parish directory

Churchwarden. www.stsaviourseastbourne.org.uk

ELLAND All Saints, Charles Street, HX5 0LA A Parish of the Society under the care of the Bishop of Wakefield. Serving Traditionalists in Calderdale. Sunday Mass 9.30am, Rosary/Benediction
urday 9.30am Mass & Rosary. Fr.Richard Norman 0208 295 6411. usually last Sunday, 5pm. Mass Tuesday, Friday & Saturday,
9.30am. Canon David Burrows SSC, 01422 373184, rectorofelParish website: www.stgeorgebickley.co.uk

BATH Bathwick Parishes, St.Mary’s (bottom of Bathwick Hill),
St.John's(opposite the fire station) Sunday - 9.00am Sung Mass at
St.John's, 10.30am at St.Mary's 6.00pm Evening Service - 1st,
3rd &5th Sunday at St.Mary's and 2nd & 4th at St.John's. Con- BURGH-LE-MARSH Ss Peter & Paul, (near Skegness) PE24
5DY A resolution parish in the care of the Bishop of Richborough.
tact Fr.Peter Edwards 01225 460052 or www.bathwickSunday Services: 9.30am Sung Mass (& Junior Church in term
parishes.org.uk
time) On 5th Sunday a Group Mass takes place in one of the 6
BEXHILL on SEA St Augustine’s, Cooden Drive,TN39 3AZ
churches in the Benefice. 6.00pm Sung Evensong (BCP) Weekday
Saturday: Mass at 6pm (first Mass of Sunday)Sunday: Mass at
Mass Thursdays 9am. Other services as announced. All visitors
8am, Parish Mass with Junior Church at10am. Further details: Fa- very welcome. Rector: Canon Terry Steele, The Rectory, Glebe
ther Robert Coates SSC on 01424 210 785
Rise, Burgh-le-Marsh. PE245BL. Tel 01754810216 or
07981878648 email: father.terry@btclick.com
BIRMINGHAM St Agatha, Stratford Road, Sparkbrook (B11
1QT) “If it is worth believing in, it is worth travelling for” Sunday Mass CARDIFF near rail, bus, Millennium Stadium, city centre and Bay
11am. Contact Fr.John Luﬀ 0121 449 2790
Daily Mass St Mary, Bute Street Sunday: Solemn Mass 11am;
www.saintagathas.org.uk
Parish Priest Fr.Dean Atkins SSC 029 2048 7777
BISHOP AUCKLAND St Helen Auckland, Manor Road,
West Auckland Medieval church. A Parish of the Society of S.Wilfrid and S.Hilda. Sunday: Sung Mass 10am, Evensong and Benediction 6pm. Weekday Mass: Mon 7pm, Tues, Thur, Fri, Sat
9.30am, Wed 10am, Rosary Mon 6.30pm. Parish Priest: Canon
Robert McTeer SSC 01388 604152 www.sthelenschurch.co.uk
BLACKPOOL St Stephen on the Cliﬀs, Holmfield Road,
North Shore A SWSH Registered Parish. Vicar: Canon Andrew Sage
SSC. Sundays: Said Mass 9am, Solemn Mass (Traditional Language) 10.30am, Evening Service 6pm; easy access and loop. Tel:
01253 351484 www.ststephenblackpool.co.uk

www.stmaryscf10.co.uk

CHARD The Good Shepherd, Furnham. Under the Episcopal care of the Bishop of Ebbsfleet. Sunday: Sung Mass 9.45am,
Solemn Evensong and Benediction (3rd Sunday only) 6pm.
Weekday Masses: Tues 10am, Wed 6.30pm (with Healing and
Reconciliation on the 4th Wed of the month). Contact: Fr Jeﬀ
Williams 01460 419527 www.churchofthegoodshepherd-

HALIFAX St Paul, King Cross: Queens Road, HX1 3NU. An inclusive resolution parish receiving sacramental provision from the
Bishop of Wakefield. Sunday: 10.30 Solemn Mass; 16.30 (Winter)/18.30 (BST) Evening Prayer Last Sunday: 18.30 Evensong
with Benediction (Occasionally Choral) Monday: 12.00 Mass Friday: 10.30 Mass Parish Priest: Fr Kevin Barnard 01422 360740

chard.weebly.com

www.stpaulskingcross.co.uk

www.forwardinfaithlincs.org.uk/stnicholasboston.html

p.r.murray@durham.anglican.org

BOURNEMOUTH St Ambrose, West Cliﬀ Road, BH4 8BE.
A Parish under the patronage of Ss. Wilfrid & Hilda. Sunday: 8am
Low Mass BCP, 10am Sung Mass Traditional Ceremonial (CW),
4pm Choral Evensong, 2nd Sunday of the month Choral Evensong with Benediction. Parish Priest Fr Adrian Pearce SSC 01202
911569; Parish oﬃce 01202 766772. Email:

COLCHESTER St.Barnabas Church, Abbott's Road, Old
Heath, (Society/ FiF). Sunday Mass 10am (Sung). Monday 6pm,
Tuesday 10am, Thursday 7pm, Holy Days 7.30pm. Check website
for other daily services

afpear2@gmail.com

fathercap@hotmail.com

BOURNEMOUTH St Katharine, Church Road, Southbourne,
BH6 4AS.Resolutions passed under the House of Bishops Declaration.. Sung Mass at 1030am on Sunday. Said Mass every
Wednesday at 10am. Parish Priest: Fr Kevin Cable Obl.OSB,
(FiF/Society Priest). fr.kevin@btopenworld.com or Tel: 01202
460005

CROYDON S Michael & All Angels, Poplar Walk. Aﬃliated
with SSWSH. Sunday: Low Mass 8.00am, Family Mass
9.30am, Solemn Mass 11.00am, Evensong & Benediction
3.30pm (1st & 3rd Sunday). Daily Mass Mon – Fri 12.30pm, also
Wed 7.30am. Sat 11.00am. Vicar Fr Tim Pike CMP 02086869343,
Curate Fr Philip Kennedy 02036094184. Website, with full details: stmichaelscroydon.com

BRADFORD St Chad, Toller Lane (B6144, 1 mile from city
centre). Society Parish. Sunday services: Solemn Mass 10.45am,
Evensong 6.30pm. Weekday Mass Wednesday 7.30pm. English
Missal/BCP. For all other services and information during the Interregnum please see our website
www.saintchadtollerlane.org.uk

BRIGHTON wAGNER GROUP The Annunciation
(11am) Fr.Anthony Murley 01273 681341. St Barthlomew’s
(11am) Parish Oﬃce 01273 620491. St Martin’s (10am) Fr
Trevor Buxton 01273 604687. St Michael’s (10.30am) Fr.Robert
Norbury 01 273 727362. St Paul’s (11am) Fr.Robert Norbury 01
273 727362. (Sunday Principal Mass times in brackets.)
BRISTOL Ebbsfleet parishes All Hallows, Easton BS5
0HH. Holy Nativity, Knowle BS4 2AG. Sunday Mass 10:00 a.m.
(both Churches), Weekday masses: Tuesday 7:15 p.m & Wednesday 10:00 a.m.(All Hallows), Friday 10:30 a.m. (Holy Nativity).
Contacts:Fr Jones Mutemwakwenda 01179551804, www.allhallowseaston.org Father Steven Hawkins SSC. 07834 462 054

FOLKESTONE Kent, St Peter on the East Cliﬀ A Society
Parish under the episcopal care of the Bishop of Richborough.
Sunday: 8am Low Mass, 10.30am Solemn Mass. Evensong 6pm.
Weekdays - Low Mass: Tues 7pm, Thur 12 noon.
http://stpetersfolk.church e-mail: stpetersfolk@yahoo.co.uk
GRIMSBY St Augustine, Legsby Avenue Lovely Grade II
Church by Sir Charles Nicholson. A Forward in Faith Parish under
Bishop of Richborough. Sunday: Parish Mass 9.30am, Solemn
Evensong and Benediction 6pm (First Sunday). Weekday Mass:
Mon 7.00pm, Wed 9.30am, Sat 9.30am. Parish Priest: Fr.Martin
07736 711360

CHESTERFIELD St Paul, Hasland, Derbyshire Sunday: Sung
Mass 9.45am (Family Mass 1st Sunday), Evening Prayer 3.30pm.
Masses: Tues 7.15pm (Benediction last Tues of month), Sat
8.30am. St James, Temple Normanton, Chesterfield, DerBOSTON LINCOLNSHIRE St Nicholas, Skirbeck Boston’s byshire Sunday: Parish Mass 11.30am, Thur: Mass 7.15pm.
oldest Parish Church. A Society and Forward in Faith Parish under Churchwardens 01246855245. 0124685552
the Episcopal care of the Bishop of Richborough. Sunday. Low
Mass 8am (1st and 3rd), Sung Mass 9.30am. Daily Mass, oﬃces, CHOPwELL Saint John the Evangelist NE17 7AN A Society
benediction and confessions as displayed on notice boards. Rec- Parish ABC. Sunday - Sung Mass 10am. Daily Oﬃce & Mass as
tor: Fr Paul Noble SSC 01205 362734
displayed. Parish Priest: Fr Paul R Murray SSC 01207 561248

BOwBURN, Durham Christ the King, DH6 5DS; A
parish of the Society, under the care of the Bishop of Beverley.
Durham City's 'Forward in Faith' parish. Sunday: 11am Sung
Mass and Sunday School; Weekday Mass: Wed 9.30am, Fri
6.30pm; Evening Prayer and Benediction 5.30pm last Saturday of
month; Parish Priest: Fr John Livesley SSC 01388 814817

land@btinternet.com
www.ellandoccasionals.blogspot.co.uk

www.stbarnabasoldheath.wordpress.com

Vicar Father Richard Tillbrook, SSC. 01206 797481

DEVIZES St Peter’s, Bath Road, Devizes,Wiltshire Society of
St.Wilfrid and St.Hilda parish under the episcopal care of the
Bishop of Ebbsfleet. Sunday: 8am BCP Low Mass; 10am Sung
Mass. Wednesdays - 7pm Low Mass. On major festivals & Saints'
Days - times vary. Contact Fr. Vincent Perricone 01380 501481
DONCASTER St Wilfrid’s, Cantley DN4 6QR A beautiful and
historically significant church with much Comper restoration. A
Society Parish under the Episcopal care of the Bishop of Beverley.
Modern catholic worship with a friendly atmosphere. Sunday:
8am Mass and 10am Parish Mass. Wednesday: 9.30am Mass (followed by coﬀee morning). Friday: 8pm Mass. Saturday 9.30am
Mass. Visitors very welcome. Contact: Fr. Andrew Howard ssc.
(01302) 285316, mob. 0774 0932758
fatherahoward@gmail.com

DONCASTER Benefice of Edlington S John the Baptist
with Hexthorpe S Jude, Sung Mass Sundays 9.00am
Edlington and 11.00am Hexthorpe, 7pm on Weekday Solemnities, Confessions Edlington 6.45pm Wed and Hexthorpe
7.30pm Fri or by appointment. Normal Weekday Masses: Tues
Edlington 9.30am, Wed Hexthorpe 9.30am, Thurs Edlington
7pm, Fri Hexthorpe 7pm. Divine Oﬃce recited each day
(7.30am and 6.30pm Edlington) (8am and 5pm Hexthorpe).
Other occasions see noticeboards.
Contact: Fr Stephen Edmonds SSC - 01709858358 fr.s.ed-

fr.stevenhawkins@googlemail.com www.holynativity.org.uk

monds@gmail.com

BROMLEY St George's Church, Bickley Sunday - 8.00am
Low Mass, 10.30am Sung Mass. Daily Mass - Tuesday 9.30am,
Wednesday 9.30am, Holy Hour, 10am Mass Friday 9.30am, Sat-

EASTBOURNE St Saviour’s A Society Parish. Sunday: Low
Mass 8am, Solemn Mass10.30am. Daily Mass and Oﬃce. Details
and information during Interregnum contact John Vernon,
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HARTLEPOOL St Oswald’s, BroughamTerrace. A Society
Parish under the episcopal care of the Bishop of Beverly. Sunday:
Sung Mass 9.30am. Daily Mass, Oﬃces and Confessions as displayed. Parish Priest: Fr Graeme Buttery SSC 01429 273201
HEMEL HEMPSTEAD St Francis of Assisi, Hammerfield,
Glenview Road, HP1 1TD. Under the episcopal care of the Bishop of
Richborough. Sunday Sung Mass at 10am. Solemn Evensong and
Benediction at 6.30pm (4th Sunday). Traditional rite and ceremonial sung to Merbecke. Vicar: Fr.Michael Macey, 01 442
247503 e-mail: vicar@stjohnsboxmoor.org.uk
HEMPTON Holy Trinity (near Fakenham, Norfolk). A Society
Parish. The Church on the Green. Visit us on the way to Walsingham. Mass on Sundays and Wednesdays at 10am. Linked to the
Shrine of OLW. Contact Fr.John Burgess on 01 328 863410
KINGSTON-upon-THAMES St Luke, Gibbon Road (short
walk from Kingston railway station) Sunday: Low Mass (English
Missal) 8am, Sung Mass (Western Rite) 10.30am, Evensong and
Benediction 5pm. 3rd Sunday each month: Teddy Bears Service
for pre-schoolers 9.30am. Wed, 7pm Exposition, 8pm Mass. First
Sat of the month, 11.15am Mass of Our Lady of Walsingham. For
further information phone Fr Martin Hislop: Parish Oﬃce 020
8974 8079 www.stlukeskingston.co.uk
LIVERPOOL St Agnes and St Pancras, Toxteth Park (A Society Parish under the Episcopal care of the Bishop of Beverley)
Sunday: Parish Mass 10am; Daily Mass. Sunday School. Glorious J
L Pearson Church, with modern catholic worship, good music
and friendly atmosphere. Contact: Fr.Derek Lloyd CMP. 0151 733
1742 www.stagnes.org.uk
LONDON E1w St Peter’s, London Docks A registered parish
of the Society of S. Wilfred & S. Hilda. Nearest station is Wapping
(Overground). Buses: D3 or 100. Sunday 8am Mass. 10am
Solemn Mass Daily Mass and Oﬃces. Contact: Fr Jonathan
Beswick SSC 0207 481 2985, Fr Robert Ladds SSC 0207 488
3864 www.stpeterslondondocks.org.uk
LONDON EC3 St Magnus the Martyr, LowerThames Street
(nearestTube: Monument or Bank) A Society Parish Under the Episcopal Care of the Bishop of Fulham. Mass: Sunday 11am, refreshments following, Tues, Wed, Thur and Fri 12.30. Visitors very
welcome. www.stmagnusmartyr.org.uk Fr Philip Warner
rector@ stmagnusmartyr.org.uk

LONDON N21 Holy Trinity, Winchmore Hill. A modern
catholic parish under the Bishop of Fulham. Every Sunday: Said
Mass 9.00am and Sung Mass10.30am with Junior Church. Weekdays: Tues to Fri 12 noon Angelus and Mass. Saturday Mass
10am. For the Sacrament of Reconcilliation and other enquires
contact Fr Richard Bolton at rdeb2010@btinternet.com or
phone 0208 364 1583
LONDON Nw3 All Hallows Gospel Oak, Hampstead,
NW3 2LD A Society Parish under the Bishop of Fulham SParish
Mass each Sunday at 10am. For further details: Prebendary
David Houlding SSC
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Lead
Story

How to be Apostolic
Martin Warner offers a guide to living in the modern world

A

s we in Britain review the uncertainties of our position in Europe, there is little evidence that any political party at home or indeed abroad has the
manifesto for a confident and hopeful future. Adrian Pabst,
head of the School of Politics and International Relations at
the University of Kent, has written about what a politics of
hope might look like. He maintains that this alternative politics ‘rejects both shallow optimism about progress and deep
pessimism about human nature. It connects questions about
what it means to be human with questions about what constitutes the good life... Reasonable hope for a better future has
to be anchored in ways of life that involve a sense of sacrifice
and contribution to the common good.’ These statements reverberate with vision and meaning that is central to catholic
Christianity. Pabst echoes a strand of Papal teaching that goes
back to the promulgation in 1892 by Pope Leo XIII of the Encyclical letter, Rerum Novarum (‘Of new things’). That letter
broke new ground by addressing the nature of human labour,
working conditions and pay as legitimate concerns for the
church.

The recent canonization of Pope St Paul VI
gives us an opportunity to celebrate his
vision for renewed attention to the church’s
understanding of human progress and the
common good.
The recent canonization of Pope St Paul VI gives us an opportunity to celebrate his vision for renewed attention to the
church’s understanding of human progress and the common
good, and the response of the Second Vatican Council to new
social contexts and questions. For Pope Paul, interaction between the church and the world had to take account of the engagement and experience of the layperson who participates by
virtue of baptism in the use of the divine gifts of the royal
priesthood. This is described as apostolic life because it is derived from the character of the life shared by the apostles of
Jesus Christ (Acts 2.41–42).
As Cardinal Montini, and Archbishop of Milan, Pope
Paul addressed the Second World Congress of the Lay Apostolate in Rome in October 1957. He declared that ‘the secret
of the apostolate is to know how to love.’ His address went on
to outline a balance that characterized so much of his teaching
and pontificate. He spoke of the Church as displaying two aspects of its identity that must be held together. These aspects
are the stability of the rock, and the aspect of movement,
transmission, projection in time and space, expansion, dynamism, and hope which looks to a final end.
As Christians we live in a context that continues to challenge us with demands that are unpredictable and immediate.
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How do we continue to hold together the stability seen in our
conviction that ‘God was in Christ reconciling the world to
himself ’ (2 Cor. 5.19), and the dynamism and hope that are
characteristic of a living body, the body of Christ?
Much of what we hear in the Church of England today
can sound as though we have lost touch with our rock—faith
in Jesus Christ—and the secret of the apostolate he untrusted
to us, which is the vocation to love. The tone of the discourse
is often pragmatic, results-driven, and finance-led. Vocation
is categorized more easily by training than by the virtue of love.
This is not intrinsically wrong or bad, but nor is it particularly
inspiring or distinctive as an alternative to so many other corporate narratives in today’s market place. At a packed and uplifting Christian convention that I recently attended, we were
given five principles for growing our church congregations.
These principles were to clarify the message, connect before
you correct, exercise brutal honesty, make passion your pursuit, and walk in community.
These are all good things, but they somehow lacked explicit reference to scripture or a dimension that is wider than
any corporate strapline. In the context of a gathering of Christians, the unspoken reference to the mystery of God revealed
in Jesus Christ was presumed and taken for granted. Presuming what others know and believe is a risk we have taken too
often. For the parish priest and pastor it can result in the development of congregational ignorance about the Bible, prayer,
and the Christian disciplines of giving, hospitality, repentance
and confession.
Writing autobiographically about his life as a liberally
minded Anglican, Alec Vidler noted the reluctance of reasonable-minded people to accept the truth that we are not put
right by what we do for ourselves, but by what God has already
done for us. Reflecting on this reluctance as a symptom of a
particular kind of twentieth century liberalism, Vidler quotes
the description of it by a Belgian Jesuit friend of his: ‘They
spoke no longer of redemption but of civilisation; no longer of
salvation but of culture; no longer of sin but of ignorance; no
longer of heaven but of progress... Suffering was only a false
note. One contrived to reduce it, or—who knows?—perhaps
one day to eliminate it scientifically.’
Vidler wanted an expression of Christian faith that had
retained its foundation on the rock of Jesus Christ and would
not trade in the transience of culture for the eternity of salvation. But at the same time he wanted to inhabit the culture of
his day insofar as it would be capable of conveying the meaning
of faith that is revealed, given, a mystery—in short, sacramental. He wanted to understand ‘liberal’ as the antithesis of bigotry, not the denial of what is conservative.
In seeking an authentic life as catholic Christians in the
Church of England, the writing of Pope St Paul VI and his subsequent papal interpreters can inspire and encourage our sense
of shared apostolic calling. First, attention to this teaching will

remind us that the Roman Catholic Church is not an alien denomination. It is where our Church of England roots lie (literally, in the seriously extensive Vatican Archives that narrate
our history and theirs.) Secondly, a striking characteristic of
papal teaching and the documents of the Second Vatican
Council is their consistent reference to holy scripture as the
revealed word of God, and an awareness of how the scriptures
have been read and interpreted throughout Christian history.
Thirdly, Pope Paul was himself shaped alongside those who
shaped the Second Vatican Council. He was witness and agent
of the work of the Holy Spirit, called to embrace change in
order to remain authentic in the tradition. Canonized alongside St Oscar Romero, Pope Paul was also called to understand
martyrdom and sacrifice as marks of the Church’s authenticity.
Fourthly, his Encyclical letter of 1962 on human progress, Populorum progressio, has informed and influenced many commentators on Christian social teaching. Pope Benedict XVI’s
Encyclical letter, Caritas in Veritate (‘Charity in truth’) marked
the fortieth anniversary of Pope Paul’s work and noted its two
essential points: all that the church is and does is instrumental
in ‘promoting integral human development,’ and ‘authentic
human development concerns the whole of the person in
every single dimension.’

As catholics in the Church of England we
seek to witness to a greater, richer life that
is characterised by being complete, whole,
and sustained.
As catholics in the Church of England we seek to witness
to a greater, richer life that is characterized by being complete,
whole, and sustained. Catholicity has an origin in the New
Testament as the fullness of God that dwells in Jesus Christ
and is the source of our reconciliation (Col. 1.19–20). It is a
quality of experience, not the name of a club. This fullness is
what sustains our sacramental, devotional and active life as
Christians. It is the source of a renewed confidence in the nature of creation as God’s work, the accountability we bear for
its care, and the way we articulate our steadfast belief in its redemption as God’s work, not ours. Let us not allow ourselves
to be disengaged from the world, and let us also test and subvert its distortions and capacity for personal and social destruction.
By way of conclusion, the quotations that follow from two
modern Popes, Paul and Benedict, indicate how catholic
Christians are to live an authentic apostolic life in the modern
world. Writing in 1999, as Cardinal Ratzinger, Pope Benedict
reflected on the nature of liturgy as a profound, divinely ordered drama in which human beings learn to recognize their
true identity and how to order society in truth and justice. In
his reflections on the exodus of Israel from slavery in Egypt he
writes: ‘The only goal of the Exodus is shown to be worship,
which can only take place according to God’s measure and
therefore eludes that game of politics... We must not forget
that there is an essential connection between the three orders

of worship, law, and ethics. When morality and law to not originate in a God-ward perspective, they degrade man.’
By locating these reflections in the context of the Passover
and Exodus, Pope Benedict is taking us to the heart of the Eucharist as the expression of worship that has Jesus Christ as its
eternal celebrant in a divine drama that reveals heaven on
earth, eternity in time. Standing firm on this rock, and shaped
by the rehearsal of this drama as the rhythm of our life, we
must also turn outwards, to locate hope and joy in our society,
to find and nurture new vocations to the Christian life, and to
be humble, persistent and loving agents of Jesus Christ.
Pope Paul’s appeal to engage with the unfolding of God’s
mission of love and salvation in this present age is the rousing
conclusion to his address at the Lay Apostolate Congress mentioned above, when he said this: ‘Let us love those near and
those afar; love our own country and those of others; love our
friends and our enemies; love Catholics, schismatics, Protestants, Anglicans [my italics], the indifferent; love Moslems, pagans, atheists; love members of all social classes, particularly
those most in need of help and support; love children; love the
old, the poor and the sick; love those who deride or despise us,
obstruct or persecute us; love those who deserve love and
those who do not; love our adversaries—we want no man as
our enemy; love our own times, our modern civilization, techniques, art, sport, our world. Let us love and try to esteem, appreciate, serve it and suffer for it. Let us love it with the heart
of Christ.’
Here is a charter for our engagement as catholics in the
Church of England today. It flows from our conviction that in
a world described by the poet Gerard Manley Hopkins as
‘bleared and smeared’ with its own noise, and damaged by the
‘smudge’ of human misuse, the ‘dearest freshness deep down
things’ of the Holy Spirit, God’s mark of making in us, is never
spent. ND
The Right Reverend Martin Warner is the Bishop of Chichester.

Opportunities to engage with traditionalists in the
Church of Sweden
Carmelite Spirituality
Quiet Days with St Teresa of Avila and St John of the Cross
for priests and lay people
Bishop Norman Banks, Bishop of Richborough
Christian’s Acre, Trelleborg, Sweden, 11-13 March 2019
£150 in a shared room, £190 in a single room

On Priesthood
Bonds of Friendship: Days of Fellowship for Priests
Bishop Norman Banks, Bishop of Richborough
Christian’s Acre, Trelleborg. Sweden, 23-25 September 2019
£150 in a shared room, £190 in a single room
Bookings to Sr Gerd: tedeum@telia.com
www.tedeum.se

Christian’s Acre is set in beautiful countryside
in Southern Sweden.
An hour’s easy journey by train from Copenhagen Airport
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The Need for Distinctive Deacons
Ben Bradshaw considers the diaconate

F

or nearly 2000 years theologians have been defining the
ministry of deacons, specifically trying to describe the
unique differences between the role of a deacon and
that of a priest. This has been a great gift to the church as it
has enabled the ministry of deacons to be developed and to
flourish into a number of different areas: deacon as humble
servant, deacon as missionary to the poor and marginalised,
deacon proclaiming the Gospel, deacon as bridge-builder, deacon as bishop’s assistant. Yet despite being blessed with a variety of traditions and studies on the diaconate, large parts of
the Church of England continue to struggle to fully understand or embrace the ministry of deacons.
In his ground-breaking book Diakonia: Reinterpreting the
Ancient Sources (2009), John Collins suggests that in the early
church a deacon was not simply seen as a humble servant, but
rather as a ‘commissioned agent’ ready to perform a duty on
behalf of the bishop. To begin with the church commissioned
deacons to serve as the bishop’s assistants and administrators.
Deacons made up his staff team, as opposed to priests who
would represent the bishop in churches with delegated episcopal authority; deacons worked for the bishop, priests represented him.

Large parts of the Church of England
continue to struggle to fully understand
or embrace the ministry of deacons.
Saint Ignatius of Antioch, writing to the Magnesians less
than 70 years after Christ’s death, provides evidence and a
helpful insight into the different relationships: ‘take care to do
all things in harmony with God, with the bishop presiding in
the place of God, and with the presbyters in the place of the
council of the apostles, and with the deacons, who are most
dear to me, entrusted with the business of Jesus Christ.’
The bishop, as the head of a diocese, takes the central role
in the leadership and mission of the church. To support the
bishop in this vast ministry he ordains priests to represent him
to congregations and to share in the cure of souls. Deacons
have a different relationship to the bishop as they do not represent him and they do not share in the cure of souls. Rather,
a deacon works for the bishop and this important difference
can be evidenced most clearly in two ways. The first indication
is found at a diaconal ordination, specifically in the fact that
the bishop ordains deacons alone, unlike at the ordination of
priests when clergy colleagues assist. This important difference
symbolises the personal relationship that a deacon shares with
a bishop. The second indication is in the title of the senior clergymen that the bishop appoints to support him in his mission
and oversight of the diocese; these senior clergy are of course
called archdeacons.
From the earliest days of the church it was the deacons
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who supported bishops in the work and administration of the
church. Priests would be with their congregations and it was
left to the deacons to serve and assist the bishop. Indeed, it was
only in 1662 that canon law was changed to stipulate that all
archdeacons must be priests.
It is regrettable that many in the Church of England have
forgotten the historical relationship between a deacon and a
bishop. I am grateful that I am able to serve my diaconal ministry in my work as the chaplain to the Bishop of Sodor and
Man. It is, however, a great shame that I am currently the only
deacon serving as chaplain to a diocesan bishop. How wonderful and appropriate it would be if more bishops were to appoint deacons to serve as their chaplains. Such a move would
breathe new life into the diaconate and would bring the church
back into line with the traditional understanding and deployment of deacons. The only way that more deacons would be
able to serve as bishop’s chaplains is if there was a change in
the selection process. Unfortunately the majority of bishops
continue to stipulate that candidates applying for a post of
bishop’s chaplain must be priests, but why?
My ministry as chaplain to a bishop is one of service and
support. As chaplain, I support and assist the bishop to carry
out his important ministry throughout the diocese. Deacons,
like bishop’s chaplains, need to be content to work behind the
scenes, facilitating the public ministry of the bishop in a quiet
and unobtrusive way. A bishop’s chaplain does not just offer
administrative support, although that is of course an important part of the job; chaplains also offer spiritual support by
praying the Daily Office with their bishop. Chaplains also provide liturgical support for bishops, not just at major occasions
but also on a week-by-week basis when the bishop visits different churches to celebrate the Mass. As a deacon and a
bishop’s chaplain, I quite appropriately assist the bishop every
Sunday by fulfilling my liturgical diaconal duties.
Every aspect of my work as a bishop’s chaplain is diaconal
in its nature, which makes it all the more surprising and a little
disappointing that the majority of bishops fail to consider appointing a deacon to serve as their chaplain. Of course, those
who are ordained as priests forever remain deacons and can
without question fulfil the role of a bishop’s chaplain. I would,
however, suggest that it is challenging to live out and fulfil a
priestly ministry when serving as a bishop’s chaplain. The distinctly priestly responsibilities are not required; there is no
cure of souls, no flock of which to be shepherd, and no congregation to administer the sacraments.
So far I have focussed on just one specific area of diaconal
ministry, that of the deacon serving the bishop. There are of
course many other distinctly diaconal ministries that have developed and evolved throughout the life of the church. These
can be summarized as the diaconal commission to work as
missionaries in the world, to proclaim the Gospel to those outside the life of the church, reaching out to the poor and marginalized, and bridging the gap between the church and the

world. The deacon can provide such a ministry as their very
orders free them from many of the responsibilities that are required of priests.
It would be brilliant if the church could offer a renewed
vision that included supporting and discerning more vocations
to the diaconate. I suggest that for this to happen a number of
changes are required. For a start, bishops, dioceses and parishes
need to be much more open to the idea of appointing deacons
to appropriate stipendiary positions.
It is not just in the appointment of bishops’ chaplains that
deacons are normally overlooked, but also in numerous other
stipendiary roles. For example, advertisements for diocesan
director of ordinands often stipulate that any potential candidate must be a priest, yet a deacon could equally serve in that
role. The work of seeking out, developing and supporting candidates for various forms of ministry falls within the boundaries of diaconal ministry. Such an appointment would also fit
well with the tradition of deacons serving on bishop’s staff
teams.
A recent edition of the Church Times listed three vacancies
for residentiary canons, but sadly none were open to deacons.
This is despite the fact that Canon C21 clearly states that deacons can be appointed as residentiary canons once they have
been ordained for six years. One could argue that every cathedral should have a resident deacon to enable the important
and distinctively diaconal ministry to flourish in the life, work
and mission of a cathedral. Perhaps the strict requirement for
a priest is about easing the pressures on the Mass rota? However, by automatically excluding deacons we risk failing to seriously acknowledge and appreciate the threefold order of
ministry that we have been entrusted with.
The most regrettable exclusion of deacons in the recent
history of the church has been in the modern-day development of new pioneer ministries. The majority of stipendiary
positions are only open to priests, yet the job description nearly
always describes the work that the church has historically
commissioned deacons to do. Deacons are the original pioneer
ministers! Deacons from the earliest times have been tasked
with reaching out to those members of society with whom the
church has struggled to connect, becoming a bridge between
the church and community. Deacons have the freedom to engage with those on the margins of the world as they are released from the demanding requirements of leading a parish;
they are set loose to proclaim the Gospel in new places to new
people.

The bishop ordains deacons alone; this
symbolises the personal relationship that
a deacon shares with a bishop.
If we are to attract younger candidates into a renewed distinctive diaconate then the church needs to welcome them
into its life and mission. It is an unfortunate reality that the
vast majority of deacons are forced to find a fulfilment of their
ministry through secular employment as chaplains in schools,
prisons or hospitals. How have we reached a position where

the NHS is more supportive of diaconal ministry than the
Church of Christ? A lack of opportunities to minister and
serve the church undoubtedly steers candidates towards ordination to the priesthood when perhaps their gifts and talents
would be better served as deacons; such a consideration is
rarely explored.

Deacons are the original pioneer ministers,
tasked with reaching out to those with
whom the church has struggled to connect.
One way in which all Christians can help to encourage and
establish a new and younger generation of distinctive deacons
is for us to concentrate our conversations around the ministry
that a deacon can do, rather than defining diaconal ministry
by what they cannot do. We must also make sure that we do
not copy the mistake that Thomas Cranmer made, by labelling
the diaconate as an ‘inferior office.’ Priests do not hold a superior vocation to deacons; all vocations, whilst different, are always equal, whether lay or ordained. The church, however,
must not use any renewed diaconate as a way to save money
by reducing the level of training a deacon needs compared to
a priest; deacons, just like priests, are ordained into holy orders
and should be formed and training accordingly. We can also
help to shape the future of the diaconate by refining the language that we use. It is unfortunate that there is pressure to
put a word in front of ‘deacon’ to define the ministry. There is
and can only ever be one diaconate; it makes absolutely no difference if a deacon hopes to be ordained into the priesthood
or not.
Whilst there remains a demand to differentiate between
those deacons who hope to be ordained priest and those who
do not, I would suggest that the best phrase to use is ‘distinctive
deacon’. Previously the church has used ‘permanent deacon’
which is unhelpful, not simply because only God can know
what is permanent, but also because every priest remains a
permanent deacon! The worst phrase that we can use for a potential priest ordained into diaconal orders is ‘transitional deacon’ which by its very implication reduces the diaconate to
little more than a priestly apprenticeship.
In conclusion, for the church to foster an environment
that would enable a renewed diaconate it first needs to open
up more stipendiary positions to deacons. To do so would be
to follow the structures and teaching of the early church. As
Christians we can also play our part by speaking positively of
diaconal ministry and focusing on the many distinctive gifts
that deacons can offer. Most importantly we can pray for an
increase in vocations to the diaconate, and pray also that the
Church of Christ will fully embrace the three-fold historic
ministry that has been passed on from the apostles: deacons,
priests and bishops. ND
The Reverend Ben Bradshaw is a deacon
and chaplain to the Bishop of Sodor and Man
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Vacancies in Society Parishes:
Advice from Forward in Faith
Paul Benfield introduces Forward in Faith’s new advice booklet

F

orward in Faith’s new booklet Vacancies in Society
Parishes: Advice from Forward in Faith has been read and
commented on by a range of people including three
barristers (male and female), three archdeacons (male and female), the Council of Forward in Faith and the Council of
Bishops of The Society. Improvements were made as a result
of their comments. Although prepared principally for Society
parishes, it may be useful to other parishes.
Do read the booklet now, even before you are expecting a
vacancy in your parish. Though you may think your priest is
new and settled, things can happen unexpectedly. He may suddenly be asked to take on some new position. He may become Who is responsible for arranging ministry during the vacancy?
ill and have to retire. He may even die. So we never know when Who can officiate? Chapter 2 answers those questions.
Does the resolution under the House of Bishops’ Declaraa vacancy might arise.
The first chapter deals with matters before a vacancy tion have to be voted on again during a vacancy? No: it ought
arises. Forward in Faith has always encouraged its parishes to be reviewed from time to time but that does not need a full
people and clergy to play as full a part as possible in deanery vote. Chapter 3 explains what needs to happen concerning the
and diocesan matters. But since the coming into force of new resolution and what to do if an area dean, archdeacon, bishop
legislation this year this has become even more important. If or other person starts trying to put pressure on the parish to
your diocese requires deaneries to produce deanery plans (and rescind the resolution.
The following chapters take the reader through the
not all dioceses do), you must engage with the process of producing that deanery plan. You must argue strongly and cour- process for appointing an incumbent. They deal with the imteously for proper provision for your parish in accordance with portant Section 11 meeting under the Patronage (Benefices)
the Five Guiding Principles and the House of Bishops’ Decla- Measure 1986, which is the legislation which governs the apration. This is because where there is a deanery plan there is a pointment of a new incumbent. At that Section 11 meeting
presumption in favour of that plan when formal proposals for important things must happen such as the choice of represenpastoral re-organization come to be considered by the Church tatives to represent the parish in the process. The churchwarCommissioners and others. In other words, it may be very dif- dens may not necessarily be the right people for this role. They
ficult argue against the proposals in the plan if it was voted on may be excellent at doing all the practical things necessary to
unanimously by the members of the Deanery Synod because keep the parish running during the vacancy, but they may not
no-one from your parish bothered to attend the meetings the best people to interview prospective priests.
The PCC will have to prepare the parish profile giving a
when it was discussed.
picture
of the life of the parish and the challenges and opporThis raises the question as to whether your deanery synod
representatives are the right people to attend and explain our tunities which lie ahead. Work on that can start as soon as you
position. Sometimes clergy have told people that they need not know a vacancy will arise. Of course, if you have some sort of
vision or mission action plan that
bother to go to Deanery Synod –
they are only members so that they You must engage with the process may well be a useful starting point.
It is sometimes said that the apcan vote in General Synod elections.
of preparing the deanery plan.
pointment process for an incumbent
Nowadays, that will simply not do.
is rather like a three-legged stool,
So who are your deanery synod representatives? Are all your places filled.? Will they be good ad- with the three legs being the patron, the bishop and the parish
representatives. All must agree to an appointment (if the
vocates for your parish?
bishop
is also the patron then there are only two legs, as it
Just as your deanery synod representatives must be the
right people, so must the other parish officers who will be par- were). But it is important that all parties remember what role
ticularly involved with the vacancy process. Is your lay chair- they occupy in the process. Quite often there will be an interman a person with the appropriate attributes, skills and view panel consisting of the patron, the bishop, the area dean,
confidence to chair complex meetings at which the patron and the archdeacon, the parish representatives and others. If that
happens, it is not just a case of adding up the votes for each
the bishop or their representatives may be present?
The booklet goes on to guide the reader through the va- candidate and the one with the most votes being offered the
cancy process and answer the questions that are likely to arise. position. Each of the three legs of the stool remain, with their
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roles and responsibilities. So the patron must be happy to pres- So you need to ask yourself if your churchwardens are the
ent the candidate, the bishop must be happy to accept the can- right people to engage with this process. Will they be strong
didate, and – most important – each of the parish enough to express reservations about an unsuitable priest and
representatives individually must be
explain why they do not think him to
happy to accept the candidate. Just Legally the bishop can appoint as be appropriate?
one parish representative may veto a
The booklet concludes with a useful
priest in charge who he likes.
candidate, even if everyone else on
Questions and Answers section dealthe interview panel is happy to aping with the sort of questions which
point him.
may well arise. Then there is a glossary of technical terms
In chapter 8 there is guidance and advice about what which those unfamiliar with ecclesiastical law may find helpshould happen if there is the possibility of pastoral re-organi- ful. What is a plurality? Who is the Ordinary? Who are the
zation and so the bishop suspends the right to present an in- Sequestrators and what do they do? These and many more
cumbent and intends to appoint a priest in charge.
terms are defined clearly.
It will not always be appropriate to resist suspension.
At the very end of the booklet are set out the Five Guiding
There may be a need for pastoral re-organization. There may Principles from the House of Bishops’ Declaration on the Minbe a need to replace the parsonage house. Parishes must engage istry of Bishops and Priests, where we are reminded that those
with the discussions constructively and realistically. But while who, on the grounds of theological conviction, are unable to
it may be accepted that there needs to be pastoral re-organi- receive the ministry of women as bishops or priests continue
zation, that does not necessarily mean that the solution pro- to be within the spectrum of teaching and tradition of the Anposed is the best one for the parish, and the PCC may wish to glican Communion, and the Church of England remains comsuggest a different way of addressing the problems that the mitted to enabling them to flourish within its life and
bishop has identified.
structures. This is something that may need to be emphasised
If a priest in charge is to be appointed, then the legal very strongly in the vacancy process. ND
processes for appointing a rector or vicar do not apply. In some
dioceses the procedure for the appointment of an incumbent Fr Paul Benfield is the Registrar of the Diocese of Blackburn. He is
is mirrored in the appointment of the priest in charge, with also Chairman of the Catholic Group in General Synod and a
patron and parish representatives involved. But legally the member of the Executive Committee of Forward in Faith. He gave
bishop can appoint as priest in charge who he likes, and he only this address at the 2018 National Assembly. The text of the vacanhas to consult the churchwardens. They do not have a veto. cies booklet is available at www.forwardinfaith.com/Advice.php
From Advent all the way through until
Candlemas, our liturgy is enriched by carols. In the shopping frenzy Christmas carols are spewed out in shopping centres to
such an extent they become ‘white noise.’
Carols are a very rich and beautiful fountain of prayer and now is a time to draw
them into the intimacy of our private
prayer and meditation. Carols in their unparalleled marriage of words and music,
sounding such depths of memory and
emotion, can open up depths of heart
and mind. Carols are a source of joy.
Carols are a jewel in our crown of spiritual patrimony. Some have origins in the
early church, whilst others have their beginnings in the folk songs of many nations. Carols are truly catholic. I often use
carols in my own prayer and have encouraged others to do the same. Sometimes I
direct penitents to the words of a carol as
a penance. Many carols are lodged deep
in the memory and enable an approach
to prayer that can be part of any place
and any moment
Christmas carols can, in the simplest
language, express the most profound doctrines of our faith and invite us to dwell
in them with love and reverence. Take, for
example, lines from ‘O Little Town of
Bethlehem’:

Ghostly
Counsel

Christmas carols
Andy Hawes
‘No ear may hear his coming;
but in this world of sin,
where meek souls with receive him,
still
the dear Christ enters in.
O holy Child of Bethlehem,
Descend to us, we pray;
cast out our sin,
And enter in;
Be born in us today.’
Here is a prayer for renewal in faith and
discipleship, and invitation to self-examination and repentance. All this is made
possible by the ‘wondrous gift’ that God
‘imparts to human hearts the blessings of
his heaven.’
was there ever an expression of the doctrine of the incarnation as ‘Of the Father’s
heart begotten?’ This and other carols,

that have their origin in the early centuries of the Church, lead those who pray
and praise with them to adoration.
‘O come let us adore him.’ This is a refrain often used in the presence of Jesus
in the sacrament of the altar; adoration
leads us to the point where understanding
breaks down and the leading of the spirit
begins. Adoration is thankfulness, joy and
hope bound together with love. The carols
are brimming over was adoration. The
carols remind us to that in our worship
and prayer we are one with the angelic
host.
‘Christ by highest heaven adored! Christ
the everlasting Lord!’ Carols when used
prayerfully can open the opportunity for
the Lord to renew us in joyful, generous
faith and inspire us to ‘resemble thee in
thy sweet humility.’
I am aware that in some quarters
church people can become po-faced
about carols in Advent and the mass carol
crowds that turn out to be candlelit. There
is, however, something deep and resilient
about the Christian Christmas carol that
no amount of tinsel can obscure. They are
to be cherished prayerfully and sung joyfully as a divine gift, connecting so much
of our life to God’s.
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Vacancy at Holy Trinity, Ramsgate
Ruth Leach-Stephens explains how at Holy Trinity the laity are taking their destiny into their own hands
Approach and People
During an interregnum, when there is no
priest, the laity have to step up to the plate
and assume the leadership roles and believe
that the future of their church is in their
hands.
To this end we, at Holy Trinity Church,
Ramsgate, divided the project into
Approach and People. We were at every
step, punctilious, prepared and positive.
We did not wait for the interregnum to
begin. As soon as we knew that our priest
was leaving, we started our planning. In
fact, we re-affirmed the Resolution as our
first step. We drew up a map of the steps
that we needed to take and followed it
methodically. By so doing, we hoped we
would be prepared to anticipate what
needed to be done and second guess, to an extent, the actions Anglo-Catholic priests. Tap into these sources and use their
of others. We recorded everything that we discussed or knowledge.
It is essential that your PCC is fully involved and informed
decided and implemented. We were proactive and assertive
and did not wait passively for others for others to put things throughout the process. It is also vital that the PCC has a
into place in our church. We did not isolate ourselves, and were shared sense of purpose and works as a united unit. Avoid
always prepared to ask for help. We constantly re-affirmed our allowing factions to develop in the absence of a priest, as this
can lead to a destructive and potentially toxic environment
catholicity, and we have held fast to our integrity.
The churchwardens have the helm during the and makes the church vulnerable. Use the Forward in Faith
interregnum and have the authority to steer the church on the guidelines to inform your decision making about how to
manage people that are potentially
correct path. We strongly recommend
that the current practices are The laity have to step up to involved in the process.
Your congregation is a vital asset
maintained, leaving any changes to the
the
plate.
during
an interregnum. Do not
new incumbent. You are not alone in
underestimate the strength that can be
your endeavours, as there is help and
support available from a variety of catholic bodies and derived from them and how needy they might be in the
individuals: the Society Bishop, Forward in Faith (the national absence of a priest. Take time to talk to every one of them and
office and the local branch), the Additional Curates’ Society, buoy them up, as by so doing you will be given strength in your
the Society of the Holy Cross (SSC), retired and practising role.
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What did we do?
When petitioning for a new priest, we asked our
children to write to the Diocese telling them what
they liked about our church and why they wanted
their own priest. We also enlisted the support of the
MP for Thanet South, Craig Mackinlay, and the
Town Mayor of Ramsgate, Trevor Shonk, both of
whom wrote personal letters to the Diocese. Also,
every member of the congregation signed a petition
requesting the Diocese to grant us our own priest.
An interregnum is a good time to think
about Stewardship, as it affords an opportunity to
boost giving with the ‘carrot’ of a new priest. At
Holy Trinity we used the Diocesan Stewardship
Officer to give a presentation to the congregation
and made it into a social occasion. We have a young

retired Anglo-Catholic priests who have
maintained the sacramental ministry during the
interregnum. We are so grateful for their input.
Your Parish Profile is one of your biggest selling
points and will require a great deal of
consideration, blood, sweat and tears. Again, start
early. Similarly, with your advertisement.
Throughout all these machinations keep your
Society Bishop apprised of your every move!
Other parishes may wish to consider the
following lessons, which we learned. We did not
allow ourselves to be intimidated or persuaded to
do anything that runs counter to our position as a
member of our congregation who runs his own business and Society church. We learned that our distinctive tradition and
he is intending to give a follow-up talk to encourage others in style of worship, formally acknowledged in the Resolution, has
their giving. As a result of the campaign, we have increased underpinned our success and growth and has encouraged us
giving in the plate, giving in the envelope
to stand firm in the face of adversity. We
scheme and most importantly giving by
Holy Trinity will have its
have learned that we are all but transitory
Standing Order. The last is the best
and ephemeral guardians of the Faith and
own full-time priest.
method, as it ensures a regular monthly
the Church and that it is our duty to
income. Overall, the monthly income has
secure the future for the faithful who delight
increased by £250 on Standing Orders and 10% on all other in sacramental ministry.
giving.
Holy Trinity Church, Ramsgate is committed to the
We have established a finance group, whose remit is to highest degree of communion with all other Anglican
increase revenue and maximize the earning potential of our churches, both within the Canterbury Diocese and the Thanet
building. Holy Trinity church was cut in half in the early 1980s Deanery, whilst continuing with the flourishing of the
to provide a church hall under the same roof. The church hall theological tradition already established. ND
is seen as a community resource, and we are maximizing its
use as a revenue stream, with lettings on a daily basis.
Ruth Leach-Stephens is a Churchwarden of Holy Trinity,
Because we are a very poor church in a socially deprived Ramsgate. She gave this address at the 2018 National Assembly.
area, we were able to submit an application to the Additional
Curates’ Society. They have agreed to work with Canterbury
Diocese to underpin the stipend of our new priest. We were
in a united benefice, but under pastoral reorganization the
united benefice will be dissolved. Because of the regeneration
of Holy Trinity that has taken place over the last eleven years
and the case that we made to the Diocese, they have agreed
that Holy Trinity will have its own full-time priest.
We have approached local businesses to become Friends
and Supporters of Holy Trinity Ramsgate. In return for their
financial sponsorship, we advertise their business on our
website, as a gesture of reciprocity.
Holy Trinity has worked closely with the Thanet Deanery
and has taken a full part in the rationalization of pastoral
ministry. Holy Trinity Ramsgate has also had central
involvement with the Archdeacon of Canterbury and the
Diocesan Secretary, who have supported us since the
beginning of the interregnum.
Some Final Reflections
In the Canterbury Diocese we have re-established our
Forward in Faith local branch. Each Society church has
representation on the Committee and this group has been
invaluable in offering support and guidance and encouraging
mutual flourishing.
Holy Trinity does not have any assistant priests who can
help and guide. However, and we strongly commend this to
you, we have over the last ten years built up a network of

The visit of the Archbishop of Canterbury to the Shrine of
Our Lady of walsingham. (Photo: Graham Howard).
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Strive Fearlessly Beneath the Banner of
Christ
David Wilson describes how St Peter’s, Folkestone, have responded to an unexpected vacancy

E

very parish needs a vision. Not a vision just for
tomorrow, but a vision of what your parish can be in
fifty years’ time. Not a vision created through
intellectual endeavour, either – not a tick box Mission Strategy
Action Plan. I mean, that you cry to the Lord for a vision. Fast.
Pray. Go on Pilgrimage. Go on retreat. Rend your clothing.
Dance naked before the tabernacle of the Lord (but try not to
get caught). Whatever it takes to wear your preconceptions
away, so that the Holy Spirit can actually communicate with
you! Then without grandiose claims, quietly and simply
present the vision to the parish and see what happens.
I slipped it into the discussion papers for the Annual
General Meeting of the parish. It is not really the sort of thing
that you can adopt. There are always some who mock. But it
changed most people’s thinking. People came up to me saying, But the presence was insistent. This was part of God’s plan:
‘I have real faith that our parish has a future again.’ It quietly just get on with it.
restored confidence in the parish. Giving went up. Wills were
Every churchwarden should realize this. A weak parish is
re-written. Suddenly, we had future prospects.
quite likely to become a dead parish during an interregnum.
However, let me warn you, if you are not already aware: All anyone in the church hierarchy worries about is your
when you really let the Holy Spirit start working through your statistics: how many people do you have in your church on a
Church… God is in control, not you. Just as the parish seemed Sunday? How many young people? And the bottom line is
to be getting back on its feet, just as the churchwardens were your financial position. If these do not stack up, your own
in the middle of overseeing a major
bishop, your Father in God, will not be
£600,000 project to renovate the fabric
able to defend your parish. Parishes today
of the church to make it fit for purpose Every parish needs a vision. are like penguin chicks. It doesn’t matter
again, the most shocking thing
how holy you are or how historic, there
happened. Our Vicar suddenly dropped dead of a heart attack. are only so many vicars to go around. Only the insistent tough
Once I had informed our bishops and church authorities A chicks are fed resources. The weaker B chicks are only given
I went into the church and I gave Tevye from Fiddler on the the leftovers, until they are so weak that the skuas tear them
Roof a run for his money in God-bothering. I cried, I screamed, apart. Churchwardens in an interregnum need to be those
I shouted at God for at least ten minutes. I think a bystander tough A chicks to deliver for their parishes. You have got to be
would have described me as hysterical. And then I was strong, positive and work hard. There is no room for selfoverwhelmed by the most comforting and most extraordinary indulgence.
sense of calm imaginable. I protested that neither I, nor the
The first task in any interregnum, therefore, is to look to
church was ready for this, we had expected at least another your finances. Go through everything with your treasurer –
four years with our Vicar, at least, to prepare for the next stage and quickly. If your position is weak, fix it. I quickly
of progress. The finances were not in place. It was all too early! approached the top donors to the church individually and
asked them to combine forces to pay for half a parish share on
top of the half we were already paying, so that we could afford
a full-time vicar of our own, instead of sharing with a
neighbouring parish. That is a big ask. To my relief, they all
agreed.
The second task is to ensure that the PCC is fully on side.
The PCC was asked if they had faith in the future of the
parish. Were they willing to back the churchwardens fully in
leading the interregnum and in any fight with church
authorities for the future of the parish? Finally, did they still
support the Resolution? If the answer to any of those
resolutions had been ‘no’, the parish would have been lost. They
were overwhelmingly affirmed. Had any individual member
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not been positive, they would have been
The other challenge which every
asked to resign. An interregnum can only be
churchwarden needs to be aware of is that
survived well with a positive and confident
during an interregnum you become the ‘Lay
PCC. The churchwardens must achieve a
Vicar’. When asked what that means, I
positive consensus with them to work
explain that it means all of the work and
forward. We then informed them of the
none of the privileges. Actually, I generally
financial backing that we had received, and
use a rather more vulgar word for ‘work’ –
we all worked out what we wanted to
you will be shovelling it. You will have no
achieve through the interregnum. The
time for other jobs!
support of the PCC has been irreplaceable.
Your main support, apart from the
The third task is to look to your vital
heavenly, is going to come from your fellow
statistics. I shouldn’t have to tell you what to
churchwardens. Nobody else really seems to
do with those!
understand what we go through. Vicars
The churchwardens acted fast in these
come and go. But the weight of the church,
tasks. By the time of the funeral, the
especially during interregna, is put on
churchwardens were in a position to talk to
ordinary men and women, with little
Bishop Norman of Richborough about the vision the parish training. Endeavour, therefore, to support and attend your
had for going forward.
local Forward in Faith group. There you will meet your fellow
Shortly afterwards we had a meeting with our Bishop-in- churchwardens and find support. I do not know what I would
Law and the Archdeacon to try to share the vision with them have done without the support of Ruth and Nick at Holy
also. Our success was mixed. The Bishop was not yet in a place Trinity, Ramsgate. Your Father in God, or his Diocesan
to listen, but it was useful in so far as it introduced us to the Representative, will support you, too, of course, but they have
new Archdeacon. We then entered a period of some months many other parishes to worry about as well.
waiting for the Diocese to be ready to hear us, whilst it went
The time came for us to lay our cards before the Diocese.
through its bureaucratic processes. There were meetings with The Churchwardens wrote a letter objecting to the suspension
the PCC of the other parish in our ‘Joint Benefice’ status, from of the living and laying out our vision for the future. We were
which we were about to divorce, and the Archdeacon.
suspended anyway (as always) but the Archdeacon and
Throughout, the congregation was encouraged to pray Bishop-in-Law accepted our vision. Nevertheless, we have had
regularly
in
support
of
the
a constant fight to preserve our position
Churchwardens, PCC and for an exciting Get your support where you as a Resolution parish. Be ever alert. In
new priest. Their patient support was a
all these matters our greatest friend has
can find it.
marvel, particularly as we were still upside
been the Forward in Faith office and its
down, enduring building works.
team of church legal advisers. Ensure that you consult with
In the meantime, to back up our main donors, we them every step of the way.
launched a stewardship campaign. St. Peter’s Folkestone is a
As things stand, we have been granted a full time Mission
poor parish, so we did not expect much from it. We raised Priest in Charge for a minimum of five years. It is a sponsored
giving by about 7%, but at least two members from our small position, as defined by Regulation 29(1)(d) of the
congregation walked out because we dared to ask them to Ecclesiastical Offices (Terms of Service) Regulations 2009.
contribute.
To achieve this, we set up a new Charitable Incorporated
We also consulted towards the Parish Profile with the Organisation, in order to channel the funding from our main
congregation, the schoolchildren, the schools, the parish and donors. It is quite straightforward, although time consuming,
the neighbouring incumbents, to ask them what they wanted to set up such a structure. The Forward in Folkestone
in a new priest for St. Peter’s. Nobody was going to be able to Foundation acts as the sponsor for the position of Priest in
throw the line at us, often thrown at Anglo-Catholic parishes, Charge and potentially for other church workers. All
that we were inward-looking. Consult. Ask. Be interactive! donations to the Foundation are gratefully received!
Get your support where you can find it: support for your
The vacancy for St. Peter’s has been ready for advertising
parish can be found in the most unlikely places.
for some time; we hope that the vacancy for Holy Trinity,
Ramsgate, will be soon. However, we both face ongoing
challenge. Please keep an eye on our church websites and the
Richborough website.
We ask you to pray that the Angel Gabriel will help us to
find holy priests of Christian courage to help us to continue
the work of restoring our parish missions, through the Holy
Spirit. Amen ND
Dr David Wilson is the Lay Chairman of the Canterbury Branch
of Forward in Faith and a Churchwarden of St Peter’s, Folkestone.
He gave this address at the 2018 National Assembly.
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The Seal of the Confessional:
‘An Essential Principle of Church Doctrine’
Colin Podmore explains the background to the Act of Convocation that upholds the Seal

T

he ministry of absolution lies at the heart of the
Church of England’s understanding of priesthood. In
the 1662 Ordinal, the formula for ordination of a
priest begins thus: ‘Receive the Holy Ghost for the office and
work of a Priest in the Church of God, now committed unto
thee by the imposition of our hands. Whose sins thou dost
forgive, they are forgiven; and whose sins thou dost retain,
they are retained…’
The ‘seal of the confessional’ is described as follows in para.
3.5 of the Guidelines for the Professional Conduct of the Clergy
(which were approved, and declared to be an Act of Convocation, by the Convocations of Canterbury and York on 10
July 2015): ‘If a penitent makes a confession with the intention of receiving absolution the priest is forbidden (by the
unrepealed Proviso to Canon 113 of the Code of 1603) to
reveal or make known to any person what has been confessed. This requirement of absolute confidentiality applies
even after the death of the penitent.’ The proviso to Canon
113 was deliberately left in force when the rest of the 1603
Canons were replaced by the present Canons in 1969.

They would come perilously close to an
act which was absolutely disloyal to their
ministry.
On 29th April 1959 the Convocations of Canterbury and
York each passed the following resolution: ‘That this House
[York, this Synod] reaffirms as an essential principle of Church
doctrine that if any person confess his secret and hidden sin
to a priest for the unburdening of his conscience, and to receive
spiritual consolation and absolution from him, such priest is
strictly charged that he do not at any time reveal or make
known to any person whatsoever any sin so committed to his
trust and secrecy.’ As President of the Convocation of Canterbury, Archbishop Geoffrey Fisher then declared it to have the
status of an Act of Convocation. This article sets out the background to that Act of Convocation.
As part of the general revision of the canon law, it was proposed to re-enact the key parts of the 1603 text (in more absolute terms) as Clause 5 of what eventually became the
present Canon B 29 (Of the Ministry of Absolution). A draft
Canon was approved by the Convocations at the first stage of
the approval process in January 1958.
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As the Secretary of the Steering Committee, Canon E. W.
Kemp (later Bishop of Chichester), explained to the Convocation of Canterbury in October 1958, the Crown would not
grant Royal Assent to a Canon that did not accord with the
present law of England, and both government and ecclesiastical lawyers advised that, in their view, ‘English law did not recognize what was known as the seal of confession as being in
any way absolute. It was the practice of Her Majesty’s judges,
and had been for some time, that they did not press this, and
that when the matter arose they did not in fact require a priest
to reveal what he knew in confession; but the advice was that
the law was that they had the power to do so if they wished,
and therefore, if it were desired to go ahead with this Clause,
there would have to be legislation in Parliament on this matter.’
This legal advice was supplemented by ‘political advice’
from the government lawyers that ‘there would be the very
strongest opposition in Parliament to any attempt to get the
law changed in this respect’, since others, including Roman
Catholic priests, doctors and lawyers, could be expected to demand a similar legal exemption. The government lawyers had
indicated that if the words ‘subject to the Law of England’ were
added, that would remove any objection, but the Steering
Committee unanimously rejected that possibility, because it
would ‘qualify the obligation of the seal’, which would attract
‘the strongest opposition from very large numbers of people –
including… members of the Upper House’ [of Bishops]. Instead, they proposed that Clause 5 be deleted from the draft
Canon. Canon Kemp added that it was not proposed to repeal
the existing Canon 113. Therefore, ‘if the proposal to drop
Clause 5 was accepted, the situation with regard to the seal
would go on being what it had been in the past’.

The seal is an ancient and universallyheld principle.
On 30 September 1958 the York Convocation rejected
this proposal. As Canon Kemp put it, ‘They wished to retain
the Clause and to face whatever might come’. When the Convocation of Canterbury debated the proposal the next day,
concern was expressed at the possibility of the Church deferring, on a matter of doctrine, to Parliament. The Revd G. B.
Timms (later Archdeacon of Hackney), commented that ‘If
they dropped Clause 5… and did nothing else, then they would
come perilously close to picking up their pinch of incense and
offering it to the imperial image, performing an act which they
knew in their hearts was absolutely disloyal to their ministry
and therefore disloyal to their Lord from whom they had received their commission.’ He suggested at least postponing the
deletion of Clause 5 until the Convocations had passed a res-

olution upholding the seal of the confessional as absolute. In
this he was supported by the Bishop of Exeter, Robert Mortimer, and then, from the chair, by the Archbishop of Canterbury, Geoffrey Fisher.
When the Lower House (of Clergy) debated the matter
on 2 October, an amendment was duly moved ‘That the proposal to delete Clause 5 be reconsidered at such time as the
obligation of the seal of the confessional shall have been affirmed by Act of Convocation’. In the debate, doubt was expressed as to whether the legal advice was correct: some
ecclesiastical lawyers took a different view, given that the
Canons form part of the law of England. This point was academic, however, since the Government would be advised by
its lawyers that a Canon containing this Clause should not receive Royal Assent. The proposal to defer consideration of
Clause 5 until a suitable Act of Convocation had been passed
was carried, as it was later in the Upper House.

we are prepared to say, ‘If a Judge were to
try to compel you to answer, you must still
refuse.’
In his Presidential Address to the Convocation of Canterbury on 28 April 1959, Archbishop Fisher summarized the
position following the previous autumn’s debates in three
points. First, ‘There is little reason to be dissatisfied with the
working of the present position, and nobody wishes to challenge the principle of the seal.’ Second, though there were ‘contrary opinions’, the view of the Crown’s Law Officers – that
Clause 5 could only be approved if Parliament
granted a statutory exemption to the duty to
answer a judge in a court of law (which it
would not) – had to be accepted. Third, if
Clause 5 were simply dropped, this would be
misunderstood. However: ‘The clause with its
statutory implications might be withdrawn, if
at the same time Convocation could emphatically reaffirm the principle of the seal for what
it is: an ancient and universally-held principle
not only of the Church of England but of the
Church of Rome and the Eastern Orthodox
Churches as well. If that could be said clearly,
the clause might then be withdrawn without
fear of misunderstanding.’
The Archbishop explained that Canon
Kemp would therefore move a motion to reaffirm the text of Clause 5 of the draft Canon as
‘an essential principle of Church doctrine’. If
both Houses of the Convocation approved this,
the Archbishop, as President, would declare it
to be an Act of Convocation, giving it a higher
status than a mere resolution. The next day, 29
April 1959, Canon Kemp moved the motion.
It was carried without dissent in both Houses.
The Archbishop commented: ‘The declaration
of principle… has been passed in both Houses
without dissent, and it is an important princi-

ple. In view of that fact, I now declare [the resolution] to be
an Act of Convocation.’ The York Convocation passed the resolution in similar terms, also without opposition.
Debate on what to do with Clause 5 of the draft Canon
continued. In the course of this, Archbishop Fisher said in the
Canterbury Upper House on 30 April 1959, ‘We have not
given up the principle. We have just reaffirmed it. We are prepared to say to our priests in the last resort “If a Judge were to
try to compel you and said that you must answer, you must
still refuse.” That is a perfectly good position to be in.’
Eventually, Clause 5 was deleted, Canon B 29 was enacted
in 1969 without it, and the proviso to Canon 113 that it had
originally been intended to replace was left in force, now bolstered by the declaration in the 1959 Act of Convocation (approved without dissent) that the principle that it enshrines is
‘an essential principle of Church doctrine’.
In November 2018 the Forward in Faith National Assembly unanimously called on the House of Bishops ‘to re-affirm
the Seal of the Confessional as an essential principle of the doctrine of the universal Church, as received by the Church of
England’. In doing so, it was not asking for anything new. It
simply asking that the House of Bishops should affirm what
the Convocations affirmed nem. con. in 1959: that the Seal of
the Confessional is ‘an essential principle of Church doctrine’
– in Archbishop Fisher’s words, ‘an ancient and universallyheld principle not only of the Church of England but of the
Church of Rome and the Eastern Orthodox Churches as well’.

ND
This article is based on a paper circulated to
the 2018 National Assembly.

The Bible weekend at walsingham
(Photos: Graham Howard)
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A Safer Space
Thomas Seville CR explains how the seal of the confessional protects both sinner and sinned against

T

he church has in recent years gained a bad name in
respect of her care of those to whom it has a special
responsibility, children and the vulnerable. Its not
alone in this respect: the institutions which have similarly
failed are many and there are few exceptions. Although the
Church of England has made serious and sustained efforts to
respond to grim stories and consistent failings, with penitence
and with determined amendment, I doubt that anyone would
wish to say that all is yet satisfactory.
Sadly, the measure of confidentiality which is linked to the
ministry of confession of sins to a priest, commonly termed
the ‘seal,’ is taken by some as a grime which can easily be got
rid of, and that doing so will make the church more appealing
in the eyes of society. ‘Look at me, my face is clean!’ This is a
critical issue for many good and serious church people, all sinners, and all who know the great value—indeed, the liberating
value—of the sacramental ministry of confession to a priest.
Much of the hostility to the seal arises among those who
have little or no experience of the ministry and may be unaware that films featuring the practice (one thinks of Hitchcock’s I Confess or McGovern’s Priest) do not convey the reality
of the ministry in any serious way. It seems to many that here
the church is weak, and either has been or will be a ministry
which opens the way to abusers getting off scot-free and going
on to abuse further, or preventing someone who has suffered
abuse from being able to get free of their abuser.
If this is true it would be one of the more weighty arguments against the seal. However, the reality is very different
and it needs to be spoken of with confidence. The seal makes
the church a safer place

The seal makes the church a safer place.
It clearly helps to keep safe those who
are vulnerable.
The seal safeguards. If a confession is as it says on the tin,
the penitent is sorry for sins they have done and intends to
amend. If it is someone who is confessing to sexual abuse of a
child, it may be assumed safely that the one confessing intends
to turn away and amend; they are on the way of penitence.
Appropriate questions serve to bring this on further. The confessor is an assistant to the turn to Christ. The intention to
change ways is an essential part of the sacrament and may well
involve the penitent doing something which puts his or her actions into the public domain, certainly doing something that
puts out of harm’s way the person whose actions he or she had
affected. This may well be the first and only place for something to be spoken out loud to another person, the first step
on a possibly difficult path. The confessor, although bound to
‘keep stumm,’ does not minister alone, but as a representative
of Christ and his Church. It is proper, indeed something which
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should follow from such a case as this, that with the penitent’s
say so, penitence calls for accompaniment, including recourse
to services with skills and powers which the confessor does not
have.
This is all the more the case when a penitent, perhaps feeling blame for something which they have no blame, comes to
make known, perhaps for the first time, something which has
happened to them or to someone close to them. Although it
would be wrong to treat this as parallel to the case where a terrible sin was being confessed, this might well be the first and

If it is someone who is confessing to sexual
abuse of a child, it may be assumed safely
that the one confessing intends to turn
away and amend; they are on the way of
penitence.
only place where something which has been the cause of continuing pain is spoken out loud to another person, a path
which is going to be difficult, and almost certainly painful. It
is brought to a secure place, a private place, but it is also a place
of light and a place of hope. I do not wish to underestimate
the challenges which may well meet the one abused after such
a confession, but in kind they would be the same as those encountered on going to a safeguarding officer. For a confessor
there would be challenges: placarding the divine mercy, raising
the love of self in that penitent, and gently guiding them to
sources of support which others are better able to give, comes
to mind.
Such confessions are rare, and those of abusers extremely
so. This is surely a matter of sorrow, namely that more sinners—the murderer, the drug dealer, the arms dealer et al.—
do not repent and come to Christ. The church in her
penitential ministry is no doubt called to accompany such people on their journey to redemption, challenging though these
examples are. However, this is a ministry in which Christ holds
out his mercy and in which he also gives strength to the penitent and to the one sinned against; wonders happen. It is not
known as a ‘sacrament of confession’ for nothing. The ‘seal’
marks a space for grace and the coming of life. It does so in a
way that makes the church a safer place; it also embodies her
mission and makes for the good of her name. ND

Celebrating God’s Grace
Philip Barnes calls on Anglo-Catholics to celebrate the liberating power of forgiveness in the Sacrament of
Reconciliation

J

ust a few weeks ago I was privileged to be in Avila with a
party of clergy from the See of Fulham. Amongst the
many wonderful things we saw was the Convent of the
Incarnation, just outside the ancient city walls, which Teresa
entered as a young woman in 1535, and where she lived for
some thirty years – serving for a while as its Prioress. At the
back of the Church there is a small, plain, wooden door, leading into a tiny chamber with a stone seat and an opening filled
with a metal grille. Over the door is written ‘the confessional
of St John of the Cross’. We know nothing of the conversations
that St Teresa of Avila and St John of the Cross had in that
confessional. But we do know that the grace that Teresa received in that sacrament had a transforming effect.
In the Sacrament of Reconciliation we are not just doing
something backward looking, casting our eye over our record
of failures in order to remove some black marks. It is the place
where the Holy Spirit is at work, and where God’s new creation is made manifest in our lives. And that’s an incredibly
important gift for us to recognize in this conversation about
the nature of sacramental Confession. You and I are not having
this discussion in order to defend God’s grace, but to celebrate
it.
It would be easy to make the discussion over the Seal of
the Confessional into another battle in which Anglo-Catholics
feel marginalized and ‘got at’, and to point to an institution so
obsessed with its own safety that it tinkers with what it seems
to know nothing about – sacramental life and practice. But I
would urge us instead to frame our discussion as a celebration
of the liberating power of forgiveness that we encounter in the
Sacrament of Reconciliation, and as a recommitment to celebrating that gift in the ministry of our parishes.
I was struck afresh at this year’s Youth Pilgrimage at Walsingham by the power of this sacrament for the young. On the
Wednesday evening we held a liturgy that included those healing ministries that are so central to any pilgrimage to Walsingham, the laying-on of hands and anointing. Then came the
opportunity for confession, again, a key part of any pilgrimage
to Walsingham. The young people were told that this was a
context in which they could have confidence that what they
said would go no further, and where there was no need to be
anxious about admitting fear or failure; that they didn’t have
to pretend that they were better than they were, or try to be
something they were not; that they wouldn’t be judged or censured – just challenged to grow.
It might not surprise you to know that there were queues
for the many, many experienced priests who were hearing confessions that night. Why? Because in an age of Cambridge Analytica, Revenge Porn, and Facebook security breaches, where
confidences and secrets can be revealed at the click of a button,
the Confessional is one of the few places left where a young
person (or an older one for that matter) can have confidence
that they will be heard without being exposed.

Of course, this conversation arises from the deep shock
and penitence of a Church responding to cases of sexual abuse,
and a concern that the seal of the confessional could be a refuge
for an offender and the cause of a delay in justice. So, in recent
months we’ve heard of diocesan guidelines that say that confidences should be broken after a confession, as well as of pressure in other parts of the Anglican Communion where there
are is pressure for the seal to be limited. The scale of the horror
of the sexual abuse of minors has changed the context in which
we minister so radically, it has been suggested, that the old securities of the sacramental seal of the confessional must go.
In the midst of a search to find appropriate responses, the
trouble is that panic over the seal of the confessional puts an
unhelpful focus on something that isn’t the real issue. Systematic failings certainly exist, but the sacrament of Reconciliation
isn’t one of them. More than that, the loss of confidence that
setting aside the seal of the confessional would create would
risk us losing a means of grace for those who are the survivors
of abuse.
I can tell you that during the time I ministered at the
Shrine of Our Lady of Walsingham I heard many, many, many
confessions – as I do as a parish priest – of both clergy and lay
people. It was never abusers who made a confession, ever. But
I did have survivors, who – perhaps because they could talk in
confidence to someone they wouldn’t see Sunday by Sunday
– wanted to talk about what had happened to them and who,
alongside the processes of restorative justice, were wanting to
begin the path of reconciliation. What they found in the Sacrament of Reconciliation was a sense of being honoured, and
that what defines us is not the past but our infinite potential
as children of God.
Any priest tasked with the hearing of confessions should
know what they are about. They know the clear guidance that
already exists in the Canons of the Church of England and in
the absolutely clear Guidelines for the Professional Conduct of the
Clergy. They know that they can withhold absolution. They
know that they can encourage a penitent to tell their story
again after the confession. They know how to make a clear distinction between a pastoral conversation and a formal confession – not least through the wearing of the stole, and being
clear about what the terms of a conversation or a confession
are.
Nervous fidgeting over the Seal of the Confessional will
not help us make the Church a safer place for the vulnerable,
and it risks a loss of confidence in a means of grace that transforms lives and possibilities. ND
Fr Philip Barnes is the Priest in Charge of St Stephen’s,
Gloucester Road. He gave this address at
the 2018 National Assembly.
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News from Forward in
Faith

T

he National Assembly of Forward in Faith met at St
Alban the Martyr, Holborn, on Saturday 17 November. The keynote speaker was Mr William Nye, Secretary General of the General Synod and the Archbishops’
Council.
New Clerical Vice-Chairman
Fr Ian McCormack SSC was elected unopposed as the new
Clerical Vice-Chairman of Forward in Faith. Fr McCormack
was ordained in 2010. He was formerly Assistant Curate in
Horbury (West Yorkshire) and then Vicar of Grimethorpe
and Brierley (South Yorkshire). He was licensed as Priest in
Charge of St George in the Meadows, Nottingham, on 28 November. A church historian, he has lectured in Anglican Studies at the College of the Resurrection, Mirfield. He has been a
member of the Forward in Faith Council since 2014 and of
the Executive Committee since 2017.
Fr McCormack succeeds Fr Ross Northing SSC. Having
served as Secretary and then Vice-Chairman since 2011, Fr
Northing decided not to seek re-election for a further fouryear term in view of the fact that his parish is to receive the
largest residential development in the UK, with at least some
6,800 houses. Fr Northing said, ‘I am absolutely delighted that
Fr McCormack has been elected to succeed me. I should like
to thank everyone who has supported me in my work as ViceChairman.’
Welcoming Fr McCormack’s election,
the Bishop of Wakefield, said, ‘It is definitely good news for Forward in Faith that
Fr Ian, one of our younger priests, has been
elected as Vice Chairman. I look forward
to Ian’s contributions to our future plans
for Forward in Faith. We are indebted to Fr
Ross for his wise counsel as Vice-Chairman
in a period that has seen much change and
development in the work of Forward in
Faith.’
New Council Member
Fr David Way SSC, the Vicar of St Peter’s,
Plymouth, was elected as a new member of
the Council of Forward in Faith.
The Seal of the Confessional
The Assembly heard presentations on the
Seal of the Confessional by Canon Robin
Ward and Fr Philip Barnes. It went on to
pass unanimously the following resolution,
moved by Fr Paul Benfield on behalf of the
Council of Forward in Faith:
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‘That this Assembly
(a) call on the House of Bishops to re-affirm the Seal of the
Confessional as an essential principle of the doctrine of
the universal Church, as received by the Church of England, and
(b) call on Society priests to reassure the faithful that they
will maintain absolute confidentiality with regard to what
is confessed in sacramental confession.’

Forward in Faith Lapel Badges
The new Forward in Faith lapel
badges are now available from the office at £2 each (including postage and
packing – payable in advance).

SOMERSET TOwERS - 2
1

T

he classic late-mediaeval church tower of Somerset did
not emerge overnight, the design took ages to develop; a
key breakthrough was the omission of spires. In 1382,
Robert de Sambourne, who had been rector of Yeovil since 1362,
left money in his will ‘to the works of Yeovil church begun by
me’. This was to a very austere design, of which the tower (1) is typical. John Harvey suggested that the church may have been designed by William Wynford, architect to Wells Cathedral (of which
Sambourne was a Canon). Half a century later, the tower of Compton Martin (bequest towards making it in 1443) was built (2). ‘An
uncommonly busy design’ says Pevsner, but one which shows more
slender proportions than Yeovil. The culmination of all this came
around 1510, when the finest tower in Somerset arose at the slender and elegantly proportioned North Petherton (3); it has a beautifully decorated belfry stage featuring characteristic ‘Somerset’
diagonal tracery in the belfry windows, traditionally known as
‘katerynke’. ND

3

2
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Guest Editorial
I

t is important for us to realize that the
sacrament of Confession is very much
under threat in the Church of England
at the moment. It is under threat for no good
reason. The agitation that has arisen about
removing the Seal of Confession does not
come out of any particular problem or scandal – even though there have been problems
and scandals about safeguarding and spiritual abuse in our Church. It is a form of
‘virtue signalling’: it’s a desire to do something to show that the Church of England
will, as it were, make a gesture towards what
is perceived as being necessary, without the
more fundamental and far-reaching reform
that is needed. It is in fact an issue about holiness that has caused the problems in which
we so sadly find ourselves. Abolishing the
Seal is not the answer to any question that is
being posed to the Church of England at the
moment.
The Seal is not simply a piece of ecclesiastical law that can be argued over or argued
away. It is a fundamental part of the sacrament, as it was instituted by Christ. The
Church has always understood the Seal to be
more than simply an aspect of canon law. It
has its roots in the natural law, whereby a secret must be kept as it is confided, but also in
divine law. When Christ breathes on the
Apostles and says to them ‘Receive the Holy
Ghost: whose sins you forgive, they are forgiven; whose sins you retain, they are retained’, he gives to the ministers of the
Church the power of binding and loosing in
his name. For that power to be exercised, the
Seal is necessary. It follows that the Seal is
not simply something that can be changed
like a rule to do with the Faculty Jurisdiction
or how to elect to a PCC. It is a fundamental
part of the Church’s organic life.
Because of that, it is very important that
Forward in Faith, and priests and laypeople
individually, represent as strongly as they can
that the law of the Church of England about
the Seal of the Confessional reflects the universal law of the Church, but also the universal organic reality of the Church as the Body
of Christ. We must defend this Seal by our
testimony at this time.
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There are powerful moves to overturn the
Seal. In particular, in the Diocese of Canterbury the Bishop of Dover insists that priests
make an undertaking to read, before they
hear confessions, what I will call the
‘Wilmott Waiver’ (named after the Bishop of
Dover), in which the priest effectively says,
‘If you say anything that affects the wellbeing
of another person in your confession, then
the Seal doesn’t hold and it has to be disclosed.’ This is absurd. It makes a complete
nonsense of the Seal. It abolishes it, in effect.
It is quite clearly contrary to the law as it
stands, and contrary to any sort of moral obligation resting on the clergy to obey the law
as it stands.
So we see that there are already moves
afoot to undermine this discipline and this
practice. What shall we do to make sure that
that doesn’t happen? Firstly, we need to go to
confession regularly ourselves, and value and
love this discipline and sacrament. Secondly,
if we are priests, we need to make sure that
we are well versed in what we need in order
to hear confessions reverently and well, so
that people can grow in their spiritual life.
And thirdly, we need to be prepared at this
time to stand up and say, ‘We will not obey
an unjust law. We will not taste the flesh of
the sacrifice.’ We will do this thing to make
sure that the sacrament of Confession, as it
was revived in the Church of England by the
fathers of the Oxford Movement as an integral part of what it meant to be a catholic in
the Church of England, is not lost.
So I do urge you to go to confession, to use
the sacrament and to value it in your own
spiritual life. And I do urge you to defend it,
so that the testimony of those young people
at Walsingham doesn’t go for nothing. This
is not simply a safeguarding issue that needs
tidying up. It is not a piece of the ecclesiastical lumber room that we can now forget
about. It is a living and vital spiritual reality,
and it behoves all of us, but particularly Forward in Faith, to stand up for that and to defend it in every way that we can. ND
Robin Ward

the way we live now
Christopher Smith reflects on ‘Framing the Debate’ at the recent Forward in Faith Assembly

I

magine my delight to have read on
the BBC News website recently the
following headline: ‘Dutchman, 69,
brings lawsuit to lower his age twenty
years.’ He wants the date changed on his
birth certificate. He is, apparently, a
‘media personality and motivational
guru’ who ‘converted to Buddhism earlier this year.’ Is he taking the mickey? I
just don’t know any more! Whatever
will we do about those inconvenient
things called ‘facts’,,facts like ‘born 1949’?
Well, I have my facts, you have yours, I
guess...
Funny, isn’t it, how we’re the ones—
we Christians —who are accused of
making up ‘facts’? And we’ve not
helped ourselves. Theologians, bishops among them, spent years peddling the line that we needed to shed
what they called the ‘myths’ in order
to be credible to the modern world:
the miracles of healing, the nature
miracles, the Virgin Birth, the myth
of God incarnate. But the modern
world is doing its own demythologizing: sex, colour, age, and perhaps, if I
say so, I do have a 32 inch waist... Professor Dawkins, beware: they’re coming
for the evolutionary biologists next.
One thing the modern arch-liberal
is very good at doing is framing the
terms of the debate, and often generating the vocabulary too. So here’s a challenge for us: can we, even at this stage,
put ourselves in a position where we are
the ones framing the terms of the debate? And the debate is not simply about
the ordination of women. That’s a manifestation of deeper questions, questions
about what we believe about God and
about the Church. Perhaps if we were in
a position to frame the debates of the future, our framework ought to be the familiar threefold line of enquiry: ‘Who is
God? Who is Jesus Christ? What is the
Church?’ Or you might say: ‘Is God?
How is God? And who am I in relation
to God?’
The questions we ask, and how we
ask the questions, depends on context.
For us, the question we perhaps need to
keep asking to frame the debate is,

‘What is the Church?’ We’ve spent so
much time responding to others over the
last thirty years, explaining why we
think something is problematic or uncatholic or impossible, that we’ve not
given ourselves the chance to ask the
questions in the way that makes sense to
us. ‘What is the importance of our being
human, and how do we live our lives in
relationship with God?’ ‘What is man
that thou art mindful of him, and the
son of man that thou visitest him?’ And
to answer that question, we must resist
the pressure to conform to secularist
views of what Christianity is and what
the Church ought to be. Part of that

process will be for us to slough off the restrictive critical method of the demythologizers which still hangs heavy
round the neck of the Church of England, and ask how the account of Jesus
in the New Testament is related to our
experience of him as our risen Lord and
Saviour today.
When the Church began to produce
written accounts of the life of Christ,
whose body the Church is, she did so by
drawing together lengthy accounts of
the events of Holy Week—the mighty,
salvific act of God which had brought
the Church into existence—and adding
accounts of earlier events which brought
out the significance of that great week.
And it is important for us to remember
that the evangelists were not isolated believers, but members of the Body of
Christ, of the Church, who themselves
were part of the gathered community on
the first day of every week, for, as E.L.
Mascall put it, ‘the Church’s life was
maintained in existence as a continuing

reality by the weekly celebration of the
eucharistic mystery’ which Jesus himself
‘had commanded to be performed for
his “recalling”, his anamnesis, and by
which the salvific act was perpetuated in
the Church’s midst with all its efficacy
unimpaired.’ So, we are emphatically not
keeping alive a memory of events long
ago in a kind of weekly Remembrance
Sunday; we are part of the continuing
reality of the saving work of Jesus Christ.
I mention this because when we talk
about the tradition of the Church, that
tradition was liturgical (see Gregory
Dix) and theological (see Eric Mascall)
even before it was literary. And that’s
why the stakes are high when we talk
about matters of Church Order.
They are not in some kind of second
division of Christian theology. They
matter—validity matters—because
the Mass matters, because it is the
continuing reality of the saving work
of Jesus Christ. We know Jesus just
as truly as those who walked with
him on the road to Emmaus because
we too know him in the breaking of
the bread. That’s why it matters. So
if we want to frame the debate, we
should start at the altar, as Christians always have. ‘We do this in obedience to
the command which the Lord Jesus gave
on the night before he died; and now
that he has risen from the dead this is
where we meet him.’ The question, then,
should never be, ‘what do we have to do
to this faith in order to make it credible
to the modern world?’, but ‘how do we
present this faith to our contemporaries?’ Our place, in other words, is to
communicate, not to innovate.
Framing the debate is hard, as we
come up against a secular world which
has a particular understanding of
‘progress’ and is caught up in its current.
‘I have long ceased to argue with people
who prefer Thursday to Wednesday because it is Thursday,’ said G.K. Chesterton a century ago. It takes courage to
challenge the terms of a debate, but we
have every right to do so. ND
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views, reviews and previews
art
MODERN COUPLES:
Art, Intimacy and the AvantGarde
Barbican Art Gaery
until 27 January 2019

T

his is a compelling, even odd,
exhibition which mixes the obvious and the doctrinaire. The
obvious is that for a number of artists in
the years 1900–45 sex and art went together, and that being an artist made a
person sexually attractive. And that
many artists who came together in a
spirit of anti-bourgeois free love fell out
badly. And that highly sensitive people
who invest heavily in a relationship
which breaks up can suffer very seriously. And that some artists like to live
with fellow artists and when they do
they often collaborate, though one tends
to end up more famous than the other.
That’s the obvious.
The doctrinaire is that, firstly, the
great artists of the time were not solitary
(white) males. This needs some nuance.
There were major Avant-Garde artists
whose creativity was stimulated and sustained by partners who were fellow
artists—Frida Kahlo and Diego Rivera
stand out, but also Vavara Stepanova
and Alexander Rodchenko, Barbara
Hepworth and Ben Nicholson. The argument is less strong if we list the major
artists whose relationships were not collaborative, e.g. Cezanne and Matisse.
Then there is Picasso who, though included at the Barbican because of his relationship with Dora Maar, was an
old-fashioned macho-sexist and not that
influenced by Maar. Picasso did have a
great collaborative relationship, that
with Georges Braque, but that’s not in
this exhibition and was never more than
a friendship.
The same goes for the two other
most important artists in the show.
Duchamp is the classic Avant-Garde
artist and the show brackets him with
his mistress Maria Martins. Moulds of

her body parts provided Duchamp with
some bedside erotica, but it’s not obvious
she was anything other than a model for
him. Finally, there is the relationship of
Rodin and Camille Claudel with which
the show begins and which shows a powerful intimacy between the two artists,
but not much collaboration. The show’s
central argument is not strong.
The show’s second doctrine is that
in this period advanced artistic circles
were transgressive and provided a safe
space for fluid sexuality, especially with
the Dadaist emphases on l’amour fou and
on the erotic as driving the unconscious.
That is undoubtedly true. Whether it
justifies turning a blind eye to the abortions, abandoned children and emotional wreckage some artists left behind
is not part of the curators’ moral compass.

But this argument also needs nuance, and curiously one relationship
which would have helped the case is ignored. That relationship is Rodin’s affair
with Gwen John after which he drew
erotic pictures of John’s later affair with
Hilda Flodin. That would have very
neatly illustrated the show’s transgressive ethos. But you wonder whether that
ethos is so special to the Avant-Garde.
At the Barbican, transgression means
having multiple affairs (many of the
artists) and having a fluid sexuality
(rather fewer and in the most famous
cases imputed rather than proved, e.g.
Lempicka, Dali). But the most successful
artists in the show—Klimt, Rodin, Pi-
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casso, Kahlo—were transgressive only in
an old-fashioned bohemian way. Sex did
not begin with Dada.
A stronger argument for the socially
transgressive Avant-Garde comes with
Americans in Paris. The inclusion in the
show of Parisian publishers and booksellers post-1918 allows for the introduction of the Left Bank Lesbians, and how
many Americans know the Sapphic origins of their most famous bookshop?
Paris was also the setting for the sad
story of Nancy Cunard, the financial
support for many Avant-Garde figures.
But why include her rather than Beckett—who she helped publish—other
than to make a point about her relationship with the African-American Henry
Crowder, and not the obvious point that
even amongst Avant-Garde artists
mixed race relationships were no more
common as amongst everybody else?
Another element which the show
says was new to the Avant-Garde—the
collaborative turning of life into a
Gesamtkuntswerk—so needs to be put
into perspective. The chief example of
this aesthetic is the work of Klimt and
Emilie Flöge and there was an undoubted crossover, artistic and commercial, between the two. But because the
show focuses on relationships rather
than an entire artistic oeuvre, it ignores
Klimt’s decisive turn from soft furnishings to the rawness of Egon Schiele—
surely a more transgressive or
progressive artist than many at the Barbican though he had an entirely normal,
if short, marriage.
So, the show is not intellectually
convincing. And in terms of its exhibits
it also falls short. There are a lot of photos and woven fabrics and first editions
and not many individual works of quality, which is a shame because some of the
artists did produce fine works. There is,
though, a plaster cast of Lee Miller’s
torso which gives some sense of the
woman. It is best to treat this exhibition
not as an argument but as a collection of
memorabilia from a particular set of
artistic circles marked by intense and
often sad personal stories.
Owen Higgs

theatre
THE LEHMAN TRILOGY
National eatre

T

he Lehman Trilogy begins with
a solitary cleaner on stage. The
set is a glass-walled office
which could be any corporate environment from Canary Wharf to Wall
Street, Singapore or Sydney. A radio
plays the news of the impending collapse
of Lehman Brothers, the portentous
event of 2008 which brought a long-established global banking giant to its demise and sent shockwaves through the
system.
This thrilling new play created a buzz
when it opened at the National Theatre
this summer, perhaps because of its director (Sam Mendes in a rare foray back
into the theatre) or its star, Simon Russell Beale, whom Mendes last directed
here as King Lear. He’s on blistering
form, with a versatility not seen since he
played Stalin with the accent of Cornish
dairy farmer. Or perhaps the buzz was
caused by the new play itself, reworked
into three, tight one-hour acts adapted
by Ben Power from Stefano Massini’s
original to give a box set binge which is
wholly enthralling. The other actors,
Ben Miles and Adam Godley, are strong
pillars in their own right—recognizable,
flexible and absorbing. All three of them
take different parts across the miles and
generations: coquettish maidens,
haughty merchants, children and babies,
politicians, parents, employees. And the
designer’s work by Es Devlin gives a canvas for the ideas and themes to emerge
with intelligence and cohesion. It’s a welcome success for the NT, which has been
struggling recently to maintain a runrate of hit shows.
As soon as Simon Russell Beale steps
up inside the set with a battered suitcase,
and the harbour of New York is projected behind, Henry Lehman’s arrival in
America feels like a taste of the Promised Land with all the patriarchal weight
it can intone. He founds a business, a
small shop in Montgomery, Alabama.
Soon his two brothers appear from
Bavaria, and the dynamic is immediately
established, the obvious rapport of the

actors translating into the fraternal relationship, and the play never looks back.
Part of this momentum is thanks to the
script, which has been crafted into an elegant, energetic whole—one-part ballad,
one-part history, and one-part quickfire
dialogue which could hold its own on
Netflix. Using repetition, both for characters and ideas, is helpful. The ‘trust me’
refrain in the first act helps show how
they built, and were built, as a business.
The second act’s suggestion that Philip
Lehman of the next generation is always
able to pick the winning card and focus
on strategy is equally powerful. A dream
sequence in each act is as much popular
imagination as private nightmare, recurring in each new generation.

Jewishness abounds. Never in a cloying, restrictive way, but as a cultural
norm along with their blood ties and
mother’s milk. They say the Kaddish on
Henry’s death, rip their suits and observe the full seven days of shiva. Their
children have instruction in Hebrew.
There is attention to honour and continuity. Rabbis crop up. Other Jewish
firms are name-checked. Yet this is not
about specialness or exclusivity, although
it taps into the rich fund of story and
identity in both race and religion. Naturally, those two searing events of biblical
history are called to mind. If their arrival
in America was the Exodus, then the
Wall Street Crash of 1929 proves to be
the Exile. It is this which takes all their
energy and might to stay afloat. Change
and opening up to outsiders is inevitable.
When Philip Lehman leaves the action

in 1947 at the age of 85, the business
cannot close entirely but observes three
minutes of silence and no trading. By
now the firm is investing in modern, intangible commodities like ‘motion pictures.’ It seems control is being lost, not
just to the external people now coming
in with their different ideas, but to the
irrepressible need to operate ever higher,
ever faster.
By the time of Robert ‘Bobby’
Lehman’s death in 1969, there is no Kaddish and no closure, as if in losing its
Jewishness the firm has also lost its selfknowledge and is now just an international money machine. Without such
humanity, or family sense of its own responsibility, a reckoning cannot be far
away. The ensuing decades are dispatched in minutes. Internecine boardroom battles and self-immolation on the
markets combine to mean destruction
on the scale of those great Jewish empires and dynasties; a people who had
wandered far from God indeed, and at a
loss in the land of false idols. This could
be a clumsy metaphor for secularization
or miscegenation. It’s not, because the
play is too sophisticated for such a simplistic reading. It asks many questions,
and only hints at answers in outline
without sliding into preach-or-curse
rhetoric.
This is a play worth seeing. It’s an acting masterclass. The glass-box set revolves to give new corners and
perspectives. Each act is announced with
a projection onto the curtain, like early
cinema, and there is a pianist in one corner of the stage who accompanies the action throughout with verve and skill.
Much about it is novel whilst staying reassuringly conventional and familiar. It’s
a triumph for Sam Mendes, and a whole
very much greater than the sum of its
parts. Good news: the play transfers in
May 2019 to the Piccadilly Theatre. Like
those prophets and patriarchs, it holds
much to enjoy, and even more to heed.
Simon Walsh
In last month's edition we reviewed
the Anglo-Catholic History Society's
latest publication on Wentworth Watson. Copies of the booklet are available
from the Secretary, 24 Cloudesley
Square, London, N1 0H for £5 inclusive of postage.
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books
FORTNUM & MASON CHRISTMAS &
OTHER FEASTS
Tom Parker Bowles
ISBN: 9780008305017
4th Estate, RRP £30
There’s only a few ‘Christmas cookbooks’ I go back to regularly. Elizabeth
David is a joy to read, and so sensible.
More recently, Nigella Lawson has produced two excellent volumes: Feast has a
very good Christmas and New Year section, which she then expanded into
Nigella’s Christmas (mainly for the US
market) and naturally to accompany a tv
series. There are those who continue to
swear by St Delia of Norwich, but personally her domestic science teacher
manner always brings out the fearful
schoolboy in me, at risk of reprimand for
even the slightest deviation.
New out this year and straight onto
the list is Fortnum & Mason: Christmas &
Other Winter Feasts. Godson and stepson
of the Prince of Wales, Tom Parker
Bowles is essentially the ‘curator’ of this
collection and has made a niche for himself in writing about food in the British
Isles. His piece on Eggs Drumkilbo is
certainly worth the internet search. Certainly this style of institutional book was
set by the late great AA Gill when he immortalised the Ivy, Wolseley, and Le
Caprice. You get a lot of homage to the
place with apparent behind-the-scenes

insight blending chat with reportage.
But whereas Gill struck a note somewhere between Orwell and Anthony
Bourdain, Parker Bowles is more Saturday supplement, which is no surprise
considering his main association with
Tatler and the Mail. His glossy if unshowy approach is perfectly matched
here with a book about the Queen’s grocer and the trencherman fare of wintering England.
This book is certainly a treasure to
behold: hardback covers in the store’s famous mint-green livery with gold blocking and a pair of caricature yeomen on
the front to set the tone. Inside, the articles scattered throughout the chapters
give a slightly breathless (but informative all the same) foray into things like
Bonfire Night, Christmas Crackers, the
famous hampers, leftovers and so on –
meaning there’s something to read beyond the recipes themselves. What adds
to the enjoyment is the use of cartoons
and illustrations from Fortnum’s catalogues since the 1920s when Edward
Bawden started to provide these witty
and elegant images for the store’s merchandising literature. And with colour
photographs of the recipes themselves, it
all makes for a very handsome whole.
TPB’s selection is a comprehensive
one. He runs his clock from Guy Fawkes
through to January and Burns’ Night. It
takes in all manner of hospitality, including party food and cocktails, with sensible soups and cleansing juices for
January. The Christmas section is generally very good. The turkey recipe is a

Mulled Wine-Cured Salmon
Salmon, singing carols, and wearing a very Christmassy marinade. Remember,
this recipe needs 48 hours’ preparation. The marinade may seem a little bold,
but the spices are a lot more subtle than you’d think. Try to find farmed salmon
which is organically certified, to avoid low stocking densities and ensure minimal use ofchemicals.
Mixtheseasaltandsugartogether. Sprinkle half the mixture in a dish just large
enough to hold the salmon and put half
the orange and lemon slices on top. Put
thefishontop of that. Cover with the rest
of the salt and sugar, then the remaining
orangeandlemonslices.Coverwith cling
film and place in the fridge for 24 hours,
turning the salmon overonce.
To make the mulled wine, put all the
ingredients into a pan and bring slowlyto
theboil,stirringtodissolve the sugar. Simmer until reduced by half,thenstrainand
leaveto cool.

Discard the star anise, cinnamon stick
andcloves.
Rinse the salmon and pat dry. Wash the
dish, return the salmon to it and pour
over the cold mulledwine. Cover with cling
film and leave in the fridge to marinate for
24 hours, turning the salmon over about
halfway through.
Remove the salmon from the mulled
wine.Sliceitthinlyatanangle,like smoked
salmonandservewith soda bread.
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bit of a faff as it suggests having the legs
taken off, boned, rolled around stuffing,
wrapped, and cooked with the roasting
crown. It’s surely delicious and worth
doing, but demands time and a compliant butcher. It’s the goose recipe that really sings, alongside cavolo nero with
dried cranberries. Curing your own
salmon with mulled wine is great, as is
making a soufflé with Christmas Pudding. Recipes for leftovers are superb
and make for good reading. There’s
pretty much something for everyone
here, in fact, whether it’s game pasties,
pheasant, venison with chocolate sauce,
beef tea broth, kedgeree, ceviche… And
there’s a sensible index, which not
enough cookbooks have nowadays. It
should prove a valuable resource for any
kitchen bookshelf, particularly at this
time of year, but also beyond. Most of
all, it’s celebratory – of the feasts and season, of Fortnum & Mason, and of food.
Simon Walsh is a cookery columnist
on the Church Times and a priest in
the Diocese of London.
& Fortnum’s Blanc de Blancs
Grand Cru Champagne is perfect
with this salmon
serves 4
500g salmon fillet,pin-boned
for the cure
75g seasalt
75g castersugar
½ a lemon, thinlysliced
½anorange,thinlysliced
for the mulled wine
1 bottle of red wine
juice and grated zest of 1 orange
juice and grated zest of 1 lemon
50gcastersugar
5g star anise
1 cinnamon stick
5g cloves
small loaf of sodabread, to serve

Roast Goose with Apple Sauce and Cavolo Nero
A whole roast goose is a glorious thing, but it does tend to lose a lot of weight
in the oven. Still, that means lots of lovely goose fat in which to roast your potatoes. The spicing is Christmas to its core, with cloves, cinnamon, star anise
and peppercorns, as warming as a crackling log fire. Try to use Bramley apples,
or some other suitably sharp variety for the sauce, as you want it to cut a swathe
through that rich goose flesh.
Remove the giblets from the bird and
take any excess fat out of the cavity.
Prick the skin all over with a fork and
place the goose on a rack over a roasting
tin. Rub the bird all over with the spice
mix. Scratch the oranges with a fork and
stud them with the remaining cloves.
Place them in the cavity of the goose,
along with the thyme and the remaining
cinnamon stick, star anise and peppercorns.
Put the bird, breast side up, into an
oven heated to 220°C/Gas Mark 7 and
roast for half an hour, then reduce the
temperature to 180°C/ Gas Mark 4 and
cook for an hour. Remove the bird from
the oven. (A lot of fat will have rendered
– you could tip it into a bowl and set it
aside for roasting potatoes.) Brush the
goose all over with the honey and return
it to the oven for half an hour at
160°C/Gas Mark 3, until nicely glazed.

If you insert a skewer into the thickest
part of the bird near the leg, the juices
should run clear. Remove from the oven
and leave to rest for at least half an hour,
covered loosely with foil.
While the goose is resting, make the
apple sauce. Put all the ingredients into
a saucepan over a low heat, then cover
and cook for 15–20 minutes, stirring occasionally, until the apples are soft but
still slightly chunky.
Remove from the heat and set aside.
Strip the stalks out of the cavolo nero
and discard. Wash and roughly chop the
leaves. Put the cranberries into a pan
with the water and bring to the boil.
Add the butter, followed by the cavolo
nero, then cover and cook gently for 10–
15 minutes, until tender. Season to taste
with salt and pepper.

Carve the goose and serve with the
apple sauce and cavolo nero.

Christmas Pussing Souffles with Orange Ice Cream
This is an inspired way to use up any excess Christmas pudding. A dish that
manages to be gloriously rich, but not stupefyingly so. It even converted me
to the Christmas pudding cause. Delicious served with brandy snaps.
To make the ice cream, heat the milk,
double cream, vanilla, glucose, orange
zest and juice in a saucepan, stirring regularly until the mixture is just under the
boil.
Whisk the sugar and egg yolks together in a clean bowl. When the cream
mixture is just starting to bubble, add a
ladleful to the egg bowl and whisk to
combine. Pour the egg mixture into the
cream pan and turn the heat down to
medium-low. Stir constantly with a
wooden spoon until the mixture thickens slightly and coats the back of the
spoon.
Transfer the custard to a clean container and cover with cling film to prevent a skin from forming. When cool,
freeze in your ice-cream maker according to the manufacturer’s instructions, or
place in a freezer- proof container and
beat every 20 minutes to break up any
lumps until it’s frozen to an even consistency (usually after 3–4 hours).
Place the Christmas pudding in a pan
with the water. Cook over a medium
heat, breaking the pieces of pudding
apart with a wooden spoon. Once the
pudding has broken down and all the
pieces of fruit have come away from the
dough, scrape the mixture into a food

processor and blitz to a smooth paste.
Return the mixture to the pan and heat
over a medium heat. Once the pudding
mixture is hot, add the sugar and cornflour and stir until the mixture has
thickened and darkened. Keep warm
over a low heat.
For the soufflés, beat the egg whites
with an electric whisk with half the
sugar until they form soft peaks, then
add the remaining sugar and beat again
until the mixture forms stiff peaks (it
should hold its shape when you remove
the whisk). Pour the warm Christmas
pudding mixture into a clean bowl, and
add a quarter of the egg white mixture.
Beat to combine until no lumps are visible, then fold in the remaining
egg whites and continue to fold until
everything is evenly distributed.
Divide the mixture between 6 buttered ramekins or soufflé moulds. Place
the soufflés in an oven heated to
180°C/Gas Mark 4 and cook until they
have doubled in size, but don’t quiver
when you tap them in the middle. Serve
immediately, with a scoop of ice cream
on the side. They’ll be most impressive
straight from the oven, as they start to
sink after a couple of minutes.

& to drink with the goose:
a bottle of Meursault

serves 6
1 x 4.5–5kg goose
1 teaspoon sea salt flakes
8 cloves
2 cinnamon sticks
2 star anise
8 black peppercorns
2 small oranges
a small bunch of thyme
3 tablespoons honey
for the apple sauce
50g butter
4 Bramley apples, peeled, cored and
chopped
50g caster sugar
a sprig of thyme
for the cavolo nero
4 heads of cavolo nero
40g dried cranberries,
chopped
100ml water
50g butter

roughly

& these souffles are lovely with a glass of
Fortnum’s Picolit wine, a cup of Royal
Blend tea and brandy snaps
serves 6
for the orange ice cream
300ml whole milk
300ml double cream
1 tablespoon vanilla paste
40g liquid glucose
zest and juice of 1 large orange
160g caster sugar
6 egg yolks (reserve the whites for
later)
for the soufflé base
300g Christmas pudding, broken
into pieces
150ml water
30g caster sugar
25g cornflour
to make the soufflés
4 egg whites
90g caster sugar
butter, softened, for greasing
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MAD OR GOD?
Pablo Martinez & Andrew Sims
Inter-Varsity Press 2018 £9.99
ISBN 978-1-78359-605-8 200pp
It is a delight to see psychiatry harnessed
in the promotion of Christianity. is
book shows that the Faith is far from a
delusion which began with Jesus, but
rather is founded in the health and sanity of the Son of God made flesh. Two
Christian psychiatrists examine the
Christ of the New Teﬆament and provide a robust defence of his mental
health and stability. eir inspiration
came from the need to challenge those
eaking of God and Christianity as
delusional, as well as seeing an opportunity to use their professional skills to amplify the first part of C.S. Lewis’s famous
trilemma. Lewis wrote: ‘A man who was
merely a man and said the sort of thing
Jesus said would not be a great moral
teacher. He would either be a lunatic on a level with the man who says that he
is a poached egg - or else he would be the
devil of hell. You can shut him up for a
fool, you can spit at him or kill him as a
demon; or you can fall at his feet and call
him Lord and God.’
In ‘Mad or God?’ we are brought
close to Jesus as the Goels describe
him in a scientific study that has a
warmth about it - Christian allegiance is
evident - whilst facing head on allegations against him of mental impairment
and psychosis. e meaning, trust, credibility, authority and loving relationship
associated with Jesus Christ would evaporate if these allegations were substantiated. is book is incidentally a book of
warm devotion to Jesus unpacking
through its rational quest his charaer
and consistency, transformative relationships, resilience in adversity and
deep well-being. e authors’ conservative view on the ‘I am’ sayings in St John
– Jesus said what is wrien – is at odds
with many scholars and so was somewhat jarring to me, but it did not subtract from a powerfully constructive
overall thesis.
As Bono said in an interview about
his Christian faith it’s hard ‘to believe
that a madman could have touched and
inspired the lives of millions of people.’
Martinez and Sims demonstrate by contrast the powerful fascination Jesus ex-

ercises from the pages of Scripture, let
alone in the sacramental life and fellowship of his Church. e foreword by
Professor John Lennox describes the
book as ‘an important contribution to
the evidence that Jesus is, as he claimed
to be, the incarnate Son of God.’ Lennox
also summarises what I found to be the
main achievement of this unique volume
in which psychiatric insight serves to
bring us close to Jesus so we ‘see the sheer
wonder and balance of his personality,
the lucidity, peace and tranquillity of his
mind in the most adverse of circumstances. It becomes increasingly clear
why and how he has become a source of
mental peace and stability, freedom
from neurosis and positive health and
salvation from millions of people
throughout history.’
John Twisleton

THE CHRISTIAN WEST AND ITS
SINGERS:
The First Thousand Years
Christopher Page
Yale University Press, 2010
ISBN 978-030011-257-3
is is one of those books that doesn’t
fall neatly into a category. It has elements of social history, musicology, liturgiology. We learn about the transmission
of ideas in the age before the printing
press and the monastic orders as a network that transcended kingdoms and
empires. We are given fascinating insights into the Romanism of the northern European tribes and kingdoms, who
saw Latinity as a marker of sophistication that could be acquired without subscribing to the Catholic religion of its
homeland (one thinks a modern parallel
might be the purchasing of ‘Englishness’
by East Asian cultures today). All of

26 ■ newdirections ■ December 2018/January 2019

these insights, and many more, are
woven around a erudite and readable
history music in church in the first millennium.
e volume brims with transcribed
primary sources so that the reader can
see for themselves the point of detail
that the author is making. ere are
plenty of colour photographs of manuscripts and other material too – this is
by no means a drily academic presentation. e developing richness of the musical tradition of the early church is laid
out for us in a comprehensive but accessible way. Two things become clear. First,
that the ancient tradition of the church
is of a sung liturgy and second that for a
long period literacy (eecially the ability
to read) and the ability to sing were
closely related. Later on, excellence at
these skills together could frequently be
a passport to high oﬃce, irreective of
social background.

ose who continue to promote the
rediscovery and reinvigoration of the
tradition of truly sacred music, as called
for by Vatican II, will find in this volume
a thorough understanding as to why that
Council said that Gregorian chant …
should be given pride of place in liturgical
services; the chant is indivisible from the
living liturgy of the Church. Any reader
intereﬆed in history and music will find
plenty of insights and fresh perectives.
Christopher Page is someone whose familiarity with his material is clearly
deep, but is able to communicate his argument in a way that is very much accessible
to
the
non-ecialist.
Nevertheless, I suect this will be a
standard history on the subject for a long
tie to come.
Guy Willis

Practical Suggestions for Parish Vacancies
Anne Gray draws on recent experience to offer some advice
Review the Resolution
The House of Bishops’ Declaration states in paragraph 21:
‘Parishes which have passed a resolution should review it from
time to time, especially when a vacancy in a benefice arises.’
There is no requirement to vote on the resolution again and
go through all the associated rigmarole, nor a mandatory fiveyear review, as was the case with the former Act of Synod, just
a recommendation to review the resolution from ‘time to time,
especially when a vacancy in a benefice arises’.
The Oxford dictionary definition of review is: ‘A formal
assessment of something with the intention of instituting
change if necessary’. So the process may be as simple as your
PCC checking that the majority of its members are happy with
the Resolution and recording the fact in the minutes: if it ain’t
broke, don’t fix it! And whatever some people may try to tell
you, the words ‘when a vacancy in a benefice arises’ do not
mean you have to wait until your priest has actually left.
‘Arises’, according to the same dictionary, means ‘emerges’ or
‘becomes apparent’, and of course a vacancy becomes apparent
as soon as your priest announces he is leaving.
Don’t assume the Archdeacon is an expert on the law
… or that he or she knows what plans are in store for your
parish’s immediate future. In an interregnum the archdeacon
tends to be the person who represents the diocesan bishop. We
realize that the majority are well-informed and will initiate
clearly set-out, transparent deanery or archdeaconry plans
with the full knowledge and consent of everyone involved,
which is how it ought to be. But be aware that there are some
who are not like this! It is possible – and there has been more
than one isolated instance of this – that the Archdeacon
doesn’t possess or follow any concrete plan about the future of
a parish, has very little understanding of its theological conviction, and has scant knowledge of the Five Guiding Principles.
One of the most important conclusions of Sir Philip
Mawer’s Sheffield Report was about the urgent need for education in the dioceses. As more bishops and archdeacons are
appointed who were not part of the process which formulated
or first embraced the Five Guiding Principles, that need for
education is, if anything, greater than it was before.
Remember always to remain polite and courteous, but
don’t be afraid to stand up for what is right.
If there are problems, Contact us – Early
If problems arise and you need advice, don’t be afraid to ask –
and don’t delay. Mutual support is one of the strengths of The
Society.
Contact your Bishop’s Representative, who is the eyes and
ears of the Society bishop in your diocese. His details are available on The Society’s website under the tab marked ‘Dioceses’.
Generally, he should be your first port of call, as he will have
local knowledge and be of good standing in the diocese. If you

are a Bishop’s Representative, please make sure you have an
up-to-date list of priests with PTO who are willing to celebrate Mass in vacant resolution parishes which you can pass
on to the churchwardens. Where would we be without our retired Society priests?
If you have questions the Bishop’s Representative can’t answer, contact the Forward in Faith office or me (see the FiF
website for details), and we will respond as quickly as possible.
If the question is legal and we need to seek advice, it may take
a few days to get back to you, but be assured we regard all such
questions seriously.
Whatever you do, don’t just sit doing nothing.
If presentation is to be suspended, find out what the
process entails
If presentation to your benefice is suspended, it is sound advice
to find out:
a. how your diocese goes about appointing a priest in charge,
b. to what extent your Society bishop is likely to be consulted,
and
c. the level of involvement the parish representatives are
likely to be allowed.
Ensure you have the best possible PCC
The PCC holds the key to the resolution in your parish – and
it includes, ex officio, the deanery synod members – so act
prayerfully when electing members at your APCM. It is so sad
to hear from priests nearing retirement such things as, ‘I would
love to have a resolution in place before I leave, but not many
on the PCC reflect the outlook of the congregation. They were
elected because they were good at…’, and they name something
else. It is even more sad when the priest departs and a PCC
rescinds the resolution. Fortunately, that has happened in only
three parishes as far as we are aware but, like the wise bridesmaids of St Matthew’s Gospel, always be on your guard!
If you happen to be from a parish without a resolution, consider passing one
It is still perfectly possible to do it. Don’t be charmed by an
archdeacon offering a ‘gentlemen’s agreement’ promising that
a male priest can be appointed to your parish without a resolution being in place. Yes, occasionally that does still happen.
It is sexist, without merit or theological conviction, and contrary to the Five Guiding Principles, and ensures nothing except misogyny. There is only one way you can ensure that your
parish is and remains under the pastoral and sacramental care
of a Society bishop – and that is for your PCC to pass a resolution under the House of Bishops’ Declaration. ND
Mrs Anne Gray is the Projects Officer of the Council of Bishops of
The Society. She gave this address at the 2018 National Assembly.
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winter Diary
Thurifer offers a new way forward

E

llen Wilkinson (1891–1947) was a Labour MP and
writer. As MP for Jarrow she was a central figure in
the ‘Jarrow Crusade,’ which saw a group of men from
her constituency march to London in protest at unemployment and poverty. As Education Secretary in Attlee’s post-war
government, she was responsible for the implementation of
the 1944 Education Act. She suffered from asthma and emphysema and contracted pneumonia which, accelerated by
barbiturate poisoning, led to her death at only 55 in 1947. Although the coroner decided that she had overdosed her prescription medication accidentally, there was a suspicion that
a failed love affair with Herbert Morrison may have led to suicide. She was first elected to the Commons in 1924 when she
was the only female MP on the Labour benches (three women
incumbents had lost their seats in the General Election). She
lost her seat in 1931, regaining one in 1935. During that hiatus
she wrote several, mainly political, books, but there was one
work of crime fiction. ‘The Division Bell Murder’ (published
in the admirable series British Library Crime Fiction) is a worthy example of the Golden Age of crime fiction. Agatha
Christie and Dorothy L. Sayers remain preeminent from that
period, but the series brings many once popular practitioners
to a new audience. On the evidence of this book, it is a matter
of regret that Wilkinson did not write more. She was a good
writer of clear, precise prose, with neat turns of phrase. It is
well plotted with good characterization and an assured political and parliamentary background. Although regarded as a
left-wing firebrand and dubbed ‘Red Ellen’ (a soubriquet reflecting her hair colour as well as her politics), her protagonists
are mainly Conservative and are sympathetically handled. The
Prime Minister is Baldwinesque; another character is based
on the acidulous Nancy Astor. The mise en scène is an assured
insider’s view and is affectionately drawn. She clearly loved
Parliament, its atmosphere, traditions, quirks and quiddities,
courtesies and conflicts, nooks and crannies. Much is still recognizable. One exception is in a brief intervention by Mr
Speaker during a fractious debate, arising with gravitas, natural
dignity and quiet authority to restore order. Very different
today...
*
It was Nancy Astor (the first woman to take her seat in the
Commons) who told Winston Churchill that were he her husband she would poison his drink, to which he replied that were
she his wife he would drink it.
*
There was much that I remember more happily from the year
passing. The exhibition of the part-reconstituted collection of
King Charles I’s paintings (Royal Academy); Daniel Roth’s
organ recital (Westminster Cathedral); the facade of Castle
Howard seen for the first time; Beethoven’s 9th and Missa
Solemnis (Barbican) and a live relay from the Proms (I cannot
bear the Royal Albert Hall in summer) of a thrilling rendition
of Beethoven’s 7th Symphony by the Berlin Philharmonic Or28 ■ newdirections ■ December 2018/January 2019

chestra under Kirill Petrenko. Fr Brownsell’s farewell Mass at
Notting Hill and dinner with the Parish Clerks’ Company are
also among the highlights.
*
The year has less happy memories of travel. A splendid week
in the Yorkshire Dales was bracketed by two horrendous journeys. Outward, we were held outside Doncaster for an hour
and a half and, when the train was ‘terminated’ there spent
another 90 minutes on the platform waiting for a train to
Leeds. A further 40-minute delay followed for a train to
Northallerton, where we finally arrived three and a half hours
late (and too late to collect our hire car.) The return journey
saw all trains from the North East canceled following a stormy
night during which lightning struck and disabled the signalling
system. A coach to Leeds was followed by yet more delayed
trains. We eventually boarded one, but alighted after 40 minutes to allow the air conditioning to be repaired. After about
45 minutes we boarded again, and then had to wait another
30 or so minutes for another train to set off before us. Only 25
minutes into our journey the air conditioning failed and the
next two hours were spent in a travelling sauna. We arrived
four and a half hours late. Refund of all fares softened the pain.
Commuting for six months was not much better: traffic congestion, buses rerouted, broken down, one had its wing mirror
shorn by a passing lorry, another suffered a complete computer
collapse requiring emergency exit. The Underground was little
better: packed, hot, and insufferable.
*
As we turn into the year when the United Kingdom demits
from the European Union the following, which I first copied
into a commonplace book in about 1970, may be of antiquarian interest. In a speech delivered in 1851 Victor Hugo said
this: ‘We say to France, to England, to Prussia, to Austria, to
Spain, to Italy, to Russia, we say to them: a day will come when
your weapons will fall from your hands, a day when war will
seem absurd and be as impossible between Paris and London,
St Petersburg and Berlin, Vienna and Turin, as today it would
seem impossible between Rouen and Amiens, Boston and
Philadelphia. A day will come when you France, you Russia,
you Italy, you England, you Germany, all you continental nations, without losing your characteristics, your glorious individuality, will intimately dissolve into a superior unity and you
will constitute the European brotherhood just as Normandy,
Brittany, Burgundy, Lorraine, Alsace, and all the provinces,
have dissolved into France. A day will come when there will
be no battlefields, but markets opening to commerce and
minds, opening to ideas... A day will come when we shall see
those two immense groups—the United States of America
and the United States of Europe—stretching out their hands
across the sea exchanging their products, their arts, their works
of genius, cleaning up the globe, making deserts fruitful, ameliorating creation under the eyes of the Creator, and going together to reap the well-being of all.’

*
My favourite line of the year was not, alas, some pithy spiritual
insight, learned observation, neat literary trope, acute pensée
that had not occurred to Pascal, and if it had he had not written it down. Rather, it was ‘Out here the smell was eye-watering. Like jamming your head in a dead badger.’ I laughed aloud.
There is a crisp Christmas tenner for the first to identify the
source and send the answer to (beware spelling!)
newdirectionsacrisptenor@gmail.com
*
As a seasonal thought here is a modest proposal for the revivification of the spiritual life and the pastoral primacy of the
English church: all episcopal sees created since 1485 to be suppressed (delivering a minimum saving of £1,028,880 per year
plus the ancillary costs from the abolition of diocesan boards,
committees and bureaucracy). All suffragan sees to be abolished (a saving of £2,588,520 per year). In the larger dioceses
a small number of parish priests to be ordained to episcopal
orders to conduct confirmations and ordinations in their area.
They would be paid a standard fee (equivalent to that of a
Mass stipend for cover) and expenses from the parish they
visit. Bishops would no longer sit in the House of Lords. However, if this proves too radical a suggestion they would continue
to sit but their daily allowance would be deducted from their
episcopal stipend or paid into a diocesan fund to support poor

Letter to the Editor
From Father Stephen Jones
Sir
I much appreciated Edward Dowler’s piece entitled ‘Marginalising Catholicism’ in the November 2018 edition of New Directions. Reflecting upon the theme of ‘Catholic Mission’, Fr
Dowler sets out two ‘guiding principles’ which inform his ongoing reflection about our current missionary task.
I wish to leave aside his second guiding principle (with
which, incidentally, I concur), about the use of resources from
beyond the parameters of the Church of England; but I offer
a brief reflection on the first.
Fr Dowler reminds us that the catholic tradition, far
from being ‘an increasingly marginal subset of the Church of
England’, is in fact ‘the mainstream of Christian life and faith
throughout history and all across the world’. Citing John
Shelby Reed, he then proceeds to outline the loss of this sense.
He tells us that Reed argues that, as a result of ritual persecutions carried out under the 1874 Public Worship Regulation Act, Anglo-Catholics gave up the original vision of the
Oxford fathers, which was to raise awareness in the Church
of England generally of its inherent catholic nature, settling
instead for ‘tolerance and forbearance’ for themselves. As
Reed states, Anglo-Catholics abandoned their goal of ‘a unified, “Catholic” Church of England’ and ‘had become content
to see [their beliefs] tolerated as the mark of a party’. In fact,
Newman had already identified this phenomenon, writing in
his Apologia of his thoughts as early as 1843: ‘Men of Catholic
views are too truly a party in our Church’. Fr Dowler then

parishes. All bishops and priests would be paid the same
stipend. Needless to say the most expensive item of church activity, General Synod, would be abolished. And a happy
Christmas to one and all. ND

e Bishop of Fulham
in association with the Society for
the Maintenance of the Faith
seeks to appoint a

Priest-in-Charge
for the west London parishes of

All Saints, Noing Hill and
St Michael’s, Ladbroke Grove
For further particulars please contact
e Chaplain to the Bishop of Fulham
fulham.chaplain@london.anglican.org
020 7932 1130
Closing date for applications:
Monday, 14th January 2019

proceeds to outline the way in which Anglo-Catholics have
‘colluded’ in this ‘marginalisation’ of Catholicism within the
Church of England. He is right to argue that this reductive
self-understanding has had the effect of implying that
Catholicism is merely one strand among others within Anglicanism, rather than the Christian norm. It is precisely the
antithesis of the original vision of the Oxford fathers, as
Catholics in the Church of England have been content to occupy a niche within an ecclesial community which has a generally different self-understanding, simply making our
distinctive contribution. In short, we have become domesticated, partly as a result of our own actions.
This marginalisation, collusion, domestication – call it
what you will – has reached its apogee in our embracing of
the Five Guiding Principles and the notion of ‘mutual flourishing’, along with the novel and uncatholic ecclesiology this
embrace entails. It is a million miles away from the original
vision of what came to be known as the Catholic movement
in the Church of England; and it represents an almost complete abandonment of the raison d’etré which has inspired
and energised generations of laypeople and clergy.
The most pressing need for our movement now, I believe, is to find a new raison d’etré and a new articulation of
our place and purpose, since it is now apparent that the vision
with which our movement began in 1833 has been abandoned, or at least lost by default as something no longer attainable.
Canon Stephen Jones
Received by email
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Secular
Liturgies

Tom Sutcliffe considers Remembrance

W

hen I was admitted as a
chorister at Chichester
Cathedral on Lady Day
1954, I was given a copy of the 1928
Prayer Book signed by Dean DuncanJones. I also became eligible to attend the
Festival of Remembrance at the Albert
Hall in November, because the dean was
a keen supporter of the British Legion
and Chichester choristers had for some
years played an important role in the religious conclusion to the evening act of
Remembrance—originally held as tribute to the fallen in the Great War (which
the war of 1914–18 was called, until it
was succeeded by the resumption of
fighting in Europe in 1939). Since Duncan-Jones died in office in January 1955
(something seldom experienced in these
days of compulsory clerical retirement),
that trip was my one and only.
Such memories don’t fade. ‘Remember, remember the fifth of November,
gunpowder treason and plot, I know no
reason why gunpowder treason should
ever be forgot.’ Alas, Halloween and pervasive American influence have almost
trumped Bonfire Night in younger people’s minds, but in 1954 Bonfire Night
was the day before the British Legion
Festival of Remembrance to be attended
by the Queen for only the third time
since her accession. And I remember it

bandaged hand, and rehearse at the Hall
and stay at the Cora Hotel near Euston
and St Pancras, and take part in the ceremony wearing our sober grey cassocks
and white flat collars. Not my first experience of a hotel and sharing a room ei-

The concepts toyed with by ENO director Daniel Kramer and
his designer, the brilliant photographer wolfgang Tillmans,
are futile, feeble and kitsch.
ther, since my big sister, my mother and
I had spent three months in Denmark in
1946 when I was turning three and had
gone there so we could see more of our
father, who was minesweeping in the
Baltic. There was no rationing in Denmark too, which was very welcome. My
sister was nine and slept sometimes at
the other end of the same bed, and there
was some argy-bargy between our feet.
As a child almost all our friends were
service people. How different things are
now in Britain where the services cannot get enough volunteers to fill the
much more limited requirements of
today’s army, navy and air force. Yet the
ritual of remembrance proceeds regardless, and is applied to far more questionable adventures by our armed forces in
the service of crown and government.
Of course I do not want us to forget the

Finding Benjamin Britten’s War Requiem brought home
to me how hard it is not to be impressed and moved by
the extraordinary quality of the poems by the young
wilfred Owen.
painfully well, because that night my
right hand got severely burnt by a rocket
I was holding in a paper bag with other
fireworks, and which somehow started
spewing flames on to my flesh as we
gathered round the Prebendal School
bonfire outside the city wall and beyond
the deanery garden through which we
always walked when we were going to
our school sports field. I got taken back
to the school. My hand was dressed, and
I was given a bowl of tomato soup to
comfort me, which was so hot I also
burnt my mouth!
I was fine to go up with the choir to
London the following day with my

than—as the Germans did with the far
worse urban destruction in for instance
Dresden—rebuild the large medieval
parish church which had been serving as
Coventry’s cathedral before the air-raid.
Equally, I think there is something un-

sacrifices or lack appreciation of what
was involved and why, but finding Benjamin Britten’s War Requiem, written for
the opening of the new Coventry Cathedral, being staged by English National
Opera at the Coliseum (as if it were an
oratorio with a narrative and characters)
brought home to me how hard it is not
to be impressed and moved by the extraordinary quality of the poems by the
young Wilfred Owen which Britten interpolated into the Latin text of the Requiem.
In my view it was a mistake to commission a new (and rather anonymousseeming) building in Coventry rather
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comfortable about Britten’s mixture of
sentiments in the music he supplied for
the words of the Dies Irae and Owen’s
poems, considering his and Peter Pears’s
status as conscientious objectors (a status shared by Michael Tippett). My volume of Owen’s poems, published in the
1960s, was edited by Cecil Day Lewis
who quotes Owen describing himself as
‘a conscientious objector with a very
seared conscience.’ For Owen, Lewis
says, war with its agonies and senseless
waste was ‘absolutely evil’—but only as a
combatant could he conscientiously and
effectively speak for the men who were
suffering from it. Lewis continues that,
if a poet ‘refuses to take any part in it, he
is opting out of the human condition
and thus, while obeying his moral conscience, may well be diminishing himself
as a poet... Owen’s war poetry is remarkably objective... and his inward responses
to that experience provided a motive
power, not a subject, of the poetry.’
Rupert Christiansen in the Daily
Telegraph wonders (I think rightly)
whether trying to theatricalise Britten’s
powerful marriage of text and music is
not counter-productive and damaging
because ‘the piece is already too freighted
with the aural equivalent of breast-beating and too ready to resort to cheaply illustrative clichés, such as the seraphic
innocence of boys’ voices or the exotic
clangour of bells, the poignancy of a lone
flute, the rat-a-tat of the battlefield drum
or the bragging of the military trumpet.’
Indeed. The concepts toyed with by
ENO director Daniel Kramer and his
designer, the brilliant photographer
Wolfgang Tillmans, are futile, feeble and
kitsch. ENO’s job is opera. And War Requiem is an altered liturgy, not a drama.

ND

A Courtyard in Jerusalem
Ann George is faced with an onerous task

A

t the beginning of my teaching career in Jerusalem I
was immediately presented with a challenge at my
very first elementary school teachers’ meeting, obviously orchestrated by some of the current staff. My most recent post had been in a big London secondary school, but one
of my main responsibilities in my new job was to oversee the
primary section of this small all-age international school. The
challenge was this: to direct the elementary department’s nativity play. It seemed that the primary staff had decided as one
body that they were far too busy and the previous director had
done this so often that it would be left to me to perform this
task, as it was already on the school calendar.

They had chosen the wrong task. I had previously spent 6
years in a small all-age school at the top of a mountain in the
Himalayas, and had directed an all-singing, all-dancing nativity play each year, managing without any of the material benefits of a first world society (tea towels didn’t exist) and
without any support from parents (it was a boarding school).
I won’t say that the task wasn’t an arduous one, because doing
theatre with young children has its own challenges, but my
heart certainly didn’t quail within me when the meeting threw
down the gauntlet, so to speak. I informed the primary staff
that I would enjoy working with all the primary children, that
it would be a traditional nativity play with traditional music,
and then promptly put the whole project on the back burner
while I started to grapple with the immediate tasks of a new
school year.
One task was to work with a young Mormon couple and
their son, Joseph, who had recently come to Jerusalem as his
father had been posted to the American Consulate. Unlike
most of our Mormon students whose families only stayed for
a year or less as part of a study programme at the Mormon
centre up on the Mount of Olives, Joseph would be with us for

several years. He was severely autistic, and I was only ready to
admit him to the nursery class as he would bring with him his
own support worker, a young woman who was working with
Joseph as part of her PhD research. Our nursery was tiny, with
a maximum of 12 pupils, but they came from widely different
backgrounds, spoke many different languages and had had totally different childhood experiences from each other; Joseph
was going to find life tough in these circumstances. At the final
meeting before admission Joseph’s father said, with heartbreaking diffidence and honesty, ‘We love our son, Miss
George, but we do not understand him’.
After Sukkot and the Jewish High Holidays the term
moved on quickly. Suddenly it was November and we had to
get the nativity show on the road. Orders went out to parents
for various costumes and objects, classes were rehearsed in
their carols and scenes and several run-throughs took place,
all of varying quality and with their own challenges. The nursery pupils, however, did not appear. I had decided that they
would be cherubs who would sing around the crib at the very
end, and the nursery teacher and I had worked together with
the children on their song and getting them on-stage, so that
they didn’t need to wait around at full rehearsals. They would
go barefoot, wear white t-shirts, bind gold ribbon round their
heads and have gold-painted cardboard wings pinned to their
backs.
The all-important afternoon arrived, and the hall was
packed with expectant and excited parents with older brothers
and sisters also present. I now quote from the school’s yearbook: ‘In a dazzling production orchestrated by Miss George,
many of the elementary school children’s dramatic assets and
abilities – plus a great deal of musical talent – were revealed’.
In other words, it was a great success, and, I have to say it, the
best bit was when the nursery children filed in, settled around
the crib, and sang:
Mary’s little baby sleep, sweetly sleep,
Sleep in comfort, slumber deep.
We will rock you, rock you, rock you……
And who was right in front by the crib? Joseph, of course,
looking totally angelic, actually singing, ‘rock you’ and looking
at Baby Jesus. There wasn’t a dry eye in the house!
Joseph’s parents came up to me at the end, obviously very emotional and shaken. His father said, ‘When we came to
Jerusalem we never imagined that we would see Joseph being
with all these children, doing what they are doing, joining in
and being part of something – it’s a miracle!’
And it was.
The primary department allowed me to direct the nativity
play for 2 years, and then decided that they wanted to do it
themselves again. I relinquished my post with some reluctance; I rather enjoy directing nativity plays. ND
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Joy to the world
Mother Mary Luke CHC offers a devotion at Benediction

‘T

he gracehoper was always jigging a jog on account of his
joyicity.’ I love these words by
the master wordsmith, James Joyce. They
conjure up a picture of someone so full of
joy that it is expressed in the body, visibly.
What was the cause, though, of the joyicity? The grasshopper is a grace hoper. As it
is written in the prayer of general thanksgiving, we give thanks for ‘the means of
grace and the hope of glory’. The means of
grace: the sacraments, particularly the
Holy Mass which is the means of salvation; sacramentals, holy water, Scripture:
these are all instigators of joy. Everything
is from God and will go to God—it is all
in his hands as our late sister Mary
Michael’s almost last words were.
We have hope of glory. ‘For this slight
momentary affliction is preparing us for an eternal weight of
glory beyond all comparison.’ The weight of glory – it is not a
light thing, easily gained and easily lost. It has substance and
it is the same glory that God gave his Son.’ The glory which
thou hast given me I have given to them that they may be one,
even as we are one – that the world may know that thou hast
sent me.’ Many years ago, Fr Andrew of the Society of the Divine Compassion said that ‘The Gospel of Joy preached by
happy lives is the best way of evangelising the world.’ Joy and
glory are interwoven; not the joy that the world gives but that
which Jesus gives, which is not incompatible with suffering.
‘You will weep and lament; your sorrow will be turned into
joy – I will see you again and your hearts will rejoice, and no
one will take your joy from you.’
Joy and peace are linked. If we have the peace that Christ
gives, not the peace the world gives, there must be joy. Again,
peace is not incompatible with struggle. ‘Seek peace and pursue
it,’ says Psalm 34. Peace has to be made. Blessed are the peacemakers, for they shall be called children of God. Or, to put it

another way: Blessed are the peacemakers for they shall be
filled with joy, because being a child of God is what we all hope
to realize. We are already children of God, but we have to realize it. It is possible to hold it in a notional way, with the head
rather than the heart.

The cause of our joy is the resurrection. Do we allow the
enormity of grace, of the redemption of the world by our Lord
Jesus Christ, to penetrate our lives, changing them and having
visible effects?
Can we go out from here full of joy and hope, not necessarily jigging a jog – probably not many of us are capable of
that, but full of joyicity? If we radiate joy, hope and peace and
are known to be Christians, we cannot help but lead others to
the source of our joy. ND
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Mother Mary Luke is the Mother Superior of the Community of
the Holy Cross, Costock. This devotion was offered at Benediction
of the Blessed Sacrament at the conclusion of the National
Assembly.

Engendered Confusion
J. Alan Smith attempts to answer the questions you were too afraid to ask

W

hen I was young, sex was taught in biology and woman-to-man transgenders and transsexuals. Note that a
gender was taught in grammar. Then there came natal person’s potential to reproduce may perhaps be faulty,
a time when ‘gender’ seemed to be used as a gen- but a transgender person’s potential to reproduce exists only
teel substitute for ‘sex.’ Nowadays ‘gender’ seems to be the word as a member of the sex that he/she has renounced, and a transof the year, which makes it such a pity that there seems to be sexual person has no potential to reproduce.
so little agreement about what values the word can take and
Whatever the terminology, there is a need to differentiate
what each value means.
three groups within each apparent sex: a natal man or woman
In this article I attempt to analyse ‘sex’ from basic princi- who has been that sex since birth, a transgender man or
ples, which might allow us to return ‘gender’ to the grammar- woman, and a transsexual man or woman. One particular
ians. This is, of course, a dangerous subject to try and discuss problem is a transgender woman with active male genitalia
in public, risking attacks by the ‘trans’ lobby who accuse those using women-only communal facilities such as lavatories and
who take a traditional view of the subject of suffering from showers. Another is that of a natal man or woman seeking a
‘transphobia’ or hatred of ‘trans’ people. I have no hatred of potential spouse with a view to getting married and having
‘trans’ people, but I do believe that they have been badly ad- children. He or she must choose from within a group, apparvised. Nevertheless, I shall proceed with this attempt. Like so ently of the opposite sex, one who is natal and not transgender
many older people I am beginning to suffer from Rhett Butler or transsexual.
Syndrome, the chief symptom of which is an increasing tenFinally, there is the question of truth in official documendency not to give a damn.
tation about people. A person who changes the sex on his or
The definition of sex derives from the need of societies to her birth certificate to represent the sex he or she at the time
continue in existence through its members having children. A considers himself or herself to be is falsifying history on a small
male is one who has the poscale, similar to what totalitential to sire children and a
tarian states do on a large
I attempt to analyse ‘sex’ from basic
female is one who has the poscale. Suppose Benjamin
principles,
which
might
allow
us
to
return
tential to bear children; these
Brown and Geraldine Green
definitions hold true whether
marry and have children.
‘gender’ to the grammarians.
or not the potential is flawed.
Benjamin then decides to beThus, in scientific terms, a male is one whose sex chromo- come a transgender or transsexual and changes his name to
somes are ‘XY’ and a female is one whose sex chromosomes Bernice Brown, reflecting that change in his/her birth certifiare ‘XX.’ For each sex, during puberty the corresponding phys- cate. Much later a descendant tries to trace his family tree. He
ical sex organs develop.
finds the marriage certificate of Benjamin and Geraldine but
The ‘trans’ definitions are harder to pin down because further research in the male line is halted because Benjamin’s
‘trans’ advocates tend to regard any questioning as hostile, but birth certificate no longer exists in that name. ND
here are my working definitions. A transgender person is one
who dresses in the clothes normally used by the sex opposite
Reading, S Giles
to the one to which he or she was assigned at birth; no physical
wishes to appoint an
or chemical changes are made except, perhaps, in the case of
Organist/Choir Master
children below the age of puberty who may be given injections
to delay the onset of puberty, which are said not to be irreS Giles, one of the three ancient parish churches of Reading, wishes to
versible. In addition, some transgender people change their
appoint an enthusiastic musician, who will further develop the musical
inheritance of the parish working alongside the incumbent. e church
view whether they are men or women almost on a daily basis.
is a Society Parish in the catholic tradition of the Church of England and
A transsexual person is one who has had physical changes to
possesses a fine instrument, listed on the NPO Register:
remove sex organs and courses of injections to assist the aphp://www.npor.org.uk/NPORView.html?RI=N09873.
pearance of being a member of the sex opposite to the one to
ere is currently a small choir, but finance is available for the training of
which he or she was assigned at birth.
choral
scholars of secondary school age to sing church music. e position
‘Trans’ campaigners believe that, if a man really believes
is for Sundays and the usual Holy Days when sung celebrations are held,
that he is a woman then he is a woman, and vice versa. On the
and the occasional ecial service.
other hand, if we should count a man-to-woman transgender
e position is remunerated accordingly at an annual salary.
person as a woman simply because he/she affirms it, should
For informal enquiries contact Dr Christopher Mo; send applications
we not give equal weight to the opinions of those who deny it?
for the post to Fr David Harris, both at sgiles.music@gmail.com
For convenience, I shall refer to a man-to-woman transgender
It is hoped to make an appointment to mutual convenience as to date in
or transsexual as a transgender or transsexual woman without
the Spring of 2019 with interviews in January.
conceding that he/she is a woman, with similar usage for
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The Great war
Robert Beaken considers the causes of the First World War

I

have been slightly dreading today,
that responsibility for the First World
the 100th anniversary of the end of
War lies with Kaiser Wilhelm II and
the First World War in 1918. As a
about twenty senior politicians and
historian and author of a book about the
military men.
Great War, it is a topic about which I
It is sickening to read that a ‘war
know rather a lot, and care much. What
council’ presided over by the Kaiser on 8
has concerned me is the thought that
December 1912 decided to go to war ‘in
some people in the media will say flippant
about a year and a half.’ Do the
things about the Great War. We have
mathematics. In November 1913, the
already endured yet another rerun of
Kaiser and General Helmuth von
Blackadder Goes Forth. I daresay a
Moltke, head of the German general
television channel somewhere will screen
staff, warned King Albert of the Belgians
Oh What a Lovely War. It worries me
that a German attack on France would
when I hear that these films are being
happen in the near future, and that
used in schools to ‘teach’ the First World
Belgium had better grant passage to the
War. It seems to me that they convey an
German troops. In late May 1914,
image—or rather, an illusion—of a
General von Moltke asked Gottlieb von
Europe which in 1914 sleepwalked by
Jagow, the German secretary of state for
Poppy display at St Stephen’s, Lewisham
accident or stupidity into a world war, in
foreign affairs, ‘to conduct our policy
which millions of lives were thrown away to no purpose.
with a view to bringing about an early war.’ General von
Well, no one in their right mind would say that the First Moltke later explained that had the war been postponed to
World War was a good thing: we would all have been much 1916, Russia might have modernized too much to be easily
better off if it had not happened. Nor could one dispute that overcome.
the cost in human lives was atrocious; I am always concerned
So we come to the assassination of Archduke Franz
that we remember those who continued to suffer for years Ferdinand by Serbian-backed terrorists in Sarajevo on 28 June
afterwards. But—and this is where illusion gives way to 1914. This played into the hands of the Kaiser and the
truth—it would be entirely wrong to say that all this suffering German general staff. Whilst on 31 July 1914 the German
was to no purpose at all. To believe that is to believe something chancellor, Theodore von Bethmann Hollweg, sent a telegram
truly awful about the names inscribed on our war memorial. urging the Austrian government not to mobilize (German
policy was to try to make Russia appear to be in the wrong),
General von Moltke also telegraphed the same day to General
It would be entirely wrong to say that all the von Hötzendorf, chief of the Austrian general staff, urging him
to get on with the invasion of Serbia.
suffering was to no purpose at all.
The Kaiser and the German general staff gambled that
Great Britain would remain neutral because of its problems
To understand the First World War, we must first address in Ireland, thus giving the German army enough time to
the German concept of Lebensraum. This means ‘living space,’ follow the Schlieffen Plan and defeat France before turning on
and it is a concept we usually associate with Adolf Hitler and Russia. As we know, Great Britain was unable to remain
the Nazi Party. Lebensraum is in fact a much older idea. It first neutral following the German invasion of Belgium, and so it
appears in a book published in 1897. Modern Germany was is that we find ourselves today remembering the war dead of
only united in 1871. Some influential German politicians, Great and Little Bardfield, and of many other communities
economists and military leaders soon felt that Germany did across our country.
not have enough territory for her needs. They sought to
What was it that Germany wanted? In August 1914 the
expand west into France and east into Russia. More than that, chancellor began preparing a statement of Germany’s war
they sought a German ‘hegemony’: they wanted, economically, aims. France was to become permanently weakened and
politically and militarily, to dominate the whole of northern Russia thrown back as far as possible. France was to lose her
Europe.
army, her coal and iron fields, her colonies, and a coastal strip
We shall hear more of this in a minute, but for the present ‘from Dunkirk to Boulogne.’ Belgium was to become a German
we need to address the fact that some important Germans vassal state with her ports in the hands of the German navy.
sought to obtain Lebensraum through wars of expansion. Poland and other satellite states under German control were
Professor John Röhl, a distinguished historian who has spent to be established in occupied eastern Europe. The whole
fifty years studying the archives in Germany, has concluded continent, from the Atlantic to the Urals, would come under
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German economic domination, and in Africa a German
colonial empire would stretch continuously from east to west
and include the Belgian Congo. These plans were extended by
the Kaiser and German government in spring 1917: they now
sought the capture of Malta, the Azores, Madeira, the Cape
Verde islands, the annexation of considerably more land in the
east and west, and war reparations from the defeated Allies.
‘Ethnic cleansing’ was also envisaged: Belgium was to be
resettled by suitable German non-commissioned officers and
their families, and there were similar plans for Poland. Sir
Edward Grey, the British Foreign Secretary, believed that a
Germany victory leading to the establishment of a German
‘hegemony’ would leave Great Britain in a very difficult
position. It would also have meant the effective enslavement

The only thing we can do is to lift it all up to
God, asking him in his love and mercy to
sort it all out as best may be.
of millions of Europeans.
One of the things that shocked ordinary Britons at the
start of the First World War was the brutality of the German
troops, whose aim was to defeat France as soon as possible, at
almost any cost. To this end they employed ‘deterrent terror’:
Belgian civilians were sometimes used as ‘human shields,’
villages were destroyed and their populations deported, and
the ancient university library at Louvain was deliberately
destroyed by fire. Many Belgian and French civilians,
including women and children, were assaulted and about
6,500 killed. These figures are modest by the standards of the
Second World War, but deeply shocking to the generation of
1914. Accounts of German-occupied Brussels are eerily
reminiscent of similar accounts from the Second World War.
In the east, captured Russian soldiers were cruelly used as slave
labourers and sometimes worked to death. If all this sounds
like a slightly milder version of Adolf Hitler, the Third Reich
and the Second World War, it is intended to. Suddenly,
Blackadder Goes Forth and Oh What a Lovely War seem to have
missed the point. The suffering and deaths of so many people
in the Great War are awful beyond words and we all wish they
had never happened, but we must always remember that those
men died for something: to protect their nearest and dearest,
to help ordinary people who were suffering oppression on the
continent, and to preserve national freedom.
Having said all this, I want to make another important
point very plainly. We need to remember that good men and
women in Germany and Austria and in other countries also
suffered because of the First World War. One of my most
valued friends is German. I have never believed in national or
racial guilt; Christians should not demonize anyone. I should
not like anyone living in Germany today to feel wretched or
to suffer in the slightest because of what happened a century
ago. I applaud the decision of the Queen to invite the President
of Germany to lay a wreath at the Cenotaph. As a Christian,
I believe that the future is always more important than the
past, but it behoves us to try to remember the past as honestly

as we possibly can.
What are we as Christians to make of all the pain and
suffering of the Great War? As I said at the start, I am anxious
that we do not just remember the million men from Britain
and the Empire who were killed in the war, but also the two
million who were wounded, as well as all those from other
countries. As a boy, I knew old men who had been gassed in
the trenches, people who never got over the death of a brother,
women who never married because all the local men of
marriageable age had been killed.
We have to recognize that there are some things in life
which simply cannot be sorted out here on earth, and the First
World War is one of them. The only thing we can do—and
indeed, the most natural thing—is to lift it all up to God our
heavenly father, asking him in his love and mercy to sort it all
out as best may be. We can do this in many ways—by praying
quietly at home, for example—but for two thousand years,
Christians have recognized that the best thing to do is what
we are doing this morning: celebrating the Holy Eucharist.
This service is not just about receiving Holy Communion, very
important though that is. In the Eucharist, we spiritually join
ourselves to Christ’s sacrifice at Easter. We are with him at
Calvary on Good Friday as he hangs on the cross. We are with
him at the empty tomb on Easter Day as he appears to Mary
Magdalene after his resurrection. We frankly admit to God
that it took this to put us right with Him; and spiritually we
unite ourselves and all whom we hold dear with Christ’s saving
death and resurrection. We can do this at the Eucharist for a
happy occasion, such as a wedding or the completion of a new
church. We can also do it for the sad and painful moments of
life, such as illness and death. And so, as we celebrate the Holy
Eucharist today, we enmesh or meld all the dead of the Great
War, all the wounded, all the tears and sorrows, and all the
lives changed unalterably for the worse, into the one, eternal
sacrifice of Christ. In simple faith and trust, we place the war
and all its pain into the loving hands of him who is both
suffering servant and also risen lord. Lastly, we pray for
ourselves, asking God that we may serve him more fully and
lovingly during our time on earth.
You will forgive me if I give the last word to Nurse Edith
Cavell, executed by a German firing squad in Brussels in 1915
for assisting Allied soldiers to escape to the Netherlands. Edith
Cavell was a Norfolk vicar’s daughter. The night before she
died, she received Holy Communion in her prison cell and had
a talk with the chaplain. These are almost her last words. The
voice is that of Nurse Cavell, but who can doubt that the
sentiments are those of Jesus Christ: ‘I have no fear or
shrinking. I have seen death so often that it is not strange or
fearful to me. Life has always been hurried and full of difficulty.
This time of rest has been a great mercy. Everyone here has
been very kind. But this I would say, standing as I do, before
God and the face of Eternity: I realise that patriotism is not
enough. I must have no hatred or bitterness towards anyone.’

ND
The Revd Dr Robert Beaken is the parish priest at St Mary’s, Great
Barfield, and St Katherine’s, Little Barfield. He has published books
on the Church and the First World War. This address was given
during a Remembrance Sunday service.
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touching place
S JOHN BAPTIST, STOKESAY, SALOP

A

s a grouping, the castle and its timber-framed gatehouse, together with the parish church, takes a lot of beating.
In fact, Stokesay castle is more of a fortified manor, built in the 1280s by a rich wool merchant. It was built just
as the Anglo-Welsh border wars came to an end, so it enjoyed a more peaceful existence than expected, until the

1640s.

Oliver Cromwell does not get a good
press. His soldiers are frequently accused of acts of vandalism against parish
churches, including stabling their horses
in them. Here at Stokesay in 1645 it was
a band of Royalists who sheltered in the
church, along with their horses, but they
were driven out by Parliamentarians occupying the castle, with serious damage
caused to the church by cannon shot in
the process and requiring substantial rebuilding. The solid, chunky, church tower,
probably 12th c., has the appearance of a place of safety during unsettled times. It looks
to have got off lightly in the Civil War, but most of the rest of the church was rebuilt
following the skirmish. Entering the church through the 12th c. south doorway, another survivor, you spot the 17th century social stratification implicit in the seating,
with simple benches at the back of nave and box pews at the front, moving even higher
up the scale with the canopied pew facing the pulpit, which could date from the rebuilding of the chancel, witnessed by the date of 1664 on the roof.

Map reference: SO 436 817
Simon Cotton

Forms of words for making a bequest to FiF in your Will
I GIVE to FORWARD IN FAITH of 2A The Cloisters, Gordon
Square, London WC1H 0AG the sum of ___________________
pounds (£
) and I DIRECT that the receipt of the Treasurer or other proper officer of Forward in Faith shall be good
and sufficient discharge to my Executor.
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or I GIVE the residue of my estate to FORWARD IN FAITH of
2A The Cloisters, Gordon Square, London WC1H 0AG and I DIRECT that the receipt of the Treasurer or other proper officer of
Forward in Faith shall be good and sufficient discharge to my Executor.

parish directory
LONDON Nw9 Kingsbury St Andrew A Society Parish
under the Episcopal care of the Bishop of Fulham Sunday: Sung
Mass 10.30am, Thursday Mass 10am – both followed by refreshments. Tube toWembley Park then 83 Bus (direction Golders Green) to
Tudor Gardens Contact: Fr.Jason Rendell on 020 8205 7447 or standrews.kingsbury@london.anglican.org www.standrewskingsbury.org.uk

LONDON SE11 4BB St Agnes Kennington Park, St Agnes
Place. Under the Episcopal care of the Bishop of Fulham. 8 minutes
walk from both Kennington and the Oval tube stations (Northern line)
Sunday: 10am Solemn Mass. Daily Mass: Mon to Fri 10am - Bible
Study after Mass on Wed. stagneskenningtonpark.co.uk 020
7820 8050 frpaulensor@btconnect.com
LONDON SE13 St Stephen, Lewisham (opposite Lewisham
Station) A Forward in Faith Parish under the episcopal care of the
Bishop of Fulham. Sunday: Mass 8am, Parish Mass 10am. Weekdays: Mon 10am, Tues 9am, Wed 12.15pm, Thurs 10.15am, Fri
12.15pm, Sat 10am Parish Priest: Fr Philip Corbett - 07929
750054
LONDON SE18 St Nicholas - the Ancient Parish Church
- St Nicholas Road, Plumstead. A Society Parish under the episcopal
care of the Bishop of Fulham. Masses: Solemn Sung 11am; Mon
12 noon; Tu es 12 noon; Wed 9.30am; Fri 12 noon; Sat 10am. Exposition of the Blessed Sacrament half an hour before every Mass
apart from Sunday. Modern rite, traditional ceremonial. Parish
Priest: Fr Andrew Stevens 020 8854 0461
LONDON SE 26 All Saints, Sydenham A Society Parish
under the care of the Bishop of Fulham. Grade II listed Church
with stunning Fellowes-Pryne interior. Sunday - 10.30am Solemn
Mass with Sunday School. Weekday Services as advertised. Parish
Priest Fr.Philip Smith 0208 7783065.
LONDON Sw1 St Gabriel, Pimlico Sunday: Mass 8am; Sung
Parish Mass 10:30am. 6pm (& 5pm Wed) Choral Evensong
(termtime). 7.30pm Mass. Midweek Mass: Tues 9.30am, Wed
7pm, Thurs 7:30am, Fri 10am, Sat 9:30am. www.stgabriels.com
LONDON Sw7 St Stephen, Gloucester Road (entrance in Southwell Gardens) A Fulham Jurisdiction Parish. Modern rite, traditional
ceremonial, gospel preaching and good music. Sunday: Masses
9am and 11am (Solemn). Daily Mass: Tues 12.30pm, Wed 7pm,
Thur 8am, Fri 12.30pm, Sat 10am. Holy Hour: first and third Fridays 9.30am. Rosary - 2nd and 4th Saturday at 10.30am. Fr.Philip
Barnes SSC Contact: 020 7370 3418
www.saint-stephen.org.uk
LONDON Sw11 The Ascension, Lavender Hill. Famous and
flourishing ABC Parish, in the Fulham Jurisdiction. Inspiring
liturgy with modern rites, traditional ceremonial, fervent preaching and good music. Sunday: High Mass 11am. Weekday Mass:
Wednesday 7.30pm. Rosary: Saturday 11.30am. SOLW Cell organises pilgrimage, social and fundraising activities. Parish Priest: Fr
Iain Young 020 7228 5340
LONDON Sw19 All Saints, SouthWimbledon. Society Parish
Under the Episcopal Care of the Bishop of Fulham. Sunday Solemn
Mass 11am. For other masses and services contact Fr Christopher
Noke 020 8948 7986, the church oﬃce 020 8542 5514 or see
www.allsaintswimbledon.org.uk/
LONDON wC1 Christ the King, Gordon Square The Forward
in Faith Church. Mon to Fri: Mass at 12.30pm, plus: Thur at 12
noon: Angelus followed by Exposition of the Blessed Sacrament
until 12.25pm. Other services: as announced. Contact the FiF Office on 020 7388 3588 or email:
chaplain@forwardinfaith.com
LOwESTOFT St John the Baptist, Lound. Society Parish
under the Episcopal oversight of the Bishop of Richborough.. A
warm welcome awaits you at our listed medieval building with a
superb interior by Sir Ninian Comper. Sung Mass on the first, second, and third Sundays of the month.
wwwloundworship.co.uk
MANCHESTER Failsworth The Church of the Holy Family.
A Society Parish. Sunday Mass : 9.15am. For other Sunday and
Weekday Services or further information please contact Fr.Paul
Hutchins on 0161 681 3644
MANCHESTER The Parish of Swinton and Pendlebury:
All Saints, Wardley; Saint Augustine, Pendlebury; Saint
Peter, Swinton. A Society Parish. Sunday Masses: 8am and

continued

5.30pm (SP), Sung at 9.30am (AS), 10.30am (SP) and 11am (SA).
Daily Mass in Parish. Clergy Fr.Jeremy Sheehy 0161 794 1578 and
Fr.Michael Fish 0161 794 4298., Parish Oﬃce: 0161 727 8175
email: paroﬀsandp@btconnect.com
MIDDLESBROUGH The Church of St Columba Sunday:
Mass 9.30am. Daily Mass. St John the Evangelist Sunday
Mass 11am. For further information contact Fr Stephen Cooper
01642 824779
NORTH YORK MOORS S. Leonard, Loftus and S. Helen,
Carlin How. Situated on the Cleveland Coast. Sunday - Mass at Carlin
How 9am and at Loftus 10.30am. Further details on our website
www.loftusparish.co.uk Parish Priest Fr. Adam Gaunt 01287
644047
OXFORD St John the Evangelist, New Hinksey (1 mile from
the city centre;Vicarage Road, OX1 4RE) A Society Parish under the
care of the Bishop of Ebbsfleet. Sunday: Parish Mass 10.30am.
Contact - 01865 245879 or www. acny.org.uk/467 Come and
discover Oxford’s hidden Comper Church!
PLYMOUTH SACRED HEART, ST JOHN THE EVANGELIST, wITH ST SIMON, AND ST MARY THE VIRGIN. A
Society Parish under the Episcopal Care of the Bishop of Ebbsfleet.
St John, Sunday 11am (sung), Thursday 10am (said); St Mary,
Sunday 9.30am (said), Wednesday 11am (said); St Simon, Tuesday 10am (said). Feast days as appropriate. Pastoral care Fr.S.Philpott. email: frphilpott@gmail.com
email: churchofstjohn1@btconnect.com
www. sacredheartplymouth.co.uk
Portsmouth The Ascension and St Saviour, Society
Parishes under the Bishop of Richborough. The Ascension PO2
0JG, Parish Mass 11am. Low Mass: Thursday 7pm. St Saviour PO2
8PB, Parish Mass 9.30am. Low Mass: Monday 10am, Wednesday 11.30am, Friday 7pm. Solemn Evensong and Benediction
(last Sunday) 5pm. Modern rite, traditional ceremonial. Fr Benjamin Weitzmann SSC 02392439711
www.ascensionportsmouth.org.uk
READING St Giles-in-Reading, Southampton Street (next to
the Oracle). Medieval church. Forward in Faith, aﬃliated with The
Society. Sunday: Mattins - 10am; Parish Mass with Sunday School
- 10.30am; Evensong - 5.30pm; Low Mass 6pm. Daily Oﬃces and
Daily Mass. Friday Bible Study at 11.30am. Regular study groups,
see our website.. Parish Priest: Fr David Harris 0118 957 2831
www.sgilesreading.org.uk
ST.LEONARD'S-on-SEA Christ Church with St Mary
Magdalen and St.Peter and St.Paul. Daily Mass 10:30am and
6pm. Sunday Mass 8am Parish Mass 10:15am. Solemnities Solemn
Mass 7pm. Fr Luke Irvine-Capel SSC. Rector and Parish Priest
www.christchurchstleonards.co.uk
SALISBURY St Martin – the oldest Church in Salisbury. We
can be found in St. Martin’s Church Street just over the inner city
ring road. Walk up St. Ann Street from the Close and through the
tunnel. A Society Parish under the episcopal care of the Bishop of
Ebbsfleet.Sunday: Mass at 8:00am, Parish Mass at 11:00am. For
further information about the Daily Oﬃce, weekday mass and
confession see www.sarumstmartin.org.uk. or call
01722503123. Parish Priest: Fr. David Fisher. 01722 500896
SCARBOROUGH St Saviour with All Saints, Parish aﬃliated to the Society of Ss Wilfrid and Hilda and under the Episopal
Care of the Bishop of Beverley. Sunday Mass 9.15am with refreshments to follow. Evening Prayer and Benediction 4.00pm on the
first Sunday of the month. Sunday of the month. Weekday
masses: Monday 2pm Thursday 10.15am. Major Festivals times
vary. Fr David Dixon 01723 363828
frdavidstmart@gmail.com
stsaviour-scarborough.org.uk
SEAHAM: COUNTY DURHAM S John, Seaham Harbour
SR7 7SA (with All Saints Deneside & S Mary’s Seaham)
Sunday 11.00am Solemn Mass & Sunday School (9.30am Solemn
Mass All Saints & 1st Sun 11.00am Sung Mass S Mary’s) 5.00pm
Solemn Evensong & Benediction (2nd Sun). Mass Mon, Wed, Fri,
Sat, 9.30am & Tues 6.00pm S Johns Thurs, 9.30am All Saints, Sat
10.30am S Mary’s. Exposition of Blessed Sacrament Wed 8.45am
– 9.15am S John’s: Confessions by arrangements with Priests.
Parish of The Society in the Episcopal Care of the Bishop of Beverley. Clergy: Fr Paul Kennedy SSC 0191 3665496 Fr Mark Mawhinney 0191 5816774 Fr Chris Collins 0191 5817186.
www.stjohns-seaham.org.uk

SHREwSBURY All Saints with St Michael, North Street
(near Shrewsbury railway station). A Society Parish under the episcopal care of the Bishop of Ebbsfleet. Resolutions ABC. Sunday: Mass
10.30am. For daily Mass times or further information, contact
Fr.Paul Lockett SSC 01 743 357862
SPENNYMOOR, CO. DURHAM St Andrew, Tudhoe
Grange, DL16 6NE A parish of the Society, under the care of the
Bishop of Beverley; Sundays: 9am Sung Mass, 2pm-4pm 'Sunday
Club' for children ages 4-12, 6pm Evensong (with Benediction on
1st Sunday of month); Weekday Masses: Tues 7pm, Thurs
9.30am.Parish Priest: Fr John Livesley SSC - 01388 814817
STOKE-ON-TRENT, LONGTON SS Mary and Chad. A
Society Parish. Sunday: Parish Mass 10am. Weekdays: Mon 10am,
Tues 6.30pm, Wed 10am, Thur 11.30am, Fri 6.30pm. Confessions
after any Mass or by appointment. Fr Kevin Palmer - Parish Oﬃce
- 01782 313142 - www.ssmaryandchad.com
STOKE-ON-TRENT, SMALLTHORNE St Saviour. Society. Convenient for Alton Towers & the Potteries. Parish Mass Sunday 11.00am. For details of Children's Church see website.
Weekdays: Tuesday, Thursday, Friday, Saturday 09.30, Wednesday
noon. Contact Fr.Andrew Swift 01 782 827889 frandrew@smallthorne.org www.smallthorne.org
twitter@SSaviours
SUNDERLAND St Mary Magdalene, Wilson Street, Millfield.
A Society Parish under the episcopal care of the Bishop of Beverley. Sunday: Parish Mass 10.30am, Benediction 6.30pm, Mass
7pm. Weekdays Mass: Mon and Wed 10.30am, Tues and Thur
7.30pm, Fri 7.30am, Sat 10am. Rosary Thur 7.15pm, Sat 6.15pm.
Confessions: Sat 6.30pm or by appointment. Parish Priest: Fr
Beresford Skelton 0191 565 6318 www.stmarymagdalene.co.uk Visit our Facebook page
SUNDERLAND St.Aidan, Sunderland ,SR2 9RS. A parish of
the Society under the episcopal care of the Bishop of Beverley.
Sunday: Parish Mass 10.00 am, Evensong 6.00 pm. (Benediction
last Sunday of the month 6.00 pm). Weekday Masses: Mon, Wed,
Sat 9.30am, Tues 1.00pm, Thurs 7.30, Fri 8.00am. Rosary Mon
5.30 pm. Confessions Sat 6.15 pm. Contact: Fr David Raine SSC:
0191 5143485, farvad@sky.com
SUTTON All Saints, Benhilton A Parish of the Society in the
care of the Bishop of Fulham. Sunday: Low Mass 8am, Solemn
Mass 9.30am. Weekdays Low Mass: Monday and Tues 7.30am,
Wed 7.30pm, Thurs 10am, Fri 7.30am, Sat 10am. For further information please contact Fr David Chislett SSC: 07860 636 270.
Churchwardens: Linda Roots 020 8644 7271, Carolyn Melius 020
8642 4276
SwINDON Parish of Swindon New Town A Society Parish
under the episcopal care of the Bishop of Ebbsfleet. Sunday
masses: 6.00pm Saturday S. Mark's (First Mass of Sunday),9.00am
S. Saviour's; 11am S. Luke's. Weekday masses as advertised. Contact 01793 538220 swindonnewtown@btinternet.com
TAUNTON Holy Trinity, Trinity St,Taunton,TA1 3JG. Society
Parish. Modern Catholic liturgy. Musical tradition. Sunday Services 8,10 & 6.30. Daily Mass. Fr Julian Laurence SSC, Vicar, Fr
Adam Burnham SSC, Curate. See website for full details of services and events holytrinitytaunton.org
TIPTON, west Midlands St John the Evangelist,
Upper Church Lane, DY4 9ND. A Society Parish under the episcopal
care of the Bishop of Ebbsfleet. Sunday 9.30am Parish Mass;
11.00am Mass with Sunshine Club for children; 4pm Evening
Prayer. Daily Mass: Monday & Thursday 7.30pm; Wednesday
9.30am; Friday 6pm; Saturday 10am & Confessions at 10.30am.
www.fifparish.com/ stjohntipton Parish Priest: Fr Simon
Sayer CMP 0121 679 7510
TIVIDALE, Oldbury, west Midlands St. Michael
the Archangel, Tividale Road and Holy Cross, Ashleigh Road. Society Parish. Sunday Worship: Parish Mass 11am (St.Michael's),
Evening Mass 6pm (Holy Cross). Contact Fr.Martin Ennis 01 384
257888 frmennis@gmail.com,
www.vicaroftividale.co.uk
wALSALL St Gabriel’s, Fullbrook,Walstead Road,Walsall, oﬀ
Junc.7 or 9 of M6. Resolutions ABC. Sunday: 8am Mass, 10am Parish
Mass, 4pm Evening Prayer, 5pm Evening Mass. Daily Mass. Parish
Priest: Fr Mark McIntyre 01922 622583
wALSINGHAM St Mary & All Saints, Church Street. A Society
and Forward in Faith Parish under the Episcopal care of the Bishop
of Richborough. Sunday: Solemn Mass, 11.00 am Weekdays:
please see www.walsinghamparishes.org.uk Contact: Fr Harri
Williams SSC, 01328 821316

Continued on next page
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wEDNESBURY, west Bromwich St Francis of Assisi, Friar ParkWS10 0HJ (5 minutes from junc 9 of M6) Sunday: Mass
9.45am. Weekday Mass: Tues and Thur 9.30am, Wed and Fri
7.30pm, Sat 10am. Lively worship in the Modern Catholic Tradition, with accessible preaching, and a stunning gem of a church
beautifully restored. Parish Priest: Fr Ron Farrell SSC: 0121 556
5823 Visit us at www. saintfrancisfriarpark.com
wELLINGBOROUGH St Mary the Virgin, Knox Road
(near BR station) A Society Parish under the episcopal care of the
Bishop of Richborough. Sunday: Mass 10.30am. Daily Mass and
Oﬃce. For further information see our Website: www. stmary-

Michael, Coppenhall, Society, Fr Charles Razzall 01270 215151;
Knutsford St John the Baptist, Society, Rev Nigel Atkinson 01565
632834/755160; Liscard St Thomas the Apostle, Society, Fr Robert
Nelson 0151 630 2830, Stockport St Peter, Society, Fr Kenneth
Kenrick 0161 483 2483; West Kirby St Andrew, Society, Fr Peter
Walsh 0151 632 4728

Dixon 01942 673519; Lightbowne St Luke, Society, Fr Philip
Stamp – 0161 205 2879; Little Lever St Matthew, Resolution,
Fr.John Wiseman, 01 204 700396; Middleton Junction St Gabriel,
Resolution Fr.Steven Smith - 0161 624 2005; Moss Side Christ
Church, Society, Canon Simon Killwick 0161 226 2476; Oldham
St James with St Ambrose, Society, Fr.Graham Hollowood –
0161 624 4964; Peel Green St Michael, Society, Fr.Ian Hall - 0161
FiF, DIOCESE OF COVENTRYCoventry Centre: St John the
788 8991; Prestwich St Hilda, Society, Fr Ronald Croft 0161 773
Baptist (Fr Dexter Bracey 024 7671 1687); Holbrooks: St Luke (Fr
1642; Royton St Paul, Society, Vacant contact Tony Hawkins
Simon Oakes 024 7668 8604); Radford: St Nicholas (024 7633
07792 601295; Salford St Paul, Society, Canon David Wyatt 0161
7343); Tile Hill: St Oswald (Interregnum 07512 924401); Ansty: St 736 8868; Swinton and Pendlebury Society, Fr Jeremy Sheehy
James & Shilton: St Andrew (Fr Andrew Coleman 024 7636 6635); 0161 727 8175; Tonge Moor, Bolton St Augustine, Society, Fr
wellingborough.org.uk
Nuneaton: St Mary the Virgin(Fr.Tom Wintle 024 7638 2936).
Tony Davies 01204 523899; Winton St Mary Magdalene, Society,
wEST KIRBY S. Andrew, Meols Drive,Wirral, CH48 5DQ. Sun- FiF, DIOCESE OF DERBY Calow: St.Peter, Fr.Kevin Ball, 01 246 Fr Ian Hall 0161 788 8991; Withington St Crispin, Society, Fr
day 8:00 am Low Mass; 10:30 am Sung Mass; Evensong 6:00 pm 462192; Derby: St Anne, Churchwarden Alison Haslam 01 332
Patrick Davies 0161 224 3452
Third Sunday. Daily Mass. Traditional ceremonial with a warm
362392; St Luke, Fr.Leonard Young 01 332 342806; St
FiF,
DIOCESE OF PORTSMOUTHFareham SS Peter and
welcome. Safe harbour in Wirral and Cheshire West, visitors wel- Bartholomew, Fr.Leonard Young 01 332 342806; Hasland St Paul
Paul,
Fareham Fr.Roger Jackson 01 329 281521; IOW: All Saints,
come. Parish of The Society under the Pastoral Care of The
and Temple Normanton St James vacant 01246 232486; Ilkeston
Godshill, and St Alban, Ventnor Fr John Ryder 01983 840895;
Bishop of Beverley Parish Priest Fr. Walsh. 0151 632 4728,
Holy Trinity, Bp Roger Jupp 0115 973 5168; Long Eaton St LauGood Shepherd, Lake, and St Saviour on the Cliﬀ, Shanklin,
www.standrewswestKirby.co.uk e-mail: oﬃce@holytrinityrence, Bp Roger Jupp 0115 973 5168; Staveley St John Baptist with Fr.David Lawrence-March 01 983 407928; Portsmouth: St Michael,
winchester.co.uk
Inkersall St Columba and Barrow Hill St Andrew: Fr.Stephen Jones, Paulsgrove, Fr Ian Newton 02392 378194; The Ascension, North
wESTON super MARE All Saints with St Saviour, All 01 246 498603
End, Fr.Benjamin Weitzmann 023 9243 9711; Southsea Holy Spirit,
Saints Road, BS23 2NL. A Member of the Society under the episco- DIOCESE OF EXETER FiF Recommended Parishes: AbbotFr.Russell Lawson 023 9229 6364; Stamshaw St Saviour, Fr.Benpal care of the Bishop of Ebbsfleet - All are welcome. Sundays:
sham St Helen, Churchwarden 01 237 470447; Babbacombe All jamin Weitzmann 023 9243 9711
9am Mass, 10.30am Parish Mass. Weekdays: 10am Mass (Wed, Saints, Fr P.Jones 01803 323002; Barnstaple St Peter, Fr D
FiF, DIOCESE OF ROCHESTERBeckenham St Michael, 11am
Thur and Sat). Priest-in-Charge: Fr Andrew Hughes SSC 01934
Fletcher 01271 373837; Bovey Tracey St John, Churchwarden 01 Sung Mass; Belvedere St Augustine, 10am Sung Mass; Swanley St
204217 fatherandrew@sky.com - Parish Oﬃce 01934 415379 all- 626 821956 ; Exeter St Michael & All Angels, Heavitree; St
Mary, 10am Sung Mass; Bickley St George, 8am Low Mass,
saintsandstsaviour@btconnect.com Visit our website www.allLawrence, Lower Hill Barton Rd; St Paul, Burnthouse Lane; St
10.30am Sung Mass; ChislehurstThe Annunciation, 8am Low
saintswsm.org
Mary Steps, West Street, Fr R Eastoe 01392 677150; Great TorMass, 10am Sung Mass; Elmers End St James, 9.15am Sung Mass,
rington St Michael, Taddiport St Mary Magdalene, Fr.P.Bevan wEYMOUTH St Paul, Abbotsbury Road DT4 0BJ Under the
10am Sung Mass; Gillingham St Luke, Parish Mass 10.30am;
01805 622166; Lewtrenchard St Peter, vacancy 01566 784008;
episcopal care of the Bishop of Ebbsfleet. Sundays (usually):
Higham St John, 9.30am Sung Mass; Sevenoaks St John, 8am Low
Newton
Abbot
St
Luke,
Milber
,
Fr.N.Debney
01
626
681259;
Parish Mass 9.30am (creche and Sunday school); Informal EuMass, 10am Sung Mass; Tunbridge Wells St Barnabas, 10am Sung
charist 11.15am; EP & Benediction 5pm (1st Sunday). For times Paignton St John the Baptist with St Andrew & St Boniface Fr R
Mass; all contact details from Fr Clive Jones 020 8311 6307
Carlton 01803 351866; Plymouth St Peter and the Holy Apostles
of daily and Holyday masses see www.stpaulsweymouth.org
Fr.D.Way - 01 752 222007; Plymouth Mission Community of Our FiF, DIOCESE OF ST ALBANS FiF Recommended Churches
or ring parish priest: Fr Richard Harper SSC 01305 778821.
Bedford St Martin, Fr Pimenta 01234 357862; Bushey Heath St
Lady of Glastonbury St Francis, Honicknowle, St Chad,
wINCHESTER Holy Trinity. A Society Church under the
Peter, Fr Burton 020 8950 1424; Hemel Hempstead St Francis,
Whitleigh, St Aidan, Ernesettle, Fr D Bailey 01752 773874; PlyEpiscopal care of the Bishop of Richborough. Sunday: Sung Mass mouth Sacred Heart Mission Community Parishes St John the
Hammerfield , Fr Macey 01442 243258; Luton: Holy Cross, Marsh
10.30am. Weekday Masses: Thur 12 noon. Contact: Churchwar- Evangelist; Sutton-on-Plym ; St Mary the Virgin, Laira; St.Simon, Farm, Fr.Brown 01582 512228; Holy Trinity, Biscot, Fr Singh 01582
dens: Barbara Smith 01264 720887 or John Purver 01 962
579410; St Mary, Sundon & St Saviour, Fr Smejkal 01582
Mount Gould, Fr.Philpott, e-mail frphilpott@gmail.com; Ply732351 - email: oﬃce@holytrinitywinches ter.co.uk - website: mouth Discovery Mission Community, St Bartholomew, Devon- 583076.(Please contact clergy for details of services)
www.holytrinitywinchester.co.uk
port, St Mark, Ford & St Gabriel, Peverell Park Fr. R. Silk – 01752 FiF, DIOCESE OF ST EDMUNDSBURY and IPSwICH
wOLVERHAPTON St Paul’s, Church Lane, CovenWV9 5DE. A 562623; Torquay St Marychurch Fr R Ward 01803 269258;
Cookley St.Michael and All Angels, Fr.Jonathan Olanczuk, 01 502
Torquay St Martin, Fr G Chapman 01803 327223; Torre All Saints, 470079, 9.30am Mass (3rd Sunday in Month) ; Ipswich St Mary at
Society Parish under the episcopal care of the Bishop of EbbsFr.P.March 01 803 312754
fleet. Sunday Parish Mass 9.15am, Wed Low Mass 10.30am.
the Elms, Fr.John Thackray 07780 613754. Sunday Mass 10.45amOther services as announced on the Website. Further details and DIOCESE OF GUILDFORD, Society ParishesAldershot St Mendlesham St Mary, Fr Philip Gray 01449 766359; Eye SS Peter
information during Vacancy contact Karen Jones, Churchwarden Augustine, Fr Keith Hodges 01252 320840, Hawley Holy Trinity
and Paul - The Rev.Dr.Guy Sumpter 01 379 871986.
stpaulscovenparishoﬃce@gmail.com
and All Saints, vacant contact the Churchwardens via the parish FiF, DIOCESE OF SHEFFIELDBolton-on-Dearne St Andrew,
website. - For further details of all activities, events etc visit
YORK All Saints, North Street (near Park Inn Hotel) A Society
Fr.Schaefer 01 709 898426; Cantley St Wilfrid, Fr Andrew Howard
Parish. Sunday: Low Mass 10.30 am, Sung or High Mass 5.30pm, forwardinfaith.wixsite.com/fifguildford
01302 285 316; Doncaster Holy Trinity, Fr Stokoe 01302 371256;
Thursday Low Mass 12.45 pm. Visitors to this beautiful medieval FiF, DIOCESE OF LEICESTERBlackfordby and Woodville
Edlington St John the Baptist, Fr Edmonds 01709 858358;
church are always welcome; the church is normally open during Fr.Michael Fish 01283 229072; Leicester St Aidan, New Parks, Fr S Goldthorpe SS John and Mary Magdalene, Fr Schaefer 01709
daylight hours. - website: www. allsaints-northstreet.org.uk
898426; Hexthorpe St Jude, Fr Edmonds 01709 858358; Hickleton
Lumby 0116 287 2342; St Mary de Castro, Fr D Maudlin 01572
820181; St Chad, Fr M Court 0116 241 3205; St Hugh, Eyres Mon- St Wilfrid, Fr Schaefer 01709 898426; Hoyland St Peter, Fr Parker
YORKSHIRE near Skipton. Three rural churches which
sell , vacant, contact Fr.Philip O'Reilly 0116 240 2215; Narborough 01226 749231; Thurnscoe St Hilda, vacant; Mexborough St John
make up The Society parish of the Yorkshire Dales. Sundays:
Fr A Hawker 0116 275 1470; Scraptoft Fr M Court 0116 241 3205; the Baptist, vacant; Moorends St Wilfrith, Fr Pay 07530921952;
THORNTON St Mary Sung Mass, modern rite 9.15am.
New Bentley Ss Philip and James, Fr Dickinson 01302 875266;
MARTON St Peter Prayer Book Holy Communion 10.45am. Wistow Benefice Fr P O’Reilly 0116 240 2215
New Cantley St Hugh, Fr Stokoe 01302 371256; New Rossington St
BROUGHTON All Saints Evensong 7pm. HOLY wELL
FiF, DIOCESE OF LINCOLN Resolution Parishes: Binbrook
Luke, Fr.Leal 01 302 864304; Ryecroft: St Nicholas, Fr.Andrew Lee
Saturdays at Noon, summer. Canon Nicholas Turner ssc , Fr.Alex
Group (Louth) Fr.McEune 07411 761883; Edenham ( Bourne)
01 709 921257; Dalton: Holy Trinity, Fr.Andrew Lee 01 709 921257;
Ladds ssc 01282 842332 bmtparish.co.uk
contact 01778 591358; Grimsby St Augustine Fr Martin 07736
Doncaster Ss Leonard & Jude (with St Luke)Vacant; Sheﬃeld: St
711360; Skirbeck St Nicholas (Boston) Fr Noble 01205 362734;
Bernard, Southey Green and St Cecilia, Parson Cross, Fr Ryder-West
Wainfleet Group (Skegness) Fr.Morgan 01 754 880029; Burgh0114 2493916; St Catherine, Richmond Road, Fr.Knowles 0114
le- Marsh (Skegness) Fr Steele 01754 810216; Fosdyke All Saints 2399598; St Matthew, Carver Street, Fr.Grant Naylor 01 142
(Kirton) Fr Blanch 01205 624128. Non-petitioning parishes in665681; St Mary, Handsworth, Fr Johnson 01142 692403 (contact
formation: North Lincolnshire- Fr Martin 07736 711360; South
clergy for Mass times, etc)
Lincolnshire- Fr Noble 01205 362734
FiF, DIOCESE OF BIRMINGHAM Society Parishes KingFiF SOUTHAMPTON Society parishes (under the episcostanding St Luke 0121 354 3281, Kingstanding St Mark 0121 360 LEEDS FiF, wITHIN THE DIOCESE OF wEST YORKSHIRE
pal care of the Bishop of Richborough) welcome you: St
7288, Small Heath All Saints 0121 772 0621, Sparkbrook St Agatha and the DALES Belle Isle St John and St Barnabas, Priest in
Barnabas, Lodge Road (oﬀ Inner Avenue A33 London Road) Sun0121 449 2790, Washwood Heath St Mark & Saltley St Saviour*
Charge, Fr Chris Buckley CMP 01132 717821, also priest with
day: Solemn Mass 10am, Daily Mass and other service details
0121 328 9855
pastoral responsibility for the Parish of Hunslet St Mary. Cross
from Fr Barry Fry SSC 02380 223107; Holy Trinity, Millbrook (Oﬀ
Green St Hilda and Richmond Hill St.Saviour, Fr.Darren Percival
FiF, DIOCESE OF CANTERBURY Society parishes Deal St
A33 city centre road from M271) Sunday: Solemn Mass10am, MidSSC
07960
555609.
Harehills
St
Wilfrid,
Fr
Terry
Buckingham
SSC
:
Andrew 01 304 381131, Eastchurch All Saints 07702 199844,
week Mass and other service details from Churchwarden 077090
Folkestone St Peter 01303 254472, Harbledown St Michael 01227 01943 876066, Sunday Mass 10am
22080
479377, Lydden St Mary 01304 208727, Maidstone St Michael
FiF, DIOCESE OF MANCHESTERBlackley Holy Trinity, Soci- DIOCESE of TRURO - FIF Recommended Parishes FAL01622 721123, Ramsgate Holy Trinity 01843 863425, Rough Com- ety, Fr Philip Stamp 0161 205 2879; Lower BroughtonThe AsMOUTH: St. Michael & All Angels, Penwerris, vacant, contact Miss
mon St.Gabriel 01227 479377, Temple Ewell SS Peter and Paul
cension, Society, Canon David Wyatt 0161 736 8868; Chadderton B.A.Meade, 01 326 212865; PENRYN: St. Gluvius, Fr.S.Wales –
01304 208727
St Mark, Resolution Fr.Steven Smith - 0161 624 2005; Failsworth 01326 378638; TRURO: St. George, Fr. C. Epps – 01 872 278595
FiF, DIOCESE OF CHESTER Chester St Oswald and St Thomas Holy Family, Society, Jacqui Weir, Churcwarden - 07974 340682;
of Canterbury, Fr.Stephen Sheridan 01 244 399990; Congleton St Glodwick St Mark, Society, Fr Graham Hollowood 0161 624
James the Great, Society, Fr Colin Sanderson 01260 408203; Crewe 4964; Hollinwood St Margaret, Society, Fr David Hawthorn 0161
682 5106; Leigh St Thomas & All Saints, Resolution, Fr Robert
St Barnabas, Society, Fr Ralph Powell 01270 212418; Crewe St
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Bishops of
the Society

A Philosopher At Large
Servitor remembers Mary Midgley

The Bishop of Beverley
PROVINCE OF YORK (EXCEPT BLACKBURN AND LEEDS)

T

he philosopher Mary Midgley, who died this October aged 99, taught
at Newcastle University for many years and, after her children had
grown up, published many books and articles. Those who were taught
by her and by her husband Geoff knew them as a remarkable pair in a
remarkable team of teachers in the university’s philosophy department. Over
time, Mary became known for her ongoing commentaries on science, ethics,
animal rights, and philosophy of the mind.
In her work on science and ethics she found herself engaging in combat
with two extreme and opposing views: ‘Social Darwinists’ hold that the fact
of evolution proves we are ‘no better than’ other species; at the other extreme,
there are those who insist that we are radically ‘different’ from other species.
Mary points us to a ‘middle way’ between these two opposite ways of seeing
what it means to be human. So, for example, in The Ethical Primate: Humans,
Freedom & Morality (1994) she argues for acceptance of our human complexity.
There cannot (she says) be a single fundamental description of what human
beings are like, nor need there be. (She touches on this in a 2014 interview at
the RSA, available on YouTube).
We constantly deal with different ways of looking at ourselves and others,
guided by practical or theoretical concerns. Astrophysicist Professor Brian
Cox and, say, a biologist see the human race from very different points of view.
That’s their job; Cox sees a speck made from stardust, the biologist discerns a
fantastically complex bio-system. These different perspectives aren’t in
competition with each other. We are complex creatures and should expect our
‘story’ to be many-sided.
Mary did not think it futile to try to bring these complicated threads
together; there is an underlying unity that holds human nature together. A
rector’s daughter, she did not embrace Christianity, though she argued that
the world’s religions cannot be ignored: ‘It turns out that the evils which have
infested religion are not confined to it, but are ones that can accompany any
successful human institution. Nor is it even clear that religion itself is
something that the human race either can or should be cured of.’ (Myths We
Live By, 2003).
Mary would have seen genuine traction in the Judaeo-Christian concept
of ‘made in the image of God’ in Gen. 1.26. There is a ‘mix’ of features in our
human nature that is particular to our species. The eye of faith discerns
something of God in this. Mary would rightly insist that this divine spark will
be ‘earthed’ in our biological makeup. No contradiction there, though, for it
chimes with the Christian belief that the Divine Mystery has taken hold of
our human nature in ‘the Word made flesh.’
Mary Midgley’s final book, What Is Philosophy For? was published in
September this year. ND

The Right Revd Glyn Webster
Holy Trinity Rectory, Micklegate, York YO1 6LE
01904 628155 oﬃce@seeofbeverley.org.uk
www.seeofbeverley.org.uk

The Bishop of Burnley
BLACKBURN

The Right Revd Philip North CMP
Dean House, 449 Padiham Road, Burnley BB12 6TE
01282 479300 bishop.burnley@blackburn.anglican.org

The Bishop of Chichester
CHICHESTER

The Right Revd Dr Martin Warner SSC
The Palace, Chichester PO19 1PY 01243 782161
bishop.chichester@chichester.anglican.org

The Bishop of Ebbsfleet
PROVINCE OF CANTERBURY (WEST)

The Right Revd Jonathan Goodall SSC
Hill House, The Mount, Caversham,
Reading RG4 7RE 0118 948 1038
bishop@ebbsfleet.org.uk www.ebbsfleet.org.uk

The Bishop of Fulham
LONDON & SOUTHWARK

The Right Revd Jonathan Baker
The Vicarage, 5 St Andrew St, London EC4A 3AF
020 7932 1130 bishop.fulham@london.anglican.org
www.bishopoﬀulham.org.uk

The Bishop of Richborough
PROVINCE OF CANTERBURY: EAST (EXCEPT CHICHESTER,
LONDON & SOUTHWARK); EUROPE

The Right Revd Norman Banks SSC
Parkside House, Abbey Mill Lane, St Albans AL3 4HE
01727 836358 bishop@richborough.org.uk www.richborough.org.uk

The Bishop of Wakefield
LEEDS

The Right Revd Tony Robinson SSC
Pontefract Ho, 181A Manygates Lane, Wakefield WF2 7DR
01924 250781 bishop.tony@westyorkshiredales.anglican.org

The Right Revd John Gaisford SSC
(formerly Bishop of Beverley)
The Right Revd John Goddard SSC
(formerly Bishop of Burnley)
The Right Revd Dr John Hind
(formerly Bishop of Chichester)
The Right Revd Martyn Jarrett SSC
(formerly Bishop of Beverley)
The Right Revd Roger Jupp SSC
(formerly Bishop of Popondota)
The Right Revd Robert Ladds SSC
(formerly Bishop of Whitby)
The Right Revd Michael Langrish
(formerly Bishop of Exeter)
The Right Revd Peter Ramsden
(formerly Bishop of Port Moresby)

e Editorial Board wish you a
happy and holy Christmas and a
blessed New Year.

The Right Revd Nicholas Reade
(formerly Bishop of Blackburn)
The Right Revd Lindsay Urwin OGS
(formerly Bishop of Horsham)
The Right Revd Peter Wheatley
(formerly Bishop of Edmonton)
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Subscribe to
New Directions
NEW DIRECTIONS is sent free of charge
to all members of Forward in Faith UK *
To join Forward in Faith or subscribe to New DirecTioNs,
please print oﬀ and post the forms on the website
(www.forwardinfaith.com) or complete the form below
as applicable:

i wish to subscribe to New DirecTioNs as:

A Member of Forward in Faith UK
individual Membership: £30
concessionary: £15
concessionary: £21
Family Membership: £42
i am a UK Taxpayer please send me a Gift Aid form
Or
A NEW DIRECTIONS Subscriber
europe: £45
rest of the world: £55
UK: £30
i enclose payment of £ ..............................
cheques payable to Forward in Faith

CREDIT/DEBIT CARD PAYMENTS
BY TELEPHONE ONLY - MONDAY, WEDNESDAY OR THURSDAY, 9.30
AM TO 4.30 PM.

Name.............................................................................................
Address..........................................................................................
......................................................................................................
.....................................................Post Code/Zip ...........................
TO: Forward in Faith, 2A The Cloisters, Gordon Square, London
WC1H 0AG. Tel: 020 7388 3588 Fax: 020 7387 3539
Admin.assistant@forwardinfaith.com

classifieds

If you do not have a UK bank account, please contact us to discuss payment
methods by email (Admin.assistant@forwardinfaith.com) or telephone
(020 7388 3588 – Monday, Wednesday or Thursday, 9.30 am to 4.30 pm)
* Members of Credo Cymru who are not also members of Forward in Faith
should contact their Membership Secretary

newdirections

Classified Ads rates
£20 for 1 month
(up to 50 words)
£40 for 2 months
£40 for 3 months
Series of advertisements in excess
of three months will also be
charged at £20 per month
with every third month free

CAR SUPPLIERS – PRIORY AUTOMOTIVE Priory
are the Christian car suppliers who can provide any new or used car at the very best
price. Let them take the hassle out of your
next car purchase, all vehicles are fully
checked before free delivery to your door.
Part exchange a pleasure and budgets to suit
all. Please call 0114 2559696 or visit
www.prioryautomotive.com
EDENHAM REGIONAL HOUSE RETREAT CENTRE
nr Bourne Lincs. Near Peterborough. Under
the Episcopal Care of Bishop of Richborough.
Individuals and small groups welcome. Private Chapel and spacious rooms for day visits,

Additional words will be charged at 50
pence each for one month,
£1 each for two or three months etc.

Contact the Advertising Manager: Mike Silver
57 Century Road, Rainham,
Kent ME8 0BQ
01634 386624
email silver43mike@gmail.com
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disabled facilities, self-catering flat. Contact
the Warden, ERH Church Lane Edenham,
Lincs PE10 OLS. 01 778 591358. edenhamoffice@ gmail.com
THE SOCIETY FOR THE
MAINTENANCE OF THE FAITH

Kings Suon and Newbole
with Charlton,
Diocese of Peterborough
An incumbent is sought for this benefice of
two parishes in rural Northamptonshire,
but close to Banbury, and with good rail and
motorway links to Birmingham, Oxford and
London.
Sacramental and pastoral care in the parish
of Kings Suon is provided by the Bishop of
Richborough.
For more details visit
www.smrust.org.uk/vacancies.php
or contact the General Secretary,
secretary@smrust.org.uk

