01205 362734;
Wainfleet Group (Skegness) Fr.Morgan 01 754 880029; Burgh-
le- Marsh (Skegness) Fr Steele 01754 810216; Fosdyke All Saints
(Kirton) vacant (Mr.Tofts 01 205 260672). Non-petitioning
parishes information: North Lincolnshire- Fr Martin 07736
711360; South Lincolnshire- Fr Noble 01205 362734

LEEDS FiF, wITHIN THE DIOCESE OF wEST YORKSHIRE
and the DALES Belle Isle St John and St Barnabas, Priest in
Charge, Fr Chris Buckley CMP 01132 717821, also priest with
pastoral responsibility for the Parish of Hunslet St Mary. Cross
Green St Hilda and  Richmond Hill St.Saviour, Fr.Darren Percival
SSC 07960 555609. Harehills St Wilfrid, Fr Terry Buckingham SSC:
01943 876066;  Please ring for details of services

FiF, DIOCESE OF MANCHESTERBlackley Holy Trinity, ABC,
FiF, Fr Philip Stamp 0161 205 2879; Lower Broughton The Ascen-
sion, ABC, FiF, Canon David Wyatt 0161 736 8868; Chadderton St
Mark, ABC, FiF Churchwarden - Janet Rogers 0161 627 4986;
Failsworth Holy Family, ABC, FiF, Fr Tony Mills 0161 681 3644;
Glodwick St Mark, ABC, Fr Graham Hollowood 0161 624 4964;
Hollinwood St Margaret, ABC, FiF, Fr David Hawthorn 0161 681
4541; Leigh St Thomas & All Saints, ABC, Fr Robert Dixon 01942
673519;  Lightbowne St Luke, ABC, FiF, Fr John O’Connor 0161
465 0089; Middleton Junction St Gabriel, ABC, FiF Churchwarden

- George Yates 0161 258 4940; Moss Side Christ Church, ABC, FiF,
Canon Simon Killwick 0161 226 2476; Oldham St James with St
Ambrose, ABC FiF, Fr Paul Plumpton 0161 633 4441; Peel Green
St Michael, ABC, Fr.Ian Hall - 0161 788 8991; Prestwich St Hilda,
ABC, FiF, Fr Ronald Croft 0161 773 1642; Royton St Paul, ABC,
FiF, Vacant contact Tony Hawkins 07792 601295; Salford St Paul,
ABC, Canon David Wyatt 0161 736 8868; Swinton and Pendle-
bury ABC, FiF, Fr Jeremy Sheehy 0160 794 1578; Tonge Moor,
Bolton St Augustine, ABC, FiF, Fr Tony Davies 01204 523899;
Winton St Mary Magdalene, ABC, FiF, Fr Ian Hall 0161 788 8991;
Withington St Crispin, ABC, FiF, Fr Patrick Davies 0161 224 3452
FiF, DIOCESE OF PORTSMOUTHFareham SS Peter and
Paul, Fareham Fr.Roger Jackson 01 329 281521; IOW: All Saints,
Godshill, and St Alban, Ventnor Fr John Ryder 01983 840895;
Good Shepherd, Lake, and St Saviour on the Cliff, Shanklin, vacant,
Churchwarden, Anthony Lawrence, 01 983 300300 (St.Saviour);
Portsmouth: St James, Milton, Fr Paul Armstead 023 9273 2786; St
Michael, Paulsgrove, Fr Ian Newton 02392 378194; The Ascension,
North End, Vacant (Churchwarden 02392 660123); Southsea Holy
Spirit, Fr Philip Amey 023 9311 7159; Stamshaw St Saviour, vacant
Churchwarden 023 92643857
FiF, DIOCESE OF ROCHESTERBeckenham St Michael, 11am
Sung Mass; Belvedere St Augustine, 10am Sung Mass; Swanley St
Mary, 10am Sung Mass; Bickley St George, 8am Low Mass,
10.30am Sung Mass; ChislehurstThe Annunciation, 8am Low
Mass, 10am Sung Mass; Elmers End St James, 9.15am Mass, 10am
Sung Mass; Gillingham St Luke, Parish Mass 10.30am; Higham St
John, 9.30am Sung Mass; Sevenoaks St John, 8am Low Mass,
10am Sung Mass; Tunbridge Wells St Barnabas, 10am Sung Mass;
all contact details from Fr Jones 020 8311 6307
FiF, DIOCESE OF ST ALBANSFiF Recommended Churches
Bedford St Martin, Fr Pimenta  01234 357862; Bushey Heath St
Peter, Fr Burton 020 8950 1424; Hemel Hempstead St Francis,
Hammerfield , Fr Weitzmann  01442 247503; Letchworth St
Michael & St Mary, Fr Bennett 01462 684822; Luton: Holy Cross,
Marsh Farm, vacant; Holy Trinity, Biscot, Fr Singh 01582 579410; St
Mary, Sundon & St Saviour, Fr Smejkal 01582 583076.(Please con-
tact clergy for details of services)
FiF, DIOCESE OF ST EDMUNDSBURY and IPSwICH
Heveningham Benefice in Interregnum; Ipswich St Mary at the
Elms, Fr.John Thackray 07780 613754. Sunday Mass 10.45am-
Mendlesham St Mary, Fr Philip Gray 01449 766359; Eye SS Peter
and Paul - The Rev.Dr.Guy Sumpter 01 379 871986.
FiF, DIOCESE OF SHEFFIELDBolton-on-Dearne St Andrew,
Fr.Schaefer 01 709 898426; Cantley St Wilfrid, Fr Andrew Howard
01302 285 316; Doncaster Holy Trinity, Fr Stokoe 01302 371256;
Edlington St John the Baptist, Fr Edmonds 01709 858358;
Goldthorpe SS John and Mary Magdalene, Fr Schaefer 01709
898426; Hexthorpe St Jude, Fr Edmonds 01709 858358; Hickleton
St Wilfrid, Fr Schaefer 01709 898426; Hoyland St Peter, Fr Parker
01226 749231; Thurnscoe St Hilda, vacant; Mexborough St John
the Baptist, vacant; Moorends St Wilfrith, Fr Pay 01302 784858;
New Bentley Ss Philip and James, Fr Dickinson 01302 875266;
New Cantley St Hugh, Fr Stokoe 01302 371256; New Rossington St
Luke, Fr.Leal 01 302 864304; Ryecroft: St Nicholas, Fr.Andrew Lee
01 709 921257; Dalton: Holy Trinity, Fr.Andrew Lee 01 709 921257;
Doncaster Ss Leonard & Jude (with St Luke) Fr Pay 01302 784858;
Sheffield: St Bernard, Southey Green and St Cecilia, Parson Cross, Fr
Ryder-West 0114  2493916; St Catherine, Richmond Road,
Fr.Knowles 0114 2399598; St Matthew, Carver Street, Fr.Grant
Naylor 01 142 665681; St Mary, Handsworth, Fr Johnson 01142
692403 (contact clergy for Mass times, etc)
FiF SOUTHAMPTON Parishes (under the episcopal care
of the Bishop of Richborough) welcome you: St Barnabas,
Lodge Road (off Inner Avenue A33 London Road) Sunday: Solemn
Mass 10am, Daily Mass and other service details from Fr Barry
Fry SSC 02380 223107; Holy Trinity, Millbrook (Off A33 city centre
road from M271) Sunday: Solemn Mass10am, Midweek Mass and
other service details from Fr William Perry SSC 02380 701896
FiF, SOUTHwELL and NOTTINGHAM DIOCESE- Society
churches: Nottingham: St Cyprian c/o Fr Hailes 0115 9873314; St
George, Meadows, Barbara Rosalind Jordan, 07943 939550; St
Stephen, Sneinton, Frances Astill, 0745 0066889;; St.George,
Netherfield, Mrs.L.Barnett 0115 9526478.. Worksop: St Paul, Mrs
M Winks 01909 568857; Priory Church of Our Lady and St Cuth-
bert, Fr Spicer 01909 472180, who is also the contact for SSWSH
in the diocese
DIOCESE of TRURO - FIF Recommended Parishes FAL-
MOUTH: St. Michael & All Angels, Penwerris, vacant, contact Miss
B.A.Meade, 01 326 212865; PENRYN: St. Gluvius, Fr.S.Wales –
01326 378638;   TRURO: St. George, Fr. C. Epps – 01872 272630
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The Bishop of Beverley
PROVINCE OF YORK (EXCEPT BLACKBURN AND LEEDS)

The Right Revd Glyn Webster
Holy Trinity Rectory, Micklegate, York YO1 6LE

01904 628155    office@seeofbeverley.org.uk
www.seeofbeverley.org.uk

The Bishop of Burnley
BLACKBURN

The Right Revd Philip North CMP
Dean House, 449 Padiham Road, Burnley BB12 6TE
01282 479300 bishop.burnley@blackburn.anglican.org

The Bishop of Chichester
CHICHESTER

The Right Revd Dr Martin Warner SSC
The Palace, Chichester PO19 1PY    01243 782161

bishop.chichester@chichester.anglican.org

The Bishop of Ebbsfleet
PROVINCE OF CANTERBURY (WEST)

The Right Revd Jonathan Goodall SSC
Hill House, The Mount, Caversham,
Reading RG4 7RE 0118 948 1038
bishop@ebbsfleet.org.uk www.ebbsfleet.org.uk

The Bishop of Fulham
LONDON & SOUTHWARK

The Right Revd Jonathan Baker 
The Vicarage, 5 St Andrew St, London EC4A 3AF

020 7932 1130    bishop.fulham@london.anglican.org
www.bishopoffulham.org.uk

The Bishop of Richborough
PROVINCE OF CANTERBURY: EAST (EXCEPT CHICHESTER,
LONDON & SOUTHWARK); EUROPE

The Right Revd Norman Banks SSC
Parkside House, Abbey Mill Lane, St Albans  AL3 4HE
01727 836358     bishop@richborough.org.uk     www.richborough.org.uk

The Bishop of Wakefield
LEEDS

The Right Revd Tony Robinson SSC
Pontefract Ho, 181A Manygates Lane, Wakefield WF2 7DR

01924 250781 bishop.tony@westyorkshiredales.anglican.org

The Right Revd Roger Jupp SSC
(SUPERIOR-GENERAL , CONFRATERNITY OF THE BLESSED SACRAMENT )

St Laurence’s Vicarage, Regent Street, Long Eaton, 
Nottingham NG10 1JX
0115 973 5168    rajupp1@hotmail.com

The Right Revd John Gaisford SSC
(formerly Bishop of Beverley)

The Right Revd John Goddard SSC
(formerly Bishop of Burnley)

The Right Revd Dr John Hind
(formerly Bishop of Chichester)

The Right Revd Martyn Jarrett SSC
(formerly Bishop of Beverley)

The Right Revd Robert Ladds SSC
(formerly Bishop of Whitby)

The Right Revd Michael Langrish
(formerly Bishop of Exeter)

The Right Revd Peter Ramsden
(formerly Bishop of Port Moresby)

The Right Revd Nicholas Reade
(formerly Bishop of Blackburn)

The Right Revd Lindsay Urwin OGS 
(formerly Bishop of Horsham)

The Right Revd Peter Wheatley 
(formerly Bishop of Edmonton)
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Subscribe to
New Directions
NEW DIRECTIONS is sent free of charge
to all members of Forward in Faith UK *
To join Forward in Faith or subscribe to New DirecTioNs,
please print off and post the forms on the website
(www.forwardinfaith.com) or complete the form below
as applicable:

i wish to subscribe to New DirecTioNs as:
A Member of Forward in Faith UK
individual Membership: £30 concessionary: £15
Family Membership: £42 concessionary: £21

i am a UK Taxpayer please send me a Gift Aid form
Or
A NEW DIRECTIONS Subscriber
UK: £30           europe: £45           rest of the world: £55

i enclose payment of £ ..............................
cheques payable to Forward in Faith

CREDIT/DEBIT CARD PAyMENTS
BY TELEPHONE ONLY - MONDAY, WEDNESDAY OR THURSDAY, 9.30
AM TO 4.30 PM.

Name.............................................................................................
Address..........................................................................................
......................................................................................................
.....................................................Post Code/Zip ...........................

TO: Forward in Faith, 2A The Cloisters, Gordon Square, London
WC1H 0AG. Tel: 020 7388 3588 Fax: 020 7387 3539

Admin.assistant@forwardinfaith.com
If you do not have a UK bank account, please contact us to discuss payment

methods by email (Admin.assistant@forwardinfaith.com) or telephone
(020 7388 3588 – Monday, Wednesday or Thursday, 9.30 am to 4.30 pm)

* Members of Credo Cymru who are not also members of Forward in Faith
should contact their Membership Secretary

CAR SUPPLIERS – PRIORY AUTOMOTIVE Priory
are the Christian car suppliers who can pro-
vide any new or used car at the very best
price. Let them take the hassle out of your
next car purchase, all vehicles are fully
checked before free delivery to your door.
Part exchange a pleasure and budgets to suit
all. Please call 0114 2559696 or visit
www.prioryautomotive.com

EDENHAM REGIONAL HOUSE RETREAT CENTRE
nr Bourne Lincs. Near Peterborough. En suite
accommodation in beautiful Georgian Rec-
tory in ABC parishes. Individuals and small
groups are most welcome. Private Chapel and
spacious rooms are available for day visits,
disabled facilities, self-catering flat. Contact
Fr Andy Hawes, ERH Church Lane Eden-
ham, Lincs PE10 OLS, 01778 591358 -
athawes@tiscali. co.uk
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Classified Ads rates
£20 for 1 month 
(up to 50 words)
£40 for 2 months           
£40 for 3 months

Series of advertisements in excess 
of three months will also be
charged at £20 per month 
with every third month free

Additional words will be charged at 50
pence each for one month,

£1 each for two or three months etc.

Contact the Advertising Man-
ager: Mike Silver

57 Century Road, Rainham, 
Kent ME8 0BQ

01634 401611     
email silver43mike@gmail.com
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