


BATH Bathwick Parishes, St.Mary’s (bottom of Bathwick Hill),
St.John's(opposite the fire station) Sunday - 9.00am Sung Mass at
St.John's, 10.30am at St.Mary's 6.00pm Evening Service - 1st,
3rd &5th Sunday at St.Mary's and 2nd & 4th at St.John's. Con-
tact Fr.Peter Edwards 01225 460052 or www.bathwick-
parishes.org.uk

BEXHILL on SEA St Augustine’s, Cooden Drive, TN39 3AZ
Sunday: Mass at 8am, Parish Mass with Junior Church at 10am.
Further details: Father Robert Coates SSC on 01424 210 785

BIRMINGHAM St Agatha, Stratford Road, Sparkbrook (B11
1QT) “If it is worth believing in, it is worth travelling for”  Sunday Mass
11am. Contact Fr.John Luff 0121 449 2790
www.saintagathas.org.uk

BISHOP AUCKLAND St Helen Auckland, Manor Road,
West Auckland Medieval church. A Parish of the Society of S.Wil-
frid and S.Hilda.  Sunday: Sung Mass 10am, Evensong and Bene-
diction 6pm. Weekday Mass: Mon 7pm, Tues, Thur, Fri, Sat
9.30am, Wed 10am, Rosary Mon 6.30pm. Parish Priest: Canon
Robert McTeer SSC 01388 604152 www.sthelenschurch.co.uk

BLACKPOOL St Stephen on the Cliffs, Holmfield Road,
North Shore A SWSH Registered Parish. Vicar: Canon Andrew Sage
SSC. Sundays: Said Mass 9am, Solemn Mass (Traditional Lan-
guage) 10.30am, Evening Service 6pm; easy access and loop. Tel:
01253 351484 www.ststephenblackpool.co.uk

BOSTON LINCOLNSHIRE St Nicholas, Skirbeck Boston’s
oldest Parish Church. A Society and Forward in Faith Parish under
the Episcopal care of the Bishop of Richborough. Sunday. Low
Mass 8am (1st and 3rd), Sung Mass 9.30am. Daily Mass, offices,
benediction and confessions as displayed on notice boards. Rec-
tor: Fr Paul Noble SSC 01205 362734
www.forwardinfaithlincs.org.uk/stnicholasboston.html

BOURNEMOUTH St Ambrose, West Cliff Road, BH4 8BE.
A Forward in Faith Parish, Resolutions ABC in place. Sunday: 8am
Low Mass BCP, 10am Sung Mass Traditional Ceremonial, 4pm
Evensong, 2nd Sunday of the month Choral Evensong with Bene-
diction. Parish Priest Fr Adrian Pearce SSC 01202 911569; Parish
office 01202 766772. Email: afpear2@gmail.com

BOwBURN, Durham Christ the King, A parish of the
Society, under the care of the Bishop of Beverley. Sunday: 11am
Sung Mass and Sunday School; Weekday Mass: Wed 9.30am, Fri
6.30pm; Evening Prayer and Benediction 5.30pm last Saturday of
month; Parish Priest: Fr John Livesley SSC 01388 814817

BRADFORD St Chad, Toller Lane (B6144, 1 mile from city
centre). Society Parish. Sunday services: Solemn Mass 10.45am,
Evensong 6.30pm. Weekday Masse Wednesday 7.30pm. Parish
Priest: Canon Ralph Crowe SSC 01274 543957. All resolutions
passed. English Missal/BCP. For all other services and information
during the Interregnum please see our website www.saintchad-
tollerlane.org.uk

BRENTwOOD St.Thomas of Canterbury, CM14 4DF ABC,
Society. Sunday - 8am Mass, 10am Sung Mass, 6pm Choral
Evensong (with Benediction First Sunday). For times of Daily
Mass and other activities contact Fr.Colin Hewitt on 01 277
225700 or the Church Centre on 01 277 201094. 

BRIDPORT St Swithun Sunday: Low Mass 8am; Sung Mass
9.30am, Evensong and Benediction usually on second Sunday
6pm. Weekday Masses: Thur 10am. Enquiries should be made to
the Churchwarden. Tel 01308 425375.

BRIGHTON wAGNER GROUP The Annunciation
(11am) Parish Office 01273 681431. St Barthlomew’s (11am)
Parish Office 01273 620491. St Martin’s (10am) Fr Trevor Bux-
ton 01273 604687. St Michael’s (10.30am) Fr.Robert Norbury
01 273 727362. St Paul’s (11am) Fr.Robert Norbury 01 273
727362. (Sunday Principal Mass times in brackets.)

BRISTOL Christ Church, Broad Street, Old City Centre BS1 2EJ
Resolutions ABC. Sunday 11am Choral Eucharist, 6.30pm Choral
Evensong with Anthem and Sermon. Georgian gem, Prayer Book
services, robed men and boys’ choir, Renatus Harris organ. Tues,
Thurs and major holy days: 1.05pm Eucharist. Regular recitals
and concerts (see website). Priest-in-Charge Reverend Canon
John Glanville Pedlarwww.christchurchcitybristol.org

BRISTOL Ebbsfleet parishes All Hallows, Easton BS5
0HH. Holy Nativity, Knowle  BS4 2AG. Sunday Mass 10:00 a.m.
(both Churches), Evensong 1st Sunday of month 6 o'clock (All
Hallows), Weekday masses: Tuesday 7:15 p.m & Wednesday
10:30 a.m.(All Hallows), Friday 10:30 a.m. (Holy Nativity). Con-
tacts:Fr Jones Mutemwakwenda 01179551804, www.allhal-
lowseaston.org  Phil Goodfellow, Churchwarden 07733 111 800.
phil@goodfellow.org.uk during Holy Nativity vacancy  www.holyna-
tivity.org.uk

BROMLEY St George's Church, Bickley Sunday - 8.00am
Low Mass, 10.30am Sung Mass. Daily Mass - Tuesday 9.30am,
Wednesday and Thursday 10am, Friday 9.30am, Saturday
9.30am Mass & Rosary. Fr.Richard Norman 0208 295 6411. Parish
website: www.stgeorgebickley.co.uk 

CARDIFF near rail, bus, Millennium Stadium, city centre and Bay
Daily Mass St Mary, Bute Street Sunday: Solemn Mass 11am;
Parish Priest Fr.Dean Atkins SSC 029 2048 7777
www.stmaryscf10.co.uk

CHARD The Good Shepherd, Furnham. Resolutions ABC
Sunday: Sung Mass 9.45am, Solemn Evensong and Benediction
(3rd Sunday only) 6pm. Weekday Masses: Tues 10am, Wed
6.30pm (with Healing and Reconciliation on the 4th Wed of the
month). Contact: Fr Jeff Williams 01460 419527 www.chur-
chofthegoodshepherd-chard.weebly.com

CHESTERFIELD St Paul, Hasland, Derbyshire Sunday: Sung
Mass 9.45am (Family Mass 1st Sunday), Evening Prayer 3.30pm.
Masses: Tues 7.15pm (Benediction last Tues of month), Friday 12
noon, Sat 8.30am. St James, Temple Normanton, Chesterfield,
Derbyshire Sunday: Parish Mass 11.30am, Thur: Mass 7.15pm. Fr
Malcolm Ainscough SSC 01246 232486

CHOPwELL Saint John the Evangelist NE17 7ANForward
in Faith Parish ABC. Sunday - Sung Mass 10am. Daily Office &
Mass as displayed. Parish Priest: Fr Paul R Murray SSC 01207
561248 p.r.murray@durham.anglican.org

CROYDON S Michael & All Angels, Poplar Walk. Affiliated
with SSWSH. Sunday: Low Mass 8.00am, Family Mass
9.30am, Solemn Mass 11.00am, Evensong & Benediction
3.30pm (1st & 3rd Sunday). Daily Mass Mon – Fri 12.30pm, also
Wed 7.30am. Sat 11.00am.  stmichaelscroydon.com

DEVIZES St Peter’s, Bath Road, Devizes, Wiltshire Society of
St.Wilfrid and St.Hilda parish under the episcopal care of the
Bishop of Ebbsfleet. All resolutions passed. Sunday:  8am BCP
Low Mass; 10am Sung Mass.  3.30pm Family Service. Wednes-
days - 7pm Low Mass. On major festivals & Saints' Days - times
vary. Contact Fr. Vincent Perricone 01380 501481

DONCASTER St Wilfrid’s, Cantley DN4 6QP A beautiful and
historically significant church with much Comper restoration.
Parish under the Episcopal care of the Bishop of Beverley – all
resolutions passed. Modern catholic worship with a friendly at-
mosphere. Sunday: 8am Mass and 10am Parish Mass. Wednes-
day: 9.30am Mass (followed by coffee morning). Friday: 8pm
Mass. Saturday 9.30am Mass. Visitors very welcome. Contact: Fr.
Andrew Howard ssc. (01302) 285316.
fatherahoward@gmail.com

DONCASTER Benefice of Edlington S John the Baptist
with Hexthorpe S Jude, Sung Mass Sundays 9.00am
Edlington and 11.00am Hexthorpe, 7pm on Weekday Solem-
nities, Confessions Edlington 6.45pm Wed and Hexthorpe
7.30pm Fri or by appointment. Normal Weekday Masses: Tues
Edlington 7pm, Wed Hexthorpe 11.30am, Thurs Edlington
7pm, Fri Hexthorpe 7pm. Divine Office recited each day
(7.30am and 6.30pm Edlington) (8am and 5pm Hexthorpe).
Other occasions see noticeboards. 
Contact: Fr Stephen Edmonds SSC - 01709858358 fr.s.ed-
monds@gmail.com

EASTBOURNE St Saviour’s A Forward in Faith Parish with
Resolution ABC. Sunday: Low Mass 8am, Solemn Mass10.30am.
Daily Mass and Office. Details and information during interreg-
num contact Fr. Nick MacNeill on 01323 485399 www.stsav-
iourseastbourne.org.uk

ELLAND All Saints, Charles Street, HX5 0LA  A Parish of the Soci-
ety under the care of the Bishop of Wakefield. Sunday Mass
9.30am, Benediction usually last Sunday, 6pm. Mass Tuesday,
Friday & Saturday, 9.30am. Canon David Burrows, 01422 373184,
rectorofelland@btinternet.com 

FOLKESTONE Kent, St Peter on the East Cliff ABC, A For-
ward in Faith Parish under the episcopal care of the Bishop of
Richborough. Sunday: 8am Low Mass, 10.30am Solemn Mass.
Evensong 6pm. Weekdays - Low Mass: Tues 7pm, Thur 12 noon.
Contact Father David Adlington or Father David Goodburn SSC -
tel: 01303 254472  http://stpetersfolk.church
e-mail: stpetersfolk@yahoo.co.uk

GRIMSBY St Augustine, Legsby Avenue Lovely Grade II
Church by Sir Charles Nicholson. A Forward in Faith Parish under
Bishop of Richborough. Sunday: Parish Mass 9.30am, Solemn
Evensong and Benediction 6pm (First Sunday). Weekday Mass:
Mon 7.00pm, Wed 9.30am, Sat 9.30am. Parish Priest: Fr.Martin
07736 711360

HARTLEPOOL St Oswald’s, Brougham Terrace. A Forward in
Faith Parish under the episcopal care of the Bishop of Beverly.
Sunday: Sung Mass 9.30am, Benediction 6pm. Daily Mass, Of-
fices and Confessions as displayed. Parish Priest: Fr Graeme But-
tery SSC 01429 273201

HEMEL HEMPSTEAD St Francis of Assisi, Hammerfield,
Glenview Road, HP1 1TD. Under the episcopal care of the Bishop of
Richborough. Sunday Sung Mass at 10am. Solemn Evensong and
Benediction at 6.30pm (4th Sunday). Traditional rite and cere-
monial sung to Merbecke. Contact Fr Benjamin Weitzmann
01442 247503.

HEMPTON Holy Trinity (near Fakenham, Norfolk). ABC, FiF.
The Church on the Green. Visit us on the way to Walsingham.
Mass on Sundays and Wednesdays at 10am. Linked to the Shrine
of OLW. Parish Priest: Fr Lockett SSC 01328 820030

KINGSTON-upon-THAMES St Luke, Gibbon Road (short
walk from Kingston railway station) Sunday: Low Mass (English
Missal) 8am, Sung Mass (Western Rite) 10.30am, Evensong and
Benediction 5pm. 3rd Sunday each month: Teddy Bears Service
for pre-schoolers 9.30am. Wed, 7pm Exposition, 8pm Mass. First
Sat of the month, 11.15am Mass of Our Lady of Walsingham. For
further information phone Fr Martin Hislop: Parish Office 020
8974 8079 www.stlukeskingston.co.uk

LEAMINGTON SPA S. John the Baptist Parish under the
Episcopal care of the Bishop of Ebbsfleet - all resolutions passed.
Currently in interregnum, Sunday 9.30 a.m. services alternate
between Mass and Communion from the Reserved Sacrament.
Traditional Catholic Worship in a friendly atmosphere. Parish Sec-
retary:  07974 973626. www.fifparish.com/stjohnleamington

LIVERPOOL St Agnes and St Pancras, Toxteth Park (FiF
under the Episcopal care of the Bishop of Beverley) Sunday:
Parish Mass 10am; Evensong and Benediction 6.30pm. Daily
Mass. Sunday School. Glorious J L Pearson Church, with modern
catholic worship, good music and friendly atmosphere. Parish
Priest: Canon Christopher Cook SSC 0151 733 1742
www.stagnes.org.uk

LONDON E1w St Peter’s, London Docks A Forward in Faith
parish in the Fulham Bishopric. A registered parish of the Society
of S. Wilfred & S. Hilda. Sunday  8am Mass. 10am Solemn Mass
Daily Mass and Offices. Father T E Jones SSC 020 7481 2985
www.stpeterslondondocks.org.uk

LONDON EC3 St Magnus the Martyr, Lower Thames Street
(nearest Tube: Monument or Bank) Resolutions ABC. Mass: Sunday
11am, refreshments following, Tues, Wed, Thur and Fri 12.30. Vis-
itors very welcome. www.stmagnusmartyr.org.uk Fr Philip
Warner rector@ stmagnusmartyr.org.uk

LONDON HA1 St George, Headstone, Harrow HA1 4RJ A For-
ward in Faith parish in the episcopal care of Bishop Robert Ladds.
Prayer Book Catholic, professional choir, historic organ, furnish-
ings by Martin Travers and associates. Mass (1549): Sunday
11am; Wednesday 9.30am. Fr. Stephen Keeble 020 8427 1253.
www.stgeorgeheadstone.org.uk

LONDON N21 Holy Trinity, Winchmore Hill. A Forward in
Faith, modern catholic parish under the Bishop of Fulham. Every
Sunday: Said Mass 9.00am and Sung Mass10.30am with Junior
Church. Weekdays: Tues to Fri 12 noon Angelus and Mass. Satur-
day Mass 10am. For the Sacrament of Reconcilliation and other
enquires contact Fr Richard Bolton at
rdeb2010@btinternet.com or phone 0208 364 1583

LONDON Nw3 All Hallows Gospel Oak, Hampstead,
NW3 2LD A Society Parish under the Bishop of Fulham SParish
Mass each Sunday at 10am. For further details: Prebendary
David Houlding SSC

Continued on page 37
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Cymru fach – little Wales. With a popula-
tion less than a third of that of Greater
London, the description seems appropri-
ate. It fits, too, the present situation of the
Church in Wales, which on an average
Sunday has fewer than 30,000 people who
attend its services. According to the offi-
cial statistics the Church in Wales has ex-
perienced a decline of 5% in worshippers
in two of the last five years. In this regard
we are like other Anglican provinces that
have come to be dominated by a revision-
ist agenda. In North America and else-
where congregations are getting smaller,
and often lack young people. When I was made deacon in
1977 there were some 140,000 Easter communicants in the
Province; now there are about 60,000. 

You may retort that numbers are not anything; and that
there were but twelve apostles at the beginning. But is impor-
tant to bear size in mind when considering the present situa-
tion; for in a small Church people know
one another, and the dynamics are differ-
ent. This was something noticed by some
of the English participants in the recent
conference held in Cardiff to consider how
the theological breadth of Welsh Anglicanism might be main-
tained (ND, Oct 2016). In a small community it is sometimes
easier to move things in a particular direction. As another
speaker at that same conference noted, speaking from an
Evangelical perspective, the Church in Wales in recent years
has moved in a more Catholic direction in liturgical matters
whilst at the same time becoming ever more “liberal” in its
teaching and practice. The liberalism in question is essentially
that of liberal Protestantism with respect to Marriage and
Holy Order. 

The six diocesan bishops almost always agree on what
needs to be done before they present matters for discussion by,
and decision in, the Governing Body. Their agreement, how-
ever, does not always reflect the diversity of viewpoints within
the wider body of the faithful. In particular, the growing in-
fluence of Evangelicals – not least in the diocese of St Davids
– is not characteristically represented on
the bench of bishops, and traditional
Catholics have long been without a repre-
sentative. Since the retirement of the Rt
Revd David Thomas as the Provincial As-
sistant Bishop in 2008 the latter group, once strong in the
south-east and especially in Cardiff, has felt pushed into a con-
fined and precarious position. 

The diversity of viewpoints found in a group of over forty
diocesan bishops, as in England, is not found here; and a
strong-minded Archbishop can make his presence felt over
the years. Moreover, liberal Protestantism is not of itself a

guarantee that its adherents are liberal in
their dealings with those who differ from
that particular expression of Christianity.
True liberalism, after all, has a magnanim-
ity about it which comes from a calm,
prayerful appropriation of the Faith and a
deep inner assurance of the Truth. It does
not need to exclude or marginalise others,
and is confident that the Truth will prevail
in the end.

For many in society it appears to be
a self-evident truth that women should be
admitted to all three orders of sacred min-
istry. In September 2013 the Governing

Body, which had been reduced significantly in numbers some
years previously, passed a canon to permit women to be con-
sidered for consecration to the episcopate. At the same time
the bishops were charged with producing a Code of Practice
to meet the needs of the minority in Wales. That minority
holds fast to the teaching and practice of the majority of the

world’s Christians in maintaining a male
priesthood and episcopate which they be-
lieve to be in continuity with the Lord’s ex-
ample and the apostolic heritage of the
Universal Church. The Code gave but

small comfort to traditionalists. It allowed individuals, but not
communities, to petition a female diocesan bishop to allow one
of her male colleagues to administer, say, confirmation to in-
dividuals after they had made a written request – but only if
the parish priest was in agreement. Because of such meagre
and grudging provision there ensued a fractious exchange of
letters between the bishops and Credo Cymru, followed by a
calmer period until the prospect of episcopal elections came
into view. 

On 2 November, after the retirement of the Rt Revd Wyn
Evans, the Electoral College met at St Davids. The proceedings
were just a little like a papal election in that the cathedral doors
were closed and the electors were sworn to secrecy. Like an
habemus papam announcement the Archbishop duly came out
to announce the result of the deliberations. History, we were
told, had been made with the election of Canon Joanna Pen-

berthy to be the next Bishop of St Davids.
It should be emphasised that this was a
constitutionally authorised action, and not
some imposition of an episcopal fiat. The
required votes were found for a female

candidate. That does not mean, however, that the result em-
bodies the mind of the Church Catholic in which we profess
our belief in the Nicene Creed. 

We do not know how the decision was reached; although,
as ever, speculation has been rife about the proceedings. One
reason for this is that the diocesan profile drawn up before
these proceedings made it clear that what was needed was a
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fluent Welsh-speaker. This is no surprise. Two thirds of the
parishes use some Welsh, and not for many decades has a
Bishop of St Davids been unable to speak fluently the ancient
and living speech of this land. It seems, however, that the
Bishop-elect is unable to preach in Welsh; although she is able
to conduct a service. To her credit she has acknowledged this,
and expressed a wish to improve her grasp of the language.

Where does that leave the Diocese of St Davids at this
juncture; and maybe soon the Diocese of Llandaff, where an-
other episcopal election is imminent? First, it puts some people
on the spot, because a mutually agreed provision was not in
place before the advent of women bishops in Wales. 

A series of consultations took place after the 2013 deci-
sion. People were free to make their point of view known to
the bishop and their fellow churchgoers; and there was broad
support for effective provision with an episcopal leader. Noth-
ing came of this, as the bench of bishops produced something
quite different. We in Credo Cymru (and even some of those
who agree with the ordination of women) consider the Code
to be quite inadequate. 

Those likely to be immediately affected are the candidates
for the diaconate and priesthood next summer. To be fair, the
bishops stated in 2014 that traditionalists would still be ac-
cepted as candidates for ordination. They rightly contended
(in the face of criticism from some quarters) that, as the matter
of women’s ordination was subject to reception by the wider
Church, that this should be so. It appears that there are some
such candidates in the diocese of St Davids, who will now have
to reflect on what they should do to act in accordance with
their consciences. Please remember them in your prayers.

Secondly, although there are very few Anglo-Catholic
centres in the diocese – many parishes are quite central in
churchmanship – there are nevertheless quite a number of
evangelical clergy serving in Cardiganshire. Some of them may
have misgivings about the innovation on Scriptural grounds –
the absence of reference to women overseers in Scripture, and
the familiar argument about headship of the male. What is
looking problematical is the very nature of the bishop as a
focus of unity. The Anglican News Service made much of the
fact that Wales had joined eight other Provinces, two of them
in the British Isles, that already have women bishops; but it
did not mention that our communion is not simply with those
provinces, but also with much larger provinces that do not.
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Statement on the election of
Canon Joanna Penberthy 

to the See of St Davids

On November 2 the electoral college of the
Church in Wales provided a sufficient majority
to elect for the first time a woman to be the Or-

dinary of the diocese of St Davids. In the diocese Welsh
culture, language and faith have been deeply intertwined
since the days of St David himself; and Canon Penberthy
has ministered there for many years as an incumbent. We
assure her of our prayers as she prepares to undertake the
considerable responsibilities of her new office and we
recognise too the various skills and experiences she will
bring to it.

In wishing her well we must however point out that
her election does underline a particular and pressing
need. Over the last twenty years assurance has been given
publicly and repeatedly by those in authority in the
Church in Wales that there is a place for those church-
people who on grounds of theological conviction and con-
science remain unable to recognise the sacramental
ministry of women as bishops and priests. Such assurance
was repeated in the legislation passed by the Governing
Body to permit women to be consecrated as bishops; such
Christians remain “within the spectrum of teaching and
tradition within the Anglican Communion”. Accordingly
we believe that the election of Canon Penberthy makes
it a pressing necessity that a male bishop in the apostolic
succession with whom we may enjoy full communion be
enabled to minister sacramentally and pastorally to such
Anglicans in the diocese of St Davids. Thereby additional
episcopal care will be provided in the new situation that
has been created by the electoral college and action taken
to ensure that the “highest possible degree of communion”
may indeed lead to “mutual flourishing across the whole
Church in Wales”.
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The Council of Credo Cymru has given consideration to
this situation. In such a difficult situation it is important that
we pray for Canon Penberthy; but we have also issued a state-
ment expressing our conviction of our needs. 

At the Cardiff conference several pointed questions were
asked. One was this: Does the Church in Wales really mean
what it has said over these last twenty years that there is a per-
manent and honourable place for those who simply wish to
live out the Christian life in conformity with the practice of
the greater part of the world’s Christians now and in the past? 

Some clergy have already concluded otherwise and sought
a spiritual home elsewhere; some are
looking at serving within the Church of
England. Others are disturbed by the in-
creasing gap between the canonical and
legal structures of the Church in Wales
and the sacramental and pastoral realities. We shall know in
the fullness of time whether the assurances made since 1996
will be honoured or disregarded – and maybe fairly soon, as
well. Then at least people will know where they stand and will
be able to make their judgement accordingly. It would, how-
ever, have been much better had all of us started not from the
folly of provincial autonomy but from the need to secure ecu-
menical consent. The arguments are familiar and, to some,

even “old hat”. However, the problems consequent upon acting
on the basis of the supposed omnicompetence of local Angli-
can synods are very much with us now. In this situation we are
truly grateful for the moral support, and above all the prayers,
of our brothers and sisters in England. Please remember the
faithful laity up and down this land who are perplexed by what
is happening. 

And what of the future? At the recent council meeting of
Credo Cymru the suggestion was made that we start the
process of forming a Society somewhat like that which is al-
ready in existence in England. Such a Society would have as

its priority the need to provide for people
throughout Wales that sacramental as-
surance which is now such a pressing ne-
cessity in our evolving situation. We
trust in God’s providence and remain re-

solved to witness to the Truth of that ancient yet ever-new
Faith which is found in the Scriptures and attested by the Fa-
thers. They are small but necessary beginnings as we face a
new situation. Above all, we remember St David’s words: “Be
joyful; keep the Faith!”

Canon Jeffrey Gainer is Vicar of Meidrim, in the Diocese of 
St Davids, and Chairman of Credo Cymru.

ND

we trust in God’s providence
and remain resolved

It strikes me that there is an increas-
ing aversion to silence in contempo-
rary culture. There are so few quiet
places. There are so few quiet times
of the day. Even in rural Lincolnshire
it is really only at nights that there is
stillness and silence – the road
through the village thunders on and
off throughout the day.

Although we host many retreats
and quiet days most of them are not
quiet or silent, except for a few hours.
The invasion of noise, and an addic-
tion to it, seems to prevail at all times
and in all places.

The Christmas festival is marked by
quiet and stillness – I believe that
Christmas Day is still one of the few
days in the year when most trading
stops; it is a reminder of the Sundays
of former times. The Christmas carols
and readings frequently refer to still-
ness and the dark of night. Even the
most raucous Midnight Mass is able to
enter into times of quiet reflection. 

In our individual relationship with
God silence is the medium and con-
text. Learning to dwell in silent com-
munion in the Divine presence is
fundamental to a rounded relation-
ship – in which there is a receiving
and listening, rather than a prepon-

derance of being on transmit. It is in
encouraging this attitude of open and
vulnerable waiting that the “prob-
lem” of silence begins to raise its ob-
jections. There is a contemporary
assumption that where there is si-
lence there is an absence of life and
activity. Perceptions have to be
changed – there is indeed the quiet-
ness of the grave; but there is also the
quietness of the concert hall before
the first note, and the stillness after
the last note has sounded. Silence al-
lows the deep and hidden anticipa-
tion and reflection of a person to rise
into consciousness.

In Spiritual Direction it is a com-
mon concern that in silence nothing
happens; that the only activity is the

batting away and the wrestling with
distractions. There are ways to deal
with these: to focus on objects, to use
short repetitive prayers, to deal with
them one by one, or simply to look
beyond them to the object of our
prayer. This concern about nothing
happening often means that the per-
son who is open to God in silence does
not perceive within themselves that
there is any change or effect in their
experience or relationship with God,
themselves, or the world around
them. 

This is when a Prayer Guide or Soul
Friend can help. Self-assessment of
the “effect” of any spiritual discipline
is very difficult. It often requires an-
other person, one who is aware of the
spiritual journey of that person, to
discern differences in attitudes and
understanding. Over the years I have
been able to say to others “I can see a
change in your understanding of this,
or your relationship to that.” The
grace given to those who wait on God
in silence is a deep and real one –
often engaging at a depth beyond
every day consciousness.

But, to be open to God in this way
requires stillness and quiet – a time
when “all is calm and all is bright.”

Ghostly
Counsel

Silent Night

Andy Hawes is Warden of
Edenham Regional Retreat House
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Iwonder what question Donald Trump is now asking him-
self. Maybe it’s this: “What was the point of all that?” So
many months of hard effort, non-stop campaigning, and

vast expenditure; and all he’s left with is four years of seeking
to solve unresolvable global issues within a complex and dys-
functional political system. What was the point?

“What was the point of all that?” is a good question to ask
of the years we spent campaigning for proper provision as the
Church of England moved towards the consecration of
women as bishops. All those debates, and doc-
uments, and attempts to have some say in the
Synodical process; all that hard work done by
Forward in Faith and the Catholic Group in
Synod. What was the point? Why did we
bother?

Was it pride because we couldn’t bear the thought of los-
ing? Was it the desire to build for ourselves a comfy hospice,
in which the traditionalist Catholic Movement could die in
comfort and in clean sheets? Or was there more to it than
that? Again and again throughout the debate Fr David Hould-
ing would come up with the same mantra: “Provision is for the
mission.” That, surely, is the heart of the matter.

The purpose of the Church is two-fold: worship and wit-
ness. Our purpose is to bring new disciples to Jesus in the Eu-
charist. We needed provision in order to be absolutely sure of
the sacraments to which we bring people. What was the point
of all that? The answer is that provision is to enable us to win
souls for Jesus Christ.

If that’s the case, then we need to get on with it. We have
the Society; we have Forward in Faith; we have a line of Bish-

ops whose orders we can accept; we have over 400 resolution
Parishes; we have a future. So now it’s time to change the lan-
guage, and get on with the mission. If we don’t, then there was
no point.

To that end, earlier this year, twenty younger clergy met
for 48 hours in York to set some priorities for the future of the
Society. Their task was to form a mission agenda for those of
our tradition. Against a backdrop of decline, it was nothing
less than to plot out a future for Catholic life in the Church of

England. All twenty have experience of grow-
ing the local Church.

We asked ourselves some big questions.
What is Catholic evangelism? What is the dis-
tinctive contribution that Catholics can make

to the re-evangelisation of the nation? What are the features
of parishes in our tradition that are growing? The conversa-
tions were facilitated (but not dominated) by presence of five
of the Society’s bishops. 

There was a wonderful sense of energy and purpose. These
priests really enjoyed having space and permission to speak
positively about good things they had seen, and strategies for
growth they had employed. And from it all an agenda for mis-
sion emerged. We wrote a set of six priorities that we believe
parishes of our integrity need to focus on if they are to grow.

From it all the list printed below has emerged. These are
the areas of our common life that we think we need to focus
on really strongly if the Catholic movement in the Church of
England is to renew itself. This list is still very much in draft
form, and the final document will be different from what you
see printed here. Because what we need now is the views of as

what Now For England?
The Bishop of Burnley on the future of Catholic life in the CofE

we need to 
get on with it

Benediction at the end of the National Assembly on 19 November. Full reports of proceedings will appear in February.

ALAN MARTIN



many clergy and laypeople as possible. Like any strategy for
growth, this will only work if our parishes feel enthused by it
and engage with it. 

There are some amazing things happening in parishes
round the country. Many are growing. Many are drawing new
people to faith. Many are reaching out to serve in imaginative
ways. What we want is for stories like these to be the norm,
for the Catholic movement to recapture the evangelistic en-
ergy which brought it into life and which transformed the
Church of the nineteenth century. Let’s hope a clear and uni-
fying vision can play some part in our doing that.

THe FuTuRe OF CATHOLIC LIFe – SIx PRIORITIeS

1a. Forming All the Baptised in Christ
Our aim is to form the whole people of God in their knowl-
edge and practice of the Christian faith, so that they can grow
into the full likeness of Christ in a lifelong journey of forma-
tion that will bear fruit in service and witness. To enable this
we will call people to growth in holiness through prayer and
the study of Scripture. We will foster strong and sustainable
patterns of lay leadership and service, aiming especially to
draw people from BAME backgrounds into leadership roles.
We will produce catechetical material, a rule of life and find
more vigorous ways of calling people to service. We will create
a standing theological commission combining the gifts of
laypeople and the ordained. 

1b. Making Young Disciples 
80% of Christians find faith under the age of 21, so young peo-
ple lie at the heart of our strategy. Our aim is awaken in young
people a sense of the joy that Christ takes in them. To enable
this we will find ways of calling and training paid and volun-
teer youth and children’s leaders in the Catholic tradition, and
ensure that Parishes have access to good resources. We will
give young people a voice in the life of the local Church and
draw them into leadership roles. We will ensure that clergy are
equipped to minister to children and young people in schools
and colleges.

2a. Offering Worship that Transforms
Worship is our purpose and the heart of our life. Our aim is
to offer to God worship of the highest quality with prophetic
preaching that will sustain and strengthen us for a life of
prayer, witness and service. To enable this we will encourage
every local Church to reflect on and enrich its worshipping
life, and find ways of developing those who have a ministry as
preachers. We will celebrate the rich and varied devotional life
offered by our tradition. We will invest in church music and
celebrate the built environment through buildings that are
beautiful, well ordered, and accessible, and foster the best in
Christian art and creativity. 

2b. Celebrating Sacramental Priesthood
Our aim is to recapture and celebrate a Catholic and Anglican
understanding of the priestly role in the service of the Church.
We want to foster a healthy relationship between clergy and
laypeople that is anchored in the recognition of a shared bap-

tismal identity, and bears fruit in service and empowerment.
We will engage with national debate about the nature of the
Church and the role of the priest. We will take active steps to
foster priestly vocations and encourage clergy to deepen rela-
tionships with each other in order to be mutually accountable.
We will use teaching days, conferences, and learning commu-
nities to encourage lifelong priestly formation.

3a. Being Intentional in Evangelism 
Our aim is to be bold and confident as we invite all to a living
faith in Jesus Christ, whose Church serves and transforms
community and is a sign and foretaste of the Kingdom of God.
To enable this we will create in each of our local Churches a
culture of permanent invitation and warm hospitality. We will
take active steps to equip our people for personal witness, and
encourage evangelistic and teaching events regionally and lo-
cally. We will plant new Eucharistic communities, and we will
enable clergy and laypeople to access training in styles of lead-
ership that foster Church growth. We will root all our efforts
in prayer for those who do not yet know Jesus Christ as Lord.

3b. Serving the Common Good
As Catholics in the Church of England we have a strong vision
of the dignity and purpose of human life set free by the saving
work of God in Christ. Our aim is to apply this to the world
in which we live as we work for the common good. To enable
this we will be a prophetic voice for those who face poverty,
injustice or abuse, especially the young, and we will commit
ourselves to service and proclamation in the most deprived
parts of the country. We will engage more fully in the world
of education and play our part in protecting the integrity of
creation.
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What Do You Think?
We now need your views on these six priorities. You
might like to think about the following questions:

• Do you agree that the six priorities on the other side
of this page are the right ones for the Catholic Move-
ment for the next 5 years? If not, what would you
change?

• Which is the most important of the six, and why?

• What would the implications of this mission strategy
be for your parish?

• What should be our first steps in implementing this
strategy?

• Do you have any other general comments about this
mission strategy?

It would be good for parishes to have this conversation at a
PCC meeting, and then return a Parish response. Alterna-
tively, you could send in your own personal reflections. All
feedback will be very much valued. Please send responses to
feedback@forwardinfaith.com by Friday 27 January. 

ND
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Pope Francis, yet again, has proved himself to be a dab
hand at the grand gesture. He was in Sweden on All
Hallows’ Eve – “Reformation Day” – for the Joint

Catholic-Lutheran Commemoration of the Reformation. It
marked the start of a year of events leading up to the 500th an-
niversary of the beginning of the European Reformations, if
we take as given the catalyst being Martin Luther’s sending of
his 95 Theses to the Archbishop of Mainz on 31 October
1517.

“Commemoration” was the tactful way of putting it, given
the obvious sensitivities – the Pope could hardly be expected
to attend a celebration of European schism, after all. And so
he visited Malmö and Lund, to meet Lutherans and to pray
with them. I was there too, and staying at Christian’s Acre
through the good offices of Sr Gerd Swensson and Fr John
Brownsell (ND, July/August 2016).

The Lutherans were led by Bishop Munib Younan, Presi-
dent of the Lutheran World Federation; the
Revd Martin Junge, its General Secretary;
and Archbishop Antje Jackelén of Uppsala,
the first woman to be Primate of Sweden.
The main service in Lund Cathedral in-
cluded – in no particular order – hugging and kissing, a gui-
tarist who doubled up as an accordion player, the lighting of
candles, the King and Queen of Sweden, a painted cross from
El Salvador, children’s choirs, and mutual regrets all round. 

Those regrets expressed themselves in a Joint Statement,
which is easily found online, and in Five Imperative Commit-
ments for the way ahead.

1. Catholics and Lutherans should always begin from the per-
spective of unity and not from the point of view of division
in order to strengthen what is held in common even though
the differences are more easily seen and experienced.

2. Lutherans and Catholics must let themselves continuously
be transformed by the encounter with the other and by the
mutual witness of faith.

3. Catholics and Lutherans should again commit themselves
to seek visible unity, to elaborate together what this means
in concrete steps, and to strive repeatedly toward this goal.

4. Lutherans and Catholics should jointly rediscover the
power of the gospel of Jesus Christ for our time.

5. Catholics and Lutherans should witness together to the
mercy of God in proclamation and service to the world. 

“We have undertaken a common journey of reconciliation,”
said Pope Francis in his homily. “Now, in the context of the
Reformation of 1517, we have a new opportunity to accept a
common path… We have the opportunity to mend a critical
moment of our history by moving beyond the controversies
and disagreements that have often prevented us from under-
standing one another.” The Lutheran World Federation
and the Pontifical Council for Christian Unity (PCCU) were
at pains to stress that this was the first time in history that the

anniversary had been
commemorated jointly,
and that the “landmark
event” reflected “the
progress made in fifty
years of international
Catholic-Lutheran dia-
logue”. Their joint state-
ment ended with the
anticipation that the Joint
Commemoration would “provide the motivation for commit-
ting to even more passionate dialogue so that remaining dif-
ferences are overcome and the unity that is hoped for can be
received and celebrated”. 

That is a noble aim, clearly; but not without its practical
problems. How will the Roman Catholic Church reconcile it-
self to a denomination that does not insist on the threefold na-

ture of Holy Order? How will the Lutherans
respond to Rome’s position on same-sex
marriage? What will become of the anathe-
mas of the Council of Trent, on which the
last 450 years of Roman Catholic ecclesiol-

ogy are predicated; or, for that matter, of Leo X’s Exsurge
Domine? 

Perhaps the most telling tension was demonstrated when a
Lutheran woman bishop prayed for both denominations to be
brought together at the “Eucharistic table”: a presently in-
tractable theological and ecclesiological difficulty for Luther-
ans and Catholics alike. For the worthy aims of the Joint
Commemoration to come to fruition, something, somehow,
will have to give; and yet the Pope himself acknowledged that
historically “there was a sincere will on the part of both sides
to profess and uphold the true faith”. 

Unsurprisingly, many people were unsettled. Given that the
young Fr Bergoglio was professed in the Society of Jesus, whose
work historically involved the repudiation of Luther’s position,
this does not seem entirely unreasonable. Nor is it one of the
customary charisms of the office of Sovereign Pontiff to sug-
gest that the divisions of the Reformation might be healed by
anything less than full submission to the See of Peter. 

The main press conference was an exercise in answering
questions different from those asked. The President of the
PCCU, Cardinal Kurt Koch, called the Joint Commemoration
“a beautiful day after 500 years”; but when a journalist from
the National Catholic Reporter asked him if the Roman
Catholic Church still regarded itself as the One True Church,
his answer was distinctly evasive. 

Pope Francis was clear that “we do not claim to realize an
impracticable correction of what took place”. As he entered
Lund Cathedral in cotta and stole, only his oversized white
solideo marked him out from the Lutheran ministers in the
procession. The question that springs to mind, then, is this:
when faced with dealing with historic European schism, what
does it now mean to be the Vicar of Christ?

Trick or Treat?
Serenhedd James on the Pope’s trip to Sweden

Something, somehow,
will have to give

ND



On 4 June 2014, with a friend, I visited the monastery
of Rabban Hormizd, near Alqosh in northern Iraq.
The mood was relaxed and jovial. We had come

from Dohuk in Iraqi Kurdistan, a town full of tension and
worried-looking gangs of men blocking the streets. Before that,
we had stayed with Assyrian friends in the town of Ahmadi.
They told us that their friends were fleeing from Mosul; and
that their relatives in Dahuk were nervous, scared, and won-
dering what to do. The road to the monastery, following sign-
posts to Mosul, had been solid with
cars travelling in the opposite direc-
tion. Families with children, all laden
with mountains of possessions, were
fleeing ISIS for the safety of Iraqi Kur-
distan; but we ploughed through the
dust on the side of the road until, as we drove alongside Lake
Mosul, the road became entirely empty. Three Peshmerga
checked the taxi and our passports as we entered Alqosh, and
we sped through the almost empty town to the winding road
that leads spectacularly up the mountain to the monastery. At
the bottom was an open gate, with two deserted guard posts
on either side. We spurred the taxi on up the hill, and climbed
further up to look inside the abandoned cells that honeycomb
the mountainside. Eventually we plucked up the courage to
walk to the monastery itself. There we found two Christian
Peshmerga, camping happily in the refectory as if they had
been sent to a gentle recovery post, far from all the action, and
expected nothing other than a visit from tourists. We played
with their guns, were shown round the monastery, posed for
photos by the monastery bell, and finally settled down to share
their lunch: delicious bread, cheese, and fresh tomatoes. Lake
Mosul glinted in the distance. 

This area – where Turkey, Iraq, and Syria meet – is rich in
Churches. The Syrian Orthodox, Assyrian, and Chaldean
Catholic communities were the most prevalent as I travelled
through Iraqi Kurdistan; but there were also the Armenians,
as well as the Mandaean and Manchaean sects. The Churches
have been forced to unite in the face of ISIS, and have formed
united Christian militias like as the Nineveh Plains Protection
Units, who keep up strong political alliances with the Turk-
men and Yazidi militias, and co-operate with the Kurdish

Peshmerga, often coming under their
command. More pertinently, the
Christian groups of the area have of-
fered sanctuary and shelter to each
other, with one family often taking in
four more. My Syriac friends in Ah-

madi had been cooking pacha, a type of Assyrian haggis, for a
feast – at which we were joined by some Chaldean refugees
from Mosul. A debate over Nestorianism took up more than
half the conversation, with charges of heresy flung gaily across
the carpet. “Everyone is moving overseas”, observed my host.
“Even a shred of shared heritage seems like an island.”

These shreds of shared heritage, however, are also linked
to the places and the buildings in which Christians have lived,
and in which their faith has been nurtured. The monastery of
Rabban Hormizd is twenty-eight miles from Mosul. It is a
Chaldean Catholic monastery founded in about 640 AD, and
it has always been at the centre of conflict. Two effusive chron-
icles speak of the founding of the monastery, written in tetra-
colour by Rabban Hormizd’s disciple Simon, before the twelfth
century. The Histories of Rabban Hormizd the Persian and Rab-
ban Bar Idta tell of Hormizd’s birth into a wealthy Assyrian
family in the countryside near Beth Lapat, in Sassanid-ruled

The Churches have been forced
to unite in the face of ISIS

A Monastery Near Mosul
Emma Hart-Harris writes from the Middle East
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Assyria. Purged of miracles, the chronicle narrates that he was
on his way to Scetes when he was waylaid by the monks of Bar
Idta. They were impressed by his piety, and it was only at the
age of sixty-five – after thirty-nine years at the monastery of
Bar Idta, and a subsequent seven years at the monastery of
Abba Abraham at Risha – that Rabban Hormizd settled down
in the village of Alqosh, where very shortly afterwards the vil-
lagers were so impressed by his asceticism and devotion that
they built him a monastery half way up the range of moun-
tains that encircle the plain of Mosul.  

The hagiography of Rabban Hormizd is built into the fab-
ric of the monastery. Jules Leroy, in Monks and Monasteries of
the Near East (Harrap, 1963), claimed
that the Syriac reader could make out
the whole history of the monastery
from the inscriptions around the sanc-
tuary. When Gertrude Bell visited in
1909 she was shown round by the Prior,
Kas Elyas, and noted that “the main part of the church is 400
years old but still further into the rock are passages quite dark,
leading into a tiny rock cut room with two rings in the roof
from which Rabban Hormizd was accustomed to suspend
himself.” 

Asceticism and mysticism breathed out of every corner of
the dark tunnels that we were led down by our Peshmerga
guides. Entering the rock, we made our way through a series
of tiny tunnels: in one we passed the tombs of the Patriarchs
of the Eliya, ranging in date from 1497 to 1804 – an enduring
legacy of Rabban Hormizd’s importance in the region. Some
of them had been cruelly defaced and were unreadable, while
others were in better repair. In the deepest cave the Peshmerga
displayed a cross carved into the wall, which they walked to-
wards with their eyes closed: the belief is that if your hands
meet the target then the saint himself is present, guiding you. 

In those dark caves and in the ancient baptistry, with its
small dome on squinches and high barrel vault that gave it a

sense of light and space and enduring peacefulness, it was im-
possible to imagine that a battle for Mosul was starting, an
hour’s drive away. “They say here”, wrote Bell in 1909, “that this
year the world is aman [peacefully safe].” In 2014 the area was
entering a period of the worst brutality it had ever experi-
enced.

Bell was there in a momentary lull, for the monastery has
habitually been at the centre of conflict. It boomed as a result
of Rabban Hormizd’s fame, but was founded in opposition to
Monophysitism; and it was periodically raided by the Mono-
physites of Mar Matti, an already well-established monastery
about 20 miles away. Further schism came in 1552 after

Yohannan Sulaqa, a monk from the
monastery, travelled to Rome and en-
tered into communion with the Pope,
thereby founding the Chaldean
Catholic church. On his return he was
imprisoned, tortured, and executed by

the ruler of Ahmadi, at the request of his former patriarch.
Further strife continued in the 18th century – the monastery’s
spectacular defensive position did not save it from being so
badly looted by the Kurds that it was entirely abandoned in
1743, with the monks going in ones and twos into the desert.
It was re-populated in 1808 in spite of strong opposition from
the See of Mosul, but in 1828 the priceless Syriac manuscripts
in the library were looted by the Pasha of Soran; and in 1838
the Kurds killed more than ten thousand Christians and de-
faced the monastic icons. Finally, after more looting of manu-
scripts in 1868 the library moved down to the more
strongly-walled monastery on the plain, which had been built
in 1859 with assistance from the Vatican. There, in the work-
ing monastery of Notre-Dame des Semences, important man-
uscripts, some copied directly from the ancient texts, remain.
Those texts are still a living, breathing record of the churches
and culture of the East; but Syriac, even in those areas, is not
on any school syllabus. Few people learn Syriac now, and those

Asceticism and mysticism
breathed out of every corner
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who are proficient are scattered across the globe. 
It is not just the monks of the monasteries around Mosul

who are suffering, however. The destruction of cultural her-

itage has been used by ISIS as its soft power. It is magnificent
propaganda: books and buildings are destroyed, to be replaced
by new books and new buildings. The terrible ethnic cleansing
carried out by ISIS – which is well-documented, and now
seems close to being stopped – is, simply put, the most out-
standing feature of its campaign. The monastery of Deir Mar
Elia, near Mosul, was the oldest Christian monastery in Iraq
before it was bulldozed; while the town below Mar Mattai on
Mount Alfaf was home to the country’s largest Assyrian pop-
ulation before its occupation. But there are also the problems
faced by the monks of Rabban Hormizd and the Peshmerga;
the bulldozed churches of the Sur region of Diyabakir in
Turkey; and the struggles of the Syriac Christians in north-
east Syria, who are still often prevented from returning to their
homes.

Christianity tries hard to support its persecuted outposts;
but there is no disguising the fact that the very real persecution
has been swallowed up in a much wider problem – one which
has little space for the complexities of a minority religion. The
scale of suffering among the Muslims and Arabs, the struggles
of the Kurds, and the genocide inflicted on the Yazidis may
make it seem partisan to support the sufferings of the Chris-
tian minority. We must and can, however, continue to support
them – to ensure that their complexities are not forgotten
amidst the clumsy game of chess that is the international fight
for Mosul. 

Emma Hart-Harris is a pseudonym. 
The author lives and works in the region. 

ND

Glory be to God on high,
And peace on earth descend;
God comes down: he bows the sky:
And shews himself our friend!
God th’invisible appears,
God the blest, the great I AM
Sojourns in this vale of tears,
And Jesus is his name.

Him the angels all ador’d
Their Maker and their King:
Tidings of their humbled Lord
They now to mortals bring:
Emptied of his majesty,
Of his dazzling glories shorn,
Being’s source begins to be,
And God himself is BORN!

See th’eternal Son of God
A mortal Son of man,
Dwelling in an earthy clod
Whom heaven cannot contain!
Stand amaz’d ye heavens at this!
See the Lord of earth and skies!
Humbled to the dust he is,
And in a manger lies!

Published in Hymns
for the Nativity of
our Lord (1745), this

is one of Charles Wesley’s
boldest hymns on the In-
carnation, capturing the di-
vinity and humanity of
Jesus through a series of
daring contrasts. While its
initial impetus comes from
St Luke’s account of the Na-
tivity, Wesley characteristi-
cally draws on a wide range
of other scriptural sources.

The influence of Philippi-
ans 2.5-11 is particularly
prevalent, as he describes
Christ’s humility in verses 2
and 3. The first verse looks
back to Exodus 3.14, where
Moses receives the revela-
tion of God’s name, “I AM”,
which Wesley links un-
equivocally to the Christ
Child. This is re-empha-
sised at the beginning of the
third verse, where he is de-
scribed as “th’eternal Son of
God”. The paradoxes of the
text are startlingly bold: the
invisible God appears, the
God whom heaven cannot
hold is laid in a manger, and
God in Christ is both eter-
nal and mortal. Most auda-
cious, though, is the final
couplet of verse 2: “Being’s
source begins to be, / and
God himself is BORN!”
Here, Wesley’s capacity for
expressing profound theo-
logical truths in simple and

succinct verse is demon-
strated as powerfully as
anywhere in his whole liter-
ary output. The wonder of
the text, though, is that
while we are reeling at the
enormity of God’s incarna-
tion, we are reassured in the
most familiar terms: “Jesus
is our brother now.” While
the boldness of the incarna-
tional theology contained
in Wesley’s better-known
“Hark! The herald-angels
sing” can easily be over-
looked through familiarity,
this text challenges us to
confront afresh the holy
mystery of the Nativity
through the simplicity of its
language and the density of
its contrasts. We begin to
appreciate the magnitude
of God’s intervention as we
kneel before the manger in
homage to the fragile baby
who is God Himself.

Martin Clarke

We the sons of men rejoice,
The Prince of Peace proclaim,
With heaven’s host lift up our voice,
And shout Immanuel’s name;
Knees and hearts to him we bow;
Of our flesh, and of our bone
Jesus is our brother now,
And God is all our own!
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S o then, remember that at one time you Gentiles by birth,
called “the uncircumcision” by those who are called “the
circumcision”—a physical circumcision made in the

flesh by human hands—remember that you were at that time
without Christ, being aliens from the commonwealth of Israel,
and strangers to the covenants of promise, having no hope and
without God in the world. But now in Christ Jesus you who
once were far off have been brought near by the blood of Christ.
For he is our peace; in his flesh he has made both groups into
one and has broken down the dividing wall, that is, the hostility
between us.

Ephesians 2.11-14

Me; You. Us; Them. Jew; Greek. Slave; Free. Black; White.
Migrant; Refugee. As human beings, we divide ourselves into
groups. I’m like this; I’m not like that. I’m like this; I’m not like
them. I’m in this group; I’m not in that group. 

As human beings, we divide ourselves into groups; and de-
cide which groups we like and which we don’t. We like the
group to which we belong; we don’t like them. We like the
group to which we want to belong; we don’t like them. 

As human beings, we make groups based on colour, on so-
cial status, on those like us, on those not like us. We divide be-
tween those in our country whom we think have a right to be
here, and those who don’t. We decide whether someone is re-
ally fleeing from war and deserves the label “refugee”, or we
don’t. We say they’re a migrant, and we divide them between
those who should be allowed to migrate and those who should-
n’t. 

As human beings we divide; as
Christians we unite. As St Paul reminds
us, Christians don’t build walls – they
tear them down. In the words of Pope
Francis, we don’t build walls – we build
bridges. As human beings we divide; as
Christians we unite. As human beings we interrogate; as
Christians we welcome.

As Christians, there is only one group in which we’re in-
terested – humanity itself. We’re interested in humanity be-
cause God is interested in humanity. We’re interested in
human beings because God became a human being; and we’re
interested in all human beings because in Christ God has torn
down all the dividing walls and partitions we place between
ourselves. We’re interested in all human beings, because we’re
interested in Christ.

This means we’re interested in refugees not because
they’re refugees; but because they’re human beings just like us.
But we’re also interested in refugees because we’re interested
in Christ; and we know Christ was a refugee.

We know Christ was a child in a refugee family who fled
the oppression of Herod to the then-safety of Egypt. And we
know from the end of St Matthew’s Gospel that whenever we
welcome a refugee, we welcome Christ. In fact, whenever we

welcome any brother or sister, any fellow human being, we
welcome Christ.

All of us are here today because we welcome Christ. We’ve
welcomed him into our lives, and we want to serve him in his
Church. We cling to Christ, to his Church – the barque of
Christ – in the midst of the toil and tumult of our lives. We
know Christ and His Church to be the vessel of our salvation.

We’re also here today because of this small wooden cross.
On the face of it, a cross like any other – the symbol of our sal-
vation. Yet this cross, the vessel of salvation, is made from the

very stuff designed to carry somebody
else to safety – fashioned from the tim-
bers of a vessel supposed to carry those
fleeing conflict and deprivation. 

In her poem, “Home”, Warsan Shire
helps us to imagine what it might be

like to risk placing your life and the life of your family at the
mercy of the sea.

no one leaves home unless 
home is the mouth of a shark… 
no one leaves home unless home chases you 
fire under feet 
hot blood in your belly… 
you have to understand 
that no one puts their children in a boat 
unless the water is safer than the land… 
no one wants to be beaten
pitied… 
no one chooses refugee camps 
or strip searches where your 
body is left aching…

“No one puts children in a boat unless the water is safer than

what Are we To Do?
Simon Cuff on the lessons of Lampedusa

we’re interested in all human
beings, because we’re 

interested in Christ



the land.” We know that this year
alone 4233 souls have perished mak-
ing this hazardous journey. We know
that for many the vessels from which
the arms of our cross derive will not
lead them to safety.

What are we to do? “Our response to a world at war has a
name: its name is fraternity, its name is brotherhood, its name
is community, its name is family,” said Pope Francis at World
Youth Day. It’s all too easy for the plight of human beings, the
plight of refugees to remain a collection of headlines or statis-
tics. The Pope reminds us of our duty as Christians towards
all those fleeing war and deprivation: to welcome them as we
would welcome Christ, to regard them not as numbers, but as
human beings.

Only then, Pope Francis says, “the suffering and the wars
that many young people experience are no long anonymous,
something we read about in the papers, they have a name, they
have a face, they have a story, they are close at hand.”

What are we to do to give our brothers and sisters in need
a face, to remind ourselves of our shared humanity? We can

work with Refugee Welcome centres
to welcome our brothers and sisters
fleeing conflict and war. We can raise
funds for those supporting victims of
war at home and abroad. We can re-

mind our friends and families, and those all around us, that
refugees are human beings like us and as Christians we see
them as such. And we can pray that the situations which give
rise to conflict and refugees, the circumstances which lead to
deprivation and forced migration, might cease.

If we do any or all of these things, we offer hope to the
darkest corners of our world. We fashion out of the miserable
timbers of a refugee vessel the means of salvation on which all
our hope is founded. We hold up to a divided world the mys-
tery of the Cross through which, we pray, all might be brought
safely home. 

The Revd Dr Simon Cuff is Assistant Curate of Christ the 
Saviour, Ealing. This homily was preached during the 

Lampedusa Pilgrimage Week at St Stephen’s, Lewisham. 
www.refugees-welcome.org.uk

we know Christ and His Church to 
be the vessel of our salvation
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Ifirst visited the Calais migrant camp in October 2015;
and from that day I knew my life would irrevocably
change. It was overwhelming to be confronted with thou-

sands of people who were desperate, hopeless, and who had
often left tragic circumstances behind. I could never again re-
turn to my “normal” existence, working full time in the City,
when I saw for myself how many people in the world need our
help and love. They still need our help and love. 

The Calais Jungle was a remarkable community. Given
the context, thousands of Sudanese, Afghans, Eritreans, Syri-
ans, Kurds, and Iraqis managed to live peacefully and respect-
fully. I tend to draw this analogy: if we were to put 8000 young
Man U, Man City, Liverpool, Spurs, Chelsea, Rangers, and
Celtic fans in a muddy field for one year with little food, noth-
ing to do, far away from their families and with no hope for a
future, what would be the likely outcome? 

Religion played an important role in the camp, too. The
large Eritrean community built a beautiful church, which was
demolished by the authorities. There was an equally lovely
mosque, which burned down. Both places were deeply revered
by migrants and volunteers alike, and flourished side-by-side
in harmony and mutual respect. Built together by volunteers
and migrants, they allowed people – often at their most des-
perate – a time of reflection, prayer, and sanctuary. 

The refugee crisis has shown a dark side of humanity.
Western rhetoric often demonises those who have suffered the
most, and there is a climate of fear. When you come face to
face with such hate, at times it hard to find any faith – it can
leave you feeling hopeless and helpless. 

It can also, however, lead to amazing acts of kindness. I
watched a group of English volunteers help re-build the

burned-down mosque. I worked with two Syrian teenagers
who themselves volunteered every day in one of the kitchens,
helping to feed others in the camp. Whenever I was in the
camp I was invited into shelters for coffee, “chai”, and a chat.
People who had nothing would still share what little they had.
Never once did I feel at risk or in any sort of danger, and at
times the atmosphere was magical. 

Volunteering in any capacity can be hugely rewarding and
educational. In learning the sufferings of others, you learn
more about who you are and what you want your relationship
to be with the world and with your neighbours. And whatever
your religions or cultural background, I can guarantee that for
those wanting to explore their faith further, there is no better
place to do it than in a refugee camp. While the Calais Jungle
has gone, there are still 60 million displaced people in the
world. The migration crisis is not going away: we can either
ignore it, or take action. 

Sara Allan works in the humanitarian sector.

Lost and Found in the Jungle
Sara Allan reflects on her work among migrants in Calais



The whole world is witnessing major political shifts. In
such a context of destabilization, questions of law and
order and fear of the Other naturally arise; and so

does devolved political discourse, as too many turn to silos of
right thought, carefully curated on social media and in our
preferred neighborhoods, schools, and defined and defended
churches. My own Episcopal Church, once the Republican
Party at prayer, now incubates the converse, with many leaders
feeling no compunction about publicly endorsing one candi-
date, running down the opposition, and then lamenting defeat
as if they have no friends or family on the other “side”, nor any
experience or comprehension of their vulnerabilities.

People of good will with college educations and those who
may be characterized as economic liberals – for whom the sys-
tem generally works well – need to face the divisions in our
country by learning to listen, and speak respectfully, to non-
secular non-elites. More than that, our ideals, including free-
dom of worship and expression and “the principle that we are
all equal in rights and dignity” – values that we cherish and
defend, as Hillary Clinton insisted in her concession speech –
must lead us to work across party lines in a spirit of coopera-
tive friendship. In the process, we will find that justice and good
order, and the rule of law, are best defended in reasonable part-
nership with those across the aisle. For Christians, these are
simply non-negotiables. They are an essential part of our iden-
tity, and witness in truth and reconciliation when they are
faithfully borne.

Much of what Donald Trump said on the campaign trail,
and aspects of his character and past behavior, are distressing.
While legitimate questions may be asked
about global trade and national borders, and
about larger patterns of development and
under-development, we should reject facile
anti-immigrant policy proposals and any and
all retrievals of nativist sentiment. On Anglican principle we
should uphold and defend the continued usefulness of the
post-World War II institutions that have done so much to en-
sure peace and prosperity among nations, notwithstanding the
nearly endless wars of the last 75 years.

At the same time, we need better, fairer protections for the
most vulnerable in our country, and here Mr Trump and
Bernie Sanders at least agreed in diagnosing our ills. It seems
significant that many protest votes were cast – by not voting,
or voting for a third-party candidate – by evangelicals, persons
of color, and millennials. While Mr Trump turned out the
white vote by just one more point than Mitt Romney, accord-
ing to national exit polls, Mrs Clinton fared worse among non-
white voters than President Obama did in 2012. Mr Trump
captured the working-class and poor, post-industrial vote; but
it was not monochrome, and it was more than Republican.
Most deeply, the division of our moment separates the often-
secular elites from the often-religious ordinary folks tired of
being talked down to, dismissed, and disrespected. We all

should read J. D. Vance’s Hillbilly Elegy, and understand how
vulgarity, racism, and tribalism have long since been set loose
in our politics and culture, on right and left, for which all must
take responsibility in the name of civilization.

President-Elect Trump, President Obama, and Secretary
Clinton need our prayers and gratitude for their readiness to
serve, and they will need our help to ensure that their gracious
statements in the wake of the election are amplified and put
into practice. We all, moreover, owe Mr Trump “an open
mind”, as Mrs Clinton counseled, and we may take comfort in
knowing that the work of government, when it is done, calls
forth compromises that defy easy classification and can be
claimed by all. Perhaps, God helping him, President Trump
may make some progress here, and all persons of good will
should provide encouragement to this end.

Christians will not quite be able to agree with President
Obama’s statement that we are all Americans first. But Chris-

tians in our country are at least Americans
second, and we should strive to be good ones
as the President has urged, by presuming the
good faith of our fellow citizens and seeking
common ground whenever and wherever

these may be had. Prescinding from the process, perhaps to
keep our hands clean, is not helpful, and cynicism is always a
practical failure, rooted in spiritual despair.

The gospel itself includes politics properly practiced in the
classical sense, and in the sense presumed by our commitment
and call to good order, governance, and shared faith. It would
be hard to think of a better theme for Advent, which incul-
cates preparation for the promised apocalypse of Our Lord:
the final revelation and unveiling of his return, judgment, and
right ordering of all things. These are always upon us, and they
form our faith and hope for both justice and mercy. Their
practical payoff is due “fear” that leads to humility and awe in
the face of our fleeting and fragile lives; repentance for our sins,
not shifting blame to others (Luke 18.9-14); resolve to remain
focused on the most important, ultimate concerns; and the
commitment to living faithfully in the interim – that is, with
courage, joy, and confidence in the promises of God.

Dr Christopher Wells is Editor of The Living Church

Letter from America
Christopher Wells on the way forward after the U.S. Election
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From the 1960s the Church of England began to re-as-
sess its relationship with the Holy See. The historic visit
of Archbishop Geoffrey Fisher to Pope John XXIII in

1960 may have been a relatively quiet encounter; but it was
nonetheless unprecedented, and it paved the way for the more
significant visit of Archbishop Michael Ramsey to Pope Paul
VI in 1966. Not all Anglican Papalists were delighted. Many
had seen the Roman Catholic Church, and the See of Peter in
particular, as an unchanging bulwark against the modern
world; and the Second Vatican Council threw Anglican Pa-
palism into turmoil. The liturgical changes and the new ecu-
menism so shifted the landscape that most Anglican Papalists
could not get their bearings. 

Ironically, Anglican Papalism wilted
at the very time that the See of Peter was
occupied by a Pope who was more fa-
miliar with Anglicanism than any other
– Paul VI. The young Giovanni Battista Montini had travelled
in England, recording visits to no less than nine Anglican
cathedrals. He was impressed by these “veritable ships of the
Spirit” and by the Anglican choral tradition, describing “mar-
vels that only music can ex-
press, and music there is, gentle
and grave, and as the great or-
gans resound the entire build-
ings vibrate with the
marvellous sound of hymns
and canticles”. He sought
recordings of English cathedral
choirs from Anglican friends
to the end of his life; and even
when he was Pope he contin-
ued his friendships with peo-
ple like John Dickinson, historian of the Austin Canons
Regular and Chaplain of Pembroke College, Cambridge, and
Colin Hickling, a New Testament lecturer at King’s College,
London. Such were his Anglican friends – Catholic in church-
manship but not papalist – who gave
him an insight into the character of An-
glicanism which meant that he never
conflated it with European Protes-
tantism. Other senior Anglicans had vis-
ited him when he was Archbishop of Milan, and so when he
received Michael Ramsey at the Vatican in March 1966 it was
as a pope who was already experienced in hosting Anglican
visitors. 

While the Second Vatican Council was convened by Pope
John XXIII, it was Paul VI who guided the discussions and
fashioned the comprehensive teaching which flowed from it.
His address on 29 September 1963 included an aside directed
towards the fifty or so non-RC observers who were given a
place of honour near the main altar of St Peter’s Basilica:

If we are in any way to blame for our separation we humbly
beg God’s forgiveness and ask pardon of our brethren who feel
they have been injured by us […]  for our part, we willingly for-
give the injuries which the Catholic Church has suffered, and
forget the grief endured during the long series of dissensions and
separations.

He had the opportunity to put his words into practice when
receiving the Archbishop of Canterbury in March 1966, not
long after the closing session of the Council. Archbishop Fisher
had been received in the Pope’s private library; whereas Arch-
bishop Ramsey was welcomed in the Sistine Chapel. Paul VI

said to him “by your coming you rebuild
a bridge, a bridge which for centuries has
lain fallen between the Church of Rome
and Canterbury. As you cross our
threshold, we want you especially to feel

you are not entering the house of strangers, but that this is
your home, where you have a right to be.” 

Pope Paul VI is perhaps the most underestimated of all
modern popes, and overdue for significant reassessment. A re-

cent essay on him by Bishop
Stephen Platten, currently
chair of the governors of the
Anglican Centre in Rome,
may assist in creating a fresh
perspective. It was not corpo-
rate reunion with the Holy See
that was achieved in the
1960s, but a radical change of
relationship between the
Roman Catholic Church and
the world beyond it – a radical

change in relation to other faiths too, and in listening to and
discerning God’s Spirit at work, not least in other Christian
churches. Many Anglican Papalists were disappointed by these
changes, but without their witness – and that of the wider

Anglo-Catholic movement of which
they were part – I doubt the Church of
England or the wider Anglican Com-
munion would have been in quite such
a receptive mood. 

In the present pontificate, the receptive mood has widened
further. A recognition of the role of the Bishop of Rome as uni-
versal pastor and teacher is embraced by sections of the Chris-
tian Church which would have once rejected all papal claims.
It is a remarkable turnaround in the relationship of the Roman
Catholic Church with the wider world. In relation to the
Church of England, the often despised and frequently ignored
tradition of Anglican Papalism had an honourable part to play.
But, as so often, things did not turn out in the way they ex-
pected. God was, and is, working in his usual mysterious way. 

All Our Pomp Of Yesterday
The Bishop of Norwich concludes his thoughts on Anglican Papalism

The young Fr Montini had
travelled in England
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Arthur Middleton on Mark Frank and Our Lady

faith of
our 
fathers

The Anglican concern for sober
piety and ordered loveliness is
seen perhaps more clearly in

the works of a less well-known divine,
Mark Frank (1613–1664). His works
consist of two books of sermons in
which he can be seen as more represen-
tative of the ordinary Anglican divine of
his day, although his prose style sets him
in a place apart.

Our Lady
There is in Frank’s sermons a rich vein
of Mariology, so that he has been de-
scribed as a mariological preacher. His
Second Sermon for Christmas is on Luke
2.7: “She”, to take back and lose the float-
ing. And she brought forth her first-born
son, and wrapped Him in swaddling
clothes, and laid him in a manger…”.

I shall not need to tell you who is this
“she”, or who is this “Him”… The Virgin
Mother, the Eternal Son. The most
blessed among women, the fairest of the
sons of men. The woman clothed with
the sun: the Son compassed with a
woman. She the gate of heaven: He the
King of Glory that came forth. She the
mother of the everlasting God: He God
without a mother; God blessed for ever-
more. Great persons as ever met upon a
day.
Yet as great as the persons, and as

great as the day, the great lesson of
them both is to be little, to think, and
make little of ourselves; seeing the infi-
nite greatness in this day become so lit-
tle, Eternity a child, the rays of glory
wrapt in rags, Heaven crowded into the
corner of a stable, and He that is every-
where want a room.

It is a natural development of this ser-
mon to reflect that every Christian, like
Mary, has to “bring forth” Christ:

[U]nless now we take up the Virgin
Mary’s part, which is behind, bring
forth this First born to ourselves; suffer
Him to be born in us, who was born for
us; and bring forth Christ in our lives,
wrap Him and lay Him up with all the
tenderness of a mother. The pure virgin

pious soul is this “she” that brings forth
Christ; the nourishing and cherishing of
Him and all His gifts and graces, is this
wrapping Him in swaddling clothes; the
laying up His word, His promise and
precepts in our hearts, is the laying Him
in the manger.

It is in his sermon on the Annunciation,
however, that Frank’s Marian theology
reaches its greatest height. 

The day will tell you who this “blessed
among women” is; we call it our Lady-
day; and the text will tell you why she
comes into the day, because the Angel
today came in to her. And the Angel
will tell you why he today came in to
her; she was “highly favoured”, and “the
Lord was with her”… This makes it An-
nunciation-day, the Annunciation of
the Virgin Mary, as the Church calls it,
and the annunciation to her, as we may
call it.

So it is for Frank as it has become for us
the Annunciation of our Lord to the
Blessed Virgin Mary:

So the Incarnation of Christ, and the
Annunciation of the Blessed Virgin –
His being incarnate of her, and her
blessedness by Him, and all our blessed-
nesses in Him with her – make it as well
our Lord’s as our Lady’s day. More His,
because His being Lord made her a
Lady, else a poor carpenter’s wife, God
knows; all her worthiness and honour,
as all ours, is from Him; and we to take
heed today, or any day, of parting them;
or so remembering her, as to forget Him;
or so blessing her, as to take away any
of our blessing Him, any of His worship,
to give to her. 

Note here his balanced theology of not
giving to Our Lady more than is her due:

Let her blessedness, the respect we give
her, be inter mulieres, “among women”
still; such as is fit and proportionate to
weak creatures, not due and proper
only to the Creator, that Dominus
tecum, Christ in her be the business; we

take pattern by the Angel, to give her
no more than is her due, yet to be sure
to give her that though, and that par-
ticularly upon the day.

Frank was conscious of medieval extrav-
agance in devotion to Our Lady by em-
phasizing, as recent Marian corrections
have done, that all Mary’s glory comes
from the Lord, whom she needs as much
as a Saviour as we do. He continues to
stress that she has a Lord as we and her
honour is “among women” among crea-
tures. She is no goddess, nor partner with
the Godhead either in title or worship.
Only in this way will we vindicate the
Blessed Virgin’s honour and save our-
selves from all superstitions and profane
abuses, while at the same time save us
from neglecting her and from giving her
no more than either the Lord or Angel
gave her. So he admits that the Venerable
Bede’s title for her, “star of the sea”, is a fit
name for the bright Morning Star that
rises out of the vast sea of God’s infinite
and endless love. “Maria, the Syriac in-
terprets domina, a lady, a name yet re-
tained, and given to her by all Christians;
Our Lady, the Lady Mother of the Lord.” 



DETACHED BELFRIES 2

One of the earliest detached church towers is at Yarpole (1: Herefs). Its stone base contains four wooden corner-posts,
topped by a square pyramidal roof capped by a weatherboarded bell stage and short spire. Dendrochronology has
recently shown the wood for the lowest part was felled in 1195-1196; the upper stage in 1332-1366; and the top plate

in 1470-1506. It contains a contemporary C15 bell. The early C13 tower at Long Sutton (2: Lincs) was originally built com-
pletely detached from its church, and has one of the most notable lead-covered spires in the country.

Forty marks was left in 1499 to make
the new steeple at Terrington St
Clement (3: Norfolk), provided that it
was “in hande and onwards with work-
men within ij yers”. Contemporary with
Terrington, Richard Pynnes left £40 to-
wards building the tower at East Dere-
ham (4: Norfolk) in 1501. The first
mention of work going on is in Gilbert
Browne’s will of 1516; judging by its very
plain top, it looks as if it was unfinished
at the Reformation.
For more: J. P. McAleer (2003) “Surviv-
ing Medieval Free-standing Bell Towers
at Parish Churches in England and
Wales”, Journal of the British Archaeologi-
cal Association no.156, 79-103; N. A. D.
Molyneux, N. Baines, & I. Tyers (2003)
“The Detached Bell Tower, St Leonard’s
Parish Church, Yarpole, Herefordshire”,
Vernacular Architecture no.34, 68-72.

1 2

3 4
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We live in a world that seems
obsessed by time, and yet
which appears to have a

very limited understanding of it. My
piggy bank would do quite well at this
time of year if I had had a pound for
everyone who asks me, “Are you ready
for Christmas?” I tend to smile and say
“No!”, and leave it at that. I suppose that
what I’d prefer to say is, “Well, it depends
what you mean by ‘ready’.” Of course, it’s
really just a conversational gambit; but
generally I think it means not, “Have you
written your sermon and organised the
school mass?” but “Have you written
your Christmas cards and bought some
large joint of meat to cook on Christmas
Day?”

The more I reflect on it as the years
go by, the more I am struck by the way
that secular society has moved away
from an understanding
of time as a thing given
by God, and as some-
thing organised by the
Church in the liturgical
year, and become pan-
icky over the arbitrary
deadlines it sets itself.
The Church gives us a
year beginning with Ad-
vent, which itself gives
context to Christmas.
God has come and will
come again. And Christ-
mas is the festival which enables us to
celebrate the Incarnation, and so the be-
ginning of the story of our salvation.
That festival begins with First Evening
Prayer of Christmas, yet for the world
around us – a world that we cannot ig-
nore – the starting pistol is fired at the
beginning of December and the race is
on to write the cards, buy the turkey,
shop for presents, and organise the work
“do”. There is so little time, you see.

Except that there is time. And it is
God’s time. For the thing we must try to
hang on to is that time is just as much
part of God’s creation as you, me, and
the turkey. And perhaps that has an im-
plication for the way we ought to think
about the great mystery of the Incarna-

tion which we are about to celebrate.
St Augustine had a bit of a thing

about time: in his Confessions, he says
that he knows perfectly well what time
is as long as no-one asks him, but “if I
wish to explain to him who asks, I know
not”. Eric Mascall called time “that mys-
terious and tragic feature of the world”,
and I think that raises for us the idea
that, although we rightly speak of the
events of Good Friday as an act of al-
most unimaginable sacrifice and self-giv-
ing by God, the sacrifice begins at the
Annunciation, as God takes on the con-
straints of created time, even before He
takes on the constraints of created flesh.

St Augustine said that the world was
created not in time, but with time. That’s
in City of God, in a chapter headed, “That
the world and time had but one begin-
ning, and the one did not anticipate the

other”. God, after all, does not have a “be-
ginning”; so the “In the beginning” of
Genesis means “At the beginning of cre-
ation”, rather than “At the beginning of
God”. Time is not something which ex-
ists and into which God sends His cre-
ation; time is an aspect of creation,
maybe even a necessary consequence of
creation. So for God to enter our world
and make the sacrifice of dying, He first
has to make the sacrifice of entering
time. The Infinite chooses to be bound
by finite time, by finite creation, by finite
space. He assumed this mortal body, Frail
and feeble, doomed to die, That the race
from dust created, Might not perish utterly.
And what has not been assumed cannot
be redeemed, so part of God’s coming in

time redeems for us the messy business
of time, “that mysterious and tragic fea-
ture of the world”. Of course, the fact
that God elects to do that does not bind
God within His own creation, any more
than my describing God in English
makes Him English. But it does free us
up to see the whole business of time in a
rather different way from the way in
which non-Christians perceive it.

Anxiety about time seems to be a
common feature of the way we live now.
I don’t mean that we shouldn’t care
about (for example) being on time – of
course we should, because to be other-
wise is dishonouring of the person we
are going to meet. But the modern ob-
session with “things I must do in my life-
time” adds another unhelpful anxiety.

To focus on the babe in the manger
in the stable in Bethlehem is to focus on

one moment in history
that, in fact, allows us to
glimpse eternity. The in-
finite God takes finite
flesh, and we see as God
sees, and He sees as we
see. In that moment, the
Infinite also becomes fi-
nite. And that’s the real-
ity of that stable in the
midst of the restlessness
of the Roman world. In
this purest form of love
lies our salvation: the

love of the Father who sent His Son, and
the love of the Son who emptied himself
and took flesh in the womb of the Vir-
gin. In weakness, not strength, God
shows His love: a love which is uncondi-
tional and absolute, self-giving and self-
sacrificial. Now is God not only
omniscient, omnipresent, infinite – He
is also totally dependent on the human
beings around him, lying in the arms of
His Virgin Mother, His eyes not yet
open. As Austin Farrer once said, “The
maker of the world begs for milk with-
out even knowing that it is milk for
which He begs.” Because of this, in the
fullness of time, we shall no longer be
constrained by time. And what a bless-
ing that will be.

Christopher Smith on the Mystery of the Incarnation

the way we live now
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1. ings you don’t learn at Staggers. 
2. Fr Mahew Robertson blesses the Bishop of

Richborough aer his priesting at St John’s,
Sevenoaks, on 2 October. 

3. e annual Pilgrimage to Ladyewell, 
Lancashire, on 4 June.

4. e Bishop of Fulham with confirmation 
candidates at St Alphege’s, Edmonton, on 
30 October

5. Assumption celebrations at Walsingham.
6. Wishful thinking at this year’s National 

Pilgrimage.
7. Canon Beaumont Brandie celebrated his

Golden Jubilee of Priesthood at St John's,
West Worthing, on 1 October.

8. Distinguished guests at Walsingham on 
5  November.

9. What a bag! Fr Peter Anthony found just the
thing for geing his vestments to Walsingham
for the National Pilgrimage. Fr Christopher
Trundle wished to remain anonymous.

10. Clergy wives Eileen Clark and Claire Childs
with Freya and Lucy aer the Fulham Chrism
Mass at St Andrew’s, Holborn, on 22 March.

11. e Principal of St Stephen’s House baptised
Seona Gibson on Easter morning.

12. Fr Benjamin Drury's priesting at St John's, 
New Hinksey, on 20 November. 

13. Dr Margaret Barker with interfaith guests
and the Bishop of Chichester at the Marian
Day at All Saints’, Small Heath, Birmingham,
on 28 May.

14. Holy Redeemer Day at Clerkenwell on 15
July.

15. & 16. Fr John Stather and Fr Kyle McNeil get
to grips with their churchyards at Christ
Church, Tunstall, and St Mary the Virgin,
Cockerton.

17. Waiting for the arrival of the relic of St
omas of Canterbury at St Magnus the 
Martyr, London Bridge, on 25 May.

18. Blessing of the Sea at Christ Church, 
St Leonards, on 2 October.

13
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15 16
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No doctrine should be rejected
as not containing truth
merely because it has been Pa-

pally defined in Counter-Reformation
times. One such doctrine, that of the Im-
maculate Conception, appears, indeed,
strongly entrenched in a sound Anglican
tradition. 

There is no doubt that since the Ref-
ormation Anglicanism has suffered a se-
rious cultural invasion from the
direction of a Protestant ethos. The lofty
position assigned to the Mother of Our
Lord, both theologically and in popular
devotional practice in the ancient tradi-
tion of the Catholic Church, has been
one of the principal objects of this
Protestant attack. This is probably one
reason why some contemporary Angli-
cans who are fully Catholic in outlook
nevertheless are slightly discomfited by
the name of the Dogma, “The Immacu-
late Conception”, and sense a kind of at-
mospheric uneasiness when it is used.
But the Anglican Church has never wa-
vered officially (whatever may be said of
the emotions of large numbers of her
members) in upholding that Catholic
tradition of our Lady’s sinlessness.

First of all, we are committed as An-
glicans to calling her Theotokos, or
Mother of God; for this is her title ex-
actly defined by the Third and Fourth
General Councils, those of Ephesus and
Chalcedon, to which the Anglican
Church has staunchly adhered. As Je-
remy Taylor puts it, “the Church of Eng-
land receives the four first General
Councils as of highest regard, not that
they are infallible, but that they have de-
termined wisely and holily.” And pre-
cisely because the Virgin Mary is truly
recognized as the Mother of God by the
whole Church Catholic, East and West
including the Anglicans, it has always
appeared to the Church, as the Ameri-
can Episcopalian theologian Francis J.
Hall points out, that “it was fitting that
the Blessed Virgin should be sanctified

for her unique function of bearing the
Eternal Word; and the salutation of
Gabriel implied that such sanctification
had already taken place – before the Holy
Spirit caused her to conceive.” Dr Hall
goes on to say that although it was not
explicitly re-affirmed by post-Reforma-

tional Anglican authorities, nevertheless
“the opinion is not heretical (i.e. relative
to Anglican teaching,) for its maintain-
ers acknowledge that the Blessed Virgin’s
sanctification was in any case an effect –
anticipatively realized – of Christ’s re-
demptive work.”

Fr Edward Symonds CR, in The
Council of Trent and Anglican Formularies,
points out that the Prayer Book retained
the Feast of the Conception of the BVM
in the English Kalendar in the face of the
widely-understood fact that this was “a
feast which only came to be observed
when the doctrine of the Immaculate
Conception was being stressed”, and that
“the Feast was associated with the
dogma, and it was kept specially in Eng-
land.”

A seventeenth-century Bishop of

Chester, John Pearson, in his Exposition
of the Creed, a work universally wel-
comed by all sections of his contempo-
rary Church and still in use in many
Anglican seminaries, speaks of Mary as
a “most pure immaculate Virgin”. He
continues: “if Elizabeth cried out with so
loud a voice, Blessed art thou among
women, when Christ was but newly con-
ceived in her womb, what expressions of
honour and admiration can we think
sufficient now that Christ is in heaven,
and that mother with Him? Far be it
from any Christian to derogate from
that special privilege granted her, which
is incommunicable to any other.” Many
Anglicans of this age forget that their
own post-Reformational Divines were
wont to launch panegyrics of this tem-
per to the Blessed Virgin Mother of
God. Yet Bishop Pearson writes as if the
Immaculate Conception might almost
be taken for granted, since he calls Our
Lady “immaculate”, and says this privi-
lege of hers is “incommunicable to any
other”. In other words, Our Lady’s con-
dition of grace is unique among all other
created human beings. Bishop Pearson
seems to go even further, and to hint at
some doctrine of the Assumption when
he says that Christ’s mother is now in
heaven with Him.

Perhaps one may say that after all,
such “exaggerated” ways of talking are
not in the official vein of Anglican for-
mularies. We should therefore also note
that in the authoritative and officially
promulgated Homily on Repentance it
is said that “Jesus Christ, Who being true
and natural [sic] God, equal and of one
substance with the Father, did at the
time appointed take upon Him our frail
nature, in the Blessed Virgin’s womb, and
that of her undefiled substance.” Perhaps,
too, most of us are not customarily im-
mersed in the cultural ethos of the An-
glican Homilies; but we certainly read
the Prayer Book itself year by year. The
Collect for Christmas Day speaks of our

devotional
Incommunicable To Any Other
F. H. Smyth on the Immaculate Conception of the Blessed Virgin Mary

Mary is truly recognized as
the Mother of God



Lord as “born of a pure Virgin”, and in
the Preface for this Feast it is said of our
Lord that He “by the operation of the
Holy Ghost was made very man of the
substance of His mother: and that with-
out spot of sin to make us clean from all
sin.” If all this language does not teach
the spotlessness, that is the immaculate
state of the Theotokos, it is hard to see
how words have any meaning at all.

The foregoing facts cannot be
brushed aside; for they show decisively
that Protestant or “liberal-minded”
Christians within our Communion, who
fail to accord to our Lady the unique po-
sition and high honour due her in the
scheme of our redemption in the Incar-
nation and as the Immaculate Mother
of God, are not only not within the full
Catholic tradition (which may not cause
them much loss of sleep), but not even
within that “Central Anglicanism” of
which they do for the most part profess
themselves to be the true and proper
supporters. But those Anglicans who
take the formulations of their historic
Church seriously, in order to build cor-
rectly for the Church into the future,
need in no way to apologize, or even to
feel apologetic, when they come forward
to affirm plainly that Our Lady is
Theotokos, Mother of God, as pro-
claimed by the Oecumenical Councils.
And they would be disagreeing with the
Prayer Book if they did not also pro-
claim that she is “pure”, of “undefiled sub-
stance”, and “without spot of sin”, which
is to say immaculate.

It has been asked, “Why the Immac-
ulate Conception?” Our Lady’s immacu-
late status, her baptised status, at the
time of the Annunciation (in the light of
the preceding argument) seems a neces-
sary deduction. This also appears, as we
have now seen, part of the specifically
Anglican, as well as of the general
Catholic tradition. But why should this
status have been bestowed at the mo-
ment of her conception, or, as St
Thomas Aquinas puts it, at the moment
of her animation? We other human be-
ings in later history are baptised after we
are born. We pass a certain portion of
our lives as fallen and unregenerate crea-
tures before we are taken up into our
Lord’s Body and are thus given the high
privilege of acting as His agents in the
preparation of Offerings and Gifts for

use in continuing Sacrifice. Why then, if
it is the status of baptism alone which
Our Lady required for her First Offer-
tory in the Incarnation, could not this
status have been bestowed, as upon
other men, at a later time in her own life,
at the moment, for instance, of the An-
nunciation?

To suggest that Our Lady was spe-
cially perfected at some moment subse-
quent to her Conception is to fall into an

error akin to the Christological error of
Adoptionism. If our Lord had been
merely a “good” human being “adopted”
by God the Father for the purposes of
redeeming the world, then the Incarna-
tion would have required the destruc-
tion of a partly matured natural human
person called Jesus and the replacement
of this human person by the Divine Per-
son of the Son of God. In a somewhat
analogous way, the bestowal upon Our
Lady during later life of a transmissable
human nature essentially perfect (which
must not involve redemption, but a dis-
continuous cutting off from a history of
involvement in Original Sin), would

have required the obliteration of a prior
section of her individual history, and
would therefore have done violence to
her as a human person.

We must conclude that Our Lady’s
release from the bonds of Original Sin
was made coincident with her Concep-
tion. The Blessed Virgin’s Offertory was
both quantitatively and qualitatively
unique – the offering of both the first
matter and of the human essence of our
Lord. We ourselves continue to offer ma-
terial content to His Body as it grows.
But the qualitative Offertory of His per-
fect human essence was “once and for all”
and not only need not, but in fact can-
not, be repeated. The power to make
such an Offertory for the initiation of
the Incarnation in its perfected essence
surpasses qualitatively the privileges
given in Baptism. It was indeed what
Bishop Pearson calls a “special privilege
granted to her, which is incommunicable
to any other”.

The Revd Dr Frederic Hastings Smyth
(1888-1960) was Superior of the Society of
the Catholic Commonwealth, in the Epis-
copal Church of the USA. This is an edited
version of an essay published in 1954, the
centenary of the promulgation of the
Dogma.
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From Dr Andrew Chandler

Sir―

In his article in the October edition of New Directions the Revd
Graham Sawyer refers specifically to the case of Bishop George
Bell, but only to make a succession of distracting assumptions
and generalizations. Incantations of human fallibility cannot
be substituted for specific and relevant argument. Such a
method is not simply lazy; it is an excuse for not thinking at
all. The fallibility of humanity does not make George Bell a
paedophile; and nor does the making of a single, uncorrobo-
rated, and inexpertly tested allegation. Furthermore, the pub-
lic disclosure of a dubious bargain struck by other interested
parties over his unrepresented remains makes the situation no
better. Which of us would wish to be on the receiving end of
all of this? Does it really represent a model of courage and bal-
ance, and even a road to redemption, as Fr Sawyer claims? 

It should be sufficient here to observe that a formidable
and authoritative body of opinion has revolted against what
the authorities of the Church of England have done to George
Bell. This revolt is not the work of a motley assortment of
campaigners, but represents a concentration of the most au-
thoritative experience to be found in this country today, drawn
from the highest regions of law and policing, academic life and
pastoral practice, politics and journalism. We know that the
authorities of the church have traded on the assumption that
their critics will simply tire and evaporate. In fact, the longer
the controversy goes on the greater this body of criticism be-
comes, in authority and in numbers. It is not growing in pa-
tience.

Perhaps none of this matters? I must it leave to your read-
ers to judge. May I simply refer them to the material published
on the website of the George Bell Group (www.georgebell
group.org), to the House of Lords debate of 30 June 2016 on
historical child abuse (available online), and the many letters
and articles which have been published in the national press
over the last year. 

ANDREW CHANDLER

CHICHESTER

From the Revd Alan Cooke

Sir―

I can only sympathize deeply with the Revd Graham Sawyer
and other victims of Bishop Peter Ball (ND, Oct 2016). At the
same time, it is equally important to remember those who
have been falsely accused of sexual abuse, among them Lord
Bramall, the late Lord Brittan, the late Sir Edward Heath, Sir
Cliff Richard, and many others who have been reviled and
condemned without trial, because there was simply no evi-
dence to bring to court. Unlike their accusers, these unfortu-
nate people had no right of anonymity. 

I imagine that, like me, many of your readers will strongly
disagree with Fr Sawyer’s assessment of the accusations made

(by only one person) against the late Bishop George Bell. His
reputation has been courageously upheld by Charles Moore,
who has pointed out that Bishop Bell has been condemned on
the untried evidence of one single individual, and is no longer
alive to respond to the accusation made against him. The “lack
of transparency” of which Fr Sawyer complains has been
amply displayed in the treatment meted out to him by the
Diocese of Chichester and its Bishop. 

The fear of compensation claims in civil proceedings
(which require a lower standard of proof than the criminal
courts) has led to the suspension and sometimes the dismissal
of good and dedicated people in Church and State who are at
the mercy of disturbed, greedy, or malicious individuals (some-
times all three put together). The treatment of Bishop Bell and
the attempt to airbrush him from the history of the Diocese
of Chichester and the Church of England is deeply unjust in
its presumption not of innocence but of guilt.

ALAN COOKE

DERKER

OLDHAM

From the Revd Canon John Hervé

Sir―

It would seem that Safeguarding in general is reaching hyster-
ical levels (Editorial, ND Nov 2016). A number of recent cases
demonstrate what occurs following the violation of natural
justice and basic human rights, when “innocent until proven
guilty” becomes “no smoke without fire”. In the interests of
safeguarding children and vulnerable adults the church is cre-
ating a new set of victims – the falsely accused. 

Decisions are made about the accused in committee or by
individuals, without any opportunity for representation or
refutation and often using misleading information. Notes are
added to personal files and to the so-called “soft box” on Dis-
closure and Barring Certificates. This effectively prohibits
much secular employment and any future ministry. Licences
are withdrawn or denied, and there is no mechanism to chal-
lenge or appeal. Bishops need to remember that Safeguarding
Advisors are just that – advisors, and not adjudicators. It is to-
tally unacceptable that the Church, of all institutions, should
be perpetrating such injustices.  

I would refer your readers to the website of Falsely Ac-
cused Carers and Teachers (www.factuk.org). They will see ref-
erence to the autumn edition of its newsletter, FACTion, in
which its Secretary states that he is “mindful of the many peo-
ple who have been treated with contempt and hostility from
their respective churches, whose policies appear to be stricter
than the law”. On the website readers will also be able to see
(and access) the recent report by the University of Oxford’s
Centre for Criminology, The Impact of Being Wrongly Accused
of Abuse in Occupations of Trust: Victims’ Voices. It makes grim
reading. 

False accusations are deeply traumatic, and destructive of
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reputations, careers, and relationships. They are also severely
challenging to personal faith. The falsely-accused can do with-
out being denied the care of a Church that is afraid that they
will do again something that they haven’t done in the first
place.

JOHN HERVé

TORQUAY

DEVON

From Mr Thomas Sutcliffe

Sir―

Fr Graham Sawyer (ND, Oct 2016) treated the allegations
made by “Carol” against Bishop George Bell as a proven crime
and sin. He also praised Bell’s present successor, Dr Martin
Warner, for treating the accusation like a criminal conviction
– with all the concomitant consequences, such as the destruc-
tion of Bell’s reputation and the removal of his name from
public display.

But there was neither trial nor conviction, and in fact no-
body can prove Bell’s guilt beyond reasonable doubt. We are
asked to accept the identification of Bell as the perpetrator of
sexual offences by a complainant who was aged at the time
(perhaps) between 6 and 10, and whose identity has been rig-
orously guarded from public exposure. We are asked to believe
that nearly 40 years later and many years after his death she
remembered him uttering the cliché “it’s our little secret”,
which many paedophile accounts reproduce, and that she re-
membered his usually wearing gaiters. Can we trust memories
from so long ago? Can we trust the feeling Carol must have
that she suffered abuse way back then, though false and mixed
memories are not unusual from early childhood? The involve-
ment of a specialist “abuse” lawyer in the settlement of Carol’s
complaint with a substantial cash payment is taken as proof
of guilt, or at least acceptance by the Chichester authorities
that something may have happened which may have involved
George Bell. 

As a cathedral choirboy of almost the same age as Carol I
can state with certainty that Dean Arthur Duncan-Jones,
Archdeacon Lancelot Mason (formerly a chaplain to Bell),
and the Treasurer, Charles Mortlock, commonly wore gaiters
when I was there. I am convinced, along with many others,
that Bishop George Bell is an extremely unlikely if not impos-
sible candidate for this crime, if such really took place. The
Diocese of Chichester’s investigation did few of the necessary
checks on who was in the Bishop’s Palace at the relevant pe-
riod. 

I personally remember Bell as a very shy man. Though very
friendly and welcoming to choristers and their parents at re-
ceptions after confirmations, his life was entirely taken up with
the work he did at the House of Lords as well as in the diocese
– and he maintained extensive correspondence with a vast
range of people at a time when that took enormous application
and work compared with our ease of communication now. He
also had many guests staying at the Palace, which in those days
was more a home than an office – Canon Mortlock, for exam-
ple, who only visited Chichester irregularly. 

I found the pious tone in Fr Sawyer’s article and his as-

sumption of Bell’s guilt and sinfulness doubly offensive. I was
confirmed by Bell on March 10, 1955, and I can still recall the
firm pressure of his hands on the back of my head during that
ceremony. Reading Andrew Chandler’s scrupulously re-
searched new biography of Bell, with its surtitle Church, State,
and Resistance in the Age of Dictatorship, my certainty of the in-
justice Dr Warner and others have done to Bell is further
strengthened. The implication that because we are all sinners,
so was George Bell, is fair enough – but this very specific and
nauseating sin is one that would have made a complete non-
sense of Bell’s entire life and calling as well as put at risk all the
controversial work that he chose to undertake. 

There have been no other complaints about Bell, which
makes the accusation even more dubious. But it seems doubly
unlikely that he would have done anything like this, because
what mattered most to him was his stand against fascism and
his support in practical as well as vocal terms for suffering
Christians and Jews in Europe. To maintain that public stance
exposed him to a great deal of fierce criticism, and risk of at-
tack. In speaking in the Lords against saturation bombing of
civilian populations, he was implicitly as a Christian criticising
Churchill and wartime policy. This sin would have made him
a total hypocrite.

Fr Sawyer’s deeply traumatic experience in the Peter Ball
case should not incline him or the rest of us to believe what a
complainant has to say without appropriate caution. A witness
can be true or false – or inadvertently inaccurate. Identifica-
tion by a child young at the time after the passage of many
decades has to be treated with much greater caution than the
Chichester authorities appear to have applied. We do not live
in a police state, and we cannot accept authorities making a
determination of truth and falsehood in private. A com-
plainant must be prepared to stand up in public and be suitably
cross-examined by those acting for the defence of the accused.
Justice must be seen to be done.

TOM SUTCLIFFE

STREATHAM

LONDON

From the Revd Geoffrey Squire

Sir―

One of the most tragic things about the Church of England in
modern times has been the split between Traditionalist
Catholics and “Affirming Catholics”. Impaired unity must re-
main for the foreseeable future; but I believe that there are
things that can and indeed should be done together now to the
mutual benefit of all. Putting unnecessary distance between
ourselves will only let the destruction of Catholic faith and
order get deeper and therefore more difficult ever to reverse. 

We need to work together to preserve – and indeed ad-
vance – as much Catholicity as possible. Evangelicals have
made great gains over the last couple of decades, including
fudged plans for Anglican-Methodist unity, and now we have
priests openly denying that they ordained to a ministerial
priesthood, celebrating the Eucharist in business suits or
jumpers and jeans, and using grape juice instead of wine. The
list goes on. We may be tempted to think that we are safe with
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our Society priests and bishops; but that I believe to be very
unwise and very dangerous to the Catholic future for which
we long. 

We may have wished for different provisions; but at least
what we have provides an excellent platform for re-claiming
that which we have lost and gaining that which we never had
– which must surely be our task, if we believe it to be God’s
will. Of course we need many more priests to do that; but our
task will be far easier if as much as possible of the fullness of
Catholic faith and order remain and indeed advances, not just
with us traditionalists but in the wider CofE.

It is vital that those claiming to be Catholics on the General
Synod join together wherever possible to stop the rot, and
work together for solid plans for unity with the non-episcopal
churches, some better Eucharistic Prayers, the protection of
the seal of the confessional, faith-and-order issues, and much
else, even though we will not agree on everything. We must
also respect – and where possible share or exchange – the gifts
that others have. 

During the recent past and our time of great uncertainty,
we may have needed to express our views by keeping our dis-
tance lest any kind of fudge crept in by the back door. Now
things are different. We have our provisions that are respected
by most, and we have our Society priests and bishops. We can
therefore move forward to some limited degree just as we have
been happy to work with Free Church ministers in the past.

We will not win the great battle for the Catholic cause in
our land, that great revival of the Catholic Movement, if we
simply write off most of the Church of England. We must
make the fullest use of our great cathedrals and churches and
other holy places, and the general establishment or structure
of the CofE. And we must watch very closely that a fair por-
tion of senior posts go to traditionalists. 

GEOFFREY SQUIRE

BARNSTAPLE

DEVON

From Mr Thomas Rookes

Sir―

I write in regard to the articles on human sexuality in the Oc-
tober issue of New Directions. It is sometimes claimed that Jesus
said nothing about homosexuality – but of course the word
did not exist until the nineteenth century, and the latter part
of the Luke 17 emphasises the perils of Sodom and much else.
Although we in western society have become increasingly sec-
ularised, this is not the case elsewhere. It is argued that Chris-
tians need to find a sense of unity; but what comes across to
me is people arguing for their rights, rather than the health of
the whole Church.

THOMAS E. ROOKES

LINCOLN
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The Chairman & Council of Forward in Faith

wish all readers of New Directions

A HAPPY CHRISTMAS

& A JOYFUL NEW YEAR
    

Full reports of this year’s National Assembly
will appear in the February edition
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Democracy has struck again, and
Donald Trump has been elected to
be the next President of the United

States. It’s always interesting to watch self-
proclaimed liberals become so angry that
they lose control of their critical faculties
when faced with people who disagree with
them. On this occasion it might even have
been fun, had the stakes not been so high. 

Laci Green, a video-blogger with a large
following on YouTube and Twitter, probably
deserves a prize of some kind. Late on 8 No-
vember she – it is her preferred pronoun, we
checked – was keen to remind her followers,
while a Democratic win seemed likely, that
“Regardless of the outcome, we are *clearly*
a deeply divided and broken country. So
much work to mend, heal, and restore the U
in USA.” Three hours later, when a Republi-
can victory had become inevitable, she
kicked off the healing process with “F*ck you,
white America. F*ck you, you racist, misog-
ynist pieces of sh*t.” 

Perhaps it’s time for the General Synod
to market those Shared Conversations state-
side. Meanwhile, for a more nuanced analysis
readers might like to turn to Christopher
Wells’ thoughts on page 15. It’s very good to
welcome Dr Wells to these pages; he is the
Editor of what we affectionately like to think
of as our sister magazine, The Living Church.  

***
What now for traditionalists in Wales

after the election of Canon Joanna Penberthy
to the See of St Davids? It was inevitable that
the next episcopal vacancy in Wales would
be filled by a woman; and, given the agenda
that has been so clearly visible in recent years,
perhaps we should not be surprised that the
customary requirement for the Bishop of St
Davids to be fluent in Welsh was waived. On
All Souls’ Day the Archbishop of Wales ap-
peared outside the Cathedral to make the
Urbi et Orbi announcement, which he said
gave him “enormous pleasure” and was
greeted with modest applause. When the
camera panned around it revealed the news
being enthusiastically received by a crowd
made up of nine adults, a baby, and a traffic
cone. 

Inevitably, the wags have pointed out
that St Davids will now have a Mother in

Law, but not a Father in God. Since the re-
tirement of the Rt Revd David Thomas as
Provincial Assistant Bishop the Welsh bish-
ops have had eight years to make suitable
provision for this eventuality, and they have
done nothing. If they do not provide vital al-
ternative episcopal oversight now – proper
oversight, that is, of the kind that has been
asked for time and time again – then what
has been suspected in many quarters will fi-
nally be laid bare for all to see: that the Welsh
bench, for all its protestations, holds the
faithful Catholics among its flock in thinly-
disguised contempt.

***
The Mikado has come to town in time for

Christmas; and GAFCON, like Ko-Ko, has
got a little list. We told you they were cross,
didn’t we? (ND, Editorial, Oct 2016). But
there is more than one way to skin a cat, and
we can only imagine what possessed them to
draw up a document that would be instantly
inflammatory the moment its existence be-
came known. Given that it seems to consist
merely of the names of people whom every-
one knew were gay anyway, it is hardly a
work of subterfuge and skulduggery; but it
was always going to cause offence. It will now
make even more difficult the work of those
people, clerical and lay, who are trying to
walk the tightrope between ministering
faithfully and diligently to non-heterosexual
people while at the same time upholding the
discipline of the Church. On the upside,
however, it does suggest a patter-song that
must surely include the line “If you happen
to be wond’ring whom the Vicar may have
kissed – then we’ve got a little list, we’ve got
a little list.” 

***
And so 2016 draws to a close. For many

people it has been a year of bitterness, re-
crimination, anger, and division – perhaps
not a good year at all, by the world’s lights.
But another light shines in the darkness; and
we do well to remember that as Advent be-
gins. There is, at least, hope once more in
parts of Syria, where the circumstances of
persecuted Christian communities seem to
be improving slowly. Elsewhere, however, the
persecution continues: in other parts of the
Middle East, in China, in Sudan, in North
Korea, in Somalia – the list goes on. The per-
secuted Church already has the prayers of a
recent harvest of martyrs whose number is
known to God alone; but it demands our at-
tention, too – and not just at Christmas.      ND

Editorial



views, reviews and previews
art
YOU SAY YOU WANT A 
REVOLUTION?
Records and Rebels 1966-70
Victoria and Albert Museum
until 26 February 2017

This exhibition explores what was sig-
nificant about the late 1960s. It does this
mainly through music; but also through
fashion and film, design and political ac-
tivism. The topic is a vast Kulturkampf.
Were the Sixties a good thing or a bad
thing? This show is convinced that the
Sixties were a great thing. But greatness
is built on limitations. It’s no surprise
that these years are summed up by the
self-regarding gag, that if you remember
the Sixties you weren’t there. Most peo-
ple on the planet, including the ones pa-
tronised by the new radical Left, were
not alive on that showing. Perhaps what
the Counterculturalists needed to give
them a sense of proportion was a dose of
Austin Powers.

In fact this well-curated exhibition
does feel like an Austin Powers film. But
the quality of the show is that its range
of artefacts makes clear that there’s more
than one way to view the late Sixties. In-
deed, the show quotes John Osborne:
“It’s pretty dreary living in the American
Age – unless you’re an American.” 

The presence of Osborne should re-
mind us that the Sixties didn’t appear
from nowhere. There had been a sense
in Britain of the Establishment in crisis

at least since Suez, if not from
Churchill’s defeat in the 1945 General
Election. The social changes of the late
Sixties had already been prepared for by
less flamboyant, less showbizzy people.
So if the Beatles provided the sound-
track for the era, the legislation – The-
atres Act 1968, Divorce Reform Act
1969, Equal Pay Act 1970, Race Rela-
tions Act 1965, Abortion Act 1967 –
was passed by MPs and campaigners
who rarely dressed in kaftans.

Not everything changed at the same
pace. Women’s and Gay Liberation cer-
tainly made huge steps in the late Sixties,
but the curators of this show must have
seen the irony of showing one of Jane
Fonda’s extremely skimpy costumes
from Barbarella alongside The Female Eu-
nuch. Fonda was, of course, at the most
beautiful end of the radically chic; but
she also provides a way into some of the
contradictions of the era. If the curators
had asked why “Hanoi Jane” ended up on
the side of Chairman Mao, one of the
worst mass murderers in history, then
pushing through the Cultural Revolu-
tion they might not have made the of-
fensive suggestion that the Prague Spring
was no different from Les Evénements of
1968.

But moral blindness was often an af-
fliction of the Counterculture. The Soix-
ante-huitards weren’t shot or put in
labour camps like the brave Czechs. In-
stead, they went onto to make lucrative
public careers. Jane Fonda went onto
marry Ted Turner, a successful televi-
sion mogul. One reason why the Coun-
terculture has had such a good press is

that it threw up some very effective cap-
italists and entrepreneurs. Why these
people have retained an aura of hipster-
dom could have been given more atten-
tion. After all, there’s nothing very
countercultural in squeezing out the
competition and parking revenues in
low-tax jurisdictions. As has often been
pointed out, the youthful idealism of the
late Sixties grew into something which it
began by condemning. At least the show
does have a picture satirising The Who
for selling out; though it doesn’t mention
the greatest apostasy of them all: the
conversion of Bob Dylan to Christianity.

The exhibition ends with a video of
a whole series of events and people ap-
parently influenced by the late Sixties.
Since this includes Pope John Paul II,
Margaret Thatcher, and secondary pick-
ets the net is cast wide – so wide as to be
meaningless. Maybe we will have to wait
for the next volumes of David Kynas-
ton’s magisterial history of post-war
Britain to have a thought-out analysis of
the period. In the meantime, the V&A
is a good place to start. There are free
headphones which work not by a button
but are activated by whichever zone you
happen to stand in. And however broad-
brush or irritating it might be, the show
drives home the point that the music
and fashion of the late Sixties did
frighten the Establishment. It really did
look as if the middle classes were going
to become addicted to sex, drugs, and
rock and roll. Old hierarchies did break
down, and for good reasons. There had
been a shift in earning power to the
young. The pill liberated women, and
men perhaps even more. And there was
something tired and rotten about British
society. Eco-idealism was attractive set
against cheesy adverts for the new Bar-
claycard.

Or to look at it another way, as the
exhibition snobbishly puts it, the Sixties
was a time when singers replaced variety
acts. Above this claim there is a picture
of the young Tom Jones, a working-class
boy made very good, and until recently
a judge on The Voice UK. Does that make
Simon Cowell the true heir of the Coun-
terculture? 

Owen Higgs
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books
NEW LLANTHONY ABBEY
Father Ignatius’s Monastery at
Capel-y-ffin
Hugh Aen
Peterscourt Press 509pp £18.50
ISBN 978 1911175230

In the gallery of Anglo-Catholic saints
and sinners Joseph Leycester Lyne (Fa-
ther Ignatius) occupies an ambivalent
position. He was a devout young man,
early drawn by a romantic medievalism
to the re-establishment of the Religious
Life in the Church of England, sup-
ported by Dr Pusey and Priscilla Lydia
Sellon. He was made a deacon; but did
not proceed to the priesthood – at least
not within the Church of England. He
served under the great Fr Prynne with
whom he had difficulties, as he did later
with Fr Lowder. He had great energy
and attracted supporters and adherents.
Many of these, however, were flotsam
and jetsam: criminals; a confidence
trickster; eccentric misfits; one with a
“devious disposition and unpleasant
temper”; and another who was described
as a “most holy man” but who struck Fr
Ignatius’s mother as “an unmitigated
scamp”. Although he had the vision to
launch the project, despite his limita-
tions, he lacked insight into human na-
ture. His energy tipped over into
impatience; and his manifesto caused
controversy. He was self-professed, self-
appointed, eager but ignorant, and inex-
perienced. He was regularly and
comprehensively inhibited from preach-
ing in dioceses, and turned to touring
hired halls to spread his vision. There is
the whiff of an ecclesiastical huckster
about him.

After various false starts and pere-
grinations he settled his community, in
which life was often divisive, unhappy,
and fractious, at New Llanthony Abbey
– a set of “slightly sinister-looking Victo-
rian Gothic buildings beside the ruins of
a church”. His community at Capel-y-ffin
was based on a Benedictine template
and principles with Three Orders: those
cloistered; those living in the world in
their own homes but following a quasi-
monastic life of canonical hours and

habit; and those similarly in the world
observing rules of regular communion,
confession, prayer, alms-giving and obe-
dience to abbatial discipline. His behav-
iour could be decidedly prelatical: he
“introduced a most slavish kind of hom-
age enjoining his associates of the Order
never to speak to him unless they went
down on their knees, and never to pass
him without making a prostration”. It is
not surprising that there is some evi-
dence of nervous collapse, a “psychoso-
matic element in [his] breakdown”.

The quieter life of the Abbey, al-
though not without its own familial dis-
quiet during the occupancy of Eric Gill
and his family, after Fr Ignatius’s death
and the exodus of the community, and
the present work of the pilgrimage trust,
is not neglected in what inevitably seems
like an extended postscript.

One of the several merits of this
book is the fascinating detail that it pro-
vides for those who came and went – the
subsidiary cast, a motley crew, however
we regard them – and not least the ap-
pearance of Joseph René Vilatte, one of
the episcopi vagantes that almost invari-
ably turn up in a certain strain of Anglo-
Catholicism. They emerge from Fr
Ignatius’s shadow and allow a more com-
prehensive understanding of the enter-
prise and its ultimate failure. It is a heady
mixture of scandal, devotion and deca-
dence, personal tensions and friendships,
vision and trumpery. The mouvementé
life is seen in the context of the buildings
and the constant demands of finance.
The careful and judicious sifting of evi-
dence from personal reminiscences, con-
temporary press reports, previous
publications (it is not the first study and
that by Arthur Calder-Marshall, The
Enthusiast, still repays attention), results

in an enjoyable, instructive, detailed, and
compelling study. I hesitate to call it de-
finitive because new and unexpected
treasures can emerge from unlikely
places – but it will take some dramatic
revelation to supersede this account.
This is a substantial and significant
book, well-researched, rooted in thor-
ough archival sources and attractively, if
weightily, presented and written by
Hugh Allen, comprehensive in its scope,
measured and considered in its judge-
ments. 

William Davage

VATICAN II
A Pastoral Council
Serafino M. Lanzea
Gracewing 552pp £25
ISBN 978 0852448885

In the past decade or two a huge contro-
versy has raged within the Roman
Catholic Church on the interpretation
of Vatican II. Was it a continuation of
past teaching, or a rupture? How do you
interpret the Council Decrees? Has the
Church really changed, or has it avoided
the change the Council Fathers wanted?
The questions are endless. Clearly Vati-
can II is not an event which ended in
1965, but one which continues 50 years
later as people try to unpack its signifi-
cance. Naturally, private agendas influ-
ence this process and it is not helped by
the ambiguity of several of the Council
documents. The ambiguity was, of
course, often intended, in order to keep
on board the majority of the voting bish-
ops. It did, and in most votes the majori-
ties were overwhelmingly large. In this
study of the Council, and particularly its
hermeneutic, Lanzetta attempts to map
out some of the key debates and help us
to understand something of what was
going on. 

There is much that is helpful in this
book: it reminds us that Vatican II was
quite different from all other Councils
in that it did not seek to define any doc-
trine. It firmly resisted the pressure from
the Holy Office to anathematise modern
heresies. Under the direction of Pope
John XXIII it breathed a new spirit of
openness and love to the world. It was
not, as the Holy Office would have liked,
an inward looking Council, tidying up
the Church and protecting Catholics



from error. It was intended to be a pas-
toral council, though it is not entirely
clear what that meant.

Three factors about the Council are
emphasised here. First, if it was a pas-
toral council it was also a theologians’
council. The Council Fathers brought in
their periti, some of the best theologians
of the age, and they made a great impact
on the documents and the debates. Thus
Rahner, Ratzinger (Benedict XVI), de
Lubac, Congar, and others like them
were crucially important in bringing a
quite new understanding of the Church
and God’s concern for humankind into
the new way of Catholic life.

Secondly, the Council was shaped by
ecumenical concern. Cardinal Bea, the
saintly head of the Council for Christian
Unity, had the Pope’s ear. He and other
great figures, particularly from the Ger-
man and French speaking episcopates
kept asking, “How will this sound to
non-Catholic ears?” So for instance they
managed to prevent the Council produc-
ing a separate decree on the Blessed Vir-
gin Mary, and instead got her included
in the decree on the nature of the
Church, where she belongs.

Thirdly, the Church was blessed
then with some truly great bishops who
had a real vision of what the Church
should be in the world. König, Lienart,
Alfrink, Suenens, Frings, Hurley, and
Montini (Paul VI) were particularly im-
portant in keeping the Council out of
the Curia’s clutches and maintaining an
open face to the world.

A major part of this book consists of
a detailed discussion of how the decrees
on Revelation, Church and Mary came
into being – you need to have a good
knowledge of the theological issues in-

volved. Latin helps as well, as there are
important quotations that are not trans-
lated.

The translation of the book from
Italian is poor. It seems to have been
done in haste and is often clumsy and
sometimes unintelligible, retaining Ital-
ian word order and technical terms (like
“diriment”) which have no meaning in
English. The worst howler I came across
was “the duplicity of Revelation”. Having
wondered what deliberate lies the book
of Revelation was supposed to have told
I realised it actually described the two
sources of revelation: duplici fonte revela-
tionis.

Nicolas Stebbing CR

ANGELS AND ICONS
Pre-Raphaelite Stained Glass
1850-1870
Wiiam Waters
Seraphim Press 369pp £40 inc p&p for
readers of New Directions
ISBN 978 0953280131

The pre-Raphaelite poster-boys, Mor-
ris, Burne-Jones, and Rossetti, need little
introduction. But what of the lesser
lights (if they can be called such) whose
work provides the backdrop for many a
parish church’s tapestry of stained glass?
This volume seeks to raise the profile of
often-overlooked designers: John
Richard Clayton, Alfred Bell, Clement
Heaton, James Butler, Robert Turnill
Bayne, and those others who made the
running for their better-known col-
leagues and whose artistry eased the way
for the full flowering of Victorian eccle-
siastical glasswork. The volume ends
with the reaction against medievalism in
the 1870s as the Church’s self-confi-
dence faced the challenges of scientific
advances and shifting philosophical and
religious thought; and as Neoclassicism
drew art, religious and secular, in a dif-
ferent direction.   

Concerning himself with a limited,
though crucial, period, Waters writes
skilfully and engagingly, combining nec-
essary detail with fascinating asides.
There is a story to be told and he tells it
with skill. The well-researched text
avoids scholarly dryness and takes the
reader on a journey from a brief reflec-
tion on the medieval roots of the move-
ment through to its full flowering, which

lent beauty to a goodly number of hum-
ble and otherwise undistinguished Eng-
lish parish churches.

Stained glass, of course, has to be
seen, not just described. Alastair Carew-
Cox’s plate photography (no digital
short-cuts here) brings out the full
colour and detail of hundreds of remark-
able windows. So generous is the provi-
sion of pictures that there is hardly a
double-page spread without one, many
full-page. Although there is no index
(that shortcoming will be made good in
a second volume, Damozels and Deities,
due to be published in 2017) a gazetteer
locates and attributes the 700 or so win-
dows and churches featured.

Much love has clearly gone into the
labour of publishing this volume, and a
great deal of pleasure will be derived
from reading it. Solid enough for the
study as it is, this book will probably find
a convenient place near the coffee table
to be enjoyed again and again by owner
and visitors alike. For any of a pious dis-
position, the kaleidoscope of images will
serve well as a springboard for medita-
tion; for the adventurous, perhaps the
basis of a Grand Tour to see the win-
dows in their true setting. Parishioners
looking to make a seasonal gift to their
clergy will find their generosity much
appreciated, and clergy not so blessed
might well treat themselves.

Martyn Neale 

Angels and Icons can be ordered via
Seraphim Press Ltd (to whom cheques
should be made out) at Home Farm, Ab-
bots Morton, Worcestershire WR7 4NA.
Mention New Directions to receive the
discounted price of £40 to include post and
packing.
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GOD IS NO THING
Coherent Christianity
Rupert Shor
Hurst 122pp £9.99 
ISBN 978 1849046374

With all that contends against Christian-
ity intellectually it’s greatly refreshing to
read a book that’s politely “yes, and” in its
engagement with opponents of faith,
whilst affirmative of the intellectual co-
herence and authenticity of Christianity.
We owe this to Rupert Shortt, religion ed-
itor of the Times Literary Supplement,
whose experience of scrutinising writings
about religion comes well into play in his
tackling of over-hasty verdicts.

Many believing artists and writers in
the UK are advised to conceal their faith
if they want a following. Such is our
local scenario, in which secular human-
ism predominates the world of ideas with
a pretended neutrality. Meanwhile secu-
larism is losing ground worldwide with
three quarters of humanity professing a
religious faith, said to be heading for 80%
by 2050. People the world over evidently see in Christianity a
vitality and coherence that is being lost or obscured in our own
culture. Reading Shortt provides Christians with a tonic in his
successful reminder of the main lines of Christianity, accept-
ance of humbling critique, and his trenchant overturning of
facile objections.

“Christianity – at its centre, the story of love’s mending of
wounded hearts – forms a potent resource for making sense
of our existence. It provides the strongest available underpin-
ning for values including the sanctity of life, the dignity of the
individual, and human responsibility for the environment. It
is the only world faith apart from Judaism to have weathered
the storms of modernity.” This summary of Christianity is the
first brilliant precis of three or four in the book. 

Much of the book is an engagement with how over-simple
the latter thesis is, which takes us repeatedly forward and
backward in time, admitting the Church’s failings and amply
illustrating the shortcomings of secularism. I liked the section
linked to the book’s title on how God isn’t actually seen as a
thing or any part of reality in Christian tradition. “Herbert
McCabe had a tart rejoinder to those who imagine that you
can add God and the universe together and make two. ‘Two
what?’” 

In another passage, more geared to encourage mind than
heart, Shortt reflects on the biblically-based Magna Carta of
1215. That basis has been little noted in the recent commem-
oration, yet it can be argued that commitment to human rights
“may not automatically survive once commitment to the infi-

nite value of every human life has faded
away”. Faith systems, however much they
earn criticism, help preserve such insight.
John Habgood once warned of society’s
being liable to lose its bearings without “a
public frame, a shared faith, which can
sharpen vague feelings into prayer and
commitment and action”. This book cat-
alogues impressively commitment from
Christians with these watchwords: “the
common good, trust, non-discrimination,
the priority of the poor and disadvan-
taged, and stewardship”.

Rupert Shortt says “yes” to Darwin
in his quasi-religious reverence for cre-
ation, whilst admitting that the status of
human beings in Christian faith is chal-
lenged by Darwinian theory. The misuse
of power by Christians made Darwin a
victim, and has caused harm through the

centuries offsetting much good. Christian shame over the
Holocaust shows a coming of age that may one day be repli-
cated in an Islam ashamed over the behaviour of its extremists.
The problem for religion and for secularism is the tendency
to bully rather than reason with one another. God is to be seen
as loving intelligence so that “love of the truth drives us from
the world to God, and the truth of love sends us back from
God to the world” (William of St-Thierry).

Believing in Christian truth isn’t something cerebral, con-
trary to those thinking you build belief or disbelief by argu-
ment. For the author it’s not a matter of thinking your way
into a new way of living, but of living your way into a new way
of thinking. This reminded me of Austin Farrer’s saying that
“Faith is the act of the whole man, doubt of a part.” To believe
in the Resurrection, for example, is living out the death of the
old self so that the Holy Spirit can bring new life through the
agency of faith. To believe in the Cross of Christ – and the
book returns to this again and again – is about making sense
of suffering by the assurance “not all that happens is deter-
mined by God’s plan but that all that happens is encompassed
by his love” (W. H. Vanstone).

As quoted above from the author of this powerful defence
of the Church’s faith: “Christianity – at its centre, the story of
love’s mending of wounded hearts – forms a potent resource
for making sense of our existence.” As former atheist A. N.
Wilson writes on the book cover: “This is a case for Faith
which will trouble the doubting with reason’s light.”

John Twisleton

Book of the month



Donald Trump says that the the-
atre must always be a safe and
special place. Nowhere for rel-

evance or political consciousness, that
seems to imply. I have not been to
Hamilton in New York, but it is pretty
rich for a man who used relentless in-
sults in his successful campaign to tweet
that. Surely theatre is all about parables.
Shakespeare and Burbage nearly got into
very hot water for programming Richard
II – showing an English monarch mur-
dered – on the eve of the Essex rebellion.
Yes, theatre should be free of censorship,
a forum for ideas, somewhere specially
seeking meaning. But in Verdi’s day cen-
sorship was routine for opera, because
the music makes opera powerful and
opera is an art form concerned with
power and private life. British theatre
censorship by the Lord Chamberlain
lasted till the 1960s. “Safe and special”
sounds like Christian sanctuary –
though that notion of church rights and
responsibility has effectively vanished
from our modern consciousness just
when it is more needed than ever. 

Liberal-minded people like me may
have felt in recent decades that things
were more the way they should be (and
how we liked them). Our eyes have been
reopened with a vengeance. I give thanks
for a charmed life with no military serv-
ice, my father and grandfathers having
all served. But after Brexit and Trump
the state of opera in Britain is just as
challenging as our politics. I used to
think Brian McMaster describing the
Royal Opera House Covent Garden as
“a posh restaurant with a theatre at-
tached” was a good joke. I had never
done the meal thing in the intervals
there, and am usually teetotal at per-
formances. Brian was an innovative and
wildly successful boss of Welsh National
Opera, before taking over the Edinburgh
Festival for 15 years in 1991. But a few
weeks back I was taken to the ROH re-
vival of Tales of Hoffmann by a generous
friend who had served on the Board of
English National Opera. We sat in a bal-
cony-level box almost opposite where I
sat in 1959 on my first visit to see Jon
Vickers in the bicentenary Samson with
my family. An actress-cousin’s theatrical
husband was friends with the house

manager, and arranged it all for free.
It was a pleasure to renew acquain-

tance with the lavishly trad 1980 staging
by film director John Schlesinger (who
died in 2003). I had never before heard
Vittorio Grigolo as Hoffmann: nice
tenor voice, not much style, a bit of a Je-
remy Clarkson ego quotient. Christine
Rice, immaculate as Venetian courtesan
Giulietta, was much more thrilling.
What shocked me, though, was how
hard it is in a box to get drawn in to a
performance. At Covent Garden afford-
able amphitheatre seats are so far from
the stage that you cannot see faces and
acting without opera glasses. Balcony
boxes are closer, but have very awkward
sightlines. As a critic I have sat in the

stalls since the late 1960s – row M when
I edited Music & Musicians magazine,
and row E (five from the orchestra) as
opera critic of the Evening Standard.

My host did not mind. Perhaps pro-
ductions do not matter to him. But if
opera board members are not passionate
about the production as well as the
singing and conducting, their scrutiny
will be flawed. Is that why English Na-
tional Opera is on its last legs? Our few
performing arts institutions are all run
this way – with Boards of businessmen
and the great and good to keep arty thes-
pians on the financially straight and nar-
row. But (according to a wise arts
administrator I know) the lack of the-
atre and opera professionals on those
Boards means that their members are
out of their depths in alien territory, and
inevitably cautious. They always take the
easiest option; whereas in business their
success came from understanding risk.
The Arts Council bigwigs since the
Thatcher era are much the same. It
would be so much better if in London
the Mayor’s office controlled subsidy
and helped make dynamic appoint-
ments. Think what the Church would be
like if bishops had no parish experience.

ENO this season has just one more
new production – the world premiere on
27 February 2017 of the Shakespeare-

based The Winter’s Tale, composed by
Ryan Wigglesworth, their resident
young conductor. I just saw their Lulu
staged by South African painter William
Kentridge, originally staged (and liked)
at the Met. Frank Wedekind’s two plays
about the eternal feminine are a tale of
decline and fall. Lulu ends up being mur-
dered by Jack the Ripper (a role doubled
with Dr Schön, her rich newspaper-
owning patron and lover after her artist
husband cuts his own throat). But this
staging, with almost no theatrical real-
ism about it, was all about an artist
sketching pictures on a projection mech-
anism as we watched – extremely dis-
tracting and unfocussed. It also had a
very poorly cast – Brenda Rae was al-
most inaudible much of the time in the
challenging title role. As always in opera,
however, there were compensations: the
wonderful Willard White as Schigolch,
Lulu’s grubby supposed relative; and
Sarah Connolly as the lesbian Countess
Geschwitz, who follows her doggedly to
disaster. ENO brought in this new pro-
duction for only five performances. It
had a Richard Jones staging not long ago.
Crazy.

They have chosen a new artistic di-
rector, Daniel Kramer, with very little
opera experience. Covent Garden’s
choice of Oliver Mears as opera director
after Kasper Holten leaves is equally
perverse. His Don Giovanni, recently
seen for two performances in Belfast and
created in Bergen, Norway, was set on a
cruise liner and reduced to meaningless
farce. As Holten has contracted all the
opera plans for the next four years, those
offered the Covent Garden opera job
(such as, I gather, Pierre Audi) could see
no point in going there. After the £5 mil-
lion subsidy cut at ENO, of course no-
body appropriate wanted the job.

Our present performing-arts system
is not working. Even national institu-
tions with a known purpose are not un-
derstood by our masters; and Times
journalist Richard Morrison continues
his long, insane, campaign to reduce
opera in London to just one company
with astronomical ticket prices. We do
not subsidise theatre, opera, and classical
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The railway journey from Shrewsbury to the heart of
Wales is charming. (Has Michael Portillo done it?)
A small, rickety, clattering train speeds along. Al-

though much of the track (some of it single track) goes through
cuttings of abundant foliage, there are many gaps to admire
the Shropshire hills and the Welsh valleys. There were also sev-
eral stops by request: those who wished to alight needed to in-
form the driver at the beginning of the journey, while those
who wished to board put out a hand on the platform. That
might be a cheaper alternative to the HS2 route between Lon-
don and Birmingham.

A visit to the triangle of Powys, Herefordshire, and Shrop-
shire afforded three particular treats. Berrington Hall is a neo-
classical mansion built between 1778 and 1781 by Henry
Holland for Admiral Lord Rodney. If the exterior is severe and
solemn, the interior is more warmly domestic in scale. There
are no grand or palatial salons but more intimate, yet generous,
rooms with some good pieces of furniture, at least on the
ground floor. The first floor is given to exhibitions: modern
embroidery when I was there. The real joy, however, was Ca-
pability Brown’s (Holland’s father-in-
law) last landscape, and magnificent it is.
He did not live to see it. We can enjoy the
maturity of his vision in this quintessen-
tial English parkland. In Old Radnor the
church of St Stephen has several notable
features. The font is an enormous boulder, certainly pre-Nor-
man and probably sixth century. The expansion of the late
14th-century church (now the north aisle) into the broad, gen-
erously wise church today can be seen clearly in the architec-
ture even without the help of the excellent new edition of
Pevsner (a series that is one of the glories of the age). There is
an exquisite 15th-century stained glass window of St Catherine
of Alexandria, several medieval floor tiles, a very fine east win-
dow by John Hardman of Birmingham, and an outstanding
elegant 16th-century organ case, claimed to be “the earliest sur-
viving organ case in the British Isles.” Uniting the whole church
is a rood screen that stretches its entire width: chancel and
both aisles. The Victorian restoration sadly stripped away the
remnants of medieval gilt and painted panels; but it remains
impressive and is one of the longest screens in existence.

The parish of Richard’s Castle is an odd one. It is 15 square
miles, has a population of about 400 and straddles two coun-
ties (Shropshire and Herefordshire), and has a stunning, glo-
rious parish church, which seats more than the parish
population. It was built in 1892 at the expense of Mrs Hannah
Foster by the eminent architect Norman Shaw. It soars in mag-
nificent isolation above the countryside. Constructed in ac-
cordance with 14th-century Decorated principles, its stones
are immaculately cut and its southwest tower and south door,
reached by several broad steps, are imposing. Internally the
nave, chancel, and a south aisle are beautifully proportioned.
Dramatic colour is provided by a glittering reredos, recently

restored after an act of vandalism, by Charles Buckeridge, a
pupil of George Gilbert Scott. It may be described as “Com-
peresque”, but has a distinctive personal touch. There is no
stained glass, so light floods through the many large clear win-
dows and it seems as if the church is floating despite the mas-
siveness of the structure. Previously unknown to me this was
a thrilling find. I am grateful to the friends who suggested it
and also provided a magnificent dinner of spinach ravioli
stuffed with goat’s cheese and a runny egg yolk, ballotine of
chicken, local cheeses and a mulberry soufflé that was deli-
cious beyond words.

Earlier in the year I was at St Mary le Strand for a
lunchtime concert by the Zeitgeist Chamber Orchestra.
Founded in 2013, the orchestra comprises young profes-
sional players and singers: recent alumni of Oxford, Cam-
bridge, and Bristol Universities as well as all the London
Conservatoires. They are an ensemble to look out for and, bet-
ter still, to hear. Wagner’s romantic Siegfried Idyll, a birthday
gift for his wife, was sympathetically performed. It was fol-
lowed by Arnold Schoenberg’s Chamber Symphony no. 1. The

conductor and founder of the Orchestra,
Sam Poppleton, described it as “prepos-
terously difficult” and effectively as a con-
certo for each player. They gave a
thrilling performance, with committed
and concentrated playing. Given we hear

so much criticism of the young it is good to see a group of en-
thusiastic and accomplished young people acquit themselves
with such distinction. www.zeitgeistchamberorchestra.co.uk

Arthur Marshall is a name some older readers may remem-
ber and younger ones perhaps ought to know. He was school-
master and also performed in comedy programmes on the
wireless, as it was known. He achieved greater fame and
prominence on television as a panelist on “Call my Bluff ” and
a reliable raconteur on chat shows. He wrote a humorous col-
umn for the New Statesman, when it was worth reading, and
many book reviews. He was the epitome of smiling, impish
good-humour. I picked up a slim paperback of some of his
writing in a second-hand book shop for £1 and thoroughly en-
joyed his wit and whimsy. If you can, seek him out. Anyone
who could describe the late (and in her way, great) Barbara
Cartland as an “animated meringue” deserves to be remem-
bered.

Another of those odd coincidences: stuck in traffic in
Trafalgar Square, not an unusual occurrence, I idly noted the
number of flagpoles round about. Not surprisingly, given the
number of Embassies, High Commissions, public and govern-
ment buildings around, there are quite a few. A van drew up
opposite, and emblazoned on the side was the legend “The
Flagpole Specialist.” Those in need of such an estimable pro-
fessional service might consult their website: www.theflagpole
specialist.co.uk. A Happy Christmas to you all. ND

December Diary
‘Thurifer’ goes to Wales, and returns to London

we hear so much 
criticism of the young
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If there is a problem with
Christmas, it is that we are
often hidebound by tradition.

Every time the discerning cook tries
to introduce some slight variation –
in the food, the drink, or the
timetable – the attempt is met with
a chorus of dissent reminiscent of
General Synod experimenting with
generosity.

Consider the period immediately
following your return home from
Midnight Mass: obviously, you will
have left some freshly-made mince
pies in the oven, with the timer set
in order to bring them up to temper-
ature as an indigestible late-night
snack, washed down with a glass or
two of some suitable digestif. Calva-
dos is hard to beat, especially if you use this tinkered-with ver-
sion of Mrs Beeton’s receipt for your mincemeat. You’ll need
5oz of raisins, 8oz of currants, 4oz of minced steak (fillet for
preference, but at a pinch rump), 8oz of suet, 5oz of dark
brown sugar, 1oz of candied peel and 8oz of chopped, peeled,
and cored apples. Mix all these ingredients well, before adding
the grated zest of half a lemon, a tablespoon of lemon juice,
and a scraping of nutmeg. Finish with a couple of fluid ounces
of calvados and then pack into suitable, sterilised jars, making
sure that you press down firmly so that you exclude any air.
Leave to mature, preferably for about a fortnight.

So you can arrive home from church to the smell of deli-
cious pies, looking forward to disturbing the neighbours with
that track from Messiah. At which point you
discover that your house guests (the sort
who don’t do church, especially in the mid-
dle of the night) are watching a sentimental
piece of pap on the TV, thus precluding any
Handel. Worse, they have helped themselves to the mince pies!
Hopefully they will be unwitting vegetarians, in which case try
to keep a straight face. 

Fast-forward to Christmas Day itself. If a Mass of the Dawn
is available, the cook might consider getting to the altar then.
The rest of the extended household can then be despatched
to the Mass of the Day, leaving the staff to crack on undis-
turbed with all the work. There are, after all, bottles that will
need opening.

If you favour turkey and its accompaniments, then I fear
you will find no help here. Turn instead to Google and insti-
tute a search for “Rowley Leigh Christmas Day” in order to
find an article written for a certain national newspaper by the
then-chef of Kensington Place back in 2000. He sets out all
the instructions and timings you will need, suitably punctu-

ated with the melodious words
“Treat yourself to another drink”.
Why not ditch the turkey? After all,

do you really want to spend the
whole of the Octave wearing plastic
gloves, trying to find inventive things
to do with 10lbs of uneaten cold
poultry? Why not opt instead for a
little game? One partridge per person
will suffice. The day before, whilst
listening to King’s College on the
wireless, cut the legs and wings off
each bird [Shoot them first. Ed.] and
fry in a slick of olive oil, along with,
perhaps, a chopped shallot, a clove or
three of garlic, a carrot and some
fresh herbs and black peppercorns,
until they take a little colour. Add a
generous glug of white wine, or red,

or rosé. Or cider. Or beer. You get the idea. Then add some
well-made chicken stock, to cover. Bring to a gentle simmer
and leave to murmur for about an hour and a half. Drain, re-
serving the liquid, and ditch the vegetables. When it is cool
enough to handle, discard the skin, bones, and gristle until all
that is left is exquisitely tender meat. Moisten with a little
stock, and consign it and the rest of the liquid to the fridge
until the morrow.

Next day, accompanied by a loud recording of Dieu parmi
nous, attend to the rest of the birds. You’ll need about 40 min-
utes, so there is ample time to open presents and overdose on
smoked salmon and bubbly once the hordes have returned
from church, before you need don your apron. Pre-heat the

oven to Gas Mark 4 and pack the crowns of
partridge into a suitable roasting receptacle.
Bring yesterday’s stock to the boil and sim-
mer to reduce, tasting all the while, until it
ticks your particular taste box. Roast the

birds for precisely 23½ minutes and then set aside to rest. In a
saucepan, gently heat the reserved leg meat. Quickly remove
both breasts from each bird and arrange artfully on a festive
platter (if you must) and surround them with the now scalding
hot – but still beautifully moist – leg meat. Decant the sauce
into a suitable vessel and serve. Warn your guests that, because
you have not had to spend half an hour carving, this meat will
be hot! Some sprouts and bread sauce would work well, as
would some very small chunks of potato roasted in goose fat.
Come to that, so would chips.

As for leftovers, there won’t be any. On Boxing Day – once
you have been to Mass for the Protomartyr – start again with
something different. A new tradition will have been born –
and what better way could there be to celebrate anew the birth
of the Christ Child? A very happy Feast to you, when it comes.

Forward in Food
‘Audubon’ looks forward to the Feast

Hopefully they will be 
unwitting vegetarians

ND



Blackwoods 2012 Vintage Dry Gin
Wine buffs know all about vintages. Tell
a group of people that you’ve just shelled
out on a bottle of plonk and someone
will ask “what year is it?” They’ll then go
off on one, explaining if you’d searched
one more website or been at one more
auction, you could’ve got that vintage for
a fraction of the price; or spent the same
money on a vastly superior vintage; or
that you should’ve waited 6 months for
the Chinese to lose interest and the price
to tumble. I know this because I’m usu-
ally that person.

Imagine how stumped I was, then, to
discover that vintage gin is a thing these
days – and that I had no idea about it.
Rarely at a loss for words, I did a bit of
digging. Blackwoods is made in the Shet-
land Isles, and uses some botanicals
unique to that rugged environment. Be-
cause it is produced in such small
batches, and the botanicals used to
flavour it are variable in quantity and
quantity, no two batches are the same. So
much like a good Bordeaux, the taste
should be recognisable if slightly differ-
ent every year.

The bottle I most recently sampled
opened with a wonderful citrussy nose,
backed with just a little grass. This is a
gin one can drink extremely cold with-
out the aroma being dulled. That lovely
lime dominated nose is carried through
to the palate, which is crisp and develops
a slightly herbal flavour towards the fin-
ish. For the retail price, it’s an absolute
steal, and puts many of its price point
competitors to shame. It also has a big
brother, which weighs in at a hefty 60%
ABV. I’ve not tried that yet; but a bottle
might be on order. 

Around £22 per 70cl bottle at Sains-
bury’s and The Whisky Exchange

Taittinger Brut Reserve NV
On the twelfth day of Christmass, my true
love gave to me… a case of Talbot 2003.

If only Armand had such a wonderful
partner. Christmas is coming – the High
Street told me, Nine weeks ago. At this
time of year, it’s always good to remem-
ber the importance of family; and then
how much you need to drink to cope
with their imminent arrival. I’d thought
about some lovely Christmas Claret for
this month’s edition; but Armand père is
a fan of Burgundy with his turkey, de-
spite the thick head he wakes up with on
St Stephen’s Day. Given the fact that I
want a good present this year, I thought
I’d be on safer ground with some lovely
champagne to celebrate the Nativity of
Our Lord.

“Tatties” fights for my bubble affec-
tions with Pol Roger and Krug. I’ll

never be James Bond enough to drink
Bollinger, or posh enough to drink Bille-
cart-Salmon, and Dom Pérignon is ever
so 2005 (despite that being a very good
year). And as far as non-vintage fizz
goes, Taittinger Brut Reserve takes some
beating. A high proportion of Chardon-
nay and the ageing before release add up
to a much more balanced champagne
than one might expect at the price.

On the nose it has that lovely toasty
note which marks out great champagne,
without overpowering the delicate
peach fruit. The palate is balanced, with
honey and a light mousse that dances
over the tongue; and the finish is a lot
lengthier than one might expect. Bang
for your buck, and a sign of good taste?
Merry Christmas!

Available at around £35 per bottle
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e editor
is very grateful to the many peo-
ple who have contributed to New
Directions this year; and wishes
them, with all our readers, a
happy and blessed Christmas
and a joyful New Year.

Thy Stomach’s Sake
‘Armand’ with some hints for Christmas 
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touching place
ST CLEMENT, TERRINGTON, NORFOLK

I GIVE to FORWARD IN FAITH of 2A The Cloisters, Gordon
Square, London WC1H 0AG the sum of ___________________
pounds (£                 ) and I DIRECT that the receipt of the Treas-
urer or other proper officer of Forward in Faith shall be good
and sufficient discharge to my Executor. 

or I GIVE the residue of my estate to FORWARD IN FAITH of
2A The Cloisters, Gordon Square, London WC1H 0AG and I DI-
RECT that the receipt of the Treasurer or other proper officer of
Forward in Faith shall be good and sufficient discharge to my Ex-
ecutor.

Forms of words for making a bequest to FiF in your Will

This massive pile sprawls out some 167 feet
from west to east, the longest in Norfolk.
Like many churches in the area, a big build-

ing campaign took place in the C15, traceable
through mediaeval documents. Only one late C13
bar-traceried window survives on the north of the
chancel, together with contemporary sedilia and
piscina inside, along with Norman fragments at the
crossing.

The reconstruction of the nave started around
1400, marked by the arms of John Fordham, Bishop
of Ely from 1388 to 1425, on the clerestory; and the
tracery of the nave windows is characteristic of
1400-1430. It was ready for new benches in the early
1420s, and in 1426 money was left for a new window

depicting St Etheldreda. The chancel was described as “new” in 1438; by 1446
a new screen had been financed, and in 1455 a vicar left money for the making
and adorning of 3 new altars in the south transept to match the three on the
north side. Original plans for a central tower were dropped when in 1499 there
was the first in a sequence of bequests to build the detached tower at the north-
west corner.

It’s not just the exterior that im-
presses; as at nearby Walpole St
Peter an C18 screen stretches
across the west end; just beyond it,
the C15 font is topped by a fine
early C17 pinnacled cover, which
opens to disclose painted scenes of
the Life of Christ, which may be
Flemish. Contemporary are fine
Commandment and Creed
boards of 1635, which now adorn
the transepts. Two centuries ago,
Francis Blomefield’s great Essay to-
wards a topographical history of the
county of Norfolk referred to Terrington St Clement as “a very beautiful, large,
and noble building”. It still is. It took the people of Terrington St Clement a
century to construct their magnificent church: doing anything worthwhile
takes time and effort.

Map reference: - TF552204
Simon Cotton



LONDON Nw9 Kingsbury St Andrew A Fif Parish under
the Episcopal care of the Bishop of Fulham Sunday: Sung Mass
10.30am, Thursday Mass 10am – both followed by refresh-
ments. Tube to Wembley Park then 83 Bus  (direction Golders Green) to
Tudor Gardens Contact: Fr.Jason Rendell on 020 8205 7447 or
standrews.kingsbury@london.anglican.org -
www.standrewskingsbury.org.uk

LONDON SE11 4BB St Agnes Kennington Park, St Agnes
Place - 8 minutes walk from both Kennington and the Oval tube stations
(Northern line) Under the Episcopal care of the Bishop of Fulham.
Sunday: 10am Solemn Mass. Daily Mass: Mon to Fri 10am - Bible
Study after Mass on Wed. saintagneskenningtonpark. co.uk
020 7820 8050 frpaulensor@btconnect.com

LONDON SE13 St Stephen, Lewisham (opposite Lewisham
Station) A Forward in Faith Parish under the episcopal care of the
Bishop of Fulham. Sunday: Mass 8am, Parish Mass 10am. Week-
days: Mon 10am, Tues 9am, Wed 12.15pm, Thurs 10.15am, Fri
12.15pm, Sat 10am Parish Priest: Fr Philip Corbett - 07929
750054
LONDON SE16 St Mary Rotherhithe, St Marychurch Street
SE16 4JE A Fulham Parish. Sunday: Solemn Mass 10am, Evening
Prayer 6pm, Benediction monthly. Mass times: Tues 12 noon;
Wed 10am School Mass; Thur 6pm; Fri 9.30am; Sat 9.30am.
Tube: Jubilee Line Bermondsey/Canada Water/ Rotherhithe
Overground. Visitors most welcome. Fr Mark Nicholls SSC 0207
394 3394 - 07909 546659 www.stmaryrotherhithe.org
LONDON SE18 St Nicholas - the Ancient Parish
Church - St Nicholas Road, Plumstead. A Forward in Faith Parish
under the episcopal care of the Bishop of Fulham. Masses: Sun-
day 8am; Solemn Sung 11am; Mon 8pm; Tu es 7.30pm; Wed
9.30am; Thur 7pm; Fri 12 noon; Sat 10am. Exposition of the
Blessed Sacrament half an hour before every Mass apart from
Sunday. Modern rite, traditional ceremonial. Parish Priest: Fr An-
drew Stevens 020 8854 0461
LONDON Sw1 St Gabriel, Pimlico Sunday: Mass 8am; Sung
Parish Mass 10:30am. 6pm Choral Evensong (termtime). 7.30pm
Mass. Midweek Mass: Tues 7pm, Wed 7pm, Thurs 7:30am, Fri
9:30am, Sat 9:30am. www.st-gabriels.com
LONDON Sw7 St Stephen, Gloucester Road (entrance in
Southwell Gardens) A Fulham Jurisdiction Parish. Modern rite, tra-
ditional ceremonial, gospel preaching and good music. Sunday:
Masses 9am and 11am (Solemn). Daily Mass: Tues 11am, Wed
7pm, Thur 10am, Fri 1.15pm, Sat 10am. Rosary - 2nd and 4th
Saturday at 10.30am. Contact: 020 7370 3418
www.saint-stephen.org.uk
LONDON Sw11 The Ascension, Lavender Hill. Famous and
flourishing ABC Parish, in the Fulham Jurisdiction. Inspiring
liturgy with modern rites, traditional ceremonial, fervent preach-
ing and good music. Sunday: High Mass 11am. Weekday Mass:
Wednesday 7.30pm. Rosary: Saturday 11.30am. SOLW Cell or-
ganises pilgrimage, social and fundraising activities. Parish
Priest: Fr Iain Young 020 7228 5340
LONDON Sw19 All Saints, South Wimbledon. Society Parish
Under the Episcopal Care of the Bishop of Fulham. Sunday
Solemn Mass 11am. For other masses and services contact Fr
Christopher Noke 020 8948 7986, the church office 020 8542
5514 or see www.allsaintswimbledon.org.uk/
LONDON wC1 Christ the King, Gordon Square The Forward
in Faith Church. Mon to Fri: Mass at 12.30pm, plus: Thur at 12
noon: Angelus followed by Exposition of the Blessed Sacrament
until 12.25pm. Other services: as announced. Contact the FiF Of-
fice on 020 7388 3588 or email:
chaplain@forwardinfaith.com
MANCHESTER Failsworth The Church of the Holy Fam-
ily. A Forward in Faith Parish. Sunday Mass : 9.15am. For other
Sunday and Weekday Services or further information please con-
tact the Rector, Fr Tony Mills: 0161 681 3644
MANCHESTER The Parish of Swinton and Pendle-
bury: All Saints, Wardley; Saint Augustine, Pendlebury;
Saint Peter, Swinton. A Forward in Faith Parish. Sunday Masses:
8am and 5.30pm (SP), Sung at 9.30am (AS), 10.30am (SP) and
11am (SA). Daily Mass in Parish. Clergy Fr.Jeremy Sheehy 0161
794 1578 and Fr.Michael Fish 0161 794 4298., Parish Office: 0161
727 8175 email: paroffsandp@btconnect.com

MIDDLESBROUGH The Church of St Columba Sunday:
Mass 9.30am. Daily Mass. St John the Evangelist Sunday
Mass 11am. For further information contact Fr Stephen Cooper
01642 824779
NORTH YORK MOORS S. Leonard, Loftus and S. Helen,
Carlin How. Situated on the Cleveland Coast. Sunday - Mass at Carlin
How 9am and at Loftus 10.30am.  Further details on our website
www.loftusparish.co.uk  Parish Priest Fr. Adam Gaunt 01287
644047
OXFORD St John the Evangelist, New Hinksey (1 mile from
the city centre; Vicarage Road, OX1 4RE) Resolutions ABC. Sunday:
Parish Mass 10.30am. Parish Priest: Fr James Wilkinson 01865
245879 www. acny.org.uk/467 Come and discover Oxford’s
hidden Comper Church!
OXFORD St.Barnabas and St Thomas. Services: Saturdays
5.30pm Vigil Mass (St.Thomas). Sundays 8.00am Low Mass,
(St.Barnabas), 9:15am Matins (St.Thomas), 10.30am Parish
Mass(St.Barnabas), 6.30pm Evening Prayer (St.Barnabas). For
Daily Mass see website: www.sbarnabas.org.uk. Parish
priest: Fr Jonathan Beswick 01865 557530
PLYMOUTH SACRED HEART MISSION COMMUNITY
PARISHES Society Parishes under the Episcopal Care of the
Bishop of Ebbsfleet , St John, Exeter Street (PL4 0NG) Sunday:
Mass 11.15am; St Gabriel, Peverell Terrace (PL3 4JJ) Sunday: Mass
10am; St Mary, Federation Road (PL3 6BR) Sunday: Mass 10am.
Contact - Fr.Trevor Jordan 07714 577809
PRESTON St.John's Minster & St.George. Sunday -
9.30am Sung Mass (St.John's), 11.15am Sung Mass
(St.George's). For Daily Masses see Parish website. Contact
Fr.Timothy Lipscomb 01 772 252528 or Parish Office 01 772
901313.
READING St Giles-in-Reading, Southampton Street (next to
the Oracle). Medieval church. Forward in Faith, affiliated with The
Society. Sunday:  Mattins - 10am; Parish Mass with Sunday
School - 10.30am; Evensong - 5.30pm; Low Mass 6pm. Daily Of-
fices and Daily Mass. Friday Bible Study at 11.30am.  Regular
study groups, see our website.. Parish Priest: Fr David Harris 0118
957 2831 www.sgilesreading.org.uk
ST.LEONARD'S-on-SEA Christ Church with St Mary
Magdalen and St.Peter and St.Paul. Daily Mass 10:30am and
6pm. Sunday Mass 8am Parish Mass 10:15am. Solemnities
Solemn Mass 7pm. Fr Luke Irvine-Capel SSC. Rector and Parish
Priest www.christchurchstleonards.co.uk
SALISBURY St Martin – the oldest Church in Salisbury.
With the spire at the end of St. Martin’s Church Street behind
Wiltshire College. A Forward in Faith Parish. Resolutions ABC
under the episcopal care of the Bishop of Ebbsfleet. Sunday:
Parish Eucharist, 11.00am (also 8.00pm 2nd and 4th Sundays)
Daily Office and Eucharist. For further information contact: Parish
Administration on 01722 503123 or
www.sarumstmartin.org.uk Parish Priest: Fr. David Fisher.
01722 500896
SCARBOROUGH St Saviour with All Saints, A FiF Parish
affiliated to the Society of Ss Wilfrid  and Hilda and under the
Episopal Care of the Bishop of Beverley. Sunday Mass 10am with
refreshments to follow. Evening Prayer 4.30pm. Evening Prayer
and Benediction on the last Sunday of the month. Weekday
masses: Monday 2pm Thursday 10.15am Saturday 9.30am.
Major Festivals times vary. Fr David Dixon 01723 363828 fr-
davidstmart@gmail.com    stsaviour-
scarborough.org.uk
SHREwSBURY All Saints with St Michael, North Street
(near Shrewsbury railway station). A Forward in Faith Parish under
the episcopal care of the Bishop of Ebbsfleet. Resolutions ABC.
Sunday: Mass 10.30am. For daily Mass times or further informa-
tion, contact  Fr.Paul Lockett SSC 01 743 357862
SOUTH BENFLEET, Essex St Mary the Virgin FiF under
the pastoral care of The Bishop of Richborough. Sundays 10am
Parish Mass, other service highlights: Wed 7.30pm Mass and Ex-
position; Sat 9am Mass & Rosary, Family Masses as announced.
Friendly Faith and Worship. Parish Priest: Fr Leslie Drake SSC
SOUTHPORT St. Luke, corner of Hawkshead St and St.Lukes Rd,
about 1/2 mile from town centre. Sundays: Parish Mass10.30am,
Evensong and Benediction 6.30pm. Weekday Mass: Tuesday
7.30pm, Wednesday 9.30am followed by refreshments, Thursday

11am, Friday 11.30am Adoration, 12 noon Mass, Saturday
9.30am Confessions, 10am Mass. Parish Priest: Fr Paul Hutchins
SSC - email: fr.Hutchins@btinternet.com - 01704 213711-
www.sluke. co.uk
SPENNYMOOR, CO. DURHAM St Andrew, Tudhoe
Grange, A parish of the Society, under the care of the Bishop of
Beverley; Sunday: 9am Sung Mass and Sunday School, 6pm
Evensong (with Benediction on 1st Sunday of month); Weekday
Masses: Tues 7pm, Thurs 9.30am.Parish Priest: Fr John Livesley
SSC - 01388 814817
STOKE-ON-TRENT, LONGTON SS Mary and Chad. A
Forward in Faith Parish. Sunday: Parish Mass 10am. Weekdays:
Mon 10am, Tues 6.30pm, Wed 10am, Thur 11.30am, Fri 6.30pm.
Confessions after any Mass or by appointment. Fr Kevin Palmer -
Parish Office - 01782 313142 - www.ssmaryandchad.com
STOKE-ON-TRENT, SMALLTHORNE St Saviour. ABC.
Convenient for Alton Towers & the Potteries. Parish Mass Sunday
11.00am. For details of Children's Church see website. Weekdays:
Tuesday, Thursday, Friday, Saturday 09.30, Wednesday noon.
Contact Fr.Andrew Swift 01 782 827889 - frandrew@small-
thorne.org
www.smallthorne.org       twitter@SSaviours
SUNDERLAND St Mary Magdalene, Wilson Street, Millfield.
A Forward in Faith Parish under the episcopal care of the Bishop
of Beverley. Sunday: Parish Mass 10.30am, Benediction 6.30pm,
Mass 7pm. Weekdays Mass: Mon and Wed 10.30am, Tues and
Thur 7.30pm, Fri 7.30am, Sat 10am. Rosary Thur 7.15pm, Sat
6.15pm. Confessions: Sat 6.30pm or by appointment. Parish
Priest: Fr Beresford Skelton 0191 565 6318 www.st-mary-
magdalene.co.uk
SUNDERLAND St.Aiden, Grangetown, Ryhope Road Sun-
derland SR2 9RS. A friendly  and traditional Parish Church affili-
ated to The Society and under the Episcopal care of the Bishop of
Beverley. Sunday services: Parish Mass 10am , Weekday Masses:
Wednesday & Saturday at 9.30am,  Thursday at 7.30pm. Morn-
ing and Evening Prayer said in church daily.  Contact Lilian Jor-
dan, Churchwarden & APA  Tel 0191 514 3485 .You  can also find
us on Facebook and at  “A church near you”.  
SUTTON All Saints, Benhilton A Parish of the Sociey in the
care of the Bishop of Fulham. Sunday: Low Mass 8am, Solemn
Mass 9.30am (except Second Sundays: 8:30 a.m. Low Mass,10:00
a.m. Family Mass). Daily Mass - Tues 9.30am, Wed 7.30pm Thurs
10am, Fri 9.30am, Sat 10am. Contact Fr Peter Harnden SSC on
0208 644 9070, Churchwardens: Stanley Palmer 020 8330 7408,
& Mrs Linda Roots (020 8644 7271)
allsaintsbenhilton@btconnect.com
SwINDON Parish of Swindon New Town A Forward in Faith
Parish under the episcopal care of the Bishop of Ebbsfleet. Sunday
masses: 9.00am S. Saviour's; 10.30am S. Mark's;10.30am S.
Luke's.  Weekday masses as advertised.  Contact Fr Dexter Bracey
01793 538220 swindonnewtown@btinternet.com
TIPTON, west Midlands St John the Evangelist,
Upper Church Lane, DY4 9ND. ABC. Sunday Parish Mass with Sun-
shine Club for Children 9.30am; Evening Prayer 4pm. Daily Mass:
Monday & Thursday 7.30pm. Wednesday 9.30am. Friday 6pm.
Saturday 10.30am.. www.fifparish.com/ stjohntipton
Parish Priest: Fr Simon Sayer CMP 0121 679 7510
TIVIDALE, Oldbury, west Midlands St. Michael
the Archangel, Tividale Road and Holy Cross, Ashleigh Road. So-
ciety Parish. Sunday Worship: Parish Mass 11am (St.Michael's),
Evening Mass 6pm (Holy Cross). Contact  Fr.Martin Ennis 01 384
257888  frmennis@gmail.com,
www.vicaroftividale.co.uk
TORQUAY All Saints, Babbacombe - ABC Parish under the
care of the Bishop of Ebbsfleet. Sunday  10.30am  Sung Parish
Mass. Weekdays: 9.30am Mass  (Except Thurs – 6.30pm). Fr. Paul
Jones – 07809 767458 Cary Ave, Babbacombe.  TQ1 3QT
allsaintsbabbacombe.org.uk
wALSALL St Gabriel’s, Fullbrook, Walstead Road, Walsall, off
Junc.7 or 9 of M6. Resolutions ABC. Sunday: 8am Mass, 10am
Parish Mass, 4pm Evening Prayer, 5pm Evening Mass. Daily Mass.
Parish Priest: Fr Mark McIntyre 01922 622583
wALSINGHAM St Mary & All Saints, Church Street. A Society
and Forward in Faith Parish under the Episcopal care of the Bishop
of Richborough. Sunday:  Solemn Mass, 11.00
am  Weekdays:  please seewww.walsinghamparishes.org.uk
Contact:  Fr Andrew Mitcham SSC,   01328 821316

Continued on  next page
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wEDNESBURY, west Bromwich St Francis of As-
sisi, Friar Park WS10 0HJ (5 minutes from junc 9 of M6) Sunday: Mass
9.45am. Weekday Mass: Tues and Thur 9.30am, Wed and Fri
7.30pm, Sat 10am. Lively worship in the Modern Catholic Tradi-
tion, with accessible preaching, and a stunning gem of a church
beautifully restored. Parish Clergy: Fr Ron Farrell: 0121 556 5823
or Fr.Gary Hartill 0121 505 3954- Visit us at www. saintfranc-
isfriarpark.com

wELLINGBOROUGH St Mary the Virgin, Knox Road
(near BR station) A Forward in Faith Parish under the episcopal
care of the Bishop of Richborough. Sunday: Mass 10.30am. Daily
Mass and Office. For further information see our Website: www.
stmarywellingborough.org.uk

wEST KIRBY St Andrew, Meols Drive, Wirral, CH48 5DQ. A
Member of The Society under the Episcopal care of the Bishop of
Beverley. Sunday: 8am Low Mass, 10:30am Sung Mass, 6:00 pm
Evensong Third Sunday. Daily Mass. Traditional ceremonial with
a warm welcome. A safe harbour on the Wirral and in Cheshire
West. Visitors welcome. Parish Priest: Fr. Walsh 0151 632 4728
www.standrewswestKirby.co.uk

wESTON super MARE All Saints with St Saviour, All
Saints Road, BS23 2NL. A Member of the Society under the episco-
pal care of the Bishop of Ebbsfleet - All are welcome. Sundays:
9am Mass, 10.30am Parish Mass. Weekdays: 10am Mass (Wed,
Thur and Sat). Priest-in-Charge: Fr Andrew Hughes SSC 01934
204217 fatherandrew@sky.com - Parish Office 01934 415379 all-
saintsandstsaviour@btconnect.com Visit our website www.all-
saintswsm.org

wEYMOUTH St Paul, Abbotsbury Road Modern catholic
under the episcopal care of the Bishop of Ebbsfleet. Sunday
(usually): Parish Mass 9.30am (creche and Sunday school); Infor-
mal Eucharist 11.15am; EP and Benediction 5pm (1st Sunday).
For times of daily and Holyday mass ring Parish Priest: Fr Richard
Harper SSC 01305 778821

wINCHESTER Holy Trinity. A Forward in Faith Church
under the Episcopal care of the Bishop of Richborough. ABC Res-
olutions. Sunday: Sung Mass 10.30am. Weekday Masses: Tues
10.30 am, Thur 12 noon. Contact: Canon Malcolm Jones SSC
01962 869707 (Parish Office) or Churchwardens: Barbara Smith
01264 720887 or John Purver 01 962 732351 - email: enquiry@
holytrinitywinchester.co.uk - website: www.holytrinitywin-
chester.co.uk 

YORK All Saints, North Street (near Park Inn Hotel) A Forward in
Faith church with traditional rite. Resolutions A,B &C passed.
Sunday: Low Mass 10.30 am, Sung or High Mass 5.30pm, Thurs-
day Low Mass 12.45 pm. Visitors to this beautiful medieval
church are always welcome; the church is normally open during
daylight hours. - website: www. allsaints-northstreet.org.uk

YORKSHIRE near Skipton. Three rural churches which
make up The Society parish of the Yorkshire Dales. Sundays:
THORNTON St Mary Sung Mass, modern rite 9.15am.
MARTON St Peter Prayer Book Holy Communion 10.45am.
BROUGHTON All Saints Evensong 7pm. HOLY wELL
Saturdays at Noon, summer. Canon Nicholas Turner ssc  01282
842332 bmtparish.co.uk 

FiF, DIOCESE OF BIRMINGHAMKingstanding St Luke*
0121 354 3281, Kingstanding St Mark 0121 360 7288, Small
Heath All Saints* 0121 772 0621, Sparkbrook St Agatha* 0121 449
2790,  Washwood Heath St Mark, Saltley St Saviour* 0121 328
9855,  (*Forward in Faith Registered Parishes)

FiF, DIOCESE OF CANTERBURY resolutions parishes  Deal
St Andrew 01 304 381131, Eastchurch All Saints 01795 880205,
Folkestone St Peter 01303 254472, Harbledown St Michael 01227
464117, Lydden St Mary 01304  822865, Maidstone St Michael
01622 752710, Ramsgate Holy Trinity 01843 593593, Rough Com-
mon St.Gabriel 01227 464117, Temple Ewell SS Peter and Paul
01304 822865,

FiF, DIOCESE OF CHESTER Chester St Oswald and St Thomas
of Canterbury, ABC, Fr Robert Clack  01 244 399990; Congleton St
James the Great, ABC, Fr Colin Sanderson 01260 408203; Crewe St
Barnabas, ABC, Fr Ralph Powell 01270 212418; Crewe St Michael,
Coppenhall, ABC, Fr Charles Razzall 01270 215151; Dukinfield St

Luke, ABC, vacant; Knutsford St John the Baptist, ABC, Rev Nigel
Atkinson 01565 632834/755160; Liscard St Thomas the Apostle,
ABC, Fr Robert Nelson 0151 630 2830, Stockport St Peter, ABC, Fr
Kenneth Kenrick 0161 483 2483; West Kirby St Andrew, ABC, Fr
Peter Walsh 0151 632 4728

FiF, DIOCESE OF DERBYDerby: St Anne, Churchwarden Ali-
son Haslam 01 332 362392; St Luke, Fr.Leonard Young 01 332
342806; St Bartholomew, Fr.Leonard Young 01 332 342806;
Hasland St Paul and Temple Normanton St James Fr Malcolm Ain-
scough 01246 232486; Ilkeston Holy Trinity, Bp Roger Jupp 0115
973 5168; Long Eaton St Laurence, Bp Roger Jupp 0115 973 5168;
Staveley St John Baptist with Inkersall St Columba and Barrow Hill
St Andrew: Fr.Stephen Jones, 01 246 498603  

DIOCESE OF EXETERFiF Recommended Parishes: Abbot-
sham St Helen, vacant - Churchwarden 01 237 420338; Babba-
combe All Saints, Fr P.Jones 01803 323002; Barnstaple St Peter,
Fr D Fletcher 01271 373837; Bovey Tracey St John, Fr G Stanton
07925 051905; Exeter St Michael & All Angels, Heavitree; St
Lawrence, Lower Hill Barton Rd; St Paul, Burnthouse Lane; St
Mary Steps, West Street, Fr R Eastoe 01392 677150; Exwick St
Andrew, Station Road, Fr J Bird 01392 255500; Great Torrington
St Michael, Little Torrington St Giles, Frithelstock St Mary & St
Gregory, Taddiport St Mary Magdalene, Fr.P.Bevan - 01805
622166; Holsworthy St Peter & St Paul, Fr.C.Penn - 01 409
253435; Ilfracombe Team, Fr R Harris 01271 863467; Lewtren-
chard St Peter, vacant 01566 784008; Newton Abbot St Luke,
Milber, Vacant - Churchwarden 01 626 212339; Paignton St John
the Baptist with St Andrew & St Boniface Fr R Carlton 01803
351866; Plymouth St Peter and the Holy Apostles Fr.D.Way - 01
752 222007; Plymouth Mission Community of Our Lady of Glas-
tonbury St Francis, Honicknowle, St Chad, Whitleigh, St Aidan,
Ernesettle, Fr D Bailey 01752 773874; Plymouth Sacred Heart
Mission Community Parishes St John the Evangelist; Sutton-on-
Plym  St Gabriel the Archangel, Peverell Park; St Mary the Virgin,
Laira, Contact - Fr.Trevor Jordan 07714 577809; Plymouth St
Bartholomew, Devonport & St Mark, Ford, Fr. R. Silk – 01752
562623; Torquay St Marychurch Fr R Ward 01803 269258;
Torquay St Martin, Fr G Chapman 01803 327223; Torre All Saints,
Fr.P.March 01 803 312754; Winkleigh All Saints, Fr P Norman
01837 83719

FiF, DIOCESE OF GUILDFORDAldershot St Augustine,
Fr Keith Hodges 01252 320840, Hawley Holy Trinity and All
Saints, Fr Martyn Neale 01276 35287 - Please contact clergy for
details of services or visit www.forwardinfaith.info/guildford

FiF, DIOCESE OF LEICESTERBlackford and Woodville Fr T
Vale 01283 211310; Leicester St Aidan, New Parks, Fr S Lumby
0116 287 2342; St Mary de Castro, Fr D Maudlin 01572 820181; St
Chad, Fr M Court 0116 241 3205; St Hugh, Eyres Monsall, Fr.Ian
Wright 0116 277 7455; Narborough Fr A Hawker 0116 275 1470;
Scraptoft Fr M Court 0116 241 3205; Wistow Benefice Fr P O’Reilly
0116 240 2215

FiF, DIOCESE OF LINCOLN Resolution Parishes: Binbrook
Group (Louth) Fr Walker 01472 398227; Edenham ( Bourne) Fr
Hawes 01778 591358; Grimsby St Augustine Fr Martin 07736
711360; Skirbeck St Nicholas (Boston) Fr Noble 01205 362734;
Wainfleet Group (Skegness) Fr.Morgan 01 754 880029; Burgh-
le- Marsh (Skegness) Fr Steele 01754 810216; Fosdyke All Saints
(Kirton) vacant (Mr.Tofts 01 205 260672). Non-petitioning
parishes: Lincoln City Mrs Ticehurst 01522 850728 ; N.E. Lincs Fr
Martin 07736 711360 ; S. Lincs Fr Noble 01205 362734

LEEDS FiF, wITHIN THE DIOCESE OF wEST YORKSHIRE
and the DALES Belle Isle St John and St Barnabas, Priest in
Charge, Fr Chris Buckley CMP 01132 717821, also priest with
pastoral responsibility for the Parishes of Hunslet St Mary, Cross
Green St Hilda,  Richmond Hill St.Saviour; Harehills St Wilfrid, Fr
Terry Buckingham SSC: 01943 876066;  Please ring for details of
services

FiF, DIOCESE OF MANCHESTERBlackley Holy Trinity, ABC,
FiF, Fr Philip Stamp 0161 205 2879; Lower Broughton The Ascen-
sion, ABC, FiF, Canon David Wyatt 0161 736 8868; Chadderton St
Mark, ABC, FiF Churchwarden - Janet Rogers 0161 627 4986;
Failsworth Holy Family, ABC, FiF, Fr Tony Mills 0161 681 3644;
Glodwick St Mark, ABC, Fr Graham Hollowood 0161 624 4964;
Hollinwood St Margaret, ABC, FiF, Fr David Hawthorn 0161 681
4541; Leigh St Thomas & All Saints, ABC, Fr Robert Dixon 01942
673519;  Lightbowne St Luke, ABC, FiF, Fr John O’Connor 0161
465 0089; Middleton Junction St Gabriel, ABC, FiF Churchwarden
- George Yates 0161 258 4940; Moss Side Christ Church, ABC, FiF,
Canon Simon Killwick 0161 226 2476; Oldham St James with St
Ambrose, ABC FiF, Fr Paul Plumpton 0161 633 4441; Peel Green

St Michael, ABC, Fr.Ian Hall - 0161 788 8991; Prestwich St Hilda,
ABC, FiF, Fr Ronald Croft 0161 773 1642; Royton St Paul, ABC,
FiF, Canon Peter McEvitt - 01 706 843485; Salford St Paul, ABC,
Canon David Wyatt 0161 736 8868; Swinton and Pendlebury
ABC, FiF, Fr Jeremy Sheehy 0160 794 1578; Tonge Moor, Bolton
St Augustine, ABC, FiF, Fr Tony Davies 01204 523899; Winton St
Mary Magdalene, ABC, FiF, Fr Ian Hall 0161 788 8991; Withing-
ton St Crispin, ABC, FiF, Fr Patrick Davies 0161 224 3452

FiF, DIOCESE OF PORTSMOUTHFareham SS Peter and
Paul, Fareham Fr.Roger Jackson 01 329 281521; IOW: All Saints,
Godshill, and St Alban, Ventnor Fr John Ryder 01983 840895;
Good Shepherd, Lake, and St Saviour on the Cliff, Shanklin, vacant,
Churchwarden, Anthony Lawrence, 01 983 300300 (St.Saviour);
Portsmouth: St James, Milton, Fr Paul Armstead 023 9273 2786; St
Michael, Paulsgrove, Fr Ian Newton 02392 378194; The Ascension,
North End, Vacant (Churchwarden 02392 660123); Southsea Holy
Spirit, Fr Philip Amey 023 9311 7159; Stamshaw St Saviour, vacant
Churchwarden 023 92643857

FiF, DIOCESE OF ROCHESTERBeckenham St Michael, 11am
Mass; Belvedere St Augustine, 10am Sung Mass; Swanley St Mary,
10am Sung Mass; Bickley St George, 8am Low Mass, 10.30am
Sung Mass; ChislehurstThe Annunciation, 8am Low Mass, 10am
Sung Mass; Elmers End St James, 9.15am Mass, 10am Sung Mass;
Gillingham St Luke, Parish Mass 10.30am; Higham St John,
9.30am Sung Mass; Sevenoaks St John, 8am Low Mass, 10am
Sung Mass; Tunbridge Wells St Barnabas, 10am Sung Mass; all
contact details from Fr Jones 020 8311 6307

FiF, DIOCESE OF ST ALBANSFiF Recommended Churches
Bedford St Martin, Fr Pimenta  01234 357862; Bushey Heath St
Peter, Fr Burton 020 8950 1424; Hemel Hempstead St Francis,
Hammerfield , Fr Macey 01442 243258; Letchworth St Michael &
St Mary, Fr Bennett 01462 684822; Luton: Holy Cross, Marsh Farm,
vacant; Holy Trinity, Biscot, Fr Singh 01582 579410; St Mary, Sun-
don & St Saviour, Fr Smejkal 01582 583076.(Please contact clergy
for details of services)

FiF, DIOCESE OF ST EDMUNDSBURY and IPSwICH
Heveningham Benefice Fr Tony Norton 01 986 875374; Ipswich St
Mary at the Elms, Fr.John Thackray 07780 613754. Sunday Mass
10.45amMendlesham St Mary, Fr Philip Gray 01449 766359; Eye
SS Peter and Paul - The Rev.Dr.Guy Sumpter 01 379 871986.

FiF, DIOCESE OF SHEFFIELDBolton-on-Dearne St Andrew,
vacant; Cantley St Wilfrid, Fr Andrew Howard 01302 285 316; Don-
caster Holy Trinity, Fr Stokoe 01302 371256; Edlington St John the
Baptist, Fr Edmonds 01709 858358; Goldthorpe SS John and Mary
Magdalene, Fr Schaefer 01709 898426; Hexthorpe St Jude, Fr Ed-
monds 01709 858358; Hickleton St Wilfrid, Fr Schaefer 01709
898426; Hoyland St Peter, Fr Parker 01226 749231; Thurnscoe St
Hilda, vacant; Mexborough St John the Baptist, Fr Wise 01709
582321; Moorends St Wilfrith, Fr Pay 01302 784858; New Bentley
Ss Philip and James, Fr Dickinson 01302 875266; New Cantley St
Hugh, Fr Stokoe 01302 371256; New Rossington St Luke, vacant;
Ryecroft: St Nicholas, Fr.Andrew Lee 01 709 921257; Dalton: Holy
Trinity, Fr.Andrew Lee 01 709 921257; Doncaster Ss Leonard &
Jude (with St Luke) Fr Pay 01302 784858; Sheffield: St Bernard,
Southey Green and St Cecilia, Parson Cross, Fr Ryder-West 0114
2493916; St Catherine, Richmond Road, vacant; St Matthew,
Carver Street, Fr.Grant Naylor 01 142 665681; St Mary,
Handsworth, Fr Johnson 01142 692403 (contact clergy for Mass
times, etc)

FiF SOUTHAMPTON Parishes (under the episcopal care
of the Bishop of Richborough) welcome you: St Barnabas,
Lodge Road (off Inner Avenue A33 London Road) Sunday: Solemn
Mass 10am, Daily Mass and other service details from Fr Barry
Fry SSC 02380 223107; Holy Trinity, Millbrook (Off A33 city centre
road from M271) Sunday: Solemn Mass10am, Midweek Mass and
other service details from Fr William Perry SSC 02380 701896

FiF, SOUTHwELL and NOTTINGHAM DIOCESE- Society
churches: Nottingham: St Cyprian c/o Fr Hailes 0115 9873314; St
George, Meadows, Barbara Rosalind Jordan, 07943 939550; St
Stephen, Sneinton, Frances Astill, 0745 0066889;; St.George,
Netherfield, Mrs.L.Barnett 0115 9526478.. Worksop: St Paul, Mrs
M Winks 01909 568857; Priory Church of Our Lady and St Cuth-
bert, Fr Spicer 01909 472180, who is also the contact for SSWSH
in the diocese

DIOCESE of TRURO - FIF Recommended Parishes FAL-
MOUTH: St. Michael & All Angels, Penwerris, vacant, contact Miss
B.A.Meade, 01 326 212865; PENRYN: St. Gluvius, Fr.S.Wales –
01326 378638;  ST. DAY: Holy Trinity, (AB) Fr.Simon Bone - 01 209
822862;  TRURO: St. George, Fr. C. Epps – 01872 272630

Diocesan
Directory



The Bishop of Beverley
PROVINCE OF YORK (EXCEPT BLACKBURN AND LEEDS)

The Right Revd Glyn Webster
Holy Trinity Rectory, Micklegate, York YO1 6LE

01904 628155    office@seeofbeverley.org.uk
www.seeofbeverley.org.uk

The Bishop of Burnley
BLACKBURN

The Right Revd Philip North CMP
Dean House, 449 Padiham Road, Burnley BB12 6TE
01282 479300 bishop.burnley@blackburn.anglican.org

The Bishop of Chichester
CHICHESTER

The Right Revd Dr Martin Warner SSC
The Palace, Chichester PO19 1PY    01243 782161

bishop.chichester@chichester.anglican.org

The Bishop of Ebbsfleet
PROVINCE OF CANTERBURY (WEST)

The Right Revd Jonathan Goodall SSC
Hill House, The Mount, Caversham,
Reading RG4 7RE 0118 948 1038
bishop@ebbsfleet.org.uk www.ebbsfleet.org.uk

The Bishop of Fulham
LONDON & SOUTHWARK

The Right Revd Jonathan Baker 
The Vicarage, 5 St Andrew St, London EC4A 3AF

020 7932 1130    bishop.fulham@london.anglican.org
www.bishopoffulham.org.uk

The Bishop of Richborough
PROVINCE OF CANTERBURY: EAST (EXCEPT CHICHESTER, LON-
DON & SOUTHWARK); EUROPE

The Right Revd Norman Banks SSC
Parkside House, Abbey Mill Lane, St Albans  AL3 4HE
01727 836358     bishop@richborough.org.uk     www.richborough.org.uk

The Bishop of Wakefield
LEEDS

The Right Revd Tony Robinson SSC
Pontefract Ho, 181A Manygates Lane, Wakefield WF2 7DR

01924 250781 bishop.tony@westyorkshiredales.anglican.org

The Right Revd Roger Jupp SSC
(SUPERIOR-GENERAL , CONFRATERNITY OF THE BLESSED SACRAMENT )

St Laurence’s Vicarage, Regent Street, Long Eaton, Not-
tingham NG10 1JX
0115 973 5168    rajupp1@hotmail.com

The Right Revd John Gaisford SSC
(formerly Bishop of Beverley)

The Right Revd John Goddard SSC
(formerly Bishop of Burnley)

The Right Revd Dr John Hind
(formerly Bishop of Chichester)

The Right Revd Martyn Jarrett SSC
(formerly Bishop of Beverley)

The Right Revd Robert Ladds SSC
(formerly Bishop of Whitby)

The Right Revd Michael Langrish
(formerly Bishop of Exeter)

The Right Revd Peter Ramsden
(formerly Bishop of Port Moresby)

The Right Revd Nicholas Reade
(formerly Bishop of Blackburn)

The Right Revd Dr Geoffrey Rowell
(formerly Bishop of Gibraltar in Europe

The Right Revd John Salt OGS
(formerly Bishop of St Helena)

The Right Revd Lindsay Urwin OGS 
(formerly Bishop of Horsham)

The Right Revd Peter Wheatley 
(formerly Bishop of Edmonton)

Bishops of
the Society
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Diocese of London: Willesden episcopal Area
and under the episcopal oversight of the Bishop of Fulham

VICAR
Parish Church of S Mary, South Ruislip 

We are looking for a priest who:
• is sociable, visible and has entrepreneurial skills;
• has energy, enthusiasm and a good sense of humour;
• is pastorally sensitive and prayerful;
• has a passion for mission and evangelism;
• will be keen to engage with all age groups within our congregation and with our

local community;
• will love us, lead us and challenge us and is warm and wise in pastoral care.

OuR PARISH 
We are a friendly modern Catholic Parish in the London Borough of Hillingdon which
borders onto Buckinghamshire and which has good transport connections into Central

London.

The Parish Profile is available on our website at the following link
www.stmarychurchruislip.co.uk

Application form and further particulars from the PA to the Bishop of Fulham, Mrs Angela West

Angela.west@london.anglican.org   Tel: 020 7932 1130

Closing date: 30th January 2017
Interviews will take place on Monday 20th February 2017

music just so that a wealthy audience can eat smart meals and enjoy a bit of culture.
We do it because it matters for all – and we need to do it more professionally and
for a much more extensive public, as the skills it requires are irreplaceable and ex-
tremely challenging. Cinema relays are not the answer, though they may extend the
market and public appetites. The pyramid of excellence requires a very large skills-
base. If we do opera, theatre, and music properly, there is much more product to
serve and nurture tastes for this kind of enlightenment that, like libraries and edu-
cation generally, has all sorts of spin-offs. Culture and Christianity have always
supped together. Both partake of the same divine wisdom.

Secular Liturgies continued
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Subscribe to
New Directions
NEW DIRECTIONS is sent free of charge
to all members of Forward in Faith UK *
To join Forward in Faith or subscribe to New DirecTioNs,
please print off and post the forms on the website
(www.forwardinfaith.com) or complete the form below
as applicable:

i wish to subscribe to New DirecTioNs as:
A Member of Forward in Faith UK
individual Membership: £30 concessionary: £15
Family Membership: £42 concessionary: £21

i am a UK Taxpayer please send me a Gift Aid form
Or
A NEW DIRECTIONS Subscriber
UK: £30           europe: £45           rest of the world: £55

i enclose payment of £ ..............................
cheques payable to Forward in Faith

CREDIT/DEBIT CARD PAYMENTS
BY TELEPHONE ONLY - MONDAY, WEDNESDAY OR FRIDAY, 10.30 AM
TO 5 PM.

Name.............................................................................................
Address..........................................................................................
......................................................................................................
.....................................................Post Code/Zip ...........................

TO: Forward in Faith, 2A The Cloisters, Gordon Square, London
WC1H 0AG. Tel: 020 7388 3588 Fax: 020 7387 3539

Admin.assistant@forwardinfaith.com
If you do not have a UK bank account, please contact us to discuss payment

methods by email (Admin.assistant@forwardinfaith.com) or telephone
(020 7388 3588 – Monday, Wednesday or Friday, 10.30 am to 5 pm)

* Members of Credo Cymru who are not also members of Forward in Faith
should contact their Membership Secretary

CAR SUPPLIERS – PRIORY AUTOMOTIVE Priory
are the Christian car suppliers who can pro-
vide any new or used car at the very best
price. Let them take the hassle out of your
next car purchase, all vehicles are fully
checked before free delivery to your door.
Part exchange a pleasure and budgets to suit
all. Please call 0114 2559696 or visit
www.prioryautomotive.com

EDENHAM REGIONAL HOUSE RETREAT CENTRE
nr Bourne Lincs. Near Peterborough. En suite
accommodation in beautiful Georgian Rec-
tory in ABC parishes. Individuals and small
groups are most welcome. Private Chapel and
spacious rooms are available for day visits,
disabled facilities, self-catering flat. Contact
Fr Andy Hawes, ERH Church Lane Eden-
ham, Lincs PE10 OLS, 01778 591358 -
athawes@tiscali. co.uk

newdirections

Classified Ads rates
£20 for 1 month 
(up to 50 words)
£40 for 2 months           
£40 for 3 months

Series of advertisements in excess 
of three months will also be
charged at £20 per month 
with every third month free

Additional words will be charged at 50
pence each for one month,

£1 each for two or three months etc.

Contact the Advertising Man-
ager: Mike Silver

57 Century Road, Rainham, 
Kent ME8 0BQ

01634 401611     
email silver43mike@gmail.com
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