


BATH Bathwick Parishes, St.Mary’s (bottom of Bathwick Hill),
St.John's(opposite the fire station) Sunday - 9.00am Sung Mass at
St.John's, 10.30am at St.Mary's 6.00pm Evening Service - 1st,
3rd &5th Sunday at St.Mary's and 2nd & 4th at St.John's.
Contact Fr.Peter Edwards 01225 460052 or www.bathwick-
parishes.org.uk

BEXHILL on SEA St Augustine’s, Cooden Drive, TN39 3AZ
Sunday: Mass at 8am, Parish Mass with Junior Church at 10am.
Further details: Father Robert Coates SSC on 01424 210 785

BIRMINGHAM St Agatha, Stratford Road, Sparkbrook (B11
1QT) “If it is worth believing in, it is worth travelling for”  Sunday Mass
11am. Contact Fr.John Luff 0121 449 2790
www.saintagathas.org.uk

BISHOP AUCKLAND St Helen Auckland, Manor Road,
West Auckland Medieval church. A Parish of the Society of S.Wil-
frid and S.Hilda.  Sunday: Sung Mass 10am, Evensong and
Benediction 6pm. Weekday Mass: Mon 7pm, Tues, Thur, Fri, Sat
9.30am, Wed 10am, Rosary Mon 6.30pm. Parish Priest: Canon
Robert McTeer SSC 01388 604152 www.sthelenschurch.co.uk

BLACKPOOL St Stephen on the Cliffs, Holmfield Road,
North Shore A SWSH Registered Parish. Vicar: Canon Andrew
Sage SSC. Sundays: Said Mass 9am, Solemn Mass (Traditional
Language) 10.30am, Evening Service 6pm; easy access and
loop. Tel: 01253 351484 www.ststephenblackpool.co.uk

BOSTON LINCOLNSHIRE St Nicholas, Skirbeck
Boston’s oldest Parish Church. A Society and Forward in Faith
Parish under the Episcopal care of the Bishop of Richborough.
Sunday. Low Mass 8am (1st and 3rd), Sung Mass 9.30am. Daily
Mass, offices, benediction and confessions as displayed on no-
tice boards. Rector: Fr Paul Noble SSC 01205 362734 www.for-
wardinfaithlincs.org.uk/stnicholasboston.html

BOURNEMOUTH St Ambrose, West Cliff Road, BH4 8BE.
A Forward in Faith Parish, Resolutions ABC in place. Sunday:
8am Low Mass BCP, 10am Sung Mass Traditional Ceremonial,
4pm Evensong, 2nd Sunday of the month Choral Evensong with
Benediction. Parish Priest Fr Adrian Pearce SSC 01202 911569;
Parish office 01202 766772. Email: afpear2@gmail.com

BOwBURN, Durham Christ the King, A parish of the
Society, under the care of the Bishop of Beverley. Sunday: 11am
Sung Mass and Sunday School; Weekday Mass: Wed 9.30am, Fri
6.30pm; Evening Prayer and Benediction 5.30pm last Saturday
of month; Parish Priest: Fr John Livesley SSC 01388 814817

BRADFORD St Chad, Toller Lane (B6144, 1 mile from city
centre). Society Parish. Sunday services: Low Mass 8.30am,
Solemn Mass 10.45am, Evensong and Benediction 6.30pm.
Weekday Masses 8am (except Monday 7pm, Wednesday
7.30pm and Thursday 9.15am). Parish Priest: Canon Ralph
Crowe SSC 01274 543957. Resolutions ABC. English Missal/BCP
www.saintchadtollerlane.org.uk

BRENTwOOD St.Thomas of Canterbury, CM14 4DF ABC,
Society. Sunday - 8am Mass, 10am Sung Mass, 6pm Choral
Evensong (with Benediction First Sunday). For times of Daily
Mass and other activities contact Fr.Colin Hewitt on 01 277
225700 or the Church Centre on 01 277 201094. 

BRIDPORT St Swithun Resolutions ABC. Sunday: Low
Mass 8am; Sung Mass 9.30am, Evensong and Benediction usu-
ally on second Sunday 6pm. Weekday Masses: Thur 10am. En-
quiries should be made to the Churchwarden. Tel 01308
425375.

BRIGHTON wAGNER GROUP The Annunciation
(11am) Fr Michael Wells 01273 681431. St Barthlomew’s
(11am) Fr. David Clues 01273 620491. St Martin’s (10am) Fr
Trevor Buxton 01273 604687. St Michael’s (10.30am)
Fr.Robert Norbury 01 273 727362. St Paul’s (11am) Fr.Robert
Norbury 01 273 727362. (Sunday Principal Mass times in brack-
ets.)

BRISTOL Christ Church, Broad Street, Old City Centre BS1 2EJ
Resolutions ABC. Sunday 11am Choral Eucharist, 6.30pm Choral
Evensong with Anthem and Sermon. Georgian gem, Prayer
Book services, robed men and boys’ choir, Renatus Harris organ.

Tues, Thurs and major holy days: 1.05pm Eucharist. Regular
recitals and concerts (see website). During Interregnum contact
Roger Metcalfe, Churchwarden on 01275 332851
www.christchurchcitybristol.org

BROMLEY St George's Church, Bickley Sunday - 8.00am
Low Mass, 10.30am Sung Mass. Daily Mass - Tuesday 9.30am,
Wednesday and Thursday 10am, Friday 9.30am & 6.30pm, Sat-
urday 9.30am Mass & Rosary. Fr.Richard Norman 0208 295
6411. Parish website: www.stgeorgebickley.co.uk 

CARDIFF near rail, bus, Millennium Stadium, city centre and Bay
Daily Mass St Mary, Bute Street Sunday: Solemn Mass 11am;
Parish Priest Fr.Dean Atkins SSC 029 2048 7777

CHARD The Good Shepherd, Furnham. Resolutions ABC
Sunday: Sung Mass 9.45am, Solemn Evensong and Benediction
(3rd Sunday only) 6pm. Weekday Masses: Tues 10am, Wed
6.30pm (with Healing and Reconciliation on the 4th Wed of the
month). Contact: Fr Jeff Williams 01460 419527 www.chur-
chofthegoodshepherd-chard.weebly.com

CHESTERFIELD St Paul, Hasland, Derbyshire Sunday: Sung
Mass 9.45am (Family Mass 1st Sunday), Evening Prayer 3.30pm.
Masses: Tues 7.15pm (Benediction last Tues of month), Friday 12
noon, Sat 8.30am. St James, Temple Normanton, Chester-
field, Derbyshire Sunday: Parish Mass 11.30am, Thur: Mass
7.15pm. Fr Malcolm Ainscough SSC 01246 232486

CHOPwELL Saint John the Evangelist NE17 7ANForward
in Faith Parish ABC. Sunday - Sung Mass 10am. Daily Office &
Mass as displayed. Parish Priest: Fr Paul R Murray SSC 01207
561248 p.r.murray@durham.anglican.org

CROYDON S Michael & All Angels, Poplar Walk. Affili-
ated with SSWSH. Sunday: Low Mass 8.00am, Family Mass
9.30am, Solemn Mass 11.00am, Evensong & Benediction
3.30pm (1st & 3rd Sunday). Daily Mass Mon – Fri 12.30pm, also
Wed 7.30am. Sat 11.00am.  stmichaelscroydon.com

DEVIZES St Peter’s, Bath Road, Devizes, Wiltshire Society of
St.Wilfrid and St.Hilda parish under the episcopal care of the
Bishop of Ebbsfleet. All resolutions passed. Sunday:  8am BCP
Low Mass; 10am Sung Mass.  3.30pm Family Service. Wednes-
days - 7pm Low Mass. On major festivals & Saints' Days - times
vary. Contact Fr. Vincent Perricone 01380 501481

DONCASTER St Wilfrid’s, Cantley DN4 6QP A beautiful and
historically significant church with much Comper restoration.
Parish under the Episcopal care of the Bishop of Beverley – all
resolutions passed. Modern catholic worship with a friendly at-
mosphere. Sunday: 8am Mass and 10am Parish Mass. Wednes-
day: 9.30am Mass (followed by coffee morning). Friday: 8pm
Mass. Saturday 9.30am Mass. Visitors very welcome. Contact: Fr.
Andrew Howard ssc. (01302) 285316.
fatherahoward@gmail.com

DONCASTER Benefice of Edlington S John the Bap-
tist with Hexthorpe S Jude, Sung Mass Sundays 9.00am
Edlington and 11.00am Hexthorpe, 7pm on Weekday Solem-
nities, Confessions Edlington 6.45pm Wed and Hexthorpe
7.30pm Fri or by appointment. Normal Weekday Masses:
Tues Edlington 7pm, Wed Hexthorpe 11.30am, Thurs Edling-
ton 7pm, Fri Hexthorpe 7pm. Divine Office recited each day
(7.30am and 6.30pm Edlington) (8am and 5pm Hexthorpe).
Other occasions see noticeboards. 
Contact: Fr Stephen Edmonds SSC - 01709858358 fr.s.ed-
monds@gmail.com

EASTBOURNE St Saviour’s A Forward in Faith Parish with
Resolution ABC. Sunday: Low Mass 8am, Solemn Mass10.30am.
Daily Mass and Office. Details and information during interreg-
num contact Fr. Nick MacNeill on 01323 485399 www.stsav-
iourseastbourne.org.uk

ELLAND All Saints, Charles Street, HX5 0LA  A Parish of the So-
ciety under the care of the Bishop of Wakefield. Sunday Mass
9.30am, Benediction usually last Sunday, 6pm. Mass Tuesday,
Friday & Saturday, 9.30am. Canon David Burrows, 01422
373184, rectorofelland@btinternet.com 

FOLKESTONE Kent, St Peter on the East Cliff ABC, A
Forward in Faith Parish under the episcopal care of the Bishop of
Richborough. Sunday: 8am Low Mass, 10.30am Solemn Mass.
Evensong 6pm. Weekdays - Low Mass: Tues 7pm, Thur 12 noon.
Contact Father David Adlington or Father David Goodburn SSC -
tel: 01303 254472  www.stpeterschurchfolkestone. org.uk 
e-mail: stpetersfolk@yahoo.co.uk

GRIMSBY St Augustine, Legsby Avenue Lovely Grade II
Church by Sir Charles Nicholson. A Forward in Faith Parish under
Bishop of Richborough. Sunday: Parish Mass 9.30am, Solemn
Evensong and Benediction 6pm (First Sunday). Weekday Mass:
Mon 7.00pm, Wed 9.30am, Sat 9.30am. Parish Priest: Fr.Martin
07736 711360

HARTLEPOOL St Oswald’s, Brougham Terrace. A Forward in
Faith Parish under the episcopal care of the Bishop of Beverly.
Sunday: Sung Mass 9.30am, Benediction 6pm. Daily Mass, Of-
fices and Confessions as displayed. Parish Priest: Fr Graeme But-
tery SSC 01429 273201

HEMPTON Holy Trinity (near Fakenham, Norfolk). ABC, FiF.
The Church on the Green. Visit us on the way to Walsingham.
Mass on Sundays and Wednesdays at 10am. Linked to the
Shrine of OLW. Parish Priest: Fr Lockett SSC 01328 820030

KINGSTON-upon-THAMES St Luke, Gibbon Road (short
walk from Kingston railway station) Sunday: Low Mass (English
Missal) 8am, Sung Mass (Western Rite) 10.30am, Evensong and
Benediction 5pm. 3rd Sunday each month: Teddy Bears Service
for pre-schoolers 9.30am. Wed, 7pm Exposition, 8pm Mass. First
Sat of the month, 11.15am Mass of Our Lady of Walsingham.
For further information phone Fr Martin Hislop: Parish Office
020 8974 8079 www.stlukeskingston.co.uk

LEAMINGTON SPA S. John the Baptist Parish under
the Episcopal care of the Bishop of Ebbsfleet - all resolutions
passed. Currently in interregnum, Sunday 9.30 a.m. services al-
ternate between Mass and Communion from the Reserved
Sacrament.  Traditional Catholic Worship in a friendly atmos-
phere. Parish Secretary:  07974 973626.
www.fifparish.com/stjohnleamington

LIVERPOOL St Agnes and St Pancras, Toxteth Park (FiF
under the Episcopal care of the Bishop of Beverley) Sunday:
Parish Mass 10am; Evensong and Benediction 6.30pm. Daily
Mass. Sunday School. Glorious J L Pearson Church, with modern
catholic worship, good music and friendly atmosphere. Parish
Priest: Canon Christopher Cook SSC 0151 733 1742
www.stagnes.org.uk

LONDON E1w St Peter’s, London Docks A Forward in Faith
parish in the Fulham Bishopric. A registered parish of the Society
of S. Wilfred & S. Hilda. Sunday  8am Mass. 10am Solemn Mass
Daily Mass and Offices. Father T E Jones SSC 020 7481 2985
www.stpeterslondondocks.org.uk

LONDON EC3 St Magnus the Martyr, Lower Thames
Street (nearest Tube: Monument or Bank) Resolutions ABC. Mass:
Sunday 11am, refreshments following, Tues, Wed, Thur and Fri
12.30. Visitors very welcome. www.stmagnusmartyr.org.uk Fr
Philip Warner rector@ stmagnusmartyr.org.uk

LONDON N21 Holy Trinity, Winchmore Hill. A Forward
in Faith, modern catholic parish under the Bishop of Fulham.
Every Sunday: Said Mass 9.00am and Sung Mass10.30am with
Junior Church. Weekdays: Tues to Fri 12 noon Angelus and Mass.
Saturday Mass 10am. For the Sacrament of Reconcilliation and
other enquires contact Fr Richard Bolton at rdeb2010@btinter-
net.com or phone 0208 364 1583

LONDON Nw9 Kingsbury St Andrew A Fif Parish under
the Episcopal care of the Bishop of Fulham Sunday: Sung Mass
10.30am; , Thursday Mass 10am – both followed by refresh-
ments. Tube to Wembley Park then 83 Bus  (direction Golders Green) to
Tudor Gardens Contact: Fr.Jason Rendell on 020 8205 7447 or
standrews.kingsbury@london.anglican.org
www.standrewskingsbury.org

LONDON SE11 4BB St Agnes Kennington Park, St Agnes
Place - 8 minutes walk from both Kennington and the Oval tube stations
(Northern line) Under the Episcopal care of the Bishop of Fulham.
Sunday: 10am Solemn Mass. Daily Mass: Mon to Fri 10am - Bible
Study after Mass on Wed. saintagneskenningtonpark. co.uk
020 7820 8050 frpaulensor@btconnect.com

Continued on page 37
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Lead 
Story

The Church Shall Endure
The Archbishop of Canterbury reflects on the relics of one of his predecessors

The ownership of Thomas of Can-
terbury was claimed by Rome
and was then rejected at the Ref-

ormation by Henry VIII. Thomas Becket
was held up as a model in the Counter-Re-
formation, but as time has gone he has be-
come one of the symbols within Europe for
the whole church. As a sign to the whole
church, he calls us together.

On 29 December at Canterbury, huge
numbers of people gather – we think quite
often well over a thousand, sometimes al-
most two thousand – for a service in
which the murder of Thomas is recalled
vividly in drama. After Vespers is sung in
Latin the Archbishop of the day goes and
stands on the very spot where Thomas was
killed, and the account of the murder is
acted out. For the current Archbishop,
whoever that may be, it is a very remark-
able feeling. But people come from all over
to be at the cathedral at that service. It’s
one of the great services of the year at Can-
terbury.

Thomas is a figure who brings us to-
gether and enables us to reflect on the task
and call of the Church in the light of the
challenges we face in modern Europe; and
within the Church, he is a sign of eternal
hope. Relics point to two essential parts of
what it is to be a Christian: that the
Church is to be visible, flesh and bone, incarnated, and real;
and that the Church is to live as a body that trusts in the Res-
urrection of the Body, in which all that we are is put into the
hands of God.

We are meant to be a people of the Resurrection, not sim-
ply of the Incarnation. To quote a former churchwarden of
mine, ‘we must not be Rotary with a pointed roof.’ We are not
to be quietist and detached from life. The Rotary Club does
much good; but we are not to be the Rotary Club with the ap-
pendage of buildings and strange ceremonies.

To use Pope Francis’s words: without the Resurrection we
can become functionally atheist when we become too locked
into Incarnational ministry; where, al-
though we are deeply committed to
neighbour, God is merely a useful excuse
for what we do. To live in the Resurrec-
tion, so that all other things become sec-
ondary, requires a deepening spiritual
life. Adoration, the Sacrament, participation with the apparent
fragility and actual presence in overwhelming strength of the
Eucharist, immersion in prayer, commitment to holiness, en-

gagement with Scripture – all that draws us into the presence
of God.

But at the same time we are flesh and bone, just as Thomas
was. We are to love our neighbour, to interfere in politics on
behalf of the poor and the lost, to question sinful structures,
and to resist the encompassing power of the world around us.
We are to be immersed in schools, in hospitals, in prisons; and
in the love and care of refugee and stranger. We are physically
to be both a blessing to the poor and weak, and an irritation
to the strong and determined. 

Thomas could easily have done two things that would have
been failures. He could have stayed abroad, in a monastery,

immersed in prayer. Or he could have
come back and gone along with King
Henry, taken the patriotic high ground
against papal claims of European govern-
ment. Either course of action would have
saved his life; neither course of action

would have opened the way to the immense renewal of the
church across Europe caused by his death, a renewal that came
as a second surge to spiritual reform already underway.

Thomas enables us to 
reflect on the task and 

call of the Church
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Of course we question his motives. We question his actions,
and we bring anachronistic judgements to bear on what he
stood for. And so we should, in one sense. But the relics of
Thomas do not call us to political calculation as our first re-
sponse, but to renewal of life with Christ
and to renewal of love for the poor.

And yet – and yet – Thomas does call
us to political awareness. St Gregory the
Great spoke eloquently of the church’s
need to be politically conscious. In a hom-
ily on Ezekiel, he wrote:

Note that a man whom the Lord sends forth as a preacher is
called a watchman. A watchman always stands on a height so
that he can see from afar what is coming. Anyone appointed
to be a watchman for the people must stand on a height for all
his life to help them by his foresight.

I am forced to consider the affairs of the Church and of the
monasteries. I must weigh the lives and acts of individuals. I
am responsible for the concerns of our citizens. I must worry
about the invasions of roving bands of barbarians, and beware
of the wolves who lie in wait for my flock. I must become an ad-
ministrator lest the religious go in want. I must put up with
certain robbers without losing patience and at times I must
deal with them in all charity. [Gregory the Great, Homilies
on Ezekiel, 1.11, 4-6]

Thomas, who very probably knew that passage, may have
felt the same. He was a politician to his fingertips – and so he
had to be, and so must the Church be. His physicality reminds
me of the need to be a politically aware watchman each time
I walk past the Martyrdom in Canterbury; and each time I
walk past I stop, and I think, and I pray.

Like Thomas, the church must be in a place of seeing what
is happening around us, and it must be in a place of standing
for what is right. Thomas did, and sometime his motives will
be misjudged. Sometimes the Church’s motives will be mis-
judged; and sometimes it will not even know its own motives.
That complexity of political judgement becomes worse when
a country or a continent is uncertain and feels threatened, as
is true today.

In the late twelfth century – shortly before the Third Cru-
sade – there was a sense, justifiably, of threat. The result of
being threatened is always a greater call by a state or states for
the Church to be on side: ‘you must be with us, you must be
on message.’ The state seeks control of all agencies, especially
when it feels threatened; and it especially wants control of
those which may have a different view, and whose view –
which is always true of the Church – may be seen as overriding
the state itself. Thomas may have acted wrongly or rightly, but
he acted to keep the Church, as he understood it, faithful to
its call. That faithfulness is our challenge today. Threat cannot
be answered in our society with violence; nor fear with aggres-
sion.

T. S. Eliot’s ‘Murder in the Cathedral’ is a profound medi-
tation on weakness and strength, not only with the famous
words ‘the last temptation is the greatest treason/ To do the
right thing for the wrong reason’; but more for the dialogue as
the knights seek to break in – the words read at Canterbury
every year – taken and adjusted by Eliot from contemporary

accounts. Thomas calls out “Unbar the doors! Throw open the
doors! I will not have the house of prayer, the Church of
Christ, the sanctuary, turned into a fortress. The Church shall
protect her own, in her own way, not as oak and stone; stone

and oak decay, give no stay, but the
Church shall endure. The church shall be
open, even to our enemies. Open the
door!’ Then the door behind the Arch-
bishop crashes open, and the cold air
sweeps in.

Today the Church must also be faithful in its own way.
Thomas of Canterbury is challenge, reassurance, and inspira-
tion; but ultimately a fellow receiver of the grace of God. May
his inspiration continue, and may his example be translated
into right action in our time amidst much threat, and amidst
much fear; but with the same God and Saviour, our Lord Jesus
Christ, raised from the dead. 

This is an edited version of an address given at Lambeth Palace
on 27 May, during the visit from Hungary of the relics of St Thomas
of Canterbury. We are grateful for permission to reproduce it here. 

Today the Church must also
be faithful in its own way

ND

ST MARY MAgdALeN

22 JuLY

Pope Francis has raised the rank 
of the observance of St Mary 
Magdalen to that of a Feast.
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So; it’s all over. At the end of May the National Press, led
by The Guardian and The Spectator, with a host of online
commentators, declared that Christianity was about to

disappear. ‘The number of people who say they have no reli-
gion is rapidly escalating and significantly outweighs the Chris-
tian population in England and Wales, according to new
analysis.’[Guardian, 23 May 2016] This analysis turned out to
be a Catholic Research Forum Report by Dr Stephen Bulli-
vant, entitled Contemporary Catholicism in England and Wales:
A statistical report based on recent British Social Attitudes survey
data. The cover shows a fairly full Westminster Cathedral.
The online commentators drew on the standard anti-Church
Press photograph: a low level shot showing rows of empty
chairs in an empty church. We know those chairs well. Have
you endured services on the wobbly rush-seated ones with the
thin kneelers hanging on little hooks? They were never com-
fortable. Stack them, arrange them in a circle, reduce the num-
ber per row, bring forward the altar on a huge empty platform,
make people sit on the floor. It made no difference. The chairs
stayed put, each one a memorial to the discomfort of Anglo-
Catholic piety.

Dr Bullivant’s report is about the Roman Catholic popu-
lation and their church attendance, not Anglican church at-
tendance. We have to dig through the detail to find the statistic
that fired up the Press, and which might alarm Anglicans.
‘During this time [1983-2014], the most noticeable change is
in the numbers of people affirming Anglicanism: from almost
one in two in 1983, to one in five in 2014 – a decline, in terms
of overall population share, of over half. Within the same pe-
riod the ‘No religion’ option has grown in popularity from two
in five, to one in two.’ This statistic is not about church atten-
dance. It is about belonging.

For centuries our religion has been about belonging. We
pick a winning side. We sign up to a belief system which is cul-
turally conditioned. Maybe we all have to start that way. But
if we are honest about it, our belief system doesn’t demand
much of us. The transformational change which Jesus
preached remains optional. What is demanded instead is con-
formity, piety and likemindedness, doing what we’re told, a
passive-dependent congregation. This way of belonging works
for most people. It provides a shelter from the storm and a
continuity of the certainties of childhood, another family.
Minds are fed, wounds are healed. In days gone by, the deci-
sion was made for us. We picked the na-
tional religion as part of our identity. In
the last thirty years all has changed. Lib-
eral individualism has taken over our
hearts and minds. There is now no place
for religious society, or indeed for con-
gregations of any kind. Belonging is for jihad, for the dispos-
sessed who need each other, for teenage gangs, for North
Koreans. Everyone else manages just fine on their own. When

so many ‘cradle Christians’ responded to Dr Bullivant’s ques-
tionnaire with a tick in the ‘No Religion’ box, what they meant,
I suggest, is that they had grown away from that way of be-
longing, belonging to anything, not just Anglicanism or
Catholicism. What we are witnessing is not the end of a reli-
gion, but a cultural change in the way we belong.

By way of practical illustration, let me bring to these pages
the Margaret Street Corpus Christi procession, which hit Lon-
don’s Oxford Street at peak evening-shopping hour on the
Feast itself. It was a grand affair, with a band, banners, choir,

servers innumerable and a large crowd
following. The response appeared
favourable: some quizzical grins from
the pubs, shy smiles of recognition
along the street, many of erasable pho-
tographs. Overheard at the first bus

stop, one young man to another: ‘What did I tell you? Chris-
tians have the best incense; we always do.’ A few Continentals
flopped to the ground, jolted by memories of childhood in

Disappearing Christianity?
Julian Browning finds some hope among the naysayers and doom-mongers

For centuries our religion has
been about belonging

Business as usual: Corpus Christi at All Saints', 
Margaret Street, London (Andrew Prior)
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Catholic Europe. But at the second bus stop I did begin to
wonder. How is it possible to stand within twelve feet of an
ambulatory embroidered canopy, sheltering a golden mon-
strance borne aloft, and not notice it? Because the eyes were
resolute in their unseeing, the faces blank. We could have been
anybody: Hare Krishna, something put on by Westminster
Council, the Pensioners’ Action Group,
it made no odds. Liberal individualism
keeps each person in a sealed air pocket,
with little appetite for risk, and none for
commitment. Perhaps we’d got it wrong.
We thought we were taking Our Lord
out into the streets as a great act of witness. Maybe He was
taking us out, in our retro finery, to show us this cultural divide
which He alone can cross. We have a sacred mission entrusted
to us, but we are no better at it than anyone else. We talk of
transcendence, yet remain caught in a restrictive quaint cul-
ture, having annexed God and Jesus because we know so much
about them. But our religious learning is not faith, nor is our
piety self-sacrifice. Anyone can see that. Why join us?

There are many Anglicans today who want to reinforce
the old way of belonging: signing up to belief. So in the week
up to Pentecost we all prayed for the evangelisation of the na-
tion. We wish the evangelists well, but I do wonder what effect
this will have on the ‘No religion’ box-tickers of Dr Bullivant’s
report. Cultural imperialism no longer works here. There is
the danger of religion becoming a purity contest: a list of codes

of behaviour to decide who’s in and who’s out – the very things
that Jesus condemns in his ministry.

There is another way, an older wisdom: the Gospel truth
which has always undergirded Anglican pastoral theology,
parish by parish. Christ is Risen. He alone crosses the bound-
aries which we have placed around ourselves. He is in everyone

and everywhere in equal measure,
which is why in the Church of England
every parishioner is entitled to min-
istry, whether of some religion or none.
How they describe themselves in a sta-
tistical report changes nothing. Trinity

is our life: God’s life lived out at the centre of every human life.
This is the reality to which Jesus directs us. So when Love
draws us, through God’s grace, to our own centre, where God
lives, we are in touch with the centre of every human life, and
those cultural divisions fall away. What we hold is a Way to
make that divine life plain for all to see in the whole world. But
we yield to this mystery; we cannot impose it.

Christianity is not going to disappear. The search for
human identity, a way of belonging, will continue, however
many tick the ‘No Religion’ box. But the cultural landscape in
which we know and recognise Christ is no longer mapped out
for us. To be born again, to find our way, there is that which
has to die: pride, religious superiority, alarmist questionnaires,
the skewed vision which sees everyone as ‘them and us’. Those
rickety chairs can go as well.

Christianity is not going 
to disappear

ND

FROM THe CHAiRMAN OF FORWARd iN FAiTH

The editorship of New Directions

This issue marks a transition in the editorship of the magazine. When Fr Philip
Corbett stepped down as Editor in September 2014, the Bishop of Fulham
(then Chairman of Forward in Faith) took on the role – initially, on a tempo-
rary basis until a suitable successor could be found. In the event, he has edited
nineteen issues. His election to the House of Bishops (and thus also to the Gen-
eral Synod) last autumn has significantly increased his commitments, and he
has understandably decided that he cannot continue as Editor.

Under Bishop Jonathan’s editorship, the quality of the magazine has continued
to grow, and the range of subjects covered has expanded. New Directions is read,
appreciated, and respected well beyond the bounds of the Catholic Movement,
and increasingly serves an important function as a forum for discussion of top-
ical issues within the Church of England. On behalf of the Executive Commit-
tee, I would like to thank Bishop Jonathan very warmly for taking on the role

back in 2014 and for the important contribution that he has made as Editor. We are grateful that he has agreed
to continue as Chairman of the Editorial Board.

I am delighted to announce that Dr Serenhedd James has accepted the role of Editor. He brings not only ed-
itorial and journalistic skills, but also the insights of a church historian and musician, as well as a wide range
of contacts across the Church of England and beyond it. After a distinguished succession of ordained editors,
it is good also that New Directions now has a lay Editor once again. We are very grateful to Dr James for
taking on this important role.

✠ Tony Wakefield
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‘My choice withdrew you from the world.’ (John 15.19)
‘In every place it is the same Lord who is served, the same
King for whom the battle is fought.’ (The Holy Rule of St
Benedict, Ch. 61)

S t George and St Benedict lived a couple of hundred
years apart, and gave their lives to God in very dif-
ferent ways: St George in martyrdom, and St

Benedict in the monastic life.
George is usually portrayed as the ideal soldier: wear-

ing a glittering array of armour, with banners, weapons,
and a magnificent caparisoned
horse, and in the drama of the de-
struction of an evil and vicious
dragon. Sometimes he is portrayed
as George the Roman soldier: still
with his armour, plumed helmet, and fine horse; but
being martyred for being a soldier of Christ and refusing
to sacrifice to the Emperor. He is impressive, exciting, and
tragic: courageous in the face of suffering and death, and
standing firm for Christ. Benedict, meanwhile, appears
an unimportant looking figure: in a dark habit, belted
with a simple strip of leather, sandals on his feet, fighting
evil with the words of his Holy Rule.

These two dedicated Christians are utterly different
from each other; but, as Benedict says, ‘in every place it
is the same Lord who is served, the same King for whom
the battle is fought’ (Rule of Benedict, 61). Both were
equally dedicated to stamping out evil wherever they
found it; and both are examples of faithfulness, steadfast-
ness, and courage in the face of opposition. Both men
were ‘chosen out of the world’ by God (John 15.19), and
both are remembered for their self-giving: George in his
martyrdom, and Benedict in his monastic life. 

We are similarly chosen by God. We will not neces-
sarily have a martyrdom to meet, or a monastic life to
live; but we shall have our dragons to fight, and those
around us to lead to Christ by our example. Those drag-
ons try to prevent us giving our lives to Christ, by stealing
our lives and our will for themselves. They are the drag-
ons of the world, and they develop according to what we
feed them. If we feed them on anger, jealousy, envy, and
greed, then they turn into angry, jealous, greedy, and very
dangerous dragons. Benedict says ‘While these tempta-
tions are still young ‘dash them against the Rock Christ’
before they grow. The dragon of self-interest is as old as
Adam. It is the way people like us behave when we don’t
put God and other people first in everything we do.

George the Roman soldier was used to self-control.
Self-interest is a disaster in a soldier, and his army train-
ing would have taught him to stand firm with his men.
But what he stood against first was anything that op-
posed the reign of Jesus Christ. Sacrificing to the Emperor
would be a denial of his Lord. 

Benedict, too, was a leader of men. His Holy Rule is
a sure guide to all who follow in his steps. It is full of wis-
dom, gentleness, and a realistic approach to human na-
ture: how to put God first, how to accept being ‘chosen

out of the world’, how to ‘prefer
nothing to Christ’. That is what
cost George his life: he preferred
nothing to Christ. Benedict also
teaches us how to put others first:

‘always do what is best for another and not for yourself ’,
he says. A soldier must know how to keep army regula-
tions and obey orders. A monk must know how to keep
the monastic rule, love the brethren, and obey the Abbot.

If we look closely at Jesus’s disciples, we see among
them the dragons of the world: we see them manoeuvring
for position, criticising the brethren or other people, mak-
ing envious comments. These are small dragons threat-

Here be Dragons
Sr Mary Julian CHC on fighting the fight alongside St George and St Benedict

The dragon of self-interest 
is as old as Adam



ening to grow into bigger ones, even in those who lived
close to Jesus. Sometimes the disciples behaved with as-
tonishing self-interest and arrogance, despite being in the
company of Him whose whole life and death was one of
self-giving. 

At the Samaritan village that did-
n’t want to receive Jesus, the disciples
asked if they could bring down fire as
a judgment (Luke 9.51ff). Think of
the times when you and I want to
shout others down.

James and John wanted the most important seats in
the Kingdom (Mark 10.35ff). Were they asking for power,
or just the chance to be seen as favourites? How often do
we like to be ‘one-up’ on others, even our friends?

Judas, meanwhile, rubbished Mary’s loving action of
anointing Jesus with the jar of costly ointment (John
12.3). Maybe there are times when we have been scornful
of others actions.

Even after the Resurrection, we find Peter wanting
to know what would happen to John (John 21.21). Was
he wondering if John would get special treatment in the
kingdom? Are we sometimes envious when we think oth-
ers are being favoured?

Had the disciples stopped listening to Jesus? Were
they running on auto-pilot and reverting to their previ-
ous way of living? Do we sometimes stop listening to Jesus

and run on in ways that deny we ever knew him? Drag-
ons develop according to what we feed them. 

For all of us, there is a very loud call to slay the drag-
ons before they grow. Anger, spite, pride, scorn, jealousy
– they are all little dragons that dance around us all the

time, waiting to be fed and fattened
up. They can grow with us barely
noticing. The only way to deal with
them is to recognise them early, and
keep cutting them back with the
sword of St George, like unruly suck-

ers spoiling a rose bush or a fruit tree; or as, St Benedict
directs, to dash them against the Rock Christ before they
grow. Our fruit will grow more vigorously with this prun-
ing through confessing our sins, and asking for grace and
strength to arm us. 

What happens when people like us and those who
followed Jesus do listen and respond to him? Instead of
the dragons growing larger and fiercer, we ourselves grow
more generous, kind and loving: we grow taller in the
presence of Jesus. Zacchaeus was so short of stature that
he had to climb a tree to see what was going on (Luke
19.1ff). But later he stands in his own house in front of
Jesus, to tell everyone what difference meeting Jesus has
made to him. He stands tall, and his dragons of deceit,
fraud, and greed have been admitted and defeated. The
words, the presence, and the free grace offered by Jesus
have filled Zacchaeus with the good works described by
St Benedict in his Rule.

What must we do? We must seek Jesus, invite him
into our heart and pay close attention to His words, and
be doers of that word. We must recognise our sins and
faults, and stop feeding the dragons with those tiny titbits
that help them thrive. We must feed on Jesus in the Eu-
charist, and be open to the grace that this brings. Like St
George and St Benedict, we are ‘chosen by God out of the
world’, ‘to serve the same Lord and fight for the same
King’.

This is an edited version of an address given by Sr Mary
Julian CHC on 23 April at St George in the Meadows, Not-
tingham. www.holycrosschc.org.uk
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we grow taller in the 
presence of Jesus

If you are interested in finding out more about the
traditional monastic way of living, there is a Monas-
tic Vocations Day in York on Saturday 1st October.
There you will have the opportunity to meet Angli-
can monks, friars, and nuns, experience monastic
worship, ask questions, and explore how the Reli-
gious Life is lived today.

For further details and to register please contact
nunsandmonks@gmail.com

ND
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Each year, in early September, parishes
of the Society in the Diocese of Durham
organise a festival Mass in honour of the
Translation of the Relics of St Cuthbert
of Lindisfarne to Durham in the year
1104. This year’s Festival will take place
on Friday 2 September, at Durham
Cathedral at 7.30pm. The mass will be
celebrated by the Bishop of Burnley, and
will be followed by a procession to St
Cuthbert’s Shrine.

As a novice I was given the
name Cuthbert. We had to
offer three names, and

Cuthbert was my third – coming
from Durham and being born on 20
March, it was inevitable that it
should be selected. I was given a book
to read: The Two Lives of St Cuthbert.
It does not – as the title suggests –
mean that he had some sort of double
life! Rather, the ‘two lives’ were the
two main biographies written about him. And yet we can
speak about ‘two lives’ of St Cuthbert: he was pulled in two di-
rections, and his biography is the tale of that tension. One of
his lives was as the saintly bishop, the zealous missionary – the
‘Wonderworker of the North’ – and the other was his monas-
tic life. His answer to the call of God involved not only leaving
the world – fuga mundi – as so many had done before him, but
even leaving the monastery to become a hermit: ‘hidden’, as St
Paul says, ‘with Christ in God’. This was
Cuthbert: a man with a passion for the
souls of men and a passion to be alone
with God. This is as fresh today as it
was then, because it is the vocation of
every one of us, in every generation, to
answer the call that God makes to us. For each of us this will
involve some balancing of the call to prayer and the call to
service, whether we be called to serve God in the market place
of modern life or in the silence of the cloister.

Thomas Merton, that great spiritual writer, said that in
every man and every woman there is a monk or a nun trying
to get out. Monastic life is written into the English DNA: our
land is littered with old monasteries. Some of them are great
cathedrals like this one; some are ruins, and yet we love them.
Centuries after the monks have gone the silence remains and
we love to visit them. Be it for a quiet walk, a family outing, or
a picnic, we sense a great peace in those places hallowed by
centuries of the praises of God. Their walls are soaked with
prayer; they give us life; they stir our emotions. There is in
each of us a deep sense that our peace comes from doing God’s
will and being at one with God’s will for us. And yet, in each

of us there is also a need to com-
municate the love of God with
others.

We all have to experience
the tension between prayer and ac-
tion. A preacher in the market
place has nothing of any use to say
if his preaching does not spring
from a life of prayer and reflection.
Likewise, the hermit in his cell
prays uselessly if his prayer is all
about himself and does not spring
from a profound love of the world
and eagerness for the salvation of
souls. Cardinal Basil Hume called
this ‘nostalgia’: when we are active
in life we must have nostalgia for
the desert – for prayer – and when
we are in prayer it must be with a
nostalgia for the market place and
the needs of the world. 

This spiritual combat is a
work of the heart. The Christian

life is about building in our own little hermitage – our own
Inner Farne – where we can spend time with God. The Chris-
tian life is about making our spiritual lives thoughtful: about
reflecting on how God speaks to us each day in the events of
our lives, and pondering all these things in our hearts as did
Our Lady. We need each to have a cloister. Just as the heart of
the monastery has a cloister so we need, at the heart of us, to
have a space, a moment, a time, where distractions are rele-

gated to the periphery and God is cen-
tral. The point of the cloister is not the
structure or the pretty garden it encloses
but the fact that there is nowhere to
look except upward towards God. Cuth-
bert was a monk even among monks.

Just as Abraham was asked to leave his country and kinsmen,
so Cuthbert left even the monastery to withdraw to the greater
solitude of the hermitage. It is no wonder that he accepted the
Benedictine Rule for his monks so readily: St Benedict talks
about fighting in the ranks and then going to the hermitage
having been trained for the single combat in the ranks of the
monks. Cuthbert saw his own experience mirrored in the
Benedictine Rule.

Cuthbert’s time was not unlike our own: an age of vio-
lence; paganism on the rise; life regarded as a cheap commod-
ity. It was not a programme, or a course, or a new theory that
saved the day: it was his personal holiness. It was his burning
love that converted others. It was his interior unity. He was a
true monk – the word monk comes from the Greek monachos,

wonderworker of the North
A homily by the Abbot of Farnborough on St Cuthbert of Lindisfarne

In every man and every
woman there is a monk or a

nun trying to get out

continued on page 39
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On 9 May the Prayer Book Society held an evening
seminar for ordinands from Oxford’s three theolog-
ical colleges for the first time. The event was hosted

by the Dean of Christ Church, Oxford, the Very Rev Canon
Professor Martyn Percy, himself a PBS member, and began
with Choral Evensong in the cathedral followed by a buffet
supper. The title of the event, ‘Old Wine’, was inspired by Luke
5.39: ‘No man also having drunk old wine straightway desireth
new: for he saith, The old is better’.

The speakers were the Revd Dr George Westhaver, Prin-
cipal of Pusey House; the Revd Jonathan Beswick, Vicar of St
Barnabas with St Thomas the Martyr, Oxford (whose idea the
event was); the Revd Dr Daniel Newman, assistant curate of
St John’s, Weymouth; Canon Angela Tilby, Diocesan Canon
of Christ Church; and the Revd Dan Hames, assistant curate
of St Aldate’s, Oxford (who had recently given a presentation
on the Book of Common Prayer at the charismatic ‘New Wine’
conference). The event was overseen by the Revd Mark
Stafford, Chaplain of Pusey House, and is intended to be the
first of a series of such events, in Oxford and around the coun-
try.

The seminar was organised by the PBS’s Churches and
Clergy Co-ordinator, John Service, who is working to
strengthen links with churches, clergy, and ordinands, and has
in recent years been building relationships between the PBS

and theological education institutions. It is noticeable that,
while the appeal and use of the 1662 Book of Common Prayer
skipped several generations of clergy, many of those in their
twenties and early thirties now are embracing it enthusiasti-
cally. The Prayer Book also has a particular ability to unite
people from across different Church traditions, as events such
as this demonstrate. 

Other current initiatives include presenting every Church
of England ordinand with a copy of the Book of Common
Prayer at the start of training, supplemented by Using the Book
of Common Prayer—A Simple Guide by the Revd Paul Thomas
(Church House Publishing). In addition, the Prayer Book So-
ciety offers free honorary membership to those ordinands re-
questing it for the duration of their training. The Society has
also recently launched a series of half-hour videos to guide
clergy through its most popular services.

For those seeking ‘live’ papers on the Book of Common
Prayer, the Prayer Book Society’s Annual Conference takes
place at Girton College, Cambridge from Thursday 8 to Sat-
urday 9 September, and offers generous bursaries for ordi-
nands, clergy, and anyone under 30. The speakers include
former Archbishop of Canterbury Lord Williams of Oyster-
mouth. Full details and booking information are available at
www.pbs.org.uk.

Prudence Dailey

The PBS Uncorks Old wine

Lamb of God, whose bleeding love
We thus reca to mind,
Send the answer from above,
And let us mercy find;
ink on us, who think on thee,
And every struggling soul release:

R. O remember Calvary,
And bid us go in peace!

By thine agonising pain
And bloody sweat, we pray,
By thy dying love to man,
Take a our sins away;
Burst our bonds, and set us free;
From a iniquity release: R.

Let thy blood by faith applied,
e sinner’s pardon seal;
Speak us freely justified,
And a our sickness heal;
By thy passion on the tree,
Let our griefs and troubles cease: R.

Never wi we hence depart,
Ti thou our wants relieve,
Write forgiveness on our heart,
And a thine image give.
Sti our souls sha cry to thee,
Ti perfected in holiness:

R. O remember Calvary,
And bid us go in peace!

This hymn comes from the first sec-
tion of Charles Wesley’s Hymns on the
Lord’s Supper (1745), which was sub-

titled ‘As it is a Memorial of the Sufferings and
Death of Christ.’ It is a striking example of
Wesley’s frequent tendency to meditate on the
salvific power of the blood of Christ. While
this is a characteristic that can be observed
across Wesley’s output, including in such fa-
miliar hymns as ‘And Can It Be’ and ‘O For A
Thousand Tongues’, it is particularly prevalent
in his eucharistic hymns – but one of several
ways in which early Methodist hymnody re-
veals the influence of Moravianism. Many
Moravian hymns of the early eighteenth cen-
tury contain remarkably vivid imagery in de-
scribing the Five Wounds and the Precious
Blood, not least Nikolaus Ludwig von Zinzen-
dorf ’s ‘Christi Blut und Gerechtigkeit’, freely
translated by John Wesley as ‘Jesu, Thy Blood
and Righteousness.’

‘Lamb of God, Whose
Bleeding Love’ is one of
Charles Wesley’s most
sustained engagements
with this topic. Its four
verses are an extended
exploration of the rela-

tionship between the Crucifixion and the Eu-
charistic sacrifice, drawing on Scripture and
the liturgy. The hymn takes the form of a col-
lective prayer to the Lamb of God, and the
original first line – altered to ‘Lamb of God,
Whose Dying Love’ in most publications since
the 1836 Mitre Hymn Book – sets the tone. The
first verse establishes the relationship between
the meditative believer and the attentive Sav-
iour: ‘Think on us, who think on Thee; And
every struggling soul release…’. The second
verse invokes the ‘agonising pain/And sweat
of blood…’ as the communicants pray for re-
lease from their sins. Faith in the Precious
Blood for pardon and justification is the theme
of the third verse; while the final verse reflects
on the need for perpetual mercy – culminating
in the most powerful expression of the refrain
couplet that ends each verse. 

Dr Martin Clarke is Lecturer and Director of
Teaching in Music at the Open University



We saw last month how the pre-conciliar Pontifical
preserves the idea, found in the first-century
Roman text known as I Clement, that the dia-

conate is a primarily cultic institution, the purpose of which
is to serve the High Priest – the Bishop –
in the Eucharistic celebration, distribut-
ing the Sacrament and proclaiming the
Gospel; that it is not seen in terms of
lowly service to the needy. In the earliest
formulæ, elements taken from Acts 6
(such as ‘serving at tables’ and the example of St Stephen) are
not even mentioned. In the Middle Ages, occasional references
to St Stephen gradually make their way into the rites, but with-
out any great suggestion that deacons should follow his par-
ticular example of philanthropic endeavour towards the
needy.1

Recent Protestant responses to the conclusions estab-
lished by John N. Collins2 tend towards a disgruntled accept-
ance of his philological conclusions accompanied by a faintly
ashamed assertion of a grim determination to ignore it in prac-
tice, on the grounds that ‘we’ have invested too much in the

old mistake to be able to drop it now! So much, then, for all
that Reformation waffle about the supremacy of sola Scriptura
as the judge of merely human traditions in the Church.

Naturally, the post-Vatican II reformers – deeply infected
by liberal Protestant notions of diakonia-
as-service and of the Servant Church –
found the rites they inherited profoundly
unsatisfactory. When they got their
hands on the rite for the consecration of
a Bishop, they robbed it entirely of its an-

cient Roman consecratory prayer with its Clementine, first
century, doctrine of the Bishop. Happily, the rite of diaconal
ordination fared a little better and was fortunate enough not
to be deprived of its ancient consecratory prayer. But the text
of this venerable formula was badly corrupted by the interpo-
lation of phraseology expressing the novel Protestant dogma.

After the diaconal prayer has referred to the Levitical
ministry at the Tabernacle, an entire paragraph was added in
the post-Conciliar period, based on Acts 6 and ending – in-
evitably – with a reference to serving at tables. After the words
which, according to Pius XII, are the ‘form’ of the sacrament,

12 ■ newdirections ■ July/August 2016

Lost in Translation?
John Hunwicke analyses a modern Roman view of the diaconate 

The diaconate did not 
feature largely in the 
decrees of Vatican II

St Stephen Preaching at Jerusalem, Vittorio Carpaccio (c.1465-1525/6)
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phrases were added about ‘love that is sincere ... concern for
the sick and the poor’. And, with equal inevitability, the prayer
is made to end ‘May they in this life imitate your Son, who
came not to be served but to serve’.3 The Collect as rendered
by ICEL refers to ‘serving their broth-
ers and sisters’ and ‘concern for others’.
The super oblata, meanwhile, reminds
us of the Lord’s washing of the disci-
ples’ feet.

The diaconate did not feature par-
ticularly largely in the decrees of Vatican II. Sacrosanctum Con-
cilium says that deacons can preside at Services of the Word,
to which I can think of no objection. Ad Gentes advises that
those unordained laymen who are de facto fulfilling diaconal
roles should be ordained deacons so that they can be altari arc-
tius coniungi – bound more closely to the altar – which I think
implies rather nicely the essentially cultic nature of the dia-
conate. Lumen Gentium gives no suggestion that deacons are
to be philanthropically inclined; there is just the tiniest hint
in a sensible list of cultic activities that concludes with ‘min-
istries of charity’. Vatican II need cause no problems to those
whose thought has been formed by the Tradition of the
Church.

Meanwhile, Paragraph 1569 of the Catechism of the
Catholic Church very laudably draws upon the Tradition to re-
mind us that the deacon is Episcopo speciatim annecti – partic-
ularly attached to the Bishop – which is why the Bishop alone
lays hands on him at ordination. Paragraph 1541 alludes to the
Aaronic priesthood and the services of the Levites as prefig-
uring the ordained ministry of the New Testament, and the
next two paragraphs appropriately quote the prayers of Ordi-
nation in support of this; including a section (ancient and au-
thentic) from the prayer for the diaconate.

In these two major documents of the Magisterium of the
last six decades there is no suggestion that the essence of dia-

conate is found in service to the needy, or any determination
to import St Stephen and the Seven into consideration of the
diaconate. Nothing in them contradicts the teaching of the old
Roman Prayers of Ordination; so, despite having no mandate

from the Council to change the
Church’s teaching on Holy Order as ex-
pressed in her lex orandi, the activities
of the post-Conciliar liturgical ‘reform-
ers’ offered us, as they so often did, an
unedifying example of illiterate mis-

chief. They corrupted the Roman Ordination rites, and did so
contrary to both the oldest Roman Tradition and the consen-
sus of modern non-Catholic New Testament Scholarship. To
be wrong in the court of each of those two very different judges
is quite an achievement. 

1 St Stephen, after being ordained deacon, is martyred for his wit-
ness to the Gospel; and another of the seven deacons (St Philip)
goes off to preach the Gospel, not to run welfare schemes. Austin
Farrer pointed out that ‘the supposition that the Seven are re-
garded by St Luke as “deacons” is a very old error,’ and remarked
that, in Acts 19.22, Timothy and Erastus were among those who
were diakonounton: not to the needy but to Paul.

2 John N. Collins, Diakonia: Re-interpreting the Ancient Sources,
OUP (1990). See last month’s edition.

3 The old prayer ended instead with petition that the neo-ordinati
‘having always the testimony of a good conscience, and continu-
ing ever stable and strong in Thy Son Jesus Christ, may so well
behave themselves in this inferior office, that they may be found
worthy to be called unto the higher ministries in Thy Church’.
This is Cranmer’s free but basically honest translation of the
Sarum rite: it is diverting that the realism of the last two clauses
seemed unexceptionable to a Reformation Zwinglian but impos-
sibly politically incorrect to liturgical tamperers in the 1960s. In-
cidentally, those last clauses also raise difficult problems about
‘permanent’ deacons in the sense that they are forbidden to be or-
dained beyond the diaconate; which may itself be a disorder.

ND

There is no suggestion that 
the essence of diaconate is

found in service to the needy

Celebrating 10 Years of Christian's Acre

On 4 June people from England and all parts of Swe-
den gathered near Malmö in Southern Sweden for
the tenth anniversary of the dedication of the

Chapel of the Holy Cross at Christian’s Acre. Ten years ago I
was present when the then Bishop of Fulham, Bishop John
Broadhurst, dedicated the building as a chapel-of-ease of the
parish of All Saints’, Notting Hill, London, and so I was de-
lighted to be invited again. I had visited twice in the interven-
ing years to address traditionalist Swedish clergy. Sister Gerd
Swensson shares in the ministry of All Saints’ parish, and
when she inherited Christian’s Acre from her family she de-
cided to turn the farm and its outbuildings into a retreat and conference centre.

Amongst those present were sisters from the Community of the Holy Cross at Costock, including Reverend Mother,
and a local RC Dominican sister from Sweden. The principal celebrant and preacher was the present Bishop of Fulham,
Bishop Jonathan Baker, and the concelebrants were English and Swedish priests of the Society of the Holy Cross.

Among those in the congregation was the former Mayor of Trelleborg, the municipality in which Christian’s Acre is
situated. He spoke of what a marvellous resource the place is, and thanked Sister Gerd for her vision. In return he was
thanked for re-opening the local village station, which makes travel to the centre much easier. One can fly to Copenhagen,
get the train across the bridge to Sweden, and change at Malmö Central. www.tedeum.se/te-deum-christian-s-acre.html 

Paul Benfield
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work in Progress
William Davage concludes his series on Our Lady and the Catholic Revival

Despite the Catholic Movement’s
successes mentioned last month,
not everything was plain sailing in

the twentieth century. There was still resist-
ance to Marian devotion in the Church of
England: there were still battles to be fought,
and victories to be won. At the Anglo-
Catholic Congress of 1923 there was a
memorable spat. This series of Congresses,
leading to the huge celebration in 1933 of
the centenary of the Movement, has some
claim to be the high watermark of Anglo-
Catholicism. Everything seemed possible; everything seemed
within our grasp. The range of speakers and their academic,
intellectual, and pastoral standing was unsurpassed; but they
had not conquered all before them. 

The President of the Congress in 1923 was the Bishop of
London, Arthur Winnington-Ingram, who was largely sym-
pathetic to Anglo-Catholics. However, he took exception to
the Marian hymns that had been included in the literature
and which were going to be sung during public worship. When
his views were made known to the assembly there were no
doubt mutterings. The knives may well have been out, and de-
fiance was in the air. However, the great Bishop Frank Weston
of Zanzibar – a lost leader of the Movement – pointed out
that Our Lady was the Queen of Courtesy, and out of courtesy
the hymns should not be sung. The Hail Mary was said and
Weston gave a classic defence of Our Lady: ‘if we invoke the
saints and give special honour to Our Lady, it is because we see
them in the heart of Jesus. It is to Mary within the heart of
God that we sing our hymns, and all of us
are of one mind in this, that you cannot in-
voke the saints outside the heart of Jesus.’1

Another episode of conflict arose in
1950 when Pope Pius XII declared the As-
sumption of Our Lady, body and soul, into
heaven as a matter of belief for the faithful. In the Papal Bull
promulgated on 1 November 1950 – Munificentissimus Deus –
no position was taken on whether Our Lady died or not; but
the faith of the Church was declared that Mary, in the fullness
of her historical personality, now lives in union with the Risen
Christ, her Son. Mary had been given to us as the example of
‘the exalted destiny of both our soul and body’.2 Very similar
arguments were marshalled against the dogmatic definition,
and many similar arguments were marshalled in its favour.
They had been rehearsed and had marked the debate over the
Immaculate Conception almost a hundred years earlier. How-
ever, the Assumption seems to have been rather more readily
accepted that has the Immaculate Conception within the
Church of England, at least insofar as the Church of England
calendar designates 15 August as the principal feast of Mary.
We know what feast it is, and one day so will they: there is still
work to do.

No survey, however cursory, of the
growth and development of devotion to
Our Lady and Marian piety in the Church
of England can ignore the significance of
her Shrine at Walsingham. Part of the rea-
son for the revival of Roman Catholic de-
votion to Our Lady may well be attributed
to her appearances at Lourdes and Fatima,
which achieved widespread publicity and
interest and generated their rapid growth
as sites of pilgrimage. The Society of Mary
has made a tremendous ecumenical contri-

bution with its regular pilgrimages to Lourdes and its intimate
association with the Shrine, and now also with its links with
Fatima. In comparison with these two shrines with the mil-
lions of visitors, that of Walsingham is domestic in scale. That,
of course, is not insignificant, because at its heart is the Holy
House of Nazareth, the domestic setting of Our Lord’s up-
bringing. 

From its small beginnings, when Alfred Hope Patten set up
an image of Our Lady – based on the depiction of Mary on
the seal of the ancient abbey of Walsingham – in the parish
church, the numbers of pilgrims has steadily increased. Quite
early the numbers on pilgrimage outgrew the Shrine that Fr
Patten built, and they have subsequently outgrown the exten-
sions that were added. The accommodation has been ex-
panded and improved, and the domain has become extensive.
That alone indicates as a measure how far we have come.

As the Christian life is ever a work in progress, there is still
work for us to do to give the fullest honour due to Our Lady

in the setting in which we find ourselves,
to extend devotion to her, to invoke her
aid, protection and prayers, to deepen our
own love and devotion to her, and to pur-
sue under her patronage as Mother of the
Church the reunion of Christ’s Body. In

Marialis Cultus Pope Paul VI wrote that ‘Catholics are united
with Anglicans, whose classical theologians have already
drawn attention to the sound scriptural basis for devotions to
the Mother of Our Lord, while Anglicans of the present day
increasingly underline the importance of Mary’s place in the
Christian life.’3 But let the last word go to Fr Stanton:

Brethren, fancy, we keep the feast of the Lord’s Mother [the An-
nunciation]. What a beautiful idea! We have the Lord’s Day, the
Lord’s Table, the Lord’s Prayer, the Lord’s Supper, the Lord’s Cross,
the Lord’s Book, the Lord’s Mother. We cannot help but to love her.4

1 Church Times, 13 July 1923.
2 J. B. Midgley, The Feasts of Mary, London: Catholic Truth Society

(1999), 36-37.
3 Marialis Cultus, 32.
4 E. F. Russell (ed.), Father Stanton’s Sermon Outlines: From his own

manuscript, London: Longman, Green, & Co (1923), 235.

‘It is to Mary within the
heart of God that we sing’

ND
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One Christian ministry that is on the
decline is the writing of ‘letters of di-
rection’; the advent of the telephone
and then digital media, as well as the
trend for regular face-to-face meetings
between director and directee have
more or less killed this form of min-
istry. I struggle to envisage collections
of someone’s ‘Spirituals E-mails’. Read-
ers will be familiar with many
renowned spiritual guides whose wis-
dom and practical advice reaches
across the centuries from the printed
page.

I still possess and read letters of di-
rection sent to me; and occasionally I
write one myself. This form of commu-
nication has the advantage of convey-
ing considered and prayed-over advice
– rather than the intuition of the mo-
ment. It can be very detailed, and may
carry considerable weight of informa-
tion and references. It has the distinct
advantage of providing food for
thought or prayer for as long as the re-
cipient needs to refer to it. It has a dif-
ferent quality and rich possibilities.

I was reminded, reading a biogra-
phy of Evelyn Underhill, that the first
book on spirituality given to me at the
age of fifteen was ‘Letters to a Niece’

by Friedrich von Hügel. Most of it
sailed by me; but I remember the gen-
tle tone, the compassion, and the
down-to-earth advice. In 1921 Under-
hill asked von Hügel for direction. This
consisted chiefly of her writing an ‘an-
nual report’ and von Hügel replying in
a long letter. At this point in her life,
in her late forties, Underhill had a rep-
utation as a teacher and guide in Chris-
tian spirituality; but she was pursued
by doubts and confusions. Reading his
guidance to her it felt as if he was writ-
ing to me – and that is the wonder of
letters of this kind: the spiritual life
throws up the same challenges and dy-
namics in all manner of people.

I would like to pass on two instruc-
tions he gave. The first was to instruct
Underhill to give up two afternoons a

week for work ‘with the poor’ – he
added that she was to treat this as a
priority. The second was to develop a
‘Catholic mind’. Although Underhill
was a considerable authority of the
western tradition of mysticism, and
had edited some spiritual classic in the
Catholic tradition, she still described
herself as a ‘modernist’ and ‘not at all
orthodox.’ The Baron advised her that
she must carefully and prayerfully con-
sider the historic claims of the Faith as
set out in the Creeds. Underhill fol-
lowed his advice.

The outcome for was that she
moved from a Theocentric experience
of God to a Christocentric one. Her ap-
proach to the New Testament and the
Sacraments of the Church were deep-
ened and vivified. Von Hügel had
helped her ‘incarnate’ her spirituality,
and to connect it to the saving work of
God’s grace in history. Spirituality was
given purpose within the mission of
the Holy Spirit to fallen humanity.
There is so much to be learned here
for many now offering a ministry of
spiritual guidance. Underhill was con-
vinced that his prayers had brought
her to know Christ in a dynamic way –
and that is the greatest lesson of all.

Ghostly
Counsel

A word from the Baron

Andy Hawes is Warden of
Edenham Regional Retreat House

WiLLiAM NeLeiNgHAM
Kied in Action in France during the Somme Bale

Will was one of the very best. It had been my privilege to know him very inti-
mately since his confirmation about fieen years ago. His consistent faithful-
ness to his religious duties and his high ideals were oen a great stand-by when

one was downhearted at some or other of the lads. He had a singularly loyal mind and ab-
horrence of that which is evil. Naturally of a quiet and retiring disposition, he was always
ready to get some lads together for a Bank Holiday walk or other excursion, and always self
forgetful and ready to make the outing a pleasure to the others…

He took up woodcarving as his trade, and aained a very high measure of skill and proficiency, and was never so happy
as when doing something for a church… During the first period of his training as a recruit he busied himself with drawing
plans for a beautiful canopy for the statue of Our Lady… He offered to get a friend to carve it for us in case he did not
come back from the war, but said he should consider it a great privilege if he could come back and do it himself. 

e remarkable thing was the way – by the grace and power of God and the sheer goodness which came from that – he
grew to have such a strong influence over others. Wherever he went he le a mark of goodness and influence for good
behind him...

Dear Will, in the beer land and the fuller life, there will surely be some service to accomplish aer all this praice.
ere will not be much carving needed to fit him for his place in a niche in the walls of the new Jerusalem.

Charles H. Turner SSJE
Cowley Evangelist, 1916 
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Arthur Middleton on the Anglican Tradition

faith of
our 
fathers

The tradition of Anglicanism is
of more than historical signifi-
cance. In both Reformation

and Caroline divines what is made pres-
ent in England is the spiritual substance
of that catholic vision of the mystery of
Christ which characterises the primitive
Church in both East and West. Despite
the discontinuities of their time, those
divines were aware of the continuity and
wholeness of the Church’s tradition in
which they lived. Their purpose was to
be representatives of the Christian tra-
dition in all its fullness, organic whole-
ness, and unbroken unity. Their
understanding of continuity is no mere
mechanical concept; but continuity as a
dynamic and living transmission of cer-
tain living qualities of faith and order.

The principle upon which the Re-
formers proceeded was by appealing
against Rome to Holy Scripture as inter-
preted by the Primitive Church: so it was
neither Lutheran nor Calvinist, but a re-
turn to primitive and ancient Catholic
Christianity. The Book of Common
Prayer was an embodiment of the desire
of the English Church to restore ancient
and primitive doctrine and worship.
Hooker, in his Laws of Ecclesiastical Polity,
and Laud, in his Conference with Fisher
the Jesuit, had the same fundamental
aim: to make plain the position of the
Church of England as contrasted with
Papists on the one hand and the Conti-
nental Reformers on the other. Their
theory of the position of the English
Church was a restatement of the doc-
trine of the original Reformers, and the
idea that there had been no break in the
continuity of the Church so that she was
still the same ancient, catholic – but re-
formed – Church of these islands.

The Fathers were held in esteem not
only as witnesses to the content of the
primitive faith, but as a guide to the right
interpretation of Holy Scripture. In both
Reformation and Caroline divine the
same fundamental principle is present:
that while Scripture is the supreme stan-
dard of faith, the Fathers represented the
tradition of the Church by which Scrip-
ture was rightly interpreted. The Re-
formers used the Fathers as a means of

proving what was and what was not
primitive doctrine and practice; while
the Caroline divines built on this princi-
ple and developed this use of the Fathers
by making patristic thought and piety a
vehicle in which to structure their own
theological vision. In neither is there any
transformation of the Fathers into a for-
mal and infallible authority, nor the de-
generation of their theology into a
patristic scholasticism. For their concern
is not merely to return to texts, abstract
tradition, formulas and propositions; but
rather to recover the true spirit of the
Fathers, the secret inspiration that made
them true witnesses of the Church.
Their appeal to the Fathers is much
more than a historical reference to the
past. It is an appeal to the mind of the
Fathers, and to follow them means to ac-
quire their mind. This is what saved
their use of the Fathers from a mere ap-
peal to authority as such – rigid masters
from whom no appeal is possible – and
produced an approach that is critical and
reasonable. It saved them from becom-
ing preoccupied with the controversies
of their time in the doctrines of justifi-
cation and predestination, as they set out
to restore the grandeur of Christian
truth by following the Nicene Fathers in
making the Incarnation the central doc-
trine of the faith. It placed them beyond
their Age and culture and enabled them
to transcend the limitations of national-

ism as well as enabling them to avoid the
temptation of building a scientific theol-
ogy on the plan of Calvin. This patristic
basis is what makes their theology some-
thing quite different from Tridentinism
or Continental Protestantism. Further-
more, it was an ideal of theology that
was not divorced from prayer and
liturgy – for it provided a way of life and
worship informed and structured by
theological vision. George Bull’s thor-
ough grasp of ante-Nicene faith, like
Hooker before him, enabled him to dis-
cern in the attacks on traditional apos-
tolic and catholic doctrine the
resurgence of a type of Arianism, which
in no way could be justified by an appeal
to the Fathers.

In this way Anglican theology redis-
covered its roots, built and maintained
its foundation in the study of the Fa-
thers, and – through that redemptive
understanding of the centrality of the
Incarnation – learned to see the Chris-
tian Faith as an integral whole. It also
found the gateway to what was scrip-
tural and primitive, and a living tradition
which guided the interpretation of Holy
Scripture. This is what gave to Anglican-
ism that clue to the Catholic Church of
the past and future, Eastern and West-
ern, and its own identity within it. This
influence of the Fathers continued with
the Tractarians, whose concern was for
a Catholic interpretation of the Church
of England amidst Evangelical, liberal,
and Erastian interpretations. This influ-
ence continued decades later with the
centrality of the Incarnation in theolo-
gians like Westcott, Gore and the Lux
Mundi school, and William Temple.

Michael Ramsey enumerated three
ways in which, in that later phase, patris-
tic influence had been apparent. First, in
the frequent use of the doctrine of the
Logos – reflecting Irenaeus or Clement
of Alexandria – and demonstrating the
unique revelation of God in Christ as the
central tower of a continuous divine ac-
tivity in creation, nature, history, culture,
and civilisation. Secondly, the constant

continued on page 31



The Auvergne contains some of the finest Ro-
manesque churches known (ND July 2014) but
even the smaller, lesser, buildings are of great in-

terest.
Built of the local granite, Châtel-Montagne (1 & 2) is a

quite majestic outlier up in the Montagne bourbonnaise. Here
the west façade shelters the porch.

Little Glaine-Montaigut (3) in the flat Limagne east of
Clermont-Ferrand shows that even small buildings could
run to two aisles, each with its own apse. The tower is a C19
replacement of one destroyed at the French Revolution.

Some of these churches have been altered during the
passage of the centuries. At Mailhat (4), a fortified chamber
was added above the chevet during the Hundred Years’ War,
whilst the former collegiate church of St Victor and the
Holy Crown at Ennezat (5) retains its Romanesque nave
but now has a large Gothic choir tacked on.

ROMANESQUE
AUVERGNE 2
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Further reading
Bernard Craplet, Auvergne Romane, Zodiaque (various editions);
André Verassel, Eglises romanes, le guide France-Belgique: Plus de 1200
édifices romans en France et en Belgique, Renaissance du Livre, 1998.



From Mr Thomas Ward

Sir―
I was delighted to read Bishop Keith Ackerman’s article ‘To
Whom Shall We Go?’ (ND, June 2016). The clerical collar, as
he rightly points out, identifies a priest who is always ‘on duty’.
It is a calling, not simply a profession.

Such a sign can be abused though, as I encountered not long
ago in a local coffee shop. I arrived to find two priests deep in
conversation, one of whom had loosened his collar allowing it
to fall around his neck. Much like an untied bow tie at the end
of a long party, it very much suggested that this priest was ‘off-
duty’. If this is the impression that our clergy are giving out
when seen in public, then what chance have we of encouraging
people to reach out to the Church?

THOMAS WARD

Leeds

From the Revd Geoffrey Squire

Sir―
Although I am very busy in my ‘retirement ministry’, I now
have more time to watch historical, cultural, and religious pro-
grammes on the television. Many contain a common fault that
is both annoying and incorrect when they refer to our own
Church of England as ‘Protestant’, or to a time when ‘it used to
be a Catholic church’. 

Of course there are some very un-Catholic happenings in
the CofE; but it is still part of the one Catholic Church, and is
not a Protestant denomination. That is made quite clear by all
our official formularies, our Creeds, and our Ordinal. 

Long ago, when I was a boy server, the local press referred
to the Vicar as ‘the local Protestant priest’. He was in the office
of that paper the following morning, demanding a correction.
The result was that the next week’s paper not only carried an
editorial apology; but also the vicar’s story of the catholicity
of the Church of England, quoting its official formularies.
Confronted with that, no one could dispute what he said.

But he did more than that: he asked the servers and those
who he referred to as ‘people who will understand’ to write to
the Editor of any paper that called the CofE ‘Protestant’ or
‘non-Catholic’. A short while later I bought some chips
wrapped in pages from The Times, and there I saw the CofE
referred to as a ‘Protestant Church’. I immediately wrote to the
Editor to correct him, quoting our Creeds and official formu-
laries. I then took the letter and the press cutting to show to
the Vicar. ‘That is excellent,’ he replied, ‘but I would add that
you are aged fifteen’. A few days later, I received in the post a
letter of apology from the Editor, and a copy of ‘The Times’
with my letter in it. 

I think that what that priest was doing was a part of a cam-
paign organised by the Church Union. Certainly the press
were bombarded by letters from the faithful every time they
made similar errors. The plan seemed to work, as for many
years after they rarely made that mistake. Recently, however,
things have gone backwards. Errors are creeping back in – es-

pecially in television programmes – so perhaps we Catholic
faithful need to get to work again and bombard them with let-
ters quoting the facts whenever they are in error. 

Is this something that the Catholic Societies could organise?
All it would need is an initial article in the Catholic publica-
tions and the occasional reminder. It will only work properly
if everyone ensures that the relevant Editors get a hefty bunch
of letters or emails. 

GEOFFREY SQUIRE
Goodleigh 
Barnstaple

From Mr Thomas Rookes

Sir―
I was concerned to read Tom Sutcliffe’s report about the de-
cline of classical concert attendance in London (ND, June
2016). This has been paralleled by the closure of so many
record shops; but in a wider sense the reductions in govern-
ment grants is surely a major factor, as libraries and further
education have also been affected. 

In my area the situation has improved; but this is probably
because of the increase in car ownership, and wealthier older
people. The improvements have been largely in chamber
music concerts and the greater activity of amateur groups –
including a vast improvement in the quality of amateur or-
chestras. The less rosy side is that, like London, theatres and
venues where operatic events take place are struggling to sur-
vive – although this is mitigated by events at the local univer-
sity and opera broadcasts at the cinema. However, the
modernisation of some of the performances – designed to
make them ‘relevant’ – is off-putting to many people and more
likely to deter them from attending.

THOMAS E. ROOKES

Lincoln

From the Revd John Hawthorne

Sir―

Church vestries are fascinating places, especially the drawers.
You never know what you might find in them – like the
mousetrap mixed up with the stoles which I found in one of
my churches. I have now retired to Devizes, but for many years
I was Rector of Tetbury, in the diocese of Gloucester. 

The first thing I found in Tetbury vestry when I rummaged
around was a framed, black and white photograph. I cleaned
it up, and hung it on the vestry wall. It was of Charles Fuge
Lowder. From 1845 until 1851 Fr Lowder was curate of Tet-
bury, and in the year of his arrival a chapel-of-ease – St Sav-
iour’s – was opened at the bottom of the town for poor people
who could not afford the pew rents at St Mary’s parish church.
Almost as soon as St Saviour’s opened, however, pew rents
were abolished and so, from its inception, it had lost its original
purpose. Its congregation declined until 1973, when it was de-
clared redundant and placed in the hands of the Council for
the Care of Churches.
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I was fascinated to discover that Fr Lowder, a giant of the
Catholic Movement, had been a curate in Tetbury. Not long
before I left Tetbury, Mgr John Broadhurst, then Bishop of
Fulham, celebrated the Eucharist at St Saviour’s on 9 Septem-
ber, the day on which Fr Lowder is commemorated.

St Peter’s London Docks is – as many Devizes worshippers
know – closely associated with St Peter’s Devizes. The parish
of St Peter’s London Docks was founded by Fr Lowder, and he
served there until his death in 1880 – and is still revered there.
Fr Lowder was visited in Wapping by a young undergraduate,
Lincoln Wainwright, who hoped to go straight to Wapping
when he was ordained. Fr Lowder thought, though, that he
needed experience first, and suggested he serve his first curacy
at St Peter’s Devizes, which he did. He later joined Fr Lowder
as his curate, and three years after Fr Lowder’s death Fr Wain-
right himself became Vicar and remained so for more than
fifty years – another giant of the movement. 

When I first retired I had no idea of this connection be-
tween Fr Lowder, Tetbury, and Devizes. But to think of it is
inspiring.

JOHN HAWTHORNE

Devizes

From Mr Kenneth Powell

Sir―
‘Thurifer’ gives a misleading impression of the reordering pro-
posals for St Wilfrid’s, Harrogate (ND, June 2016). The chancel
screen was installed, as a war memorial, in 1921. The church
was completed in 1935, with the east end, including the ex-

quisite Lady Chapel, designed by Leslie Moore, Temple
Moore’s partner and son-in-law. Leslie Moore was himself an
outstanding architect, well able to continue the project begun
by his mentor, adapting and developing it – Temple Moore
had, of course, died in 1920. 

The screen was almost certainly designed by Temple Moore
and seen to completion by Leslie Moore. It is one of the glories
of the church, considered Temple Moore’s masterpiece and the
only Grade I listed building in Harrogate. It is a magnificent
feature of the church and no good reason has been given for
its removal. A nave altar, if wanted, could easily stand in front
of it. I should add that the proposals for reordering – the sub-
ject of many objections – include the dismantling of the chan-
cel fittings, encasing side chapels in glazed screens, and
destroying the entire character of the east end by levelling
floors. The proportions of the Lady Chapel would be entirely
lost. 

KENNETH POWELL

Wandsworth
London

‘Thurifer’ writes: ‘I am grateful to Mr Powell for pointing this out.
My paragraph was based on information locally acquired. I am now
torn. My instinct is that the architect’s intention should prevail;
but, to my eye, I can see an aesthetic advantage to its removal and
would not go so far as Mr Powell in his criticism. But then, I am
not Temple Moore.’ We understand that the parish has with-
drawn its funding application for the reordering scheme. 

Editor.

Top le: 'Stunning creative worship' at Ripon College Cuddes-
don; boom le: 'conflict transformation for finalists' at West-
co House; above: High Mass in the Octave of Pentecost at St
Stephen's House.

expressions of Church: contemporary approaches to ministerial formation



At our baptism the mystic washing away of sin admin-
istered in the name of the Triune God is the first
movement of divine Love coming to dwell ineffably

in our souls. This should give to the new priests of Jesus Christ
the fundamental orientation of their ministry: the spirit of
adoration that contemplates with utter abasement the holi-
ness of the living God; and the spirit of pastoral zeal that dis-
cerns in the soul of each and every human being the
predestined temple of God most high.

It is therefore important that we speak of the priesthood as
the priesthood of Jesus Christ, the name which is above every
name. No priesthood instituted by men
can offer God the worship that is His due;
no priesthood born from the natural in-
stinct of humankind to appease the numi-
nous with the cult of sacrifice can satisfy the debt that justice
decrees owed by the created to the Creator. Even the priest-
hood of Aaron, ordained by God for a time to be a sign and
type of better promises to come, demonstrates by the repetition
of its offerings the futility of the blood sprinkled in such pro-
fusion, and the transient satisfaction of the smoke ascending
from its altars. 

The Triune God revealed to us demands by the nature of
His very substance the worship of sacrifice: sacrifice that ac-
knowledges God as holy, for man shall not see me and live; sac-
rifice that acknowledges God as sovereign, alone author of life

and being; sacrifice that acknowledges God as perfect in the
plenitude of His divine life, needing nothing that He has made.
Where then shall such a priest be found, to offer such worship
to the One who is all-Holy? And where shall such a victim be
found, whose destruction will accomplish once and for all the
satisfaction for sin, and make before the throne of God that
act of perfect adoration for which the whole created order
cries out, and for which it was brought into being?

It was given to Abraham to prophesy: God will provide himself
the lamb for the burnt offering, and in the second great mystery
of the season after Pentecost we see that prophecy fulfilled in

the greatest of all the exterior works of
God, the sacrifice of the Eucharist, Corpus
Christi. Priests of Jesus Christ offers no
sacrifice of their own; rather we have con-

fidence to enter the sanctuary by the blood of Jesus, by the new and
living way which he opened for us through the curtain, that is His
flesh. Through His death upon the Cross the divine Son makes
expiation for sin and satisfies what is owed to divine justice on
our behalf. In the sacrament of the altar, Christ ordains that
this sacrifice should be reiterated under sacramental signs,
whereby the perfect adoration offered to God by the Cross
might be perpetuated through all the generations of hu-
mankind by the priesthood of the new Covenant, priests of
Jesus Christ. The great Anglican divine Jeremy Taylor puts
this for us succinctly:

Mountain of Myrrh and Hill of Incense
Robin Ward on the Sacred Priesthood

No priesthood instituted by
men can offer God His due
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Fr Lee Clark offers his mass of the Holy Spirit at St gabriel's, Pimlico



As Christ is pleased to represent to
His Father that great sacrifice as a
means of atonement and expiation
for all mankind, and with special
purposes and intendment for all the
elect, all that serve him in holiness: so
he hath appointed that the same min-
istry should be done upon earth too,
in our manner, and according to our
proportion; and therefore hath con-
stituted and separated an order of
men, who, by showing forth the Lord’s
death by sacramental representation,
may pray unto God after the same
manner that our Lord and High-
priest does, that is, offer to God and
represent, in this solemn prayer and
sacrament, Christ as already offered.

But the priesthood of Jesus Christ is
not one simply of an external act, how-
ever august. It is a priesthood after the
order of Melchizedek, and as such it is
established not according to a legal re-
quirement concerning bodily descent but
by the power of an indestructible life. The
power of this indestructible life is made
manifest in the third mystery of this
season, the mystery of the Sacred
Heart of Jesus. Richard Hooker speak-
ing of the humanity of Christ tells us:

And forasmuch as it is by virtue of
that conjunction made the body of
the Son of God, by whom also it was
made a sacrifice for the sins of the
whole world, this giveth it a presence
of force and efficacy throughout all
generations of men.

It is this presence of force and effi-
cacy throughout all the generations of

humankind that we honour in the cult
of the Sacred Heart. As a preacher of
the gospel of Good News, and as one
appointed by virtue of ordination to
absolve sin, the priest declares to the
people of God not past truths to edify,
but living realities of grace flowing
from the heart of the one who is able for
all time to save those who draw near to
God through him, since he always lives to
make intercession for them. May the di-
vine Heart of Jesus be the source and
summit of priesthood: a priesthood of
adoration, a priesthood of intercession,
a priesthood that frees wounded hu-
manity from the bonds of sin, a priest-
hood which is imbued with the living
and powerful mysteries proper to each
state freely lived and embraced by the
humility of the incarnate Son of God.

How can priests live so close to such
great mysteries? Will the custody of
the Ark of God be to them a blessing
as it was to Obed-Edom, or a curse as
it was to Uzzah? Here the priests of
Jesus Christ have a powerful helper,
one to whom they must stay close. Just
as the Ark as a type of things to come
brought blessing to the house of Obed-
Edom, so the Ark of the New
Covenant brings blessing to the house
of Elizabeth. Just as Jesus our High
Priest offers perfect adoration to the
Father, so Mary the Mother of God is
the perfect contemplator of the mys-
teries of her Son, she whom the Gospel
tells us kept all these things in her heart.
The heart of Mary is the mirror of
priesthood, in which the priest will
find all the force and efficacy of His di-
vine life for the salvation of souls. And
so each priest must pray:
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Fr edward Morrison's first 
blessings at St Wilfrid's, Cantley

Fr guy Willis offers his mass 
of Our Lady in the Holy House 

at Walsingham

Fr Adam Wogan's first blessings 
at St Saviour's, Scarborough

O Mary, Virgin and Mother of priests, I wi place myself close to thee, today and a
the days of my life, there, in the very place where stood Saint John, the disciple whom
Jesus loved, the prefeed Priest of His love; I wi remain there, with thee, facing the
Cross, and I wi gaze upon Him, this Jesus Crucified, the only science that a priest
need know, love, and preach. ‘To know only Jesus and Him crucified.’

O Mary, teach this priest of Jesus this foy of the Cross, true Wisdom in the sight of
God and the solemn manifestation of His power. Teach me how one passes into Jesus
Crucified; how, foowing the example of the   Apostle, one comes to bear in oneself
the wounds of the Lord Jesus. ‘I, for my part, bear in my body the wounds of the
Lord Jesus.’

ou dost answer me, O Mother, saying that I wi learn this at the holy altar, the moun-
tain of myh and the hi of incense; that, each morning, I wi ascend with thee to
enter into the wounds of Jesus Crucified. ND
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What a month it has been. The
horrific murder of Jo Cox over-
shadowed the lead-up to the

EU referendum; but also served to heighten
emotions in what was already a fractious and
bitter contest. The country voted for ‘Brexit’
by a narrow margin, and the Prime Minister
announced that he would resign – at some
point; while the Leader of Her Majesty’s Op-
position lost most of the Shadow Cabinet
and a vote of no-confidence. At the time of
writing Mr Corbyn remained Labour leader;
but stood little chance of survival. 

Boris Johnson threw his hat into the ring
to succeed Mr Cameron as Prime Minister,
followed by daughter-of-the-parsonage
Theresa May. Stephen Crabb, Andrea Lead-
som, and Liam Fox also joined the race; and
so did Michael Gove – at which point Mr
Johnson withdrew. By the time the next edi-
tion of New Directions appears we may still
not know who the next Prime Minister will
be; but we are likely to be in for a summer of
out-and-out political chaos – and rotten
weather to boot. 

Should the referendum have been called
at all? Perhaps not. But it was, and the people
have spoken – albeit by only a small majority.
Had it been the other way round, things
would probably have settled down within
moments. But there genuinely seems to have
been a sense that for many defeated ‘Re-
mainers’ the democratic process had pro-
duced a result so offensive to their
sensitivities that they actually felt that the
benighted provincial poor should be made to
vote again. And again, presumably; and
again, and again – until they come up with
the right answer. 

Meanwhile, how did the CofE manage to
misread the mood so spectacularly? The
Church has been diligent in challenging
poverty and calling government to account,
and that can only be a good thing. But the
prayer issued in the lead-up to the vote, with
its invocation ‘that with all the peoples of Eu-
rope we may work for peace and the com-
mon good’, was either clumsily expressed or
overtly political. That is remarkable, when
the CofE is one of the only national institu-
tions deeply embedded in all parts of the
country – even in those areas where its con-

demnation of inequality has been strongest,
and where a combination of poverty and
frustration seem to have swung the result for
‘Leave’. If people there are left with the feeling
that even the Church does not understand
their needs and concerns, then to whom shall
they turn?

The greater part of the country is not like
London; and nor is the Church. To be able to
spend eight unpaid days a year attending the
General Synod is a luxury of which most of
the Church of England’s parishioners can
barely dream. Issues that do not trouble
comparatively prosperous metroliberals are
very real and pressing matters elsewhere;
and, as much as many in the ‘Remain’ camp
might insist, it is inconceivable that everyone
who voted ‘Leave’ is a racist, a Fascist, a bigot,
a xenophobe, or an idiot. We have heard this
sort of rhetoric before – it did not serve our
Church well then, and it will not serve our
country well now. The vitriol to which peo-
ple who voted ‘Leave’ have been subjected is
something with which those members of the
House of Laity who voted the ‘wrong’ way in
November 2012 will identify only too easily.

Perhaps the most sensible sentiment ex-
pressed on social media before the dust had
even begun to settle on the morning of June
24 came from a young deacon – now a priest
– in north London. ‘Today will forever be
known’, he wrote, ‘as the Solemnity of the
Birthday of St John the Baptist’. Touché, Fa-
ther. Yet again the powers-that-be turned out
a prayer for the occasion; but they might
have saved themselves the effort and sought
wisdom in the Collect for the Day. 

Almighty God, by whose providence thy ser-
vant John Baptist was wonderfully born, and
sent to prepare the way of thy Son our Saviour,
by preaching of repentance: Make us so to fol-
low his doctrine and holy life, that we may truly
repent according to his preaching; and after his
example constantly speak the truth, boldly re-
buke vice, and patiently suffer for the truth's
sake; through Jesus Christ our Lord.

That seems as good a prayer as any in
these perturbing days of instability. If only
there were a book in which all these things
were written down…   ND

Editorial
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Time belongs to God
Time measured by our clocks is not a full
and correct conception of actual time.
We must think of it in terms of the per-
sonal structure of each existing life. It is
a gift of God. The New Testament un-
derstands it in terms of the decisive mo-
ment of time, the God-given moment.
‘My time is at hand,’ says Jesus. Life pres-
ents prominent moments in which cer-
tain works can be accomplished. ‘Now is
the accepted time’ means that time is the
opportunity given us by God, which we
can grasp; or we can be like Jerusalem
and ‘fail to know the time of your visita-
tion’. Hence it is not our own time we
choose to arrange for ourselves, but the
commanded opportunity – a definite
step in God’s plan of salvation. This lays

on us an urgency to seize the time of the
specific moment in which God expresses
his will to us. If we do not listen now, at
once, the opportunity will quickly pass
us by. In this way God shapes the time of
our life.

Between people who love each other
there is a wordless communication. The
sleeping mother still has an instinctive
ear for her child asleep in another room,
and is awakened from sleep when the
child is disturbed or in need. Similarly,
the husband who loves his wife knows
immediately by her disposition and the
look in her eyes when she is tired. We
can experience the same communication
with Christ if we love him with all our
heart. Then our ear will be permanently
tuned to perceive his voice among all the

discordant noise of the world around us.
If we have the conviction that Christ

is the Lord of our time, that he has a def-
inite design for each day as well as for
our entire life, and that this expresses it-
self in a series of time’s distinctive mo-
ments, the rest will follow. We will really
become calm, and listen within ourselves
to learn what he desires from us. Prayer
helps us to grow into such a disposition
and focuses our vision with a perspective
that is not of this world.

‘Rising early in the morning’, says
Bishop Theophan, ‘stand as firmly as
possible before God in your heart, as you
offer your morning prayers; and then go
to the work apportioned to you by God,
without withdrawing from Him in your
feelings and consciousness. In this way
you will do your work with the powers
of your soul and body, but in your mind
and heart you will remain with God.’ 

The Mixed Life
The ideal of the ‘mixed life’ enables the
finding of an appropriate moment for
the tasks that need to be done; and this
includes finding an appropriate moment
that can be given entirely to God. It is es-
sential to be practical and that means
recognising our real limitations in order
to make the best use of ’ the possibilities
available. Two considerations are vital at
this stage. At all costs the quality of
prayer must be preserved and it may
have to be done at the expense of quan-
tity. It will also require a balanced ‘diet’
that will bring into our prayer the vari-
ous elements of adoration, thanksgiving,
contrition, and intercession. Avoid the
temptation to pick congenial bits – be-
cause that will lead not only to a very in-
adequate idea of prayer, but also to a
very inadequate idea of God.

From Prayer in the Workaday World
by Arthur Middleton

ND

devotional 
Arthur Middleton on time and prayer
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As this is the bumper summer
edition, I thought I might try
out something found in many

a publication at this time of year by of-
fering a quiz for you to attempt while
you lie on the beach or wait at the rail-
way station. Those who are responsible
for the questions maintain that this is
‘basic knowledge’ about the Christian
faith. But be warned: the stakes are quite
high.

1. Name the Ten Commandments. 
Go on – all of them. 

2. How many disciples did Jesus have,
and what were their names?

3. How many books are there in the 
Bible? Yes, the whole Bible.

4. How many chapters are there in 
St John’s Gospel?

5. What colour is the Bible? 
6. What is the date of Pentecost?
7. What were the names of Jesus’ 

earthly parents? (This is your 
chance to get technical.)

8. What is the meaning of Lent?
9. What happened during the Last 

Supper?
10. Whom did Jesus raise from the 

dead, and in what book is that 
miracle told?

Had enough yet? I could go on, for all
these questions are reported as having
been asked of Christians – and especially
Christian converts from Islam – to de-
termine whether they are genuinely
Christians, and therefore genuine asy-
lum-seekers. Islam, after all, requires the
putting-to-death of apostates, so if you,
a Muslim, seek baptism, you know very
well that you are putting your life at risk.
But the Home Office, not unreasonably,
needs to know that you’re not just mak-
ing it up for the benefit of an easier life
in Croydon. Hence the quiz – or ‘credi-
bility assessment’, as it is officially known.
Here’s the obvious question: how would
you fare, if you were sat in that charmless
neon-lit office in Lunar House?
`On the Ten Commandments, you’ve
heard them all before, but could you re-

member them all at once? And don’t
start raising technicalities like ‘it de-
pends whether you use the Catholic
numbering system or the Protestant one’.
It’s a bit like naming the Sacraments, or
the days of obligation: you know them
all, but there’s no guarantee of your
being able to name them all at once. In
any case, you won’t be asked Catholic
questions: this is a Protestant quiz.

On the ‘disciples’, clearly they mean
‘apostles’: but could you challenge that in
a language that isn’t your own? That’s to
say nothing of the fact that
Bartholomew is called Nathaniel in St
John’s Gospel; and don’t try and be
smart and include Mary Magdalen –
haven’t you read Fr Kirk’s book?

The Protestant answer to ‘How
many books are there in the Bible?’ is a
consistent 66, and is a schoolboy fact in
this country. I think all Christians agree
on the 27 books in the New Testament,
but the number of books that make it
into the Old Testament varies from a
Protestant 39 through a Catholic 46 to
an Orthodox 51. And, even then, it de-
pends on how you count them. Your
asylum application might depend on
what denomination you are.

Of course, the question about the
number of chapters in John’s Gospel is
not a piece of information that most
Christians would generally reckon to
carry in our heads, and the question
about the colour of the Bible (referring
to its cover) is, as far as I can tell, gen-
uine, but – let us hope and pray – not
common. 

The date of Pentecost, of course, de-
pends on the date of Easter – but how
many new converts would know that?
How would you know it if you were

meeting in somebody’s house under con-
stant fear of arrest, with no access to the
sacraments, no parish priest, and noth-
ing to guide you through the seasons of
the Church’s year?

Question 7 falls on a technicality, but
I suppose converts could be expected to
know the name of Jesus’ foster-father.
Questions 8 and 9 seem to me to allow a
broad range of acceptable answers, and
question 10 presumably refers to
Lazarus; although Jesus also raised
Jairus’ daughter, and the son of the
widow of Nain. Would you have re-
membered that Lazarus is only in John’s
Gospel? Or that the widow of Nain is
only in Luke? Or that Jairus’ daughter
appears in all three Synoptic Gospels,
but not in John? Well done if you did!

This business has made the news re-
cently because of a report of the All
Party Parliamentary Group for Interna-
tional Freedom of Religion called Free-
dom Declared. It makes the important
point that Christian converts are being
granted or denied asylum in this country
on the basis of their knowledge of ‘Bible
trivia’. Many of these questions have an-
swers that anyone might or might not
know; and the more you know about
Christianity from the inside, the more
you want to take issue with the ques-
tions. Equally, asking ‘general knowledge’
questions about the Bible could be play-
ing into the hands of chancers who can
just learn the stuff to play the system. To
add to the craziness of it all, imagine
being a terrified convert trying to com-
municate through an interpreter: one
Iranian applicant had his claim rejected
because his interpreter didn’t know the
English word for the last book of the
Bible, which he gave according to the
Farsi name which the applicant had
used.

How can we break this Kafkaesque
loop in which it seems a number of gen-
uine Christian asylum-seekers are find-
ing themselves? We must pray,
undoubtedly – but perhaps the time has
come for some of us to offer some help.
Any suggestions?

Christopher Smith wonders how he would fare in the Home Office asylum-seeker Bible Quiz

the way we live now

ND
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views, reviews and previews
art
CONCEPTUAL ART IN
BRITAIN 1964-1979
Tate Britain
until 29th August, 2016

Conceptual Art changed the face of art
in this country – at least that is the thesis
of this show. Certainly after 1964 the
range of what might turn up in an art
gallery was widened considerably; and
that followed from what is the defining
feature of Conceptual Art: the artefact
no longer matters, it’s the thought that
counts. Where the artist’s mind goes,
there the show follows. Of course, the
pure theory didn’t make it into practice.
The new art often lacked technical so-
phistication – Gilbert and George made
themselves into living sculptures after
their attempts at sculpting hard and last-
ing materials didn’t succeed – but it was
usually put together with some care.
There is more old-fashioned artistry to
Conceptual Art than its propagandists
care to admit.

Still, the idea – ‘concept’ – is what
counts. And for the period of this show
the concept was usually a comment
about the artificiality of art, or criticism
of the then Art Establishment. Some of
these concepts were fair-to-obvious; yet,
for all that, the artists took themselves
and their ideas very seriously: there was
no engagement with any professional
philosopher who might disagree with
them. This is neatly illustrated in Tate
Britain’s show. Here some philosophical
text from William Letwin – readers of
New Directions may be familiar with his
wife’s ‘The Gentleman in Trollope’, and
its conclusion that the true gentleman in
Trollope is a Jewish woman – is displayed
as part of a not-quite painting. But
Letwin’s words have no status in the
artist’s thinking. The concept for this par-
ticular installation is a child of the absur-
dism of Duchamp and the suspicious
relativism of Post-Modernism. There is
no dialogue outside that magic circle. Un-
surprisingly, it then follows that the con-
cepts in this show are often tired,

hackneyed, self-contradictory, or tedious.
This should be fatal for art whose justifi-
cation is the thought that lies behind it.

In fact, the art isn’t that bad. The
worst pieces are the feminist-Maoist-pro-
IRA-anti-bourgeois collages. These fail to
create sympathy for the oppressed, and
instead encourage envy of the oppressors
– only the ideologically driven would not
see the appeal of beautiful people doing
decadent things. The same Puritanism
hangs over attempts to raise the con-
sciousness of the proletariat. The workers
don’t seem to have appreciated the art
school intelligentsia, or why they should
chuck out the chintz. In this they showed
form: in the years before this show begins
Le Corbusier despaired of the workers
whose naff and homely fittings messed up
his machines for living.

The problem with the majority of the
works at Tate Britain is that they are de-
cently produced but not especially mem-
orable. They are not overtly propagandist
in a political sense, and so they are con-
sistent with their absurdist roots; but
they don’t have the resonance or the ca-
pacity to move of great art. That is a
product of Conceptual Art’s chosen lim-
its: narrow horizons were part of the
plan, and all the techniques developed by
previous artists and society to sustain in-
terest were jettisoned. It is no surprise,
then, that later the YBAs should become
shock-jocks and attention-grabbing spec-
tacle junkies.

In this show those later excesses are
barely hinted at. It was enough for an
artist to say a work of art was a work of

art if he or she said it was, even if the
work was going for a walk. This was a so-
phistic legerdemain: although we may
not always be able to distinguish between
different shades of grey, we still know the
difference between black and white. The
same goes for what may or may not be
art. Likewise, the fact that there is an el-
ement of convention and artificiality in
human societies and human communi-
cation does not justify taking words out
of their common usage. Conceptual
artists are the heirs of Lewis Carroll’s
Humpty Dumpty, for whom a word was
what he said it meant and nothing else. 

So did Conceptual Art change the art
world? Yes, to the extent that Conceptu-
alism is the new Establishment; but that
feels like a hollow victory, if not a defeat.
After all, how can anti-art be the Art Es-
tablishment? Conceptual Art is now just
another kind of thing to put in a gallery
– it said it wasn’t going to be that, but it
is. The first room of this show illustrates
this with a pyramid of oranges. It’s there
because, according to Conceptual Art,
art can be a pyramid of oranges. The
pyramid fits the clichés of Conceptual
Art. The pyramid is not permanent – the
oranges will go off. It’s not to be revered,
so it’s not on a plinth. It involves the
passerby directly and has a notice which
says you can take one of the oranges. This
transgressive strategy, before which con-
servatives and the lumpen proletariat
tremble, is spoilt by an admonition not to
eat the orange in the exhibition rooms.
It’s further spoilt by the way visitors in-
teract with this exhibit. They treat it as if
it were as sacred as a Rodin or a
Michelangelo. If you obey the artist’s in-
struction and take an orange – and I did
– there is at once a frisson of disapproval
and words are muttered to the exhibition
guards. So not only have the proletariat
ignored the freedoms of Conceptual Art
and its historico-materialist inevitability,
the Middle Classes have wrapped it up in
their usual suffocating embrace.

This is a show short of intellectual
depth; but it is worth going to see. I ate
my orange: however you rate Conceptual
Art, Tate Britain knows where to buy
good fruit.  

Owen Higgs
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books
SPEAKING OF SIN
The Lost Language of Salvation
Barbara Brown Taylor
Canterbury Press, 88pp, pbk
978 1848257979, £10.99

i must confess to have slightly ‘nobbled’
Barbara Brown Taylor by reading her en-
gaging and readable little book as I made
a pilgrimage with our parish around the
painted monasteries of northern Roma-
nia. I’m afraid the extraordinary depth,
substance, and reality of the Orthodoxy
in which we were trying to immerse our-
selves made Brown Taylor’s ideas seem
rather anæmic and contrived by compar-
ison; more the fruit of a ‘Messy Church’
craft activity than a product of the mas-
ter carpenter’s workshop.

There are some very good things about
the book, certainly. Brown Taylor rightly,
I think, identifies an inadequate engage-
ment with the theological reality and lan-
guage of sin in the public consciousness
within and without the Church. She sug-
gests that this challenge should not cause
us to jettison the word from our liturgy
or Christian conversation, but that we
need to speak about it more – more often,
more effectively, more completely. Her
use of New Testament Greek will engage
and enrich many people’s engagement
with Scripture and their own Christian
faith. Brown Taylor displays gentleness,
humanity, and wisdom in the way she
discusses the causes and fruits of sin in
our lives. She is also faithful in the way
she argues that people’s difficulty in en-
gaging with sin in the liturgy (the Bap-
tism liturgy is her primary example) is
not the fault of the liturgy but the lack of
proper catechesis. I found myself nod-
ding along to all this, and thought that
even the fierce Romanian nun walking
past hammering her plank of wood in
order to call her sisters to Vespers might
have nodded, too.

But the book left me feeling like I’d had
a decaffeinated Nescafé, rather than a bit-
ter shot of Romanian tarmac-like coffee.
Brown Taylor tries to tackle the implica-
tions of ‘pluralism’, ‘post-modernism’, and
‘secularism’, but her sketch of the field
leaves much unsaid. This is by no means
a disaster – one of the best things about

this book is that it is short and punchy,
but still reasonably thoughtful. Brown
Taylor is also frank in her introduction
that this book is not intended to be the
last word, but a stimulus to this much
needed conversation. Nonetheless, when
reading her sketch of things ‘as they are’
my English eyes (Brown Taylor is an
American Episcopalian) struggled to dis-
tinguish the Christian perspective she
sought to convey with her description of
modern, educated, wealthy, liberal, white,
consumerist America. 

Everyone in our parish seems glued to
one American T.V. box set after another
– there are times when the Atlantic
seems not to exist. I think the underlying
social and theological assumptions in this
book only serve to emphasise the gulf be-
tween our countries, cultures, and parts
of the Church. Her attempt to discuss
Original Sin also leaves much to be de-
sired in terms of its rootedness in Chris-
tian thought. Furthermore, having asked
good questions of the way we prepare for
the Baptism liturgy, Brown Taylor left me
wondering what she makes of the (to my
mind utterly inseparable) relationship
between Christian belief, worship, and
practice in the life of the Church. In the
end, her foundations seem dangerously
close to regarding the Christian faith as a
social-ethical code with pseudo-religious
trappings. 

I sincerely hope that the conversation
about sin that Barbara Brown Taylor
wants the Church to have does grow and
develop. I appreciated her wisdom in
considering my own life, sinfulness, and
hope in God’s grace. She is right; but I’m
just not convinced that she has the right
course plotted, or the theological kit that
we need for the journey.

Jack Noble

CLEOPATRA’S NEEDLES
The Lost Obelisks of Egypt
Bob Brier
Bloomsbury, 238pp, hbk
978 1474242936, £19.99

The fascination of the great ones of this
world with all things Egyptological has a
very long history, going far back beyond
Napoleon’s invasion of Egypt in 1798, and
the ground breaking working work of
Champollion in finally deciphering the
ancient Egyptian hieroglyphs with the as-
sistance of the monumental ‘crib’ that is
the Rosetta Stone. Like the temples and
monuments that they built, the dynasties
of ancient Egypt towered above the his-
tory of the ancient Mediterranean, mys-
terious and proud, inviting their
neighbours to look upon their works and
despair. When the last of them was de-
feated with Antony and Cleopatra at Ac-
tium in 31BC, their Roman conquerors
– in particular Augustus – sought the
validating legitimacy of Egypt’s tremen-
dous past by transporting and erecting as
symbols of their own majesty and power
so many of those massive obelisks which
stood outside Egyptian temples – power
which was demonstrated not only in the
size and antiquity of those monuments,
but the Roman expertise to transport
these massive blocks of granite from
Egypt and erect them in Rome.

This pattern was followed by Renais-
sance popes who beautified and laid out
the capital of the Papal States after the re-
turn from Avignon as symbols of their
own power, and, significantly, of the tri-
umph and power of the Catholic faith
after the divisions and threats to it of the
Avignon antipopes and the Reformation.
In the resulting building works many of
the obelisks that the emperors had
brought to Rome were rediscovered in
the rubble of the imperial capital, to
which the onslaughts of waves of barbar-
ians and neglect had consigned them. No
better image could be found to celebrate
the triumph of the Catholic faith over ad-
versity than the re-erection of these
pagan symbols, now crowned with Chris-
tian symbols and statues. 

Bob Brier’s engaging book traces the
history of these obelisks, the deciphering
– sometimes totally fraudulent – of their
hieroglyphs, and their journey from sa-
cred steles to centrepieces of triumphant
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town planning. Its principal hero (al-
though it has many heroes, ancient and
modern) is perhaps Domenico Fontana,
the man who re-erected for Sixtus V with
much labour and cost the obelisk that
now adorns St Peter’s Square. In a long
and fascinating chapter Brier relates
Fontana’s detailed calculations and
mighty machines and devices, which en-
abled him to achieve this triumph of en-
gineering skill without damage to the
obelisk or injury to any of his workmen –
and without any knowledge as to the
ability of the Romans or the Egyptians to
perform such feats, which modern ar-
chaeology has subsequently still not as-
certained.

Brier continues with accounts of the
journeys taken by the obelisks now at the
centre of the Place de la Concorde in
Paris, and Cleopatra’s Needles in London
and Central Park in New York – further
evidence that latter-day political empires
continued to seek to associate their own
power with the authority of the
Pharaohs, albeit this time also with the
authority of the weakened dynasty of the
Khedives whom they dominated after
the building of the Suez Canal. To his ac-
counts of the labours involved in taking
down and re-erecting these symbols, he
adds details of the difficulties in trans-
porting them by sea to their final desti-
nations – in the case of the Embankment
obelisk, in what can only be described as
a huge covered bath tub, which capsized
in a storm in the Bay of Biscay and re-
sulted in the loss of life which the curious
may see recorded on the side of the
obelisk today. (It is a constant feature of
obelisks that each generation, Egyptian,
Roman, Papal, or American, adds its own
signature or marker to them, thus making

the history of these megaliths their own.)
So Brier’s book moves from a skilful ex-

position of the creation of the obelisks in
the quarries of Ancient Egypt to the
more personal stories behind them in
modern times. This prevents the cynical
thought that, in themselves, obelisks are
perhaps rather dull objects, relying more
for their impact on size and weight than
design or artistic merit. Brier, a distin-
guished American academic, is a regular
guide to the monuments of Egypt, and his
enthusiastic tone throughout – he di-
gresses from his history of the Place de la
Concorde obelisk with a perhaps not
strictly relevant account by one of
Napoleon’s savants of an Egyptian strip
tease entitled the Dance of the Bee – pre-
vents his story from ever becoming dry
or overly technical, albeit published by
Bloomsbury as part of an academic se-
ries. He is to be congratulated on writing
a comprehensive book, which illuminates
not only the somewhat obscure creation
and history of these massive monuments,
but also the obsession of so many cen-
turies with them.

Nigel Palmer

SEVEN BRIEF LESSONS ON
PHYSICS
Carlo Rovelli. Translated by Simon
Carnell and Erica Segre
Penguin, 96pp, hbk
978-0141981727, £6.99

This italian bestseller is spreading
around the world as word gets out of a
scientist who can put a century’s achieve-
ment into fewer than 100 readable pages.
I appreciated the simple, clear text de-
spite translation and some of his intrigu-
ing lines that beg philosophical and
theological engagement. ‘It is part of our
nature to love and to be honest. It is part
of our nature to long to know more, and
to continue to learn’.

Over the last century the frontiers of
science have advanced through relativity
theory’s insight into the cosmos, quan-
tum theory’s insight into the subatomic
and the acknowledgment that the work-
ing of our own thought processes make
for a fuzziness between observer and ob-
served. Rovelli is excited by the way we
stand ‘on the edge of what we know, in
contact with the ocean of the Unknown’
and senses breathtaking mystery and
beauty.

The seven lessons he gives are on 
relativity, quantum mechanics, the archi-
tecture of the universe, elementary par-
ticles, quantum gravity, probability, 
and ourselves. They were initially given
in an Italian Sunday newspaper, and 
were so well received that they were 
published further afield across the world.
It is a mark of great intellect both to grasp
deep truth and be able to communicate it 
simply and clearly, itself evidence of your
firm grasp. Here particularly is a lesson
for theologians, reminding them of the
need to distil thinking again and again
into the vernacular, as Lewis used to say.
Truth isn’t esoteric.

The wisdom Rovelli distils seems to
have been acquired indirectly, even
through wasting time. We’re told that the
young Albert Einstein ‘spent a year loaf-
ing aimlessly’. This is a typical counter-
cultural aspect of this fascinating and
lucid treatise. I liked the way it goes head
on at the paradox of space being all
curves in relativity theory and granular
in quantum mechanics. Both theories
work well independently but can’t both
be right. A current scientific endeavour
called ‘quantum gravity’ is an attempt at
resolving this schizophrenia.

When the universe gets compressed,
according to quantum gravitational 
theory, there’s a counter force; so what we
know as the ‘Big Bang’ might conceivably
be a ‘Big Bounce’, with our world being
born from a preceding universe’s 
contraction with an intermediate phase
where there is neither space nor time.
This is fascinating reading, as is the 
perception that the distinction between
past and future is inseparable from the
inevitable flow of heat from hot to cold.
‘Time sits at the centre of the tangle of
problems raised by the intersection of
gravity, quantum mechanics and 
thermodynamics. A tangle of problems
where we are still in the dark’.

It is an achievement of the author to
take unschooled readers out of the dark
regarding the main achievements of 
science in the last century, whilst making
us more aware of current frontiers of
knowledge awaiting illumination by
thought and experiment. Ongoing  eager-
ness for discovery and honesty in facing
challenges to age-old thinking aren’t just
the preserve of the scientist.

John Twisleton
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THE CHURCH OF ENGLAND AND THE HOME
FRONT 1914-1918
Civilians, Soldiers and Religion in wartime Colchester
Robert Beaken
Boydell Press, 288pp, hbk
978 1783270514, £30

Alan Wilkinson’s 1978 book The Church of England and the First
World War has left a heavy legacy both for military chaplains
and for the wider Church. In the former regard, the continuing
research of Michael Snape, Professor of Anglican Studies at the
University of Durham, has encouraged a more balanced under-
standing of the ministry of chaplains and the spiritual life of the
British soldier in the First World War. The Church of England
and the Home Front, 1914-1918 achieves something similar for
the ministry of the parish church as it reveals the depth of care,
the courage, and the sheer faithfulness of parish clergy and their
people in every aspect of local wartime life.  

Colchester has been a garrison town intermittently since
Roman times. The modern garrison was shaped in the mid-
nineteenth century, when tented camps gave way to permanent
barrack accommodation for troops returning from the
Crimean War. It is now home to the Army’s largest fighting
brigade and will thus surely continue to be part of the nation’s
military and political story. Colchester claims to be Britain’s old-
est recorded town, and it was the first capital of Roman Britain.
It is deeply representative of our nation, and perhaps rarely
more so than in those decisive years of a century ago. From the
microcosm of this town in Essex, through detailed local re-
search, Robert Beaken produces a fascinating case-study from
which a wider wisdom of pastoral and spiritual practice is al-
lowed to emerge.

Dr Beaken has consulted a wide range of material, and he
succeeds in his primary aim of bringing to life the town and the
people of Colchester. He has assimilated his facts and he pres-
ents them clearly.  The reader gets a sense of who people were,
and what they were like: not just the fierce and erratic John
Watts-Ditchfield, appointed first Bishop of Chelmsford in
1914; or Robert Whitcombe, the more empathetic Suffragan
Bishop of Colchester (‘the clergy never had a more real or true
friend’, noted the Chelmsford Diocesan Chronicle), who actually
served as a chaplain on the Western Front in 1918-19; or the
gracious and caring Greville Brunwin-Hales of St Mary-at-the
Walls, whose two sons were both killed in the war; but also the
other clergy of Colchester’s seventeen parishes. 

This is investigative social history, with sections on class-con-
sciousness and social obligation, working-class parishioners,
War Savings Bonds, the Colchester War Work Depot, hospitals,
and the care of children. The difficulty, as the author identifies,
is that there is very little surviving correspondence, and much
pastoral work is by its nature unlikely to have been thoroughly
documented a century ago. It is possible to know for sure that
the twenty-six Church of England priests in Colchester had a
huge task in visiting the bereaved and the families of the

wounded, and that they fulfilled this duty, but it is not possible
to know what was said by way of bringing comfort, as there are
no journals or diaries upon which to draw. Dr Beaken’s research
manages nonetheless to overcome this impasse in order to show
very clearly a hard-working and committed clergy who pro-
vided the leadership to enable and inspire their congregations.
Clergy and laity shared together both in the local endeavour
and, by extension, in the supporting of their nation through the
war.

The crucial chapter on prayer and worship looks at public
observance and patterns of attendance before engaging with
the liturgical controversies of Reservation, Prayers for the Dead,
and Requiem Masses. These were difficult and disputed mat-
ters, but what is clear is the value in pastoral care of the sacra-
mental, the tangible, and the visible. At a time of acute need in
the lives of everyday working people, the ministry of the
Church was profoundly effective when it spoke clearly of holi-
ness. It was effective when it could be seen and touched and
heard. Regarding Reservation, the Bishop of London spoke of
the connection between ‘the tide of human grief ’ and the ‘long-
ing [for] the Sacramental Presence of our Lord’. Regarding
Prayers for the Dead, Archbishop Davidson preached on All
Souls’ Day 1914 of ‘the absolutely trustful prayer of a wounded
spirit’ for the one ‘whom we shall not greet on earth again, but
who, in [the] Father’s loving keeping, still lives…’. For Requiem
Masses, there was the extraordinarily wide circulation of the
card ‘The Place of Meeting’, a reproduction by Mowbray & Co.
of Thomas Noyes-Lewis’ painting of a Requiem, with the sol-
diers and sailors killed in war depicted above the consecration. 

It would be interesting to find out more about the use in
parish life of sacramental confession, which the Army’s Chap-
lain-General, Bishop John Taylor Smith, had prohibited for all
Church of England clergy at the front. This caused widespread
consternation, and rightly so, and certainly led to Anglican sol-
diers seeking absolution from Roman Catholic chaplains. And
the observation, quoted from Michael Snape’s God and the
British Soldier (2005), that ‘the London Regiment was noted for
containing a higher than average proportion of communicants
in its ranks, reflecting the large numbers of Anglo-Catholic
parishes in London’ identifies a principle of spiritual formation
which remains true in my own experience today, even with a
smaller Army and a less static population. A sacramental and
prayerful ministry of pastoral care will find its own reward. As
we reflect upon the spiritual and physical sacrifice of the people
and clergy of Colchester which maintained the moral identity
of their town through those four years, we may pray for such
truth-bearing faithfulness in the challenges of our own time.

Peter Eagles

Book of the month



It had not occurred to me before,
but seeing Wagner’s Tannhäuser
and Verdi’s Don Carlo in close prox-

imity provides a fascinating perspective
on the Christianity about which both
operas are deeply concerned. These are
two very different works – Don Carlo
(based on Schiller’s great play) is ma-
turely political, while Tannhäuser is im-
maturely naive. Both are wonderful
works, although the Wagner a little less
astonishing and original than The Flying
Dutchman which preceded it.

Verdi and Wagner were not enthusi-
astic churchmen. Wagner was musically
influenced by the German Protestant
musical tradition that Luther created
and Bach furthered – the origin, no
doubt, of those extended questing tunes
heading into the unknown. Verdi, raised
as a Roman Catholic, was profoundly
anti-clerical and fiercely critical of the
Church – especially in Don Carlo. I think
both were christian with a small ‘c’ – like
Mozart, who preferred the free-thinking
Freemasons to the Archbishop of
Salzburg.

Tannhäuser’s overture – the first
record I bought – opens with an inspir-
ing expansive hymn tune that stays in
the head. It is music that describes the
central Christian notion of pilgrimage in
hope. Other sublime experiences are the
betrayed Elizabeth’s redemptive prayer
before she dies – as ravishingly meaning-
ful as Wolfram von Eschenbach’s unfor-
gettable hymn to the evening star, which
follows it. Bars later Tannhäuser himself
returns – way behind the pilgrim chorus
– and, devastated, he sings of how the
Pope has refused him forgiveness for his
carnal sin of infatuation with Venus. It
would be, the Pope said, as unlikely as
the wooden Papal staff bursting into leaf.
But then news comes that a miracle has
happened. Elizabeth’s prayer has been
answered: leaves have sprouted, and the
sinful hero dies forgiven.

This was the work that the great
Canadian Heldentenor Jon Vickers re-
fused to sing at Covent Garden because
he disapproved of the hero on moral and
religious grounds. (He had sung the part
of Don Carlo, who is in love with his
stepmother, to whom he had been en-

gaged before his father Philip II decided
to marry her instead. I guess Vickers, a
great Parsifal, wanted Tannhäuser to em-
ulate Wagner’s most spiritual and Chris-
tian-seeming opera – which used to be
treated as an act of piety at the Bayreuth
Wagner Festival with no applause al-
lowed. But if you cut Venus – whose
music and dance troupe acquired added
orgiastic pulsation at the Paris Opera to
satisfy the Jockey Club wish to ogle bal-
lerina’s legs – you cannot really tackle
the topic that made the troubadours:
love.

Longborough Opera Festival at
Moreton-in-Marsh has been serving
Tannhäuser well. Martin and Lizzie Gra-
ham’s opera house may be a converted
chicken shed; but they had two worth-
while tenors for the title role, and I heard
them both. John Treleaven was the star
of Welsh National Opera in the 1980s
(Pinkerton in Joachim Herz’s wonderful
Madam Butterfly staging), and has since

done lots of Wagner. His long aria in the
final act about what happened to him in
Rome was very well done. Neal Cooper,
nephew of boxing champ Henry, also
showed what he could do in this very de-
manding tenor role – and was starting to
find the right mixture of legato and
glowing heroic top notes in the Rome
story. But there was also the very appeal-
ing Wolfram (Icelandic baritone Hrólfur
Sæmundsson), and a superb deep reso-
nant Landrave Hermann (Donald
Thomson). Julian Hubbard was a good
Walther von der Vogelweide, and Erika
Mädi Jones disturbed and touching as
Elizabeth. Standards were a bit rough in
the acting and production; but the lack
of pretension – and the naturalness and
devotion in Alan Privett’s staging – de-
livered movingly what really matters,
while Anthony Negus (former head of
music at the Welsh National) is an al-
ways sensitive and serious Wagner
maestro. A genuinely refreshing experi-
ence.

Verdi’s Don Carlo is a great opera be-

cause its characters and their predica-
ments are so realistically presented, with
deep psychological insight provided in
the way Verdi applies his music and in
the music that he applies. Having seen
the great Visconti staging at Covent
Garden in the 1960s and the Luc Bondy
production in the 1990s, which came to
the Garden from the Châtelet in Paris,
and having also seen Caballe and Corelli
in the main roles at the Met in 1972 –
all with casts that would be hard to
match these days – I have to admit that
I thought that Grange Park Opera was
slackly conducted by Gianluca Mar-
ciano, and disappointing both as a the-
atre spectacle and as a musical
experience. The chorus was minuscule –
in a way that was much more destructive
of the seriousness of the experience than
the limited number of pilgrims in Long-
borough’s Tannhäuser. The centre of this
opera is the burning of heretics. It’s a
scene about which Verdi wants one to
have very mixed feelings. There are all
sorts of ambiguities throughout this sub-
tle extraordinary work.

The designs were make-do, however,
and the production by Jo Davies within
them was only workaday. Clive Bayley is
a singer I have long admired and liked;
but he did not have the vocal stature for
Philip II. Alastair Miles is also a fine
artist of long standing; but just as he
lacked the quality and character for the
goldsmith Pogner in Glyndebourne’s dis-
appointing Meistersinger revival, so
equally he was unable to terrify with his
voice as the Grand Inquisitor. Stefano
Secco was a properly equipped Italian
tenor in the title role – but he was at no
point able to act the role convincingly.
Ruxandra Donose as the tricky immoral
Princess Eboli made a good meal of her
great final aria, ‘O don fatale’; but Vir-
ginia Tola’s upper register as Elisabeth de
Valois was consistently disappointing.
The only real excitement for me in the
whole performance was the heroic and
fascinating Posa of David Stout, a total
newcomer. Here was an astonishingly
promising vocal performance: a poten-
tial top star in the making. He is still un-

Tom Sutcliffe on Verdi and Wagner
Secular
Liturgies

Verdi and wagner were not
enthusiastic churchmen
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Brevity is pulling-power. The 2016 Proms – a festival of
nearly 150 events played out over just short of two
months – has so much to offer that you’d be missing

out of you didn’t go to something. The Proms season is always
a balance of audience favourites, anniversaries, tributes and
commissions; and at a glance 2016 celebrates the cello, Pierre
Boulez, Latin America, Bruckner, David Bowie, the nation’s
love of Strictly, Dutilleux, and, of course, Shakespeare.

Only a hermit could have failed to
notice that 2016 marks 400 years since
the death of the Bard, and nearly 20 of
this year’s concerts include, feature, or
are devoted to music composed in re-
sponse to his plays. Tributes by Mendelssohn, Debussy,
Sibelius, Prokofiev and others are scattered throughout the
season; but whole evenings have been set aside for Berlioz’s
Romeo and Juliet, Shakespeare-inspired music for stage and
screen (including Walton, Bernstein, and Joby Talbot), solo
vocal settings by Purcell and Quilter (featuring Iestyn Davies
and Caroline Sampson), choral settings (sung by Stile Antico)
and also, from the Sam Wanamaker Playhouse at the ‘great
globe itself ’, music by some of his contemporaries: Purcell,
Blow, Locke, and Giovanni Battista Draghi. The opening night
begins with Tchaikovsky’s Fantasy Overture ‘Romeo and Juliet’,
a harbinger of the season’s Shakespearean focus and even that
play, Romeo and Juliet, which crops up four times throughout
the programme. 

In fact, the opening night serves as a concise self-summary
of the season as a whole: a Shakespeare-themed overture, a
cello concerto, and a Russian cantata. In contrast with the
standard fare of anniversaries and tributes, year-specific
events, this season’s Celebration of the Cello is a refreshingly
original theme – one that caters to a widespread love for the
instrument. Aside from well-known concertos by Elgar,
Haydn, Dvorak, and Shostakovich, seven of the twelve con-
certs showcasing the instrument feature brand new, new, or
unfamiliar music: world premieres include Huw Watkins’s
concerto (performed by his brother Paul)
and Charlotte Bray’s Falling in the Fire
(performed by Guy Johnston); Du-
tilleux’s other-wordly Tout un monde lon-
taine… (1967-70) takes a prominent
position, and a Chamber Prom includes an arrangement of
Bach’s transcendental motet O Jesu Christ, meins Lebens Licht,
a piece that couldn’t be better suited to a rich choir of cellos.
The cello is being used as an inviting and familiar mouthpiece
to encourage us to try something new, proving that it doesn’t
have to be difficult to open people’s ears to new sounds.

Thirty composers enjoy premieres this year: thirteen of
them world premieres, and the rest UK or London premieres.
They range from the established Helen Grime, Magnus Lind-
berg, Sally Beamish, Julian Anderson, Colin Matthews, and
Thomas Adès to little-known composers like Bayan North-

cott, Iris ter Schiphorst, and
Jörg Widmann. Of the
thirty pieces, five are con-
certos and symphonies; but
the rest have bare, descrip-
tive, or suggestive titles – a
positive sign that composers aren’t just seeking to establish
themselves through conventional forms and genres. Lera

Auerbach’s The Infant Minstrel and His
Peculiar Menagerie for violin, chorus, and
orchestra certainly raises intrigue. Sup-
port for ‘new’ music doesn’t stop at young
composers: Michael Berkeley and An-

thony Payne have been commissioned, and this commitment
extends beyond Europe to Latin America as the season ties it-
self to the forthcoming Rio Olympics. The first night, as well
as celebrating Shakespeare and the cello, features a South-
American artist – cellist Sol Gabetta – and starring at the Last
Night is the Peruvian tenor Juan Diego Flórez. 

Latin America is most readily evoked and noticed in clas-
sical music through the North-American ears of Leonard
Bernstein, and you can hear his Mambo from West Side Story
twice at either rendition of the Ten Pieces II Prom, a perform-
ance of the ten pieces chosen to engage secondary school chil-
dren with classical music, part of an on-going CBBC education
project. West Side Story also features as part of the Romeo &
Juliet theme. Argentinian composer Alberto Ginastera (1916-
83) receives a London premiere under the Spanish conductor
Juanjo Mena, and the São Paulo Symphony Orchestra enjoy
back-to-back concerts on 24 August; they’re joined by pianist
Gabriela Montero in the early evening and by their Jazz cohort
for a late night session of Brazilian Popular Music, all under
their principal conductor Marin Alsop. From Venezuela, Gus-
tavo Dudamel returns with the Simón Bolivar Symphony Or-
chestra for a Sunday matinée Prom, part of the ‘Classical for
starters’ series. 
The daily Proms Extra pre-concert events include sessions for

young composers, late-night alternative
music and poetry readings, composers in
conversation, talks on Shakespeare,
Charlotte Brontë, and Capability Brown,
‘come and sing’ events, and, new to 2016,

showings of archive films and documentaries featuring artists
such as pianist Myra Hess and conductor Bernard Haitink. If
you’re travelling to London specially for a concert, you’re likely
to arrive in good time; these events are free and held in the
Imperial College Union just down the street. 

Ahead of the Last Night, the last pre-concert event cele-
brates the centenary of Parry’s Jerusalem, a piece almost as
closely associated with the Proms as with the WI. The 2016
season, despite its diversity, isn’t without classics: Verdi’s Re-
quiem, Mahler, Tchaikovsky and Beethoven’s 5th Symphonies,
Bruch’s Violin Concerto, and more. Classical normality is as

BBC Proms 2016
Phil Barrett previews this year’s line-up and offers his personal highlights

Thirty composers enjoy 
premieres this year

There’s a smattering of
music from living composers
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much a part of diversity as Steve Reich performed in multi-
storey car park in Peckham (3 September). There’s a smatter-
ing of music from living composers aside from those
commissioned: Wolfgang Rihm’s Gejagte Form opens a concert
given by the Aurora Orchestra, who are repeating their 2014
trick of performing a Mozart Symphony (no.41 this year) from
memory. A concert in Camden’s Roundhouse is dedicated to
music by Harrison Birtwistle, Ligeti, and Georg Friedrich
Haas, whose opera ATTHIS was performed at Covent Garden
last year. The season also marks 100 years since the birth of
Henri Dutilleux with performances of four large works (in-
cluding The Shadows of Time, a som-
bre reflection on the Second World
War) spaced across the season for
maximum effect. 

2016 also sees the 150th an-
niversary of Erik Satie’s birth, celebrated in a suitably cabaret-
style Chamber Prom at Cadogan Hall, which hosts lunchtime
concerts every Monday during the season. Two Late-Night
Proms mark the passing of Pierre Boulez (2 September) and
David Bowie (29 July), which will draw a vast Proms-début
crowd and, I hope, atmosphere-transforming lighting and
spectacle. The 2015 season was notable for welcoming a num-
ber of new audiences through concerts hosted by each of the
BBC Radio networks (the beer-infused Radio 1X Prom was a
particular highlight); but this year sees the immediate loss of
such effective audience nets. However, other alternative late-
night highlights include Quincy Jones, a Gospel Prom, Duke
Ellington (Such Sweet Thunder, his tribute to the Bard), Jamie
Cullum (at the Roundhouse), Strictly, and, as they’re listed in
the brochure, ‘Sacred Choral Music’ (Bach and Pärt) and
‘Handel and Leopold Stokowski’. The late-night concerts are
traditionally the place of the quirky, the outliers, and the non-
classical, so I was initially surprised to see Choral and Baroque
music sidelined to the fringe stage. But this is actually the per-
fect place for them; and if you’ve never been to a late-night
prom, you’re missing the jewel in the crown. 

I was surprised not to find any reference to the ongoing
anniversary of the First World War. July 2016 marks 100 years
since the Battle of the Somme, which took the lives of British
composers including Cecile Cole, F. S. Kelly and George But-
terworth (although Kelly and Butterworth were commemo-
rated in the 2014 season). Throughout the war, the Proms was
a bastion of unifying internationalism, vowing that the show
must go on with Germanic music remaining at the heart of
the seasons: ‘the greatest examples of Music and Art are world
possessions and unassailable by the prejudices and passions of
the hour’, said Henry Wood. This year there are over 25 pieces

of Russian music; is this a subtle at-
tempt to heal the wounds of recent
animosity by cultural means? Two
Russian works frame Elgar at the
opening night; and Proms 31 and 50

are entirely Russian. With 25 pieces across the season, that
makes roughly 10% of the entire programming Russian – is
this a coincidence? Of course there’s plenty of Germanic Clas-
sical and Romantic music (4 Mahler symphonies, 4 Beethoven
symphonies, 4 Bruckner symphonies); but this music doesn’t
carry any contemporary baggage. 

My own highlights include Bruckner and Bach (30 Au-
gust), an imaginative pairing of two devout composers; a pair
of concerts including music by Tchaikovsky, Stravinsky, and
Helen Grime (5 & 7 August), with her Two Eardley Pictures
split between the two; and Christian Thielemann, Music Di-
rector of the Bayreuth Festival and Principal Conductor of the
Staatskapelle, making his Proms début performing two con-
certs with orchestra back-to-back (7-8 August). The 2016
Proms season is a subtle but rich season which seems likely to
live up to its epithet as ‘the world’s greatest classical music fes-
tival’. 

Phil Barrett is a classical-music journalist 
and radio professional, working in London. 

He blogs at philbarrettlistens.wordpress.com.

The late-night concerts are 
traditionally the place of the quirky

influence of the Chalcedonian doctrine of the One Person and
Two Natures of Christ. Thirdly, an emphasis placed on the
negative and protective aspects of the ancient Christological
definitions. In this way, said Ramsey, Anglicanism has pre-
ferred the Fathers – who used dogma as a pointer to the scrip-
tural facts – to the Schoolmen, who seemed to use dogma as
a starting point for deductive doctrinal formulations. The Fa-
thers have left their mark on other matters of doctrine: not
least in Eucharistic sacrifice, the Real Presence, and teaching
about the Communion of Saints encouraging the belief that
the living and departed are one in a fellowship of common
prayer and praise rather than necessarily in terms of media-
tion.

These same Fathers – who spoke to Cranmer and Jewel,
to the Reformers, to Hooker, Andrewes, Laud, and to the Car-
oline Divines – can speak to us today with that same sharpness
and contemporaneity, for their writings are timeless, dynamic

and always contemporary. Henry McAdoo rightly stated that
Having listened to these voices from our past I venture to

think that it is a fair assessment to judge that seventeenth cen-
tury Anglican theologians did not use the threefold appeal like
the Stamp Act of 1765 to guarantee by a cursory reference to
origins the authenticity of this or that article of belief or doc-
trinal formulation. Rather, within the given limitations of the
scholarship and the knowledge of their times, did they apply
the criteria with sensitivity, honesty, and freedom, and in some
cases, with a surprising modernity. No review of how they went
about it could fairly describe their procedure as simplistic. Is it
possible for us in our situation to do the same, given a changed
perspective in society and in scholarship?

[T]he times call urgently for the Anglican witness to Scrip-
ture, tradition and reason […] for serving the re-integration
of the Church, and for presenting the faith as at once super-
natural and related to contemporary man.

Faith of our Fathers  continued from page 16

ND

ND



32 ■ newdirections ■ July/August 2016

Happy Holidays?
Michael Fisher on worshipping outside the comfort zone

As the holiday season approaches, many readers of
New Directions will find themselves on unfamiliar
ground and looking for somewhere to worship while

away from home. Invaluable as it is, the ND Parish Directory
doesn’t provide for every location and every eventuality; so it
can sometimes be a case of ‘pot luck’ as to what one might find.
Parts of Wales and Scotland – without PEVs and without such
assurances as the Five Guiding Principles – may present par-
ticular difficulties, and hearing mass at the local Roman
Catholic church might well be the answer. It can, however, be
a useful learning experience to stray out of one’s comfort zone
from time to time – without, of course, compromising essen-
tial sacramental integrity. 

This latter consideration can throw up some challenging
situations. A church I once visited – not very far from Wals-
ingham – had many of the outward signs of catholic tradition,
was beautifully maintained and decorated, and had plenty of
information about services and other activities. One thing,
however, was conspicuously missing. There was no indication,
either on the church notice-board or in the magazine, of the
identity of the incumbent. As I continued my search I spotted
her, half-hidden in a display of photographs of parish events!
Had I gone along to worship the following morning I would
have been in for a big surprise, and not a little embarrassment.
I wonder what the need was for such covertness.

For similar reasons, I have come to be suspicious of church
noticeboards that give only the initials of the incumbent rather
than their full Christian name. I’m also wary of the growing
number of noticeboards that advertise Sunday services as
‘Morning Worship 10 a.m.’ and ‘Evening Worship 6.30 p.m.’. I
would be similarly suspicious of a restaurant sign that said
‘Food 12.30 p.m. – 2 p.m.’ without displaying a bill of fare. In
either case, I want to know what’s on offer.

I have various recollections of straying outside the comfort
zone. On Low Sunday I attended an early Eucharist in a
church in Wales, which I had never visited before. The cele-
brant, vested in an alb and lop-sided stole, read the Gospel
from the lectern while standing on one foot
and with a hand in his pocket; but this was
followed by such a brilliant and sensitive ex-
position of the Gospel for the Day (Christ’s
appearance to Thomas) that I almost forgot
the preceding lack of decorum. Yet when it
came to the Eucharistic Prayer – said facing the people – the
celebrant’s arms remained firmly by his side. He omitted all
the prescribed manual acts: he did not take the paten or the
chalice into his hands, or lay his hands on the elements as the
rubrics direct, following the Lord’s own example. This natu-
rally raised the question as to what his beliefs about the Eu-
charist might be; and I still wonder.

Noticeboards, even when they give the precise details of
services, can sometimes be misleading. At another Welsh
church, what was advertised as ‘Holy Communion’ turned out

to be an extempore Praise Service with some lively hymns, the
nearest thing to a ‘hell-fire’ sermon that I have ever heard, and
Communion tacked on as an extra. Officiating at the north
end of the altar, the celebrant recited the Eucharistic Prayer
as a narrative, deftly changing the Lord’s words into the third
person: ‘He took the bread and said that this was his body,’ and
‘He took the cup and said that this was his blood.’ Not even
Thomas Cranmer at his most Zwinglian dared so to alter the
words of Holy Scripture.

Meanwhile, an early service at a large Victorian church on
the south coast of England also proved to be a ‘north-ender’.
The fact that the Table was set altar-wise against the east wall,
with all the customary furnishings including a reredos and
frontal, made one realise just how absurd celebrating at the
north ‘end’ actually appears, and that it is not at all what Cran-
mer intended. Nevertheless, it was straightforward 1662, plain
and dignified, with nothing added and nothing taken out.
That is a rare treat these days.

The biggest surprise of all was, while visiting family in
South Wales, to find the Archbishop of Wales himself standing
in at a remote village church while the incumbent was on hol-
iday. I was given to understand that holiday cover is something
that Dr Morgan regularly undertakes during the summer
months; and very commendable too, I thought. The liturgy –
a said Eucharist with hymns – was, as one would expect, im-
peccably rendered; but with one exception. The Archbishop

had neglected to bring a chasuble and stole,
believing that the church in question would
have vestments of its own. It didn’t, and so
he officiated in alb and mitre. Though one
might in such circumstances readily excuse
the Archbishop’s vestimentary shortcom-

ings, it is less easy to condone the deliberate actions of those
within his Province who, by omission and mutilation, turn the
Eucharistic Rite into something rather different from that
which we have ‘received from the Lord himself.’ (1 Cor. 11.23)

The Revd Michael Fisher is a retired priest in the diocese of
Lichfield.

There are, of course, orthodox parishes in the Church in Wales
whose priests celebrate mass with full Catholic privileges. Editor.

www.credocymru.com. 

Noticeboards can some-
times be misleading

ND
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News from Forward in Faith & The Society
Resolutions
By late June, 350 parishes were under the oversight of bishops
of The Society by virtue of resolutions under the House of
Bishops’ Declaration. Over sixty parishes still under a Society
bishop by virtue of an Act of Synod petition had yet to vote.
These figures do not include parishes under the oversight of
the Bishop of Maidstone. 

For comparison, the total number of petitioning parishes
in 2013 – the last year for which official statistics are available
– was 368. Thus, it is already clear that the result of the process
of passing new resolutions will be will be an increase in the
number of parishes under the oversight of the Society’s bish-
ops.  Some of the additional parishes formerly had only Reso-
lutions A and B; some previously had no resolution at all.

There is no deadline for passing a resolution under the
House of Bishops’ Declaration, but Act of Synod petitions will
lapse on 17 November 2016 if they have not been replaced by
a new resolution. Anne Gray (anne.gray@forwardinfaith.com)
is available to advise parishes on passing a resolution.

Map of Society Parishes
The bishops of The Society encourage their parishes to affiliate
to The Society. Those that have affiliated so far are listed on
the diocesan pages of the Society website. They are now also
plotted on a new interactive map:

www.sswsh.com/map.php.

This map will help people to find their nearest Society
church, both when at home and when travelling. Further
churches will be added to the map each week as more parishes
affiliate. (NB: Society parish affiliation fees are payable by
Standing Order only.)

Young Vocations
This year, bishops of The Society are ordaining twelve men to
the priesthood, eleven of them as stipendiary clergy. Nine of
these are 35 or younger and six are 30 or under. The average
age of the eleven stipendiary clergy is 32.

Across the Church of England as a whole, the average ages
of those ordained to the diaconate last year as stipendiary
clergy were 42 for women and 37 for men. The comparable
figure for Society clergy was 31. 36 of the men ordained to the
diaconate in the Church of England last year were aged 25-29.
Of these, six (one in six) are now being ordained to the priest-
hood by bishops of The Society.

The 2016 National Assembly
This year’s National Assembly will be held at the Church of
St Alban the Martyr, Holborn, on Saturday 19 November, be-
ginning with Mass at 10.30 am and concluding with Benedic-
tion at 4.30 pm. Our guest speaker will be Sir Philip Mawer,
the Independent Reviewer appointed in connection with the
House of Bishops’ Declaration. The Council will finalize the
agenda at its meeting on 28 September.

All Forward in Faith branch chairmen are ex officio mem-
bers of the Assembly, as are the Society Bishops’ Representa-
tives (if they are members of Forward in Faith). Forward in
Faith registered parishes are entitled to send one clergy and
one lay representative (who must of course be members of
Forward in Faith) each. (This includes Society parishes that
have registered with Forward in Faith – at no extra charge.)
There is also provision for representation of members of For-
ward in Faith who do not worship in registered parishes. Invi-
tations to register for the Assembly will be sent out in
September.

Secular Liturgies  continued from page 29

formed in various ways, but absolutely on the right track – and
much more secure than Neal Cooper’s squeezed and too as-
sertive unlyrical Tannhäuser.
Of course I love the work so much that I was content to enjoy
it, even in such an unfulfilling account in most areas. But the
prices paid by the punters at these two summer operas are
considerable – getting on for the level of Covent Garden and
Glyndebourne – and that ought to ensure casting of real qual-
ity. It does not, it seems – and Wasfi Kani’s artistic choices at
Grange Park are no longer as interesting or adventurous as
they used to be. Before Don Carlo we had a repeat of a speech
that she loves to make, expressing her endless enthusiasm for

the extremely rich on whose gifts and donations her new The-
atre in the Woods at West Horsley Place in Surrey will of
course depend. Such ventures could not depend on widows’
mites. But now that some CEOs are paid 2000 times more
than the least well-off of those they employ in their concerns,
and that earnings of many millions are almost routine for
some, it is time to question whether yet another little dose of
culture for the exceedingly rich is a really worthwhile objective.
If only Wasfi Kani had wanted to make opera in a big city with
many cheap seats for the poor as well as enough for the rich,
like Victorian theatre used to be, it would have meant some-
thing important. ND
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i dreamed a dream
One of the highlights of my year was a revelatory performance
of ‘The Dream of Gerontius.’ Conducted by Sir Mark Elder –
surely our finest Elgarian – the London Symphony Orchestra
and Chorus, with the Guildhall School Singers, were on top
form. The brilliance of the LSO’s sound, and the power and del-
icacy of the singers, were overwhelming.
Sir Mark’s reading revealed aspects of the
score that I had never understood: it
made complete sense of that split-second
vision of God, and Gerontius’ response
‘Take me away.’ Alice Coote and Gerald
Finley were, as ever, excellent; but the revelation was Allan
Clayton’s Gerontius. The members of the Orchestra were in
white tie, with black tie for the Chorus; but Clayton was in a
black, open-necked shirt. He looked like a hipster, with his
beard and hair fashionably unkempt. None of that mattered.
His singing was radiant, ardent, moving, and touching in equal
measure. He fully deserved the roar of approval from a full
house.

I was brought up on Sir John Barbirolli’s recording. Richard
Lewis brought an unsurpassed spiritual dimension to the part,
Kim Borg was a sonorous priest and Angel of the Agony, and
Janet Baker was nonpareil as the Angel. She sang the role in the
Memorial Concert after Barbirolli’s death, and at the words
‘There was a mortal, who is now above in the mid-glory’ she
sang through tears. Her great predecessor Kathleen Ferrier, still
loved and listened to over sixty years after her cruelly prema-
ture death, once similarly broke down at the end of a perform-
ance of ‘Das Lied von der Erde.’ She apologised to the conductor,
Bruno Walter, who said ‘My dear Miss Ferrier, if we had been
all as great artists as you, we should all have wept – orchestra,
audience, myself – we should all have wept.’ After her death he
said that ‘the greatest thing in music in my life has been to know
Kathleen Ferrier and Gustav Mahler – in that order.’

High Society
The season of Catholic Societies’ Festivals, Patronal Festivals,
and Feasts of Title is coming to an end for another year. The
first Saturday in May saw the Society of Mary follow its tradi-
tional pattern: Mass at St Silas, Kentish Town; procession to
Holy Trinity, Haverstock Hill; AGM; Sermon (Fr Philip Barnes
this year) and Vespers. There are no longer enough Saturdays
in the season to avoid clashes. The last weekend in May was
packed: the launch of the Society in the diocese of Southwark;
the Confraternity of the Blessed Sacrament’s Festival at St
Alban’s, Holborn; the Society of King Charles the Martyr’s cel-
ebration of Restoration Day at St Magnus the Martyr, London
Bridge; Corpus Christi celebrations such as those at St An-
drew’s, Holborn (Fulham HQ) combined with St Dunstan-in-
the-West; and the National Pilgrimage to Walsingham ( at
which Fr Andrew Mitcham preached). Further celebrations as
the summer drew on included those for the Queen’s 90th Birth-
day (with a particularly full and patriotic programme at St

Stephen’s, Lewisham); the Society for the Maintenance of the
Faith’s Festival at St Agnes’, Kennington (newly under SMF pa-
tronage); and St Augustine’s, Kilburn. Many others (with a tip
of the biretta to the pilgrimage to the Holy Well of Thornton-
in-Craven, to represent the world outside London) jostled on
other days, with Holy Redeemer Day at Clerkenwell still to

come. Rich spiritual fare and an indica-
tion of the strength of the Catholic wit-
ness in the Church of England.

Perhaps the palme d’or this year
should go to the Guild Church of St Dun-
stan-in-the-West. This year an ordered

liturgy and fine sermon – celebrated and preached by the Guild
Chaplain, Fr Barry Orford – was enhanced by a world premiere
of Swedish composer Marten Jansson’s Missa Popularis: a large,
generous, and lyrical setting based on Swedish folk tunes with
echoes of Gregorian chant, with full orchestra. Sung by Chan-
tage, an excellent choir (BBC Radio 3 Choir of the Year in
2006) under the direction of James Davey, it proved an unex-
pected and richly satisfying enhancement to the celebration.

getting the elbow
Under its Cardinal-Rector, Fr Philip Warner, St Magnus the
Martyr on old London Bridge has emerged over the past decade
with a distinctive liturgical and musical aesthetic, and is now
the venue for several celebrations. As well as its own Patronal
Festival and as host to other groups and societies, it notably re-
ceived the Relic of St Thomas Becket at the end of May.
Brought from Esztergom, seat of the Metropolitan and Prima-
tial See of Hungary, the relic (his elbow) was on pilgrimage with
stations at Westminster Cathedral, the Houses of Parliament,
and Canterbury Cathedral. The pilgrimage was under the pa-
tronage of the President of Hungary, and was a joint initiative
between the Hungarian Embassy in London together with the
Roman Catholic Church of England & Wales, and the Church
of England. As a chapel in the martyr’s honour formerly stood
in the middle of old London Bridge, within the parish of St
Magnus, and as St Thomas is a secondary patron of the church,
the Relic was honoured and venerated there. The organist
played an heroic and prolonged improvisation as the relic was
stuck in traffic, and arrived nearly thirty minutes late – St
Thomas is not the patron saint of travellers. After Veneration,
the Bishop of Szeged-Csanad gave a brief address touching on
the history of the Relic in Hungary, its importance as a focus of
opposition to the communist regime and, now, as an ecumeni-
cal symbol. Fr Warner preached a homily on the Translation of
the Relic to a full church, which was followed by Pontifical
seven-cope Vespers sung in the Latin tongue in a florid setting
by Johann Baptiste Schiedermayer. Fr Warner had earlier spo-
ken on the Sunday Programme on Radio 4 and dealt with the
sceptical questions with aplomb. There will always be doubters:
let the mockers mock, and the scoffers scoff. Let us, meanwhile,
give thanks to God, and ask St Thomas of Canterbury to pray
for us. ND
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Days of So-Called Summer
‘Thurifer’ enjoys some highlights of the season

There are no longer enough
Saturdays in the season
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Becoming a master of the cold col-
lation is an invaluable skill for
anybody who needs to feed, a

sanctuary-full after a summer-evening
devotion or festival. The advantages of
this tactic are many: everything can be
prepared in advance and either removed
from the fridge just before vesting (if
your liturgy is short and your dining
room cool) or on return to the house (if
your liturgy is long and your dining
room warm). And, as it will all be per-
fectly good for several days, you can ei-
ther reprise the leftovers throughout the
week or send impecunious curates,
young and old, home with a doggy-bag.
There is also the not inconsiderable ad-
vantage that your already warm and
stuffy kitchen with the windows that
have been painted shut since the last
bout of quinquennial works will remain
as cool as is possible, with the oven
firmly off. 

The possibilities for this type of meal
are many, but there are a few general
principles. It is too easy for cold buffets
such as this to be simply a bewildering
array of salads and quiche; we are not
trying to recreate a ‘bring-and-share’
horror. Hence there must be structure to
the affair. To begin with, there must al-
ways be a least one cold joint of meat.
Whether topside of beef, a leg of lamb, a
whole chicken, or a ham, this provides a
focus and centrepiece. If for some reason
your ‘do’ is on Friday that has not been
raised in rank, or you know some people
who don’t eat meat, a whole poached
salmon is a good alternative. It does,
however, require a fish kettle.

Then serve one salad-type dish with
each joint (or fish) and give some
thought to their connection. For exam-
ple, with cold roast beef you could have
a tomato salad with spring onions, pars-
ley, and a simple vinaigrette. With cold
roast chicken: the rest of a Cæsar salad.
With a ham: celery, apples, and pine
nuts, bound with a light mayonnaise.
With poached salmon: fennel, celery,
and orange slices dressed with lemon
juice, olive oil, and dill. You can then add
one further salad with a solid carbohy-

drate base, such as a pasta, potato,
quinoa (the pronunciation of which will
give you something to talk about that
isn’t church), cous-cous, or rice. Each
will need a little dressing of some sort to
keep things moist. 

Stale baguette which has been but-
tered some hours previously is as dis-
heartening as soggy quiche – so don’t
force it upon the people who have so
kindly come to support you. If you do
serve bread, choose rolls, as they won’t
go stale nearly so quickly. They also form
a convenient way of transporting large
hunks of meat from plate to mouth
whilst drinking and/or gesticulating
with the other hand (I can’t think why

nobody has thought of that before). Pro-
vide butter on the side, making sure that
it has been out of the fridge long enough
so that it can be spread. 

Like the cold buffet, butter could also
do with some rehabilitation. In our
health-fad obsessed culture, this essen-
tial ingredient is often maligned as a
thickener of arteries that should be re-
placed immediately with churned veg-
etable oil and food colouring. There
really is no point. Food replacements are
a necessity of war or poverty, and should
otherwise be avoided. 

Apart from being the incomparable
accompaniment to toast (although sour-
dough toast with a good fruity olive oil

is a serious contender) butter really is in-
valuable in the kitchen, and in many
cases utterly irreplaceable. Without but-
ter you simply cannot get that pleasing
browning on the omelette. But as well as
being a good fat for frying at medium
temperatures, butter really comes into
its own at the end of cooking. Take for
example, mashed potato. Adding butter
whilst mashing is something most will
be familiar with, and it imparts a beau-
tiful creamy richness (enhanced further,
it must be said, by cream). But nor
should it be overlooked when finishing
the cooking of meat. 

When the weather is sweltering,
steak and chips may not be your idea of
a treat. And, whilst a cold collation is ex-
cellent for situations where short order
service is needed, we need not always go
for low-temperature food in high-tem-
perature weather. It is of course the case
that many of the cuisines of the warmest
parts of the world are themselves hot:
not just in temperature but also in chilli-
heat. It is said by some that the sweat
brought on by a fiery dish in fact cools
you down. It is certainly the case that the
chilli pepper releases feel-good endor-
phins, and the slight burning in the
mouth can be a distraction from the heat
that surrounds you.

Whilst usually I am a great propo-
nent of butter, when it comes to dishes
with a bit of spice, I often tend towards
the use of oils as the fat for cooking. In-
stead of the usual vegetable oil, try co-
conut (especially good with curries that
include coconut milk or cream as a
sauce, for obvious reasons) or rice bran
(very high smoke point and so good for
high-temperature stir-frying). Super-
markets have come a long way since a jar
of Sharwood’s sauce was the only help
available to the cook unwilling to make
their own spice mix; there are now many
‘meal-kit’ type products available which
have dry spices, wet spice pastes, or a
mixture of the two. Try them - but al-
ways add a packet of fresh chillies to the
shopping basket, for garnish or to in-
crease the heat. And if you go over the
top, a glass of milk is the best remedy.

Salad Days
‘Audubon’ gives some handy tips for summer bunfights

Butter really is invaluable 
in the kitchen

ND
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touching place
ST MARY THE VIRGIN, YAXLEY, SUFFOLK

I GIVE to FORWARD IN FAITH of 2A The Cloisters, Gordon
Square, London WC1H 0AG the sum of ___________________
pounds (£                 ) and I DIRECT that the receipt of the Treas-
urer or other proper officer of Forward in Faith shall be good
and sufficient discharge to my Executor. 

or I GIVE the residue of my estate to FORWARD IN FAITH of
2A The Cloisters, Gordon Square, London WC1H 0AG and I DI-
RECT that the receipt of the Treasurer or other proper officer of
Forward in Faith shall be good and sufficient discharge to my Ex-
ecutor.

Forms of words for making a bequest to FiF in your Will

Shortly before he died
in 1459, John Her-
berd made his will

and requested to be buried
under a memorial slab in the
north porch of Yaxley
church. He asked for the rest
of the porch, evidently new,
to be paved at his expense. A
porch was a coveted place
for burial – especially a new
one like Yaxley’s, embel-
lished by flushwork decora-
tion, and with rather more
freestone than usual mixed
with the flint. The entrance
is surrounded by eight
canopied niches that now
lack their medieval saints’
statues; and it bears a frieze
of crowned ‘M’s for the pa-
tron saint. 

When we enter a church we generally pass through the porch without
a second thought. Yet both before and after the Reformation the porch was
a very important place – not least because the first part of the marriage
ceremony took place there. ‘Housbondes at chirche dore I have had fyve’
admitted Chaucer’s Wife of Bath. The porch was used for the transaction
of all sorts of legal business, a significance surviving today as the location
for the display of public notices. The room above would have been a secure
repository for valuables as well as a place for meetings. 

The interior of the church is lit by a range of clerestory windows on
the south side; and features one of the best Jacobean pulpits in East Anglia,
provided by the churchwardens in 1635. The finely carved rood screen is
embellished with early C16 gesso work, painted and gilded moulded plaster
designs, and with Flemish-style paintings of a range of female saints includ-
ing Ursula, Katherine, Mary Magdalene, Barbara, Dorothy, and Cecilia.
The saints were defaced at some time after 1540. 

Remember before God John Blatchly: headmaster, chemist, musician, histo-
rian, and Renaissance man. He loved East Anglia’s churches, and wrote the guide-
book for this one. 

Map reference: TM121739
Simon Cotton



LONDON SE13 St Stephen, Lewisham (opposite Lewisham
Station) A Forward in Faith Parish under the episcopal care of the
Bishop of Fulham. Sunday: Mass 8am, Parish Mass 10am. Week-
days: Mon 10am, Tues 9am, Wed 12.15pm, Thurs 10.15am, Fri
12.15pm, Sat 10am Parish Priest: Fr Philip Corbett - 07929
750054

LONDON SE16 St Mary Rotherhithe, St Marychurch
Street SE16 4JE A Fulham Parish. Sunday: Solemn Mass 10am,
Evening Prayer 6pm, Benediction monthly. Mass times: Tues 12
noon; Wed 10am School Mass; Thur 6pm; Fri 9.30am; Sat
9.30am. Tube: Jubilee Line Bermondsey/Canada Water/ Rother-
hithe Overground. Visitors most welcome. Fr Mark Nicholls SSC
0207 394 3394 - 07909 546659 www.stmaryrotherhithe.org

LONDON SE18 St Nicholas - the Ancient Parish
Church - St Nicholas Road, Plumstead. A Forward in Faith Parish
under the episcopal care of the Bishop of Fulham. Masses: Sun-
day 8am; Solemn Sung 11am; Mon 8pm; Tu es 7.30pm; Wed
9.30am; Thur 7pm; Fri 12 noon; Sat 10am. Exposition of the
Blessed Sacrament half an hour before every Mass apart from
Sunday. Modern rite, traditional ceremonial. Parish Priest: Fr An-
drew Stevens 020 8854 0461

LONDON Sw1 St Gabriel, Pimlico Sunday: Mass 8am;
Sung Parish Mass 10:30am. Midweek Mass: Tues 7pm, Wed
7pm, Thurs 7:30am, Fri 9:30am, Sat 9:30am. www.st-
gabriels.com

LONDON Sw7 St Stephen, Gloucester Road (entrance in
Southwell Gardens) A Fulham Jurisdiction Parish. Modern rite, tra-
ditional ceremonial, gospel preaching and good music. Sunday:
Masses 9am and 11am (Solemn). Daily Mass: Mon 10am, Tues
11am, Wed 7pm, Thur 10am, Fri 1.15pm, Sat 10am. Rosary -
2nd and 4th Saturday at 10.30am. Parish Priest: Fr Reg Bushau
020 7370 3418 www.saint-stephen.org.uk

LONDON Sw11 The Ascension, Lavender Hill. Famous and
flourishing ABC Parish, in the Fulham Jurisdiction. Inspiring
liturgy with modern rites, traditional ceremonial, fervent
preaching and good music. Sunday: High Mass 11am. Weekday
Mass: Wednesday 7.30pm. Rosary: Saturday 11.30am. SOLW
Cell organises pilgrimage, social and fundraising activities.
Parish Priest: Fr Iain Young 020 7228 5340

LONDON Sw19 All Saints, South Wimbledon. Society
Parish Under the Episcopal Care of the Bishop of Fulham. Sun-
day Solemn Mass 11am. For other masses and services contact
Fr Christopher Noke 020 8948 7986, the church office 020 8542
5514 or see www.allsaintswimbledon.org.uk/

LONDON wC1 Christ the King, Gordon Square The For-
ward in Faith Church. Mon to Fri: Mass at 12.30pm, plus: Thur at
12 noon: Angelus followed by Exposition of the Blessed Sacra-
ment until 12.25pm. Other services: as announced. Contact the
FiF Office on 020 7388 3588 or email: chaplain@for-
wardinfaith.com

MANCHESTER Failsworth The Church of the Holy Fam-
ily. A Forward in Faith Parish. Sunday Mass : 9.15am. For other
Sunday and Weekday Services or further information please
contact the Rector, Fr Tony Mills: 0161 681 3644

MANCHESTER The Parish of Swinton and Pendle-
bury: All Saints, Wardley; Saint Augustine, Pendlebury;
Saint Peter, Swinton. A Forward in Faith Parish. Sunday
Masses: 8am and 5.30pm (SP), Sung at 9.30am (AS), 10.30am
(SP) and 11am (SA). Daily Mass in Parish. Clergy Fr.Jeremy
Sheehy 0161 794 1578 and Fr.Michael Fish 0161 794 4298.,
Parish Office: 0161 727 8175
email: paroffsandp@btconnect.com

MIDDLESBROUGH The Church of St Columba Sunday:
Mass 9.30am. Daily Mass. St John the Evangelist Sunday
Mass 11am. For further information contact Fr Stephen Cooper
01642 824779

NORTH YORK MOORS S. Leonard, Loftus and S.
Helen, Carlin How. Situated on the Cleveland Coast. Sunday - Mass
at Carlin How 9am and at Loftus 10.30am.  Further details on
our website www.loftusparish.co.uk  Parish Priest Fr. Adam
Gaunt 01287 644047

OXFORD St John the Evangelist, New Hinksey (1 mile from
the city centre; Vicarage Road, OX1 4RE) Resolutions ABC. Sunday:
Parish Mass 10.30am. Parish Priest: Fr James Wilkinson 01865
245879 www. acny.org.uk/467 Come and discover Oxford’s
hidden Comper Church!

OXFORD St.Barnabas and St Thomas. Services: Satur-
days 5.30pm Vigil Mass (St.Thomas). Sundays 8.00am Low
Mass, (St.Barnabas), 9:15am Matins (St.Thomas), 10.30am
Parish Mass(St.Thomas), 6.30pm Evening Prayer (St.Barnabas).
For Daily Mass see website: www.sbarnabas.org.uk. Parish
priest: Fr Jonathan Beswick 01865 557530

PLYMOUTH SACRED HEART MISSION COMMUNITY
PARISHES A Forward in Faith Parish. Resolutions ABC, St
John, Exeter Street (PL4 0NG) Sunday: Mass 11.15am; St
Gabriel, Peverell Terrace (PL3 4JJ) Sunday: Mass 10am; St Mary,
Federation Road (PL3 6BR) Sunday: Mass 10am. Parish Priest: Fr
Keith Haydon 01752 220644

PRESTON St.John's Minster & St.George. Sunday -
9.30am Sung Mass (St.John's), 11.15am Sung Mass
(St.George's). For Daily Masses see Parish website. Contact
Fr.Timothy Lipscomb 01 772 252528 or Parish Office 01 772
901313.

READING St Giles-in-Reading, Southampton Street (next to
the Oracle). Medieval church. Forward in Faith, affiliated with The
Society. Sunday:  Mattins - 10am; Parish Mass with Sunday
School - 10.30am; Evensong - 5.30pm; Low Mass 6pm. Daily Of-
fices and Daily Mass. Friday Bible Study at 11.30am.  Regular
study groups, see our website.. Parish Priest: Fr David Harris
0118 957 2831 www.sgilesreading.org.uk

ST.LEONARD'S-on-SEA Christ Church with St Mary
Magdalen and St.Peter and St.Paul. Daily Mass 10:30am
and 6pm. Sunday Mass 8am Parish Mass 10:15am. Solemnities
Solemn Mass 7pm. Fr Luke Irvine-Capel SSC. Rector and Parish
Priest www.christchurchstleonards.co.uk

SALISBURY St Martin – the oldest Church in Salisbury.
With the spire at the end of St. Martin’s Church Street behind
Wiltshire College. A Forward in Faith Parish. Resolutions ABC
under the episcopal care of the Bishop of Ebbsfleet. Sunday:
Parish Eucharist, 11.00am (also 8.00pm 2nd and 4th Sundays)
Daily Office and Eucharist. For further information contact:
Parish Administration on 01722 503123 or www.sarumst-
martin.org.uk Parish Priest: Fr. David Fisher. 01722 500896

SCARBOROUGH St Saviour with All Saints, A FiF Parish
affiliated to the Society of Ss Wilfrid  and Hilda and under the
Episopal Care of the Bishop of Beverley. Sunday Mass 10am with
refreshments to follow. Evening Prayer 4.30pm. Evening Prayer
and Benediction on the last Sunday of the month. Weekday
masses: Monday 2pm Thursday 10.15am Saturday 9.30am.
Major Festivals times vary. Fr David Dixon 01723 363828 fr-
davidstmart@gmail.com    stsaviour-scarborough.org.uk

SHREwSBURY All Saints with St Michael, North Street
(near Shrewsbury railway station). A Forward in Faith Parish under
the episcopal care of the Bishop of Ebbsfleet. Resolutions ABC.
Sunday: Mass 10.30am. For daily Mass times or further informa-
tion, contact  Mike Youens, Churchwarden 01 743 236649.
SOUTH BENFLEET, Essex St Mary the Virgin FiF under
the pastoral care of The Bishop of Richborough. Sundays 10am
Parish Mass, other service highlights: Wed 7.30pm Mass and Ex-
position; Sat 9am Mass & Rosary, Family Masses as announced.
Friendly Faith and Worship. Parish Priest: Fr Leslie Drake SSC

SOUTHPORT St. Luke, corner of Hawkshead St and St.Lukes
Rd, about 1/2 mile from town centre. Sundays: Parish
Mass10.30am, Evensong and Benediction 6.30pm. Weekday
Mass: Tuesday 7.30pm, Wednesday 9.30am followed by refresh-
ments, Thursday 11am, Friday 11.30am Adoration, 12 noon
Mass, Saturday 9.30am Confessions, 10am Mass. Parish Priest:
Fr Paul Hutchins SSC - email: fr.Hutchins@btinternet.com -
01704 213711- www.sluke. co.uk

SPENNYMOOR, CO. DURHAM St Andrew, Tudhoe
Grange, A parish of the Society, under the care of the Bishop of
Beverley; Sunday: 9am Sung Mass and Sunday School, 6pm
Evensong (with Benediction on 1st Sunday of month); Weekday
Masses: Tues 7pm, Thurs 9.30am.Parish Priest: Fr John Livesley
SSC - 01388 814817

STAFFORD, St.Peter, Rickerscote. A Forward in Faith Parish
under the Episcopal Care of the Bishop of Ebbsfleet. Res.AB&C.
Sunday - Parish Mass 10.15am. For further information contact
Fr.David Baker SSC 01 785 259656
STOKE-ON-TRENT, LONGTON SS Mary and Chad. A
Forward in Faith Parish. Sunday: Parish Mass 10am. Weekdays:
Mon 10am, Tues 6.30pm, Wed 10am, Thur 11.30am, Fri 6.30pm.
Confessions after any Mass or by appointment. Fr Kevin Palmer -
Parish Office - 01782 313142 - www.ssmaryandchad.com

STOKE-ON-TRENT, SMALLTHORNE St Saviour.
ABC. Convenient for Alton Towers & the Potteries. Parish Mass
Sunday 11.00am. Weekdays: Tuesday, Thursday, Friday, Saturday
09.30, Wednesday noon. Contact Fr.Andrew Swift 01 782
827889 - frandrew@smallthorne.org
www.smallthorne.org       twitter@SSaviours

SUNDERLAND St Mary Magdalene, Wilson Street, Mill-
field. A Forward in Faith Parish under the episcopal care of the
Bishop of Beverley. Sunday: Parish Mass 10.30am, Benediction
6.30pm, Mass 7pm. Weekdays Mass: Mon and Wed 10.30am,
Tues and Thur 7.30pm, Fri 7.30am, Sat 10am. Rosary Thur
7.15pm, Sat 6.15pm. Confessions: Sat 6.30pm or by appoint-
ment. Parish Priest: Fr Beresford Skelton 0191 565 6318
www.st-marymagdalene.co.uk

SUNDERLAND St.Aiden, Grangetown, Ryhope Road Sun-
derland SR2 9RS. A friendly  and traditional Parish Church affili-
ated to The Society and under the Episcopal care of the Bishop of
Beverley. Sunday services: Parish Mass 10am  Evensong
6.00pm. Weekday Masses: Monday, Wednesday, Saturday at
9.30am. Tuesday, Thursday at 7.30pm. Morning and Evening
Prayer said in church daily. Vicar: Father Peter Bostock CMP  Tel
0191 514 3485. You  can also find us on Facebook and at  “A
church near you”.  
SUTTON All Saints, Benhilton A Forward in Faith Parish
under the care of the Bishop of Fulham. Sunday: Low Mass 8am,
Solemn Mass 9.30am. Daily Mass - Tues 9.30am, Wed 7.30pm
Thurs 10am, Fri 9.30am, Sat 10am. Confessions by appoint-
ment. Contact Fr Peter Harnden on 0208 644 9070, Churchwar-
dens: Douglas Boreham 0208 646 4682 and Stanley Palmer 020
8330 7408
SwINDON Parish of Swindon New Town A Forward in
Faith Parish under the episcopal care of the Bishop of Ebbsfleet.
Sunday masses: 9.00am S. Saviour's; 10.30am S. Mark's;10.30am
S. Luke's.  Weekday masses as advertised.  Contact Fr Dexter
Bracey 01793 538220 swindonnewtown@btinternet.com

TIPTON, west Midlands St John the Evangelist,
Upper Church Lane, DY4 9ND. ABC. Sunday Parish Mass with Sun-
shine Club for Children 9.30am; Evening Prayer 4pm. Daily Mass:
Monday & Thursday 7.30pm. Wednesday 9.30am. Friday & Sat-
urday 10am. www.fifparish.com/ stjohntipton Parish Priest: Fr
Simon Sayer CMP 0121 679 7510
TIVIDALE, Oldbury, west Midlands St. Michael
the Archangel, Tividale Road and Holy Cross, Ashleigh Road.
Society Parish. Sunday Worship: Parish Mass 11am
(St.Michael's), Evening Mass 6pm (Holy Cross). Contact  Fr.Mar-
tin Ennis 01 384 257888  frmennis@gmail.com, www.vicarof-
tividale.co.uk

TORQUAY All Saints, Babbacombe - ABC Parish under the
care of the Bishop of Ebbsfleet. Sunday  10.30am  Sung Parish
Mass. Weekdays: 9.30am Mass  (Except Thurs – 6.30pm). Fr.
Paul Jones – 07809 767458 Cary Ave, Babbacombe.  TQ1 3QT
allsaintsbabbacombe.org.uk

wALSALL St Gabriel’s, Fullbrook, Walstead Road, Walsall, off
Junc.7 or 9 of M6. Resolutions ABC. Sunday: 8am Mass, 10am
Parish Mass, 4pm Evening Prayer, 5pm Evening Mass. Daily
Mass. Parish Priest: Fr Mark McIntyre 01922 622583
wALSINGHAM St Mary & All Saints, Church Street. A Soci-
ety and Forward in Faith Parish under the Episcopal care of the
Bishop of Richborough. Sunday:  Solemn Mass, 11.00 am  Week-
days:  please see www.walsinghamparishes.org.uk Contact:  Fr
Andrew Mitcham SSC,   01328 821316
wEDNESBURY, west Bromwich St Francis of As-
sisi, Friar Park WS10 0HJ (5 minutes from junc 9 of M6) Sunday: Mass
9.45am. Weekday Mass: Tues and Thur 9.30am, Wed and Fri
7.30pm, Sat 10am. Lively worship in the Modern Catholic Tradi-
tion, with accessible preaching, and a stunning gem of a church
beautifully restored. Parish Clergy: Fr Ron Farrell: 0121 556 5823
or Fr.Gary Hartill 0121 505 3954- Visit us at www. saintfrancis-
friarpark.com

Continued on  next page
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wELLINGBOROUGH St Mary the Virgin, Knox Road
(near BR station) A Forward in Faith Parish under the episcopal
care of the Bishop of Richborough. Sunday: Mass 10.30am. Daily
Mass and Office. For further information see our Website: www.
stmarywellingborough.org.uk

wEST KIRBY St Andrew, Meols Drive, Wirral, CH48 5DQ. Sun-
day 8am Low Mass; 10:30 am Sung Mass; Evensong 6pm first
Sunday. Daily Mass. Traditional ceremonial with a warm wel-
come. Safe harbour in Wirral and Cheshire West, visitors wel-
come. Resolutions ABC. Parish Priest: Fr Walsh 0151 632 4728
www.standrewswestkirby.co.uk

wESTON super MARE All Saints with St Saviour, All
Saints Road, BS23 2NL. A Member of the Society under the episco-
pal care of the Bishop of Ebbsfleet - All are welcome. Sundays:
9am Mass, 10.30am Parish Mass. Weekdays: 10am Mass (Wed,
Thur and Sat). Priest-in-Charge: Fr Andrew Hughes SSC 01934
204217 fatherandrew@sky.com - Parish Office 01934 415379 all-
saintsandstsaviour@btconnect.com Visit our website www.all-
saintswsm.org

wEYMOUTH St Paul, Abbotsbury Road Modern catholic
under the episcopal care of the Bishop of Ebbsfleet. Sunday
(usually): Parish Mass 9.30am (creche and Sunday school); In-
formal Eucharist 11.15am; EP and Benediction 5pm (1st Sun-
day). For times of daily and Holyday mass ring Parish Priest: Fr
Richard Harper SSC 01305 778821

wINCHESTER Holy Trinity. A Forward in Faith Church
under the Episcopal care of the Bishop of Richborough. ABC Res-
olutions. Sunday: Sung Mass 10.30am. Weekday Masses: Tues
10.30 am, Thur 12 noon. Contact: Canon Malcolm Jones SSC
01962 869707 (Parish Office) or Churchwardens: Barbara Smith
01264 720887 or John Purver 01 962 732351 - email: enquiry@
holytrinitywinchester.co.uk - website: www.holytrinitywin-
chester.co.uk 

YORK All Saints, North Street (near Park Inn Hotel) A Forward in
Faith church with traditional rite. Resolutions A,B &C passed.
Sunday: Low Mass 10.30 am, Sung or High Mass 5.30pm, Thurs-
day Low Mass 12.45 pm. Visitors to this beautiful medieval
church are always welcome; the church is normally open during
daylight hours. - website: www. allsaints-northstreet.org.uk

YORKSHIRE near Skipton on the road to Colne and
Clitheroe. Three rural churches which make up the only Resolu-
tions ABC Parish in the Yorkshire Dales. Sundays: THORN-
TON St Mary Sung Mass, modern rite 9.15am. MARTON
St Peter Prayer Book Holy Communion 10.45am.
BROUGHTON All Saints Evensong 7pm. For further infor-
mation please contact Canon Nicholas Turner SSC 01282 842332

FiF, DIOCESE OF BIRMINGHAMKingstanding St Luke*
0121 354 3281, Kingstanding St Mark 0121 360 7288, Small
Heath All Saints* 0121 772 0621, Sparkbrook St Agatha* 0121
449 2790,  Washwood Heath St Mark, Saltley St Saviour* 0121
328 9855,  (*Forward in Faith Registered Parishes)

FiF, DIOCESE OF CANTERBURYAshford South St Francis
with Christ Church 01233 620600, Borden *SS Peter and Paul
01795 472986, Deal *St Andrew 01 304 381131, Eastchurch *All
Saints 01795 880205, Folkestone *St Peter 01303 254472, Guston
*St Martin, 01304 204878, Harbledown *St Michael 01227
464117, Maidstone *St Michael 01622 752710, Preston St Cather-
ine 01795 536801, Ramsgate Holy Trinity 01843 593593, Temple
Ewell SS Peter and Paul 01304 822865, (* resolutions in place)

FiF, DIOCESE OF CHESTER Chester St Oswald and St Thomas
of Canterbury, ABC, Fr Robert Clack  01 244 399990; Congleton St
James the Great, ABC, Fr Colin Sanderson 01260 408203; Crewe St
Barnabas, ABC, Fr Ralph Powell 01270 212418; Crewe St Michael,
Coppenhall, ABC, Fr Charles Razzall 01270 215151; Dukinfield St
Luke, ABC, vacant; Knutsford St John the Baptist, ABC, Rev Nigel
Atkinson 01565 632834/755160; Liscard St Thomas the Apostle,
ABC, Fr Robert Nelson 0151 630 2830, Stockport St Peter, ABC, Fr
Kenneth Kenrick 0161 483 2483; West Kirby St Andrew, ABC, Fr
Peter Walsh 0151 632 4728

FiF, DIOCESE OF DERBYDerby: St Anne, Churchwarden Ali-
son Haslam 01 332 362392; St Luke, Fr.Leonard Young 01 332
342806; St Bartholomew, Fr.Leonard Young 01 332 342806;
Hasland St Paul and Temple Normanton St James Fr Malcolm Ain-
scough 01246 232486; Ilkeston Holy Trinity, Bp Roger Jupp 0115
973 5168; Long Eaton St Laurence, Bp Roger Jupp 0115 973 5168;
Staveley St John Baptist with Inkersall St Columba and Barrow Hill
St Andrew: Fr.Stephen Jones, 01 246 498603  

DIOCESE OF EXETERFiF Recommended Parishes: Abbot-
sham St Helen, vacant - Churchwarden 01 237 420338; Babba-
combe All Saints, Fr P.Jones 01803 323002; Barnstaple St Peter,
Fr D Fletcher 01271 373837; Bovey Tracey St John, Fr G Stanton
07925 051905; Exeter St Michael & All Angels, Heavitree; St
Lawrence, Lower Hill Barton Rd; St Paul, Burnthouse Lane; St
Mary Steps, West Street, Fr R Eastoe 01392 677150; Exwick St
Andrew, Station Road, Fr J Bird 01392 255500; Great Torrington
St Michael, Little Torrington St Giles, Frithelstock St Mary & St
Gregory, Taddiport St Mary Magdalene, Fr.P.Bevan - 01805
622166; Holsworthy St Peter & St Paul, Fr.C.Penn - 01 409
253435; Ilfracombe Team, Fr R Harris 01271 863467; Lewtren-
chard St Peter, vacant 01566 784008; Newton Abbot St Luke,
Milber, Vacant - Churchwarden 01 626 212339; Paignton St
John the Baptist with St Andrew & St Boniface Fr R Carlton
01803 351866; Plymouth St
Peter and the Holy Apostles Fr.D.Way - 01 752 222007; Ply-
mouth Mission Community of Our Lady of Glastonbury St Fran-
cis, Honicknowle, St Chad, Whitleigh, St Aidan, Ernesettle, Fr D
Bailey 01752 773874; Plymouth Sacred Heart Mission Commu-
nity Parishes St John the Evangelist; Sutton-on-Plym  St Gabriel
the Archangel, Peverell Park; St Mary the Virgin, Laira, Fr K Hay-
don 01752 220644; Plymouth St Bartholomew, Devonport & St
Mark, Ford, Fr. R. Silk – 01752 562623; Torquay St Marychurch Fr
R Ward 01803 269258; Torquay St Martin, Fr G Chapman 01803
327223; Torre All Saints, Chelston St Matthew Vacant 01 803
607429; Winkleigh All Saints, Fr P Norman 01837 83719

FiF, DIOCESE OF GUILDFORDAldershot St Augustine,
Fr Keith Hodges 01252 320840, Hawley Holy Trinity and All
Saints, Fr Martyn Neale 01276 35287 - Please contact clergy for
details of services or visit www.forwardinfaith.info/guildford

FiF, DIOCESE OF LEICESTERBlackford and Woodville Fr T
Vale 01283 211310; Leicester St Aidan, New Parks, Fr S Lumby
0116 287 2342; St Mary de Castro, Fr D Maudlin 01572 820181;
St Chad, Fr M Court 0116 241 3205; St Hugh, Eyres Monsall, Fr.Ian
Wright 0116 277 7455; Narborough Fr A Hawker 0116 275 1470;
Scraptoft Fr M Court 0116 241 3205; Wistow Benefice Fr P
O’Reilly 0116 240 2215

FiF, DIOCESE OF LINCOLN ABC Parishes: Binbrook Group
(Louth) Fr Walker 01472 398227; Edenham ( Bourne) Fr Hawes
01778 591358; Grimsby St Augustine Fr Martin 07736 711360;
Skirbeck St Nicholas (Boston) Fr Noble 01205 362734; Wainfleet
Group (Skegness) Fr.Morgan 01 754 880029; AB Parishes:
Burgh-le- Marsh (Skegness) Fr Steele 01754 810216; Fosdyke
All Saints (Kirton) vacant (Mr.Tofts 01 205 260672). Non-peti-
tioning parishes: Lincoln City Mrs Ticehurst 01522 850728 ; N.E.
Lincs Fr Martin 07736 711360 ; S. Lincs Fr Noble 01205 362734

LEEDS FiF, wITHIN THE DIOCESE OF wEST YORKSHIRE
and the DALES Belle Isle St John and St Barnabas, Priest in
Charge, Fr Chris Buckley CMP 01132 717821, also priest with
pastoral responsibility for the Parishes of Hunslet St Mary, Cross
Green St Hilda,  Richmond Hill St.Saviour; Harehills St Wilfrid, Fr
Terry Buckingham SSC: 01943 876066;  Please ring for details of
services

FiF, DIOCESE OF MANCHESTERBlackley Holy Trinity, ABC,
FiF, Fr Philip Stamp 0161 205 2879; Lower Broughton The As-
cension, ABC, FiF, Canon David Wyatt 0161 736 8868; Chadder-
ton St Mark, ABC, FiF Churchwarden - Janet Rogers 0161 627
4986; Failsworth Holy Family, ABC, FiF, Fr Tony Mills 0161 681
3644; Glodwick St Mark, ABC, Fr Graham Hollowood 0161 624
4964; Hollinwood St Margaret, ABC, FiF, Fr David Hawthorn
0161 681 4541; Lightbowne St Luke, ABC, FiF, Fr John O’Connor
0161 465 0089; Middleton Junction St Gabriel, ABC, FiF Church-
warden - George Yates 0161 258 4940; Moss Side Christ Church,
ABC, FiF, Canon Simon Killwick 0161 226 2476; Oldham St
James with St Ambrose, ABC FiF, Fr Paul Plumpton 0161 633
4441; Peel Green St Michael, ABC, Fr.Ian Hall - 0161 788 8991;
Prestwich St Hilda, ABC, FiF, Fr Ronald Croft 0161 773 1642;
Royton St Paul, ABC, FiF, Canon Peter McEvitt - 01 706 843485;
Salford St Paul, ABC, Canon David Wyatt 0161 736 8868; Swin-
ton and Pendlebury ABC, FiF, Fr Jeremy Sheehy 0160 794 1578;
Tonge Moor, Bolton St Augustine, ABC, FiF, Fr Tony Davies 01204

523899; Winton St Mary Magdalene, ABC, FiF, Fr Ian Hall 0161
788 8991; Withington St Crispin, ABC, FiF, Fr Patrick Davies 0161
224 3452

FiF, DIOCESE OF PORTSMOUTHFareham SS Peter and
Paul, Fareham Fr.Roger Jackson 01 329 281521; IOW: All Saints,
Godshill, and St Alban, Ventnor Fr John Ryder 01983 840895;
Good Shepherd, Lake, and St Saviour on the Cliff, Shanklin, Fr John
Davies 01983 401121; Portsmouth: St James, Milton, Fr Paul Arm-
stead 023 9273 2786; St Michael, Paulsgrove, Fr Ian Newton
02392 378194; The Ascension, North End, Vacant (Churchwarden
02392 660123); Southsea Holy Spirit, Fr Philip Amey 023 9311
7159; Stamshaw St Saviour, vacant Churchwarden 023 92643857

FiF, DIOCESE OF ROCHESTERBeckenham St Michael, 11am
Mass; Belvedere St Augustine, 10am Sung Mass; Swanley St Mary,
10am Sung Mass; Bickley St George, 8am Low Mass, 10.30am
Sung Mass; ChislehurstThe Annunciation, 8am Low Mass, 10am
Sung Mass; Elmers End St James, 9.15am Mass, 10am Sung Mass;
Gillingham St Luke, Parish Mass 10.30am; Higham St John,
9.30am Sung Mass; Sevenoaks St John, 8am Low Mass, 10am
Sung Mass; Tunbridge Wells St Barnabas, 10am Sung Mass; all
contact details from Fr Jones 020 8311 6307

FiF, DIOCESE OF ST ALBANSFiF Recommended Churches
Bedford St Martin, Fr Pimenta  01234 357862; Bushey Heath St
Peter, Fr Burton 020 8950 1424; Hemel Hempstead St Francis,
Hammerfield , Fr Macey 01442 243258; Letchworth St Michael &
St Mary, Fr Bennett 01462 684822; Luton: Holy Cross, Marsh Farm,
vacant; Holy Trinity, Biscot, Fr Singh 01582 579410; St Mary, Sun-
don & St Saviour, Fr Smejkal 01582 583076; Watford St John, Fr
Stevenson 01 923 236174.  (Please contact clergy for details of
services)

FiF, DIOCESE OF ST EDMUNDSBURY and IPSwICH
Heveningham Benefice Fr Tony Norton 01 986 875374; Ipswich St
Mary at the Elms, Fr.John Thackray 07780 613754. Sunday Mass
10.45amMendlesham St Mary, Fr Philip Gray 01449 766359; Eye
SS Peter and Paul - The Rev.Dr.Guy Sumpter 01 379 871986.

FiF, DIOCESE OF SHEFFIELDBolton-on-Dearne St Andrew,
vacant; Cantley St Wilfrid, Fr Andrew Howard 01302 285 316; Don-
caster Holy Trinity, Fr Stokoe 01302 371256; Edlington St John the
Baptist, Fr Edmonds 01709 858358; Goldthorpe SS John and Mary
Magdalene, Fr Schaefer 01709 898426; Hexthorpe St Jude, Fr Ed-
monds 01709 858358; Hickleton St Wilfrid, Fr Schaefer 01709
898426; Hoyland St Peter, Fr Parker 01226 749231; Thurnscoe St
Hilda, vacant; Mexborough St John the Baptist, Fr Wise 01709
582321; Moorends St Wilfrith, Fr Pay 01302 784858; New Bentley
Ss Philip and James, Fr Dickinson 01302 875266; New Cantley St
Hugh, Fr Stokoe 01302 371256; New Rossington St Luke, vacant;
Ryecroft: St Nicholas, Fr.Andrew Lee 01 709 921257; Dalton: Holy
Trinity, Fr.Andrew Lee 01 709 921257; Doncaster Ss Leonard &
Jude (with St Luke) Fr Pay 01302 784858; Sheffield: St Bernard,
Southey Green and St Cecilia, Parson Cross, Fr Ryder-West 0114
2493916; St Catherine, Richmond Road, vacant; St Matthew,
Carver Street, Fr.Grant Naylor 01 142 665681; St Mary,
Handsworth, Fr Johnson 01142 692403 (contact clergy for Mass
times, etc)

FiF SOUTHAMPTON Parishes (under the episcopal care
of the Bishop of Richborough) welcome you: St Barnabas,
Lodge Road (off Inner Avenue A33 London Road) Sunday: Solemn
Mass 10am, Daily Mass and other service details from Fr Barry
Fry SSC 02380 223107; Holy Trinity, Millbrook (Off A33 city centre
road from M271) Sunday: Solemn Mass10am, Midweek Mass and
other service details from Fr William Perry SSC 02380 701896

FiF, SOUTHwELL and NOTTINGHAM DIOCESE- ABC
churches: Nottingham: St Cyprian c/o Fr Hailes 0115 9873314; St
George and also St Stephen, Fr Rushforth 0115 952 3378;
St.George the Martyr, Netherfield, vacant, contact Churchwarden
Mrs.L.Barnett 0115 9526478. Worksop: St Paul, vacant; contact
Churchwarden Mrs M Winks 01909 568857; Priory Church of Our
Lady and St Cuthbert, Fr Spicer 01909 472180, who is also the
contact for SSWSH in the diocese

DIOCESE of TRURO - FIF Recommended Parishes FAL-
MOUTH: St. Michael & All Angels, Penwerris, Fr. M. Mesley –
01326 218947; PENRYN: St. Gluvius, Fr.S.Wales – 01326 378638;
ST. DAY: Holy Trinity, (AB) Fr.Simon Bone - 01 209 822862;  TRURO:
St. George, Fr. C. Epps – 01827 272630

Diocesan
Directory



The Bishop of Beverley
PROVINCE OF YORK (EXCEPT BLACKBURN AND LEEDS)

The Right Revd Glyn Webster
Holy Trinity Rectory, Micklegate, York YO1 6LE

01904 628155    office@seeofbeverley.org.uk
www.seeofbeverley.org.uk

The Bishop of Burnley
BLACKBURN

The Right Revd Philip North CMP
Dean House, 449 Padiham Road, Burnley BB12 6TE
01282 479300 bishop.burnley@blackburn.anglican.org

The Bishop of Chichester
CHICHESTER

The Right Revd Dr Martin Warner SSC
The Palace, Chichester PO19 1PY    01243 782161

bishop.chichester@chichester.anglican.org

The Bishop of Ebbsfleet
PROVINCE OF CANTERBURY (WEST)

The Right Revd Jonathan Goodall SSC
Hill House, The Mount, Caversham,
Reading RG4 7RE 0118 948 1038
bishop@ebbsfleet.org.uk www.ebbsfleet.org.uk

The Bishop of Fulham
LONDON & SOUTHWARK

The Right Revd Jonathan Baker 
The Vicarage, 5 St Andrew St, London EC4A 3AF

020 7932 1130    bishop.fulham@london.anglican.org
www.bishopoffulham.org.uk

The Bishop of Richborough
PROVINCE OF CANTERBURY: EAST (EXCEPT CHICHESTER, LON-
DON & SOUTHWARK); EUROPE

The Right Revd Norman Banks SSC
Parkside House, Abbey Mill Lane, St Albans  AL3 4HE
01727 836358     bishop@richborough.org.uk     www.richborough.org.uk

The Bishop of Wakefield
LEEDS

The Right Revd Tony Robinson SSC
Pontefract Ho, 181A Manygates Lane, Wakefield WF2 7DR

01924 250781 bishop.tony@westyorkshiredales.anglican.org

The Right Revd Roger Jupp SSC
(SUPERIOR-GENERAL , CONFRATERNITY OF THE BLESSED SACRAMENT )

St Laurence’s Vicarage, Regent Street, Long Eaton, Not-
tingham NG10 1JX
0115 973 5168    rajupp1@hotmail.com

The Right Revd John Gaisford SSC
(formerly Bishop of Beverley)

The Right Revd John Goddard SSC
(formerly Bishop of Burnley)

The Right Revd Dr John Hind
(formerly Bishop of Chichester)

The Right Revd Martyn Jarrett SSC
(formerly Bishop of Beverley)

The Right Revd Robert Ladds SSC
(formerly Bishop of Whitby)

The Right Revd Michael Langrish
(formerly Bishop of Exeter)

The Right Revd Peter Ramsden
(formerly Bishop of Port Moresby)

The Right Revd Nicholas Reade
(formerly Bishop of Blackburn)

The Right Revd Dr Geoffrey Rowell
(formerly Bishop of Gibraltar in Europe

The Right Revd John Salt OGS
(formerly Bishop of St Helena)

The Right Revd Lindsay Urwin OGS 
(formerly Bishop of Horsham)

The Right Revd Peter Wheatley 
(formerly Bishop of Edmonton)

Bishops of
the Society
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wonderworker of the North
continued from page 10

meaning ‘one.’ And Cuthbert was one – utterly integrated – he had an undivided
heart. And he gave all. This is what God asks of each of us: our all. We don’t ne-
gotiate what God asks of us. When we set out to do God’s will, we sign a blank
cheque and we let Him write in the amount. And it costs: we have to love until it

hurts, because real love hurts,
and it is on the measure of our
love that we will be judged on the
evening of our lives. Cuthbert
gave his life, his health – even his
beloved Celtic patrimony – it all

had to go so that he could decrease and Christ increase in him. All was given to
the one project of the love of Jesus Christ.

This is the place of the life of prayer – the contemplative life – in the heart of
the Church. I am encouraging a sort of spiritual schizophrenia: I want each of you
to have two lives. I want you to have a missionary heart afire for preaching the
Gospel by the joy of your life; but also a monastic heart given to prayer. And so
we commend ourselves and the whole North to the intercession of St Cuthbert,
the Wonderworker of the North. May he be our model and our guide, our inspi-
ration and our powerful intercessor; and may we be blessed with a little share of
his great faith. St Cuthbert of Lindisfarne, pray for us.

The Rt Revd Dom Cuthbert Brogan has been Abbot of Farnborough since 2006.
www.farnboroughabbey.org

The Christian life is about build-
ing in our own little hermitage

ND
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CAR SUPPLIERS – PRIORY AUTOMOTIVE Priory
are the Christian car suppliers who can pro-
vide any new or used car at the very best
price. Let them take the hassle out of your
next car purchase, all vehicles are fully
checked before free delivery to your door.
Part exchange a pleasure and budgets to suit
all. Please call 0114 2559696 or visit
www.prioryautomotive.com

EDENHAM REGIONAL HOUSE RETREAT CENTRE
nr Bourne Lincs. Near Peterborough. En suite
accommodation in beautiful Georgian Rec-
tory in ABC parishes. Individuals and small
groups are most welcome. Private Chapel and
spacious rooms are available for day visits,
disabled facilities, self-catering flat. Contact
Fr Andy Hawes, ERH Church Lane Eden-
ham, Lincs PE10 OLS, 01778 591358 -
athawes@tiscali. co.uk

GUILD OF SERVANTS OF THE SANCTUARY -
Autumn Festival - Saturday 10th September.
St. Mahew’s, Carver Street, Sheffield. 12
noon Solemn Eucharist, 3.00 pm  Guild Of-
fice, Procession and Benediction. All Wel-
come.
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