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The ordination of deacons in the Book of Common
Prayer does not direct a sermon to be preached at the
ordination itself. Were we to be following that rite,

you could be spared my homespun thoughts on the matter in
hand. However, directions are given that a sermon shall be
preached after Morning Prayer on the day of ordination “de-
claring the duty and office as such as come to be admitted Deacons;
how necessary that Order is in the Church of Christ; and how also
the people ought to esteem them in their office.” 

Taking the last of these first, the deacon is to be esteemed
by the people. In the Primitive Church the threefold order
clearly emerges and the Acts of the Apostles gives us the ori-
gins of the order of diakonos. We often translate the Greek di-
akonos as servant (or slave) which connotes images of lowliness
and servitude; an alternative translation would be to render it
as minister. This can connote the same servant images, but as
in English usage, minister can also indicate a high-ranking of-
ficial – such as the political offices of our own country. We see
that the deacon is not just a menial dogsbody, but holds an of-
fice and a status which is invested with dignity. Ignatius of An-
tioch instructs the early Christians that they are to “reverence
the deacons as commanded by God,” and also says to them, “let
all respect the deacons as Jesus Christ, even as the Bishop is a type
of the Father.” Deacons are not just servants, but are types of
Christ himself and to be reverenced as we would reverence the
ministry of Christ. Often our ministry-related images of
Christ focus on his universal priesthood and therefore the sa-
cred priesthood of the Church, but Christ himself and his
salvific ministry cannot be so contained; we must look to the
deacon, we must look to John, and see not just a servant of the
Church, but also the ministry (both lowly and esteemed) of
Christ himself. 

Our first reading reminds us that diaconal ministry is
Levitical. As the Levites ministered in the Tent of Meeting
and the Tabernacle, and had charge of the holy furnishings, so
too do our deacons exercise the Levitical ministry at the meet-
ing place of heaven and earth at this altar, in the sacred taber-
nacle of the church (both building and people) where God
indwells by his Spirit, and have charge of the treasures of the
Church which, as the deacon and martyr Lawrence reminds
us, are both silver and gold and the holy poor and marginalized.
Jesus is the heart of this – his is the presence in the church and
tabernacle, and his is the image and likeness that we see in the
poor – in serving both the place and the people, John, you are
ministering to him and a minister of him. 

In the Prayerbook we are told that “it appertaineth to the
office of a deacon” to: assist the priest in Divine service, espe-
cially Holy Communion; distribute Holy Communion, read

the Scriptures; catechize the young; baptize if the priest is ab-
sent; preach (if permitted!); and reach out to the sick, poor
and powerless, and offer them the support of the parish. Hav-
ing been ordained, the new deacon is then immediately to read
the gospel at the ordination Mass, further modelling the duties
on his new ministry in the liturgy of the church. These very
same duties find more contemporary, though perhaps less po-
etic, expression in today’s ordination rite. The language may
have changed, but your duties, John, are timeless. 

In the Acts of the Apostles one meeting exemplifies some
of the deacon’s duties: the encounter between Philip and the
Ethiopian eunuch. It is highly unlikely that the eunuch would
have been a Jew, and so Philip is reaching out beyond the
bounds of the safe and known community. The eunuch is trav-
elling in a chariot which Luke tells us Philip had to run to get
close to – a graphic image of the deacon’s drawing alongside
those searching for faith. Philip interprets the scriptures with
him and brings him to faith and to baptism. The fact that the
Ethiopian was a eunuch, too, is not inconsequential. As such,
whilst enjoying a high-powered role in the court of the queen,
he was socially and religiously marginalized. His being
Ethiopian indicates to us Luke’s particular interest with the
exotic, though by exoticising him Luke has othered him – a de-
liberate motif which then allows Philip to undo this margin-
alizing and othering by incorporating him into the community
of the church through baptism. 

The final of the Prayerbook’s three points, though I haven’t
addressed them in order, is the necessity of the deacon. The
deacon exemplifies in the liturgy the ministry to which the
whole people of God are called in the world. That is to say, what
you do in church, John, is a model of Christian living for the
people of God. John, you must be devoted to the altar of God
as a model for the people’s desire to come to the Lord in the
Eucharist; John, you must proclaim the gospel in church so
that the people may learn to proclaim it in the world by their
lives; John, you must assist the priest in the mission and min-
istry of the church so that the people see that it is not the
priest’s task alone, but the common task of all the baptized to
bring others to faith, and to minister to those in need. You
must be faithful to this calling, so as to show the holy people
of God that their faithfulness is what defines the church’s char-
acter – without faith, the church is just another organization,
with faith it is God’s instrument and dwelling on earth.  

The Prayerbook calls on God to make the new deacons

Lead 
Story

Servants of the Lord
Richard Bastable explains the ministry of the deacon

The language may have changed, but your
duties are timeless.

you are instructed by the Lord to have “your
loins girded” –  this may sound quaint or
ridiculous to our ears, but you must be

ready for immediate action – action to be
undertaken before it is too late.



“modest, humble and constant” that they “may so well behave
themselves in this inferior office, that they may be found worthy to
be called unto the higher ministries in thy Church.” If he be found
“faithful and diligent” then he may be admitted to the priest-
hood. We look forward, John, hopefully and prayerfully with
you to that day, but there is much to accomplish, and much
yet for you to be and become in this ministry.

This ministry begun today is undertaken not within the
framework of your subsequent ordination as priest, but within
the framework of our gospel passage. The deacon’s ministry is
eschatological. You are instructed by the Lord to have “your
loins girded” –  this may sound quaint or ridiculous to our ears,
but you must be ready for immediate action – action to be un-
dertaken before it is too late. All Christian experience, and es-
pecially all Christian ministry, stands within the immediate
expectation of the Parousia. A deacon is to minister with ur-
gency, and this diaconal urgency will not depart when priest-
hood is further added to your character, but rather will
intensify, so I might colloquially say, “get used to it.” There will
always be more to do than you can possibly get done, but like
Philip on the way from Jerusalem to Gaza you must be alert,
attentive and obedient to the prompting of the Spirit, often
laying aside your best-made plans to act swiftly as he directs.

What joy now for the church, and for us, as the Holy Spirit
hovers close by and prepares to give you this gift. John, we
promise you our prayers and our esteem; be faithful in your
duties and, by so doing, remind us always of the necessity of
diakonos in God’s church and in the world. 

Fr Richard Bastable SSC is the Vocations Adviser for the Bishop of
Fulham. This homily was preached at the ordination of Fr John
Blackburne to the diaconate at St Andrew’s Holborn, by the Bishop
of Fulham.
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A set of videos constituting an annual re-
view will be posted on the forward in faith
website on Saturday 14 november; the day
which would have been dedicated to the
national Assembly, had the current restric-
tions not required its cancellation. An an-
nual review in printed form will be issued
as a supplement to the December edition
of new Directions.

fr John Blackburne ordained deacon by the Bishop of fulham (London)

fr Simon Walker ordained priest by the Bishop of Richborough (Rochester) 

fr Josh Delia ordained deacon by the Bishop of
chichester (chichester) 

Ordinations



november 2020 ■ newdirections ■ 5

St John Henry Newman may have outlined his
understanding that The Church of England is a Via
Media between Rome and Geneva, between the Early

Fathers of the Church and Luther and Calvin, as, in effect, a
half-way house between Catholicism and protestantism, with
characteristic eloquence and literary grace but the theory
must, inevitably, unravel unless there is an balance, unless that
equipoise is maintained. Dr Pusey’s defence of  Ritualism was
based on that principle, that the ritual and the doctrine which
underpinned it was part of the doctrinal economy of the
Church of England. The Elizabethan Settlement sought to
institutionalise that breath of doctrinal acceptability. The
extremes of her sister Mary’s Catholicism and her brother
Edward’s protestantism were held in tension. Neither Papists
nor Anabaptists were tolerated.

Queen Elizabeth was an exemplar of her Settlement.
Although, as the child of Anne Boleyn, Elizabeth was more
doctrinally protestant she did not place a premium on
sermons as most, and she retained Catholic symbols, the
crucifix, and candles on the altar for Holy Communion. That
ambivalence was expressed in her view of the Sacramental
Presence of Christ in the Eucharist: “’Twas God the Word that
spake it / He took the Bread and brake it / And what that
Word did make it / That I believe and take it.”

The Evangelical revival and the Oxford Movement were
both, at least in part, reactions against the latitudinarianism
of the 18th century. Both sharpened their critique at the
expense of the confessional Via Media. In more recent years,
the ordination of women to the priesthood and the episcopate
in the Church of England saw the reassertion of the middle-
ground of a liberal protestantism at the expense of both
Evangelicals who opposed women’s ordination on the grounds
of biblical headship and the Anglo-Catholics on sacramental
and ecumenical grounds that this was not something a
Catholic Church could do, for some ever, for some others,
without ecumenical congruence. 

But this was only the latest in a series of disparities. The
uneasy compromise that sees the Church of England as a Via
Media has been eroded over time. Catholic v Evangelical,
Modernist v Traditionalist, the Conservative party at Prayer
v Christian Socialism, All male priesthood v ordination of
women, Pan protestantism v Catholic universalism. These
issues are far from settled. The policy of “mutual flourishing”
is honoured only in its breach. An institution that intends to
be all things to all people, inevitably becomes one that means
nothing to anyone. “Things fall apart; the centre cannot hold;
/ Mere anarchy is loosed upon the world.”

Into that vacuum, the Covid-19 pandemic and its
associated social restrictions, has provided the opportunity to
undermine, not merely Catholic sacramentalism but also what
is left of the heart of the Anglican compromise. There are new
ways of going over old ground. But that is what historians
(even hacks like me) do. There were some who saw the

pandemic and the closure of churches, as an opportunity “to
complete the protestant Reformation,” as it was put by a friend
of mine, “by a degree of cynical manipulation.” There were few
defences left to resist creeping anti-sacramentalism. 

The instruction, later construed as advice, that church
buildings should be closed not only for public worship but for
private prayer, including the parish priest, went beyond the
Government’s edict. Some were threatened with disciplinary
action should priests pray or offer the Mass in their deserted
churches. A leading article in The Times commented that
“churches offer a place of sanctuary and community, a space
in which Christians can mourn loved ones and weather the
uncertainty of the months to come. The government ensured
supermarkets and plenty of other shops stayed open so that
no one starved or could not feed their pets, but by keeping
churches closed, the church has allowed the spiritual to go
hungry just when they were most in need.”

The diocese of Chelmsford and Truro announced that
ordinations would take place outside the context of the
celebration of Holy Communion until m’learned friends
stepped in. Sacraments seemed to be dispensable. A lay
member of General Synod circulated a legal opinion, and a
statement, which attempted to prove that individual cups for
Holy Communion are legal. It seems that each communicant
should have a small individual glass of wine. Perhaps the
(presently unsaid) “Amen” should change to “Cheers.” It may
be that these are no more than straws in the wind but my
suspicion is that behind this lies something more ominous and
profoundly disturbing. It is an abandonment of inclusivity, and
the incremental dismantling of sacramentalism. 

There seems an unwillingness, a reluctance, on the part of
those charged with guarding and defending the Catholic Faith
as received by the Church of England, to do so. And too great
a willingness of apparatchiks to reach for disciplinary
procedures, or the threat of them. Have they become so
enfeebled that their grasp of their prophetic office has been
suborned by the management consultants to whom they seem
to turn more readily than to their priests? It is not so much
that these consultants seem frequently protestant in outlook,
possessing neither knowledge of, nor concern for, our Anglican
heritage, never mind our Catholic heritage. but that their
outlook is not based on knowledge or understanding of the
institution. Their language is rooted not in the Prayer Book,
nor in the King James Bible, the Revised Standard, not even
the New English, nor the Jerusalem Bibles. It is the language
of management speak, of outcomes, targets, strategies,
structures, focus groups, team-building. As so often the
Church is a generation behind the times. It has embraced a
transient trend that is already dated and jaded, rather than
eternal verities that speak heart to heart, soul to soul. But that
is language they cannot begin to understand.

Fr William Davage is a priest of the Society of the Holy Cross.

The centre cannot Hold
William Davage wonders where compromise gets us

ND
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Father John Gayford is to be thanked for drawing our
attention to the history and significance of the epiclesis
in the Eucharistic Prayers of the Church over the cen-

turies (New Directions, October 2020), their importance in the
development of eucharistic theology and in personal devotion.
Unfortunately, his brief analysis of the Eucharistic Prayers in
Order One of the Common Worship Eucharist is not entirely
correct so as I was one of those responsible for these prayers
both at drafting and Revision Committee stages back in 1997,
I thought I should set the record straight.  To give this some
context, the opportunity presents itself to reflect on the his-
tory of the epiclesis in Anglican eucharistic praying since Dr
Cranmer first introduced it in the 1549 Book of Common
Prayer. 

Like the Roman Canon, of which it is a local variant, the
Canon in the Sarum Mass used by Cranmer as the principal
model for what was still called the Canon in 1549 has no ex-
plicit epiclesis. The Quam oblationem which serves the purpose
reads (in F. E. Warren’s 1911 translation of the Sarum Missal):
Which oblation, we beseech thee, O almighty God, that thou
wouldest vouchsafe in all respects to bless, approve, ratify and make
reasonable and acceptable, that it may become to us the body and
the blood of thy most dearly beloved Son our Lord Jesus Christ. For
some reason Cranmer thought this unsatisfactory – maybe he
did not like the idea of oblation or the implication of the word
translated as become - so he substituted a paragraph with
which we have become familiar: Hear us, O merciful father, we
beseech thee: and with thy holy spirit and word vouchsafe to bless
and sanctify these thy gifts and creatures of bread and wine, that
they may be unto us the body and blood of thy most dearly beloved
son Jesus Christ. Scholars, including the redoubtable F. E.
Brightman in The English Rite, have suggested an Eastern
source for this, notably the Liturgy of St Basil, knowing Cran-
mer had such material in his library and, indeed, the Act of
Uniformity mentions having “eye and respect . . . to the usages
of the primitive Church,” but there are a number of Western
liturgical precedents which he would also have known and
drawn upon. There may be another, more likely source. Mar-
tin Bucer, the Strassburg reformer, Cranmer’s “secret and spe-
cial friend” and a strong influence on his thought, held that the
presence of Christ in the eucharist was bound up closely with
the work of the Holy Spirit. His protegé, Peter Martyr, whose
eucharistic theology was equally pneumatic, was lodging with
Cranmer while the final drafts of the Prayer Book were being
prepared, so their combined influence may lie behind this new
petition. However, conservatives like Bishop Gardiner wel-
comed it as asserting a position on a change in the substance
of the bread and wine from which Cranmer had long since
moved away. Bucer saw the dangers and criticised the wording
when asked to review the Prayer Book with an eye to revision
so Cranmer seems to have panicked and dropped the petition
in favour of something with a strongly receptionist flavour in
the 1552 Book: Hear us, O merciful father we beseech thee: and

grant that we receiving these thy creatures of bread and wine, ac-
cording to thy son our saviour Jesus Christ’s holy institution, in re-
membrance of his death and passion, may be partakers of his most
blessed body and blood. No hint here of blessing or consecrating.
These two approaches, that of 1549 and that of 1552, sepa-
rately or in combination are the source of all subsequent tex-
tual developments up until the feverish fashion for composing
new Eucharistic Prayers began in the final quarter of the 20th

century.
Despite the efforts of Bishops Wren and Cosin at the Savoy

Conference in 1661 and after in Convocation, the 1552 for-
mula passed into the 1662 Book of Common Prayer. In the
Durham Book, Cosin’s annotated copy of the 1619 printing of
The Prayer Book, we find this suggestion: and vouchsafe by the
power of thy holy Word and Spirit so to bless and sanctify these thy
Gifts and Creatures of Bread and Wine, that we receiving them ac-
cording . . .  This epiclesis has resonances with that in the 1549
Book but is closer to that inserted into the Prayer of Conse-
cration before the Institution Narrative in the ill-fated 1637
Scottish Prayer Book: Hear us, O merciful Father, we most
humbly beseech thee, and of thy Almighty goodness vouchsafe so to
bless and sanctify with thy word and Holy Spirit these thy gifts and
creatures of bread and wine, that they may be unto us the body and
blood of thy most dearly beloved Son; so that we, receiving them ac-
cording to thy Son our Saviour Jesus Christ’s holy institution, in re-
membrance of his death and passion, may be partakers of the same
his most precious body and blood. 

Features like this have led to the Scottish Book being la-
belled a Laudian compilation by some scholars. Laud himself
had very little to do with the preparation of the text other than
to see that the King’s instructions were followed. Oddly
enough, this “high church” epiclesis is more likely to have been
a concession to Scottish usage and puritan agitation. The lack
of an invocation in John Knox’s Communion Office in The
Book of Common Order had been criticised by many presby-
terian ministers who, on the basis that they regarded Common
Order as a directory not a script, would supply the deficiency
in their own words. The later Westminster Directory, imposed
by the Long Parliament in 1645 to replace the Book of Com-
mon Prayer and reflecting the shared theological position be-
hind the Solemn League and Covenant of 1643, had an
impressive outline invocation: the minister is Earnestly to pray
to God, the Father of all mercies, and God of all consolation, to
grant his gracious presence, and the effectual working of his Spirit

Send down your spirit
Jeremy Haselock explains the place of the Eucharistic Epiclesis in Common Worship

When in 1690 the church of Scotland 
reverted to a presbyterian system, the 
Episcopal church became effectively a 

minority, non-conformist group, its bishops
nonjurors.
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in us; and so to sanctify these elements, both of bread and wine, and
to bless his own ordinance, that we may receive by faith the body
and blood of Jesus Christ, crucified for us, and so feed upon him,
that he may be one with us, and we with him; that he may live in
us, and we in him who has loved us and given himself for us. Alas,
the records of the Convocation in November 1661 are too
sketchy to reveal why an epiclesis, apparently approved in prin-
ciple by both bishops and presbyterians, failed to make it into
the 1662 Prayer of Consecration. The 1662 Book of Common
Prayer, with no epiclesis in its eucharistic praying, went in the
pockets of English missionaries to the four corners of the globe
and had an enormous influence on the liturgical life of the
major part of what was to become the Anglican Communion.
However, as is typical of Anglicanism, there were other influ-
ences at work.

In 1718, the Nonjurors - the followers of those bishops who
had refused to take the oath of allegiance to the usurper,
William III - expressed their discontent with the 1662 Book
which up until that point they had used, by publishing a liturgy
of their own devising. It need not detain us save to consider
two points. First, it was a scholarly compilation and where the
editors thought the 1662 and 1549 Books defective they drew
upon the liturgies of the Early Church. Secondly, the principal
source for the Prayer of Consecration was the so-called
Clementine liturgy from Book 8 of the Apostolic Constitu-
tions which had an anamnesis, oblation and epiclesis all rolled
up into one long paragraph after the Words of Institution.

When in 1690 the Church of Scotland reverted to a pres-
byterian system, the Episcopal Church became effectively a
minority, non-conformist group, its bishops Nonjurors. It ex-
perimented with an amalgam of the 1637 and 1662 Books
until 1764 when, on his own authority, the Primus William
Falconer, published a Scottish Communion Office heavily in-
fluenced by the 1718 Nonjurors’ rite which rapidly gained
widespread acceptance. A distinct act of oblation - printed in
capital letters - and the epiclesis followed the words institution.
When Samuel Seabury sought episcopal ordination from the
Scottish bishops for work in New England in 1784, they agreed
on the condition he studied the Scottish Office and took it
back to America with him. The 1789 liturgy of the Episcopal
Church of the United States thus followed the Scottish pattern
and subsequent revisions have maintained this tradition and
passed it to other provinces of the Anglican Communion. 

The pressure for Prayer Book revision in England was
much increased after the Great War of 1914-18 had demon-
strated its inadequacy particularly with regard to its funeral
provision and led to many proposals for changes not least to
the 1662 Eucharistic Prayer. Debate finally crystalized around
the 1927/28 Deposited Book presented to Parliament and re-
jected. The Consecration in the Alternative Order of the
Communion in the 1928 Book introduced an epiclesis over

both the communicants and the gifts placed in the Scottish
manner after the Words of Institution and an act of oblation:
Hear us, O merciful Father, we most humbly beseech thee, and with
thy Holy and Life-giving Spirit vouchsafe to bless and sanctify both
us and these gifts of Bread and Wine, that they may be unto us the
Body and Blood of thy Son, our Saviour Jesus Christ, to the end that
we, receiving the same, may be strengthened and refreshed both in
body and soul. 

The 1928 Book was approved by the bishops for general
use in spite of its failure to gain Parliamentary approval. Its
Alternative Communion rite was liked and used by some but
disapproved of and spurned by many while continued dissat-
isfaction with 1662 manifested itself in more unofficial pro-
posals for revision. The appointment of a standing Liturgical
Commission in 1955 formalised the process and with much
to-ing and fro-ing between catholic and evangelical members,
Series 1, 2 and 3 Orders for Holy Communion appeared 1966,
‘67 and ’73 respectively with newly-drafted Eucharistic
Prayers. Back in 1945, Dom Gregory Dix had observed caus-
tically, “if you share Cranmer’s theology, you would do much
better to follow his form of the rite; if you do not follow it, you
will not achieve what you want by shuffling his wording
around.” Whilst such “shuffling” continued, new prayers in
contemporary language were proposed and tried which were
heavily reliant on the so-called Apostolic Tradition of Hip-
polytus. This work came together in the 1980 Alternative
Service Book which, following the example of the 1970 Roman
Missal, had multiple Eucharistic Prayers, four in contempo-
rary language (Rite A) and two in traditional (Rite B).

The Latin text of Hippolytus has the epiclesis after the In-
stitution Narrative but following the apparently decisive re-
jection of this position in the reaction to 1928, the ASB
Hippolytan prayers adopt a western shape. The Rite A prayer
most popular among catholic parishes, the Third, was partly
influenced by the Eucharistic Prayer II from the new Roman
Missal, again in the Hippolytan tradition. The Roman prayer
- in the 1973 translation – has: Lord, you are holy indeed, the
fountain of all holiness. Let your Spirit come upon these gifts to
make them holy, so that they may become for us the body and blood
of our Lord Jesus Christ. The ASB version reads: Lord, you are
holy indeed, the source of all holiness; grant that, by the power of
your Holy Spirit, and according to your holy will, these your gifts
of bread and wine may be to us the body and blood of our Lord Jesus
Christ.

The ASB 1980 was never intended to be a permanent al-
ternative to the BCP and was authorised for ten years, later
extended to twenty. Its lack of seasonal material was supplied
by the Liturgical Commission’s 1986 and 1991 books covering
the Paschal and Incarnation cycles respectively which set the
direction of travel for the post-ASB future. More prophetic
was the 1989 report, Patterns for Worship, which contained
four highly innovative Eucharistic Prayers in which the epiclesis
was moved to after the Institution Narrative. Episcopal and
Synodical examination and Commission redrafting continued
for some years before six new prayers were eventually brought
before a newly elected Synod early in 1996 where they failed
to gain the necessary two-thirds majority required for autho-
risation. In that year I was appointed to the new Liturgical

The core Sunday Service book of what was
the become the many-volume common 
Worship series offers eight Eucharistic

Prayers.



8 ■ newdirections ■ november 2020

Commission which had to pick up the pieces and provide ac-
ceptable Eucharistic Prayers for Common Worship in 2000.

The core Sunday Service book of what was the become the
many-volume Common Worship series offers eight Eucharis-
tic Prayers in Order One, two of which are also repeated in
traditional language, and in Order Two, two versions of the
1662 prayer, one in traditional and one in contemporary lan-
guage.  In Order One, the first three Prayers - A, B and C - are
reworked versions of ASB Prayers with the epiclesis before the
Words of Institution and using invocations which are familiar.
Prayer D, a responsive prayer originally drafted for use when
children are present, has a new epiclesis which invokes the Holy
Spirit upon the communicants and not the gifts and is placed
after the Words of Institution: Send you Spirit on us now that
by these gifts we may feed on Christ with opened eyes and hearts on
fire. Prayer E, the only wholly new Western shape prayer (pace
Fr Gayford) and thus has its new epiclesis before the Institution
Narrative: We praise and bless you, loving Father, through Jesus
Christ our Lord; and as we obey his command, send your Holy
Spirit, that broken bread and wine outpoured may be for us the
body and blood of your dear Son. Prayer F is a new composition,

freely based on a Coptic version of the Prayer of St Basil, and,
in the Eastern tradition, places the epiclesis (pace Fr Gayford)
after the Words of Institution: As we recall the one, perfect sac-
rifice of our redemption, Father, by your Holy Spirit let these gifts
of your creation be to us the body and blood of our Lord Jesus
Christ; form us into the likeness of Christ and make us a perfect of-
fering in your sight. Prayer G was rescued from the wreck of
those Prayers rejected in 1996: it is in the Eastern shape and
combines very economically epiclesis and oblation: Pour out
your Holy Spirit as we bring before you these gifts of your creation;
may they be for us the body and blood of your dear Son. Finally,
Prayer H is in the Eastern shape and was drafted to supply the
perceived need for a short, responsive prayer where the re-
sponses move the substance of the prayer forward: As we pro-
claim his death and celebrate his rising in glory, send your Holy
Spirit that this bread and this wine may be to us the body and blood
of your dear Son.

Fr Jeremy Haselock is an assistant priest 
at St Bartholomew the Great, London.

The virgin mary, the virgin Queen and
the Story of Salvation
Tony Hodgson considers the bequest of Mary

After a year like no other in living memory, we have
arrived at Advent in this year of our Lord 2020. A
penitential season that derives its name from the

Latin adventus meaning ‘coming.’ The coming of Jesus, the In-
carnate Son of God. Traditionally, preachers during the Sun-
days before Christmas explored a defined quartet of topics.
These were - death, judgement heaven and hell, the four last
things. Yet, in more recent times, the church has changed
focus. Instead we now personalise the Sundays of Advent by
majoring upon biblical characters: for example, Isaiah, John
the Baptist and, of course, Mary, the mother of Jesus. 

Mary’s journey
Significantly, the teenage Mary had a much older relative, Eliz-
abeth. We may conjecture that Mary was between thirteen
and sixteen years old and that Elizabeth was in her mid-forties.
Possibly they were cousins, or maybe Elizabeth was Mary’s
aunt. Certainly, both women were about to become first-time
mothers. And, for different reasons, their respective pregnan-
cies were unexpected. Scripture informs us that news of both
pregnancies was broken by a heavenly messenger.

According to St Luke’s Gospel, the Angel Gabriel appeared
first to Elizabeth’s elderly husband, Zachariah, in the sanctu-
ary of the Jerusalem Temple. When Zachariah, a priest, had
returned home from the Temple dumbstruck, it was discov-
ered that Elizabeth was pregnant. We are told that Elizabeth
was past child bearing age. Nevertheless, Elizabeth and
Zachariah were to become parents. 

When Mary heard that Elizabeth too was expecting a
baby she travelled to be with her older relative. The journey
from Nazareth to Judea was long, perhaps sixty miles. Not to
be undertaken lightly by a young expectant mother. And so,
it was that God placed the care of Jesus, the Messiah, in the
hands of an inexperienced teenager from an obscure provin-
cial location. This explains Mary’s words in the Magnificat
‘God has looked with favour on the lowliness of his servant.’

Jesus and John the Baptist
Mary’s journey may be interpreted as the natural response of
a charitable young woman after learning that a dear relative
might need some extra help. It is the kind of thing that family
members do for one another. It may also have been that the
‘visitation’ took place to satisfy Mary’s curiosity that the Angel
Gabriel’s prediction about Elizabeth was, in fact, true.

When Mary, in her first few weeks of pregnancy, entered
Elizabeth’s house, Elizabeth’s unborn son leapt for joy in his
mother’s womb. And so, John the Baptist greeted Jesus for the
first time. The joy came at a time of great uncertainty, bewil-
derment and even dread for the two women central to the
story. 

Mary and Elizabeth became aware that they were in the
presence of something utterly removed form everyday human
experience and that something miraculous was taking place.

So, the two births are intertwined. Thirty years later these
two babies were to meet again, their lives intertwined once
more, under totally different circumstances on the banks of

ND
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the Jordan. The adult Jesus and John the Baptist, during a
twelve-month period, before John’s arrest and murder, were
responsible for a spiritual awakening in Israel. But it all began
back in the home of Elizabeth and Zachariah.

The Magnificat
Sensing the significance of what was happening, Mary, though
probably still reeling from the shock of recent events, began to
praise God for what He had done for her and the people of Is-
rael. This song of praise is called the Magnificat. Luke describes
it as a spontaneous outpouring of joy at the wonder of God’s
work.

Many might have expected that the incarnate son of God
would be born into a seat of great wealth, power and prestige,
perhaps the son of an Emperor or the offspring of a great and
noble family. But no, when God decided to be born into the
world as a baby boy, an unmarried teenage girl from a modest
provincial background was chosen.

However, what Mary was able to give to Jesus was far
more important for his growth and maturity than anything
that wealth, power and prestige could afford. This was the un-
conditional love and emotional security that only an affection-
ate and devoted mother could provide.

The words of Mary’s song puncture the veil surrounding
this world of time and space. It transforms the ordinary into
the extraordinary by opening a window into the dimension of
God’s eternity. Mary, through her song, explained how the
God of Israel will personally walk on to the stage of human
history and encounter humanity amid the ordinary, mundane
and frequently difficult activities of daily life. As Sir John Bet-
jeman described it ‘the maker of the stars and sea become a
child on earth for me.’

Luke understood, as did the psalmists of the Old Testa-
ment, that poems and songs are far more powerful than ordi-
nary prose. Words of poetry, especially when set to the right
music, mystically unite us with the Divine being to whom we
lift our voices in worship.

This fusion of poetry and music is a tremendous aid and
motivation to worship, the Magnificat particularly exemplifies
this impact.

But what is the significance of Mary for you and I today,
us, the contemporary disciples of Jesus?
With the benefit of 2,000 years hindsight it is easy to overlook
the miracle of what happened to those two women that day
in the house of Zachariah. Historically speaking, the English
Church has had an ‘on-off ’ relationship with Mary.

In the sixteenth century, a late medieval culture of devo-
tion to the Virgin Mary was sidelined and abandoned during
the reigns of Henry VIII and Edward VI; later reinstated dur-

ing the monarchy of Mary Tudor and, then, as Dr David
Starkey has shown, was radically reinvented during the rule
of Elizabeth Tudor, the Virgin Queen. 

In an age when the Divine right of Kings dictated the
country’s government, Elizabeth I, arguably the greatest Eng-
lish monarch, exploited a residual tradition of Marion devo-
tion and applied it to herself. In this sense Queen Elizabeth,
who never really knew the love of her own mother, Anne Bo-
leyn, enlisted the aid of the Virgin Mary in the hour of her
need.

This inspired piece of royal propaganda galvanized popu-
lar support for her, at times, fragile but ultimately triumphant
reign. Elizabeth Tudor proved herself not only the indis-
putable temporal head of state, but also, as supreme governor
of the Church of England, Queen of the nation’s spiritual life,
too. She appointed its bishops and regulated its doctrine and
worship.

Though the Virgin Mary is the mother of our Lord and
called the Queen of heaven, it can be argued that Elizabeth
Tudor was the virgin Queen of the English and Mother of the
Church of England. The persona of Elizabeth filled the vacuum
left when a protestant version of Christianity chose to side-
line the previously central role given to the mother of our
Lord.

During the seventeenth, eighteenth and much of the nine-
teenth centuries there was not an explicit devotion to the Vir-
gin Mary in the Church of England, but her implicit influence
was, nevertheless, profound.

This implicit influence can be seen in the enduring use
of the Magnificat in Anglican worship. 

The fact that the verbs of the Magnificat are in the past
tense remind us that God’s relationship with Mary is both a
continuation and renewal of his earlier covenantal promises
made to Noah, Abraham, Moses, the Judges, Kings and
prophets of the Old Testament. Mary is part of God’s history
of salvation and the Magnificat explains God’s mysterious re-
lationship with Mary of Nazareth. It is the creed of the Virgin
Mary.

However, for almost five hundred years now the raison d’
etre of the Virgin Mary has been ingrained into our national
religious consciousness every time the Magnificat is recited or
sung at the daily service of evensong.

It is the song of God’s limitless love and unconditional for-
giveness for Israel, for Mary and for us too. It is the story of
salvation.

The powerful presence of Mary
In conclusion, the message is simple. Despite the protestant
Reformation, the powerful presence of Mary has never been
truly absent from the Church of England. She may not have
always been clearly visible. Certainly not in the same way
Mary dominated medieval Christian life. But like any loving
mother, her example and influence has been passed down
through the generations.

Fr Tony Hodgson delivered a version of this article as a sermon
preached in St Paul’s Cathedral, London, on the Fourth Sunday of Ad-
vent (20 December 2015).
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Since my days of morbid adolescent introspection No-
vember has been my favourite month. There is the
something about its wistful melancholia, its romantic

charm that is, deeply satisfying. In those far off days it may
have been no more than a Byronic conceit, some response to
the consumptive romanticism of Keats, clearly reinforced by
reading the poetry of the First World War with its haunting
imagery of death and futility which seemed to be encapsulated
in the month of remembrance and eerily focused on the
eleventh hour of the eleventh month.

As I grew older I did not lose that sense of morbid intro-
spection but it became something rather different. The
Church keeps November as the month of the Holy Souls when
we are bidden especially to pray for the dead, for the faithful
departed and, as an obedient son of the Church, I came to re-
alise that my adolescent musings had to do profoundly with
our mortality. In this the dying fall of the year as the leaves
turn from their vivid emerald to burnt orange, or blood red,
or golden brown and fall from the trees to form a bronze car-
pet, sometimes crisp and sometimes damp underfoot, it is  not
fanciful to see them as a reminder of our dying and of our
decay shrouded by premature dark. Nature herself seems to
be dying, slipping inexorably into the dead of winter. 

In this month the Church calls upon us to remember
those who have died and to pray for them. As the dying fall of
the year and the dead of winter are succeeded by the crisp,
sharp freshness of spring and new life, so for the Christian
“death is swallowed up in victory. O death, where is thy sting?
O grave, where is thy victory?”

Death and Resurrection, defeat and victory are the hall-
marks of the Church’s liturgical life. This month sees All Souls’
Day and Remembrance Sunday but also All Saints and Christ
the King. All Saints commemorates all those who have entered
the glory of heaven but whose names have faded from the col-
lective memory of the community but are known in the heart
of God. The Feast of Christ the King acknowledges the rule
of Jesus Christ as he reigns from his kingdom in heaven, from
his throne of glory. The Christian religion has no monopoly
on ideas of heaven and eternal life: it is a common theme of
all major religions. The Christian perspective should not be
perceived as narrow sectarianism but an all-embracing, all-
encompassing, universal application of the principle of love.
This is not to deny that we are under judgement. That is an
inescapable aspect of love. “All nations will be assembled before
him and he will separate men one from another as the shep-
herd separates sheep from goats.” We do not need to believe in
a medieval cosmology, nor accept a mediaeval iconography of

souls in bliss, and tortured souls in torment as a literal repre-
sentation of the truth to know that God’s judgement is a real
one. It is not arbitrary but is one that by our actions we make
inescapable. We know that we can be separated from God and
cut off from his love unless we choose freely to love him. Eter-
nal separation from God is the necessary and wilful turning
away from him. “And they will go away to eternal punishment.”
God predestines no one to Hell. Such a fate requires that wilful
and deliberate turning away from God and persistence in that
rejection of him and of his love until the end.

That we do not want to be separated from the love of
God, to suffer the irredeemable loss of that love and eternal
friendship prompts us naturally to want the same for those
whom we love, and our charity compels us to want the same
for those whom we do not know but to whom we are con-
nected by our common humanity and our common frailty.
There is nothing surprising, nor unusual, about this. Praying
for the dead should come as naturally as praying for the living.
We are one communion and fellowship. If it is argued that
Christ’s atoning work makes praying for the dead superfluous,
it would make equally superfluous our praying for the living.
We would be trapped and constrained within an inflexible de-
terminism that would render absurd God’s grace and contin-
ued activity and renewal, and our response freely given.

Talk of heaven and praying for the dead may seem to re-
move us from the real world to the world of metaphysical spec-
ulation. Contemplation of life and eternity is not easy. Can we
imagine what it is like no longer to inhabit our bodies? We may
struggle to understand the concept of time, can we hope to
grasp the concept of timelessness? This, however, is to raise a
false distinction. It is at the heart of Christian belief that God
became man, that the Word was made flesh, that Jesus Christ
is true God and true man. This is neither metaphysical nor
paradoxical, rather it is part of the mystery of God. And part
of that mystery is a central assertion for the Christian. Christ’s
conquest of death on the Cross marks Christianity’s most im-
portant claim, “Christ is risen from the dead and become the
first fruits of them that slept.”

The lives of those killed in war who are remembered this
month, lives which ended brutally and abruptly: the lives of
those of our families and friends and benefactors who have

november
William Davage considers the month of remembrance

Death and Resurrection, defeat and victory
are the hallmarks of the church’s liturgical

life.

The lives of those killed in war who are 
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brutally and abruptly: the lives of those of
our families and friends and benefactors

who have passed from this life are, like our
own lives, the promise and first stage of 

lives which are eternal.



passed from this life are, like our own lives, the promise and
first stage of lives which are eternal. This is the focus of the
Christian faith from which the waste and tragic loss endemic
to human living can be seen in perspective. If Christ’s tomb
were not empty, our hope of eternal life would be empty. But
“our citizenship is in heaven.” There is a place reserved, for
which the accidents and providences of this present life are
preparation. There is not least a place for the soldier wounded
in his hands and feet and thrust through with a bayonet, cut
down in the full flowering of his youth and vigour. This is the
consummation of the final mystery of our union and our com-
munion with God in heaven, when all shall have gone home,
when our citizenship shall have become wholly real in heaven.
It is then that we will know the completeness of God’s king-
dom in the fullness of eternal life. “Where we shall rest and
see, we shall see and love, we shall love and praise. Behold what
will be at the end without end. For what other end do we have,
if not to reach the kingdom which has no end.”

Fr William Davage SSC lives in Hampstead 
and is currently writing parish histories.
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As the pandemic continues to shape
the way we live I find that I spend a
good part of the week on either
Zoom, face time or Skype in the exer-
cise of my ministry. A salient theme
that has arisen in past weeks: di-
rectees talk about shedding aspects of
life that are not ‘essential’. One might
say ‘ I am concentrating on the essen-
tials in life,’ another might say ‘ I had
forgotten what is essential’. Some-
times a realisation of what is essential
can herald some major changes in
life. One person I know described
how she had realised that she had
been spending all her time working
away from the family home and had
resigned because ‘being with the fam-
ily was essential.’ 

This ‘reordering’ of priorities to
embrace the ‘ new normal’ is not
unique to christians: social commen-
tary in various kinds of media is high-
lighting the same trend. The ‘spirit of
the age’ is one of reappraisal and re
–imagining ways of living, and this
openness of mind is one which chris-
tians should embrace fully for within
it an opportunity is opening up to at-
tend again to the call of christ in our
life. now is a good time to ask the
question of god ‘ teach me what are
essentials of my life.’

Here are few possible essentials.
first, church on a Sunday: the irony
of the ‘lockdown’ is that this funda-
mental building block of christian life
was removed. In some of us a rather
uncertain habit has been broken, in
others a deeper hunger and need
awoke. Where does mass on a Sunday
stand in your list of essentials? It is
certainly the case that Sunday atten-
dance has become irregular in every
congregation. It surely must be an es-
sential?

Secondly, there is the place of daily
prayer and Bible reading. Locally the
lockdown saw a meteoric rise in the
numbers of those accessing daily
prayer and study material online. Per-
sonal experience informs me that this
was highly valued and produced won-
derful benefits in the lives of individ-

uals. I was told by several people ‘ I
didn’t realise what a difference it
made to everything.’ Is it an essential
for you going forward? As the new
normal unfolds will old patterns and
priorities gradually reassert them-
selves. How quickly will we forget
what was once so essential?

Thirdly, awareness of the world.
many of us have become more atten-
tive to what is going on in our local
community. There has been a reen-
gagement with neighbours. Happily
many church communities have redis-
covered a place and role in their
neighbourhood. To ‘love our neigh-
bour’ and to be aware of the needs of
others is at the heart of the greatest
commandment of Jesus. Will this es-
sential remain at the centre of our
prayer and activity?

finally, the pandemic has raised
huge questions about god’s involve-
ment in creation, and the nature of
prayer and faith. I suggest it is an es-
sential for all praying and thinking
christians to wrestle with them, for in
seeking to discern god’s will and pur-
pose our relationship with Him will
be renewed and our witness to our
friends ands neighbours given new
light and life.

Ghostly
Counsel

Essentials 
(In the new normal)

Andy Hawes
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fr Ross Brooks ordained deacon by the Bishop of Lichfield
(Lichfield)
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Quintet
Peter Dutton introduces five Requiems to which you ought to listen

When I was a treble in Magdalen college choir, my
favourite service of the year was the All Souls’
Day Requiem. Many of my fellow choristers

considered it ‘depressing’, or ‘boring’, but I always found it
deeply moving. As the only one of my contemporaries to have
a dead parent, it gave me great comfort to put my father’s name
on the Departed list, and, to be honest, it was pretty cool hear-
ing Gerald Arthur Dutton read out along with S. Thomas
More, Henry Tudor, and Clive Staples Lewis. However, the
real draw for me was the music. We tended to alternate the
Mozart, Fauré and Duruflé Requiems. The Mozart was prob-
ably too lengthy for modern liturgical use, and of course much
of it is not by Mozart, but, for an eleven-year-old boy, there
were few things as exciting as that Kyrie. The Fauré was simply
a succession of lovely tunes: when I entered a phase of musical
snobbery in my twenties, I professed to despise it, but I came
back to it in due course, and when it was sung at the Tridentine
Requiem at S. Silas, I discovered that Fauré had got all his tim-
ings absolutely correct for the rite he was actually composing
for: it fitted it like a glove. The Duruflé was the one that really
got me in the guts: a work simultaneously ancient and modern
(it’s based around the plainchant Missa Pro Defunctis), but al-
ways sublime. I hope Paradise sounds like the climax of the
Sanctus!

Those works are all fairly familiar, so I thought it would be
interesting to write about five lesser known Requiems from
various musical periods that really deserve a wider audience.
In this list, I have restricted myself to Requiems that could re-
alistically be performed liturgically. By this I mean, firstly, that
they can’t be too long: about 40 minutes would need to be the
maximum. Secondly, they need to have the correct (Latin and
Greek) words. Thirdly, they need to be scored for feasible or-
chestral and choral forces (Berlioz take note!). All these Re-
quiems can be found on Youtube or Spotify: happy listening! 

5. Messe de Requiem – Camille Saint-Saëns
Saint- Saëns wrote his Requiem in 1877 in memory of his
friend and patron Albert Libon, and it was first performed in
Saint Sulpice later that year. It originally had a Berlioz-esque
scoring, but he later wrote a reduced version featuring a much
smaller orchestra. It is a gloriously colourful painting of the
words, with opulent orchestral parts and rather operatic
melodies. If this makes it sound ‘over the top’, it is actually very
short, and not a beat is wasted.

4. Missa pro Defunctis – Eustache Du Caurroy
Du Caurroy was one of the greatest exponents of Musique
Mesureé, a late Renaissance way of composing that emphasised
a homophonic texture. He was an organist at the Chapelle
Royale, and wrote his Missa pro Defunctis for the funeral of
Henri IV in 1610. It was subsequently performed at all royal
funerals until the Revolution. Perhaps fittingly for the funeral
of a man who spent much of his life as protestant, it is a de-
ceptively simple setting that never obscures the words. How-
ever, beneath that somewhat plain edifice lie huge amounts of
harmonic invention, producing many spine-tingling moments. 

3. Messe de Requiem – Alfred Desenclos
Desenclos was probably the last French composer to self-iden-
tify as a ‘Romantic’. He balanced that approach with a rigorous
knowledge of technique, as befits someone who won the Fugue
prize at the Conservatoire de Paris in 1932. His Requiem was
written in 1963 (as Vatican II began the seismic shift in wor-
ship patterns), and is a work of great ethereal beauty. Many of
the melodies sound like plainchant but are in fact wholly orig-
inal. Although one will not leave humming tunes, it is a very
powerful piece in the correct liturgical context. 

2. Requiem in C minor ‘Pro defuncto Archiepiscopo Sigis-
mondo’ – Michael Haydn
Michael Haydn was, during his life time, almost as highly re-
garded as his elder brother Joseph. In fact, Joseph always felt
that Michael Haydn’s devotional works were superior to his
own. He wrote his Requiem in 1771 in memory of his former
patron, although it seems likely that the death in the same year
of his only daughter was the more decisive instigator. It was a
work much admired by Mozart, who based his own Requiem
on it both in terms of structure and compositional techniques
used. It is a work of austere grandeur and economic precision,
and the movements are perfectly timed for liturgical perform-
ance (in the Usus Antiquior).

1. Officium defunctorum a 6 – Tomás Luis de Victoria
Victoria was the greatest Spanish composer in the 16th Cen-
tury and, along with Palestrina (who he knew well), the defin-
ing musical influence on the Counter-Reformation. His
Officium Defunctorum was written for the funeral of the
Dowager Empress Maria in 1603. In it, he sets not only the
usual Requiem Mass, but also two extra-liturgical motets and
music for the Absolution at the end of Mass. As six-part poly-
phonic music it has rarely been bettered (and never in the con-
text of the Requiem). If it is less sensual that Du Caurroy’s
setting (let us not forget that Victoria was a priest), then it has
a pellucid beauty that is difficult to put into words. 

Peter Dutton is Director of Music at St Silas Kentish Town.
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Angus, Mike, William, Yaro, dear holy deacons. This
is not the ordination day you or I, or anyone else ex-
pected. In the light of eternity, the time of waiting

for this day to arrive, prolonged by the pandemic, is less than
the blink of an eye, and perhaps – no, surely – we should be
grateful for the reminder that ordination is not a job with a
contractual starting date which begins on a scheduled day
come what may. It is an action of the Church, the whole
Church, visibly constituted as the Body of Christ, which
means, of course, gathered around the Bishop, gathered for the
Eucharist. Those few short months ago, the Church could not
meet, could not gather, and so your ordinations could not take
place. Though there have been some wobbles here and there
about the fitting and necessary conferral of Holy Order in the
context of the celebration of the Eucharist, at least – to my
knowledge at least – no-one suggested sending certificates in
the post to say that you were now ordained to the priesthood,
and no-one suggested ordination over Zoom. And now thank
God we can come together around the altar as we are bound,
on these occasions, to do; and we rejoice that, in a few mo-
ments, God will bless His Church with four new priests.

You were to have been ordained priest on the 3rd July, the
Feast of St Thomas the Apostle, the date of my own ordination
to the priesthood. There would have been a real joy for me, as
I hope for all of you, on celebrating the sacrament of ordina-
tion on my own ordination day, and I had begun not only to
think about what I might say to mark such a happy coinci-
dence, but also to try and find something new to say about ‘be-
lieving Thomas,’ as Fr Davage called him in this church on 3rd

July last year. Well, you know the saying, if you want to make
God laugh, tell him your plans. 

So, instead of the Feast of S Thomas, a lesser commemo-
ration. Today the Church honours two of the early Roman
martyrs, put to death during the persecution of Diocletian;
martyred in Rome, yes, but born in Arabia, tradition tells us,
and who spent most of their adult lives in Syria. SS Cosmas
and Damian, twins, were physicians, their trade was healing
the sick, so they are truly saints for our times. So convinced
were they that their Christian faith was not only a matter of
what they professed with their lips or believed in their hearts,
but of how they conducted their lives day by day, that they re-
fused ever to take payment from the sick for the medicines
they prescribed for them, but rather gave them away, free of
charge. Because of this generosity, this reckless generosity, they
were known as ‘the moneyless.’ It all puts our periodic discus-
sions in the Church of England about clerical pay and rations
rather into perspective. Because of their willingness to em-
brace poverty in the service of others, we are told, they at-
tracted many to the faith: and their fame as those gifted in
winning souls for Christ made them obvious targets for the
murderous hatred of the Emperor.

If you want to find images of these two saints who feast
we keep, then go the sixth century basilica in Rome which

bears their name, the first to be founded in the imperial forum,
when in the year 527 Pope Felix IV converted a fourth century
rectangular hall into a church. There, in the apse, you can still
see the gorgeous sixth century frescoes which depict Christ at
his second coming flanked by St Peter and St Paul who present
Cosmas and Damian, each holding a martyr’s crown and one
carrying a surgeon’s box. (Being twins, its hard to know for cer-
tain which is Cosmas and which Damian, there we go.) The
figures all stand on the waters of the River Jordan, symbolically
depicted, a palm tree on each side, and, on the left side, a
phoenix, symbol of resurrection. Below this is the Lamb of
God, who stands on a hill, with Bethlehem on one side and
Jerusalem on the other, from which flow the four rivers of par-
adise. Surrounding the Lamb of God are twelve other sheep,
each representing one of the apostles. When I visited this
church, it was those sheepy apostles which made me think, as
much as the beauty of the rest of the mosaic. The apostles –
the shepherds – look like Christ the Lamb, the Lamb of Sacri-
fice. To be one who is sent in Christ’s name – which is what
an apostle and by extension a bishop and a priest or presbyter
is – is to be called to share in His sacrifice. The servant is not
better than the Master.

If Cosmas and Damian are depicted in the glorious sixth
century mosaics which I have been trying to describe to you,
then they are mentioned in a liturgical text which is even older.
I mean of course the ancient canon of the mass of the Western
church, the Roman Canon, which dates from – well who
knows for certain – but in part at least from the fourth cen-
tury, from the time when the canon of Scripture is also emerg-
ing in something approaching a settled form. They are
numbered among the many martyrs of the city and diocese of
Rome who suffered in those early periods of persecution. To
approach the altar of God is always to be in company with
those who witnessed to Christ by giving up even their whole
lives for Him. Cosmas and Damian shared in Christ’s priest-
hood, as do all the holy martyrs, by virtue of their willingness
to have their blood spilled for Him. 

Another name which appears in this morning’s liturgy also
features in this ancient text which we call the Roman Canon:
I mean of course Melchizedek, who is named in Chapter 5 and
elsewhere in the Epistle to the Hebrews, from which our sec-
ond reading is taken. Melchizedek is the mysterious priest-
king mentioned in Genesis chapter 14, he brings bread and
wine and blesses Abraham and receives from him a tithe of all
he has. Melchizedek, a priest forever, without beginning or
end, is a type of Christ, who Himself takes bread and wine and
associates them, at the Last Supper, with the sacrifice of him-
self which he will make on the next day, upon the Cross.

The apostles – the shepherds – look like
christ the Lamb, the Lamb of Sacrifice.

A Priest forever
Jonathan Baker explores the mystery of the priestly call
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Alongside Melchizedek in the Roman Canon we find Abel,
than whose blood, the writer to the Hebrews also tells us, the
blood of Jesus pleads more insistently; and Abraham, whose
willingness to sacrifice his own son in accordance with divine
command God averts by providing a ram instead. Abel,
Melchizedek, Abraham – each points us forward to the nexus
of Supper and Cross which together creates, at the Lord’s own
command, this ‘newer rite’ in which we are presently engaged. 

Priests are ordained to be and to do many things, and the
ordination rite which we are celebrating now does a pretty
good job of listing some of them. But of course priests are or-
dained to do one thing above all else, and that is to celebrate
the Eucharist, to stand at the altar of the New Covenant and
to offer sacrifice to God. They – you, my brothers – are to re-
member always that the sacrifice is not theirs –not yours –
but Christ’s. Your priesthood is nothing but a share in his High
Priesthood, after the order of Melchizedek. Under the sacra-
mental signs of bread and wine, the priest offers the sacrifice
of calvary; not a repetition of calvary, that would be impossi-
ble, not a new sacrifice, that is unnecessary, but the same sac-
rifice, Christ’s sacrifice, in unbloody form. Bread and wine
become body and blood, by virtue of the Lord’s command.
Here at the mass, the priest does what Jesus did and says what
Jesus said, and the perpetual memorial of the one full, perfect
and sufficient sacrifice is made – until the Lord comes, and
sacraments shall cease.

So, the priest is given a job to do, a task to carry out. The
priest must have his altar, the priest must return again and
again to the words which Jesus said and the things which Jesus
did on that night before he died. Is that it? Well, in once sense
yes, because the grace and the glory of the church’s theology
of Holy Order is that the gift of ordination once given is real
and objective and can never be taken away, it does not have
constantly to be re-defined and re-negotiated. But of course

that bare and bold statement does not exhaust the priestly life,
the priestly character. Our Lord Himself, the writer to the He-
brews explains, learned obedience through suffering. The ser-
vant is not better than the Master. There is only one Good
Shepherd, but priests, dear Fathers, are called, in a particular
way, to have a heart like unto His Sacred Heart – for the sake
of all the people of God, for the sake of the world. What will
this look like? That would be another sermon, and time is
short. But prayer; mercy; humility; wisdom; fortitude; perse-
verance; faith. There is a little list for you of some priestly
qualities, some account of priestly character. St Thomas
Aquinas teaches us that the mass offered by the bad priest will
be as efficacious as that offered by the good: but the prayers of
the good priest will be the more fruitful. Think about that.

My dear Fathers we rejoice that the Lord has brought you,
and us, to this moment, to this day. May the Lord bless you -
you upon whom, as upon the elders of old, His Spirit now
comes to rest. Amen.

This homily was preached by the Bishop of Fulham at 
St Andrew’s Holborn for the ordination of priests.
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The priest must have his altar, the priest
must return again and again to the words

which Jesus said and the things which Jesus
did on that night before he died.

Letter to the Editor
The Ecumenical Landscape

From Monsignor Robert Mercer CR

The erudite and gracious John Twisleton wrote (ND Oc-
tober 2020), an Anglican Ordinariate ‘represents some en-
couraging evidence of Roman Catholic acceptance of
Anglicanism’. He is right. The Apostolic Constitution of
Pope Benedict XVI which established the three Ordinari-
ates speaks of maintaining ‘the liturgical, spiritual, and pas-
toral traditions of the Anglican Communion within the
Catholic Church, as a precious gift nourishing the faith of
the members of the Ordinariate and as a treasure to be
shared.’

At the back of Westminster Cathedral is a tablet on the
wall describing Cranmer as a heretic. Yet, I was present in
choir when an archbishop from the Congregation for the
Doctrine of the Faith said Cranmer’s Prayer of Humble Ac-
cess at the high altar of the cathedral. My eyes were not
dry; this represented the rapprochement that I had longed
for as long as I can remember!

In his book The Realm, Aidan Nichols OP, wrote; ‘be-
yond a doubt as a doctrine, worship and devotion Anglo
Catholics are a displaced portion of Catholic Christendom’.
It is not only Prayer Book and Authorized Version devotees
like me who have found a home in the Ordinariate, so have
Anglicans of Evangelical provenance and ambience. To-
gether we unite in saying ‘Come on in, the water’s lovely’

Father Robert Mercer CR
Address Supplied.fr Thomas fink-Jensen ordained priest by the Bishop of

Lewes (chichester)
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Entertaining Angels
Nicholas Chamberlain preaches at the ordination of Fr Ross Copley to the diaconate

St John’s Gospel, Chapter 1, verse 50 ‘Jesus answered, Do
you believe because I told you that I saw you under a fig
tree?  You will see greater things than these’. Well, I guess

it’s quite reassuring that we will see greater things than what
we might see when sat under a fig tree…I happened to buy a
fig tree last year, and I’ve enjoyed watching it fruit - it’s been
quite productive - but it lives in a pot and I would have diffi-
culty, as yet, sitting underneath it. And, renowned as it is for
so much wonderful local food, Lincolnshire’s fig plantations
are still works in progress, so we do need to look elsewhere for
our ‘greater things’.

Perhaps to the angels? We are continuing to bask, after all,
in the glow of Tuesday’s festival (Michaelmass): should we not
look to the presence of angels as part of the ‘greater things’ that
Jesus promises? I think we surely should. But as we look to-
wards the angels, might we please do all that we can to avoid
domesticating them? Shops and other emporia are full of
golden, winged cherubs. We can buy them on cards, they come
as decorations, they look cheeky and cheerful, and I am sure
that they lift hearts and provide comfort, some of them even
appear in churches, but to me at least these plaster figures are
imitations, domesticated versions of the real thing, and we
should beware attempting to domesticate angels, just as we
should beware of attempting to domesticate deacons, but I’ll
come to that subject in a moment.

For angels are not pets. Angels are awesome. They are un-
created beings, key parts of the divine economy that exists, but
that we so often deny or forget, until we encounter them in
real life. Consider the young woman, Mary, whose whole being
was overturned by her encounter with Gabriel, as was ours in
consequence. Gabriel, the messenger, Gabriel to whom was
entrusted the breaking of the news that Mary would conceive
and bear a son who would be the Son of God. While in art,
Gabriel is frequently a graceful, winged figure, and indeed may
be so, surely the paint struggles to capture the angel’s awesome
presence. This is an encounter between created and uncreated,
between one realm and another. This is the beginning of the
next phase of the tearing back and reconfiguring of our exis-
tence that Jacob glimpsed when he saw the angelic ladder.
Wherever that encounter between Mary and Gabriel took
place - so often pictured as being in her chamber - this is not
a purely domestic scene, but the interface between different
realities that has cosmic and eternal consequences.

Or consider Michael, about whom we hear in Revelation,
as the one who leads the angels in the battle against the dragon.
Whatever we make of this scene literally, its underlying mes-
sage seems to me to be that God’s purposes are served in dif-
ferent realms by different beings, and that sometimes we are
able to see these different beings from our own place and time.
Michael proclaims the sovereignty of God, and contends for
him, a scene that is vividly illustrated by the poet Milton: ‘Au-
thor of evil, unknown till thy revolt, unnamed in heaven. …
how hast thou disturbed  heaven’s blessed peace, and into Na-

ture brought Misery … But think not here to trouble holy rest;
heaven casts thee out.’ (VI 260)

This is powerful stuff, as is the description of Raphael’s
healing intervention in the story of Tobit in the apocrypha to
the Hebrew Bible, as is the description of Uriel, who holds the
sword and the flame, and who is seen as a sign of  ‘God my
light’. - II Esdras 4 Do not attempt to domesticate angels.
Rather, rejoice to know that they exist, and remember that
you, also, may encounter them, or may entertain them, un-
known. Angels are very much part of the ‘greater things’ of
which I hope we are aware today, as we both continue to cele-
brate the festival of Michael and all the Angels, and as we or-
dain Fr Ross to the sacred service of the Lord and his people
as a deacon. For not only is this a festival day, this is a day of
personal and corporate celebration in which hopes long ex-
pressed are answered, and in which a vocational step is publicly
enacted.

Father, it is a privilege to share in this occasion, and it is
an even greater privilege to have been invited to preach. I’ve
talked about angels, and the bigger vision and perspective to
which they call us, which is so sorely needed in our reduced
and domesticated world. What about deacons? Well, if I can
put it this way, I think that deacons and angels have some
things in common; not, of course, that you are an angel, even
though I hope that you might have been called one by some
kind souls on occasion:  ‘so kind - such an angel!’ No, I really
do think that the ministry of a deacon should have about it
something of the courage and the determination and the self-
less service, that I see intrinsic to the angelic order. All Chris-
tian ministry should have these qualities, but the ministry of
a deacon should have them in particular. The ministry of the
deacon is not easy. You have a voice in the liturgy, a really im-
portant one, but it is heard only from time to time. Yours is,
as it were, a voice from the edge, a liminal voice. You proclaim
the gospel, and it is done surrounded with smoke and gar-
landed  with fanfares, but once we carry these words in our
hearts out in the world as you dismiss us, that gospel voice can
so easily be drowned out. But to me at least, the fact that litur-
gically you and only you if you are present proclaim the gospel
gives me something to hang on to: you embody the vulnerable,
subversive, hidden power that is the gospel latent in our lives
and world. It is like light shining on steel or like the flash of
the kingfisher. ‘Out there’ many people don’t listen. ‘In here’
we listen and then have to consider how we respond, and we
must try to remember. The limited, liminal, but powerful
voice of the deacon, angelic in its messenger role, matters. Sim-
ilarly, to minister as Christ bids us minister, as servants, is
something that you embody as you wear your stole of author-

I think that deacons and angels have some
things in common.



ity across your shoulder as a towel, and in which you have to
have the persistence of Raphael with Tobias and Tobit and his
creativity. Deacons have, repeatedly, been entrusted with im-
portant and difficult tasks, such as the pastoral care of the
week and the vulnerable, and, as in the case of Lawrence or
Stephen, have borne the cost of their service  by giving their
own lives as martyrs. To stand up for the poor, to argue for a
right use of wealth, to minister healing in this persistent way,
which is all part of your ministry as a deacon, is not without
risk, but is vital to the health of the body as a whole.

Deacons are not called to be domesticated any more than
angels are they are called to have a particular and brave role
in the life of church and world; they are called to remind us of
eternal perspectives, and of earthly responsibilities, and to do
so by using their hands and their voices, and this call is both
joyful and costly. So while we often think of the ministry of
deacons as being one that is essentially practical, I would like
to suggest that the ministry of a deacon is actually distinctive
because it combines the practical and the, as it were, theolog-
ical. Deacons announce God, contend for God, work for God’s
healing, and they do so in word and in action. It is the foun-
dational ordained ministry of the Church, and those of us who
bear other orders forget that  we are deacons at our peril.

So a lot is going on in today’s worship! And there’s a lot
going on for you, Ross. We all have many things to celebrate
today, we all have many things to remember today, and the
focus really does fall on you, now - and you are ready - this is
what you have been preparing for. In just a few moments,
therefore, we will open our hearts to God, pray for the gift of
the Holy Spirit, and seek the Lord’s grace of orders for Father
Ross. But one final thought. It goes without saying that this
ordination has been delayed in consequence of the Covid-19
pandemic, and that it is taking place in a different way from
the way in which it would have taken place had there been no
pandemic.

It is far too early to make definitive sense of all that God
is calling us to be in consequence of this disease as His Church.
However, I think we can conclude that while the outward as-
pects of what is going on in our lives as disciples might have
changed or be changing, the inward essence remains. On oc-
casions such as this, those of us who have been ordained prob-
ably always have the tendency to look backwards, and those of
us who have attended ordinations might also do the same: ‘do
you remember when?’ And I do.  I remember my ordination
as deacon. I remember that very soon after that ordination I
was invited to be the deacon of the mass in a local parish with
three hundred people present, a street procession of the statue

and the banner and then benediction. I remember being ter-
rified and awestruck. Perhaps such times will come again. Per-
haps the times have changed and the Lord is calling us to
something different. I am content to try to leave these things
in the Lord’s hands and I don’t want to be constantly looking
back. What is asked of us, whatever is happening in the world,
is faithful, courageous, determined and loving service, with at-
tentiveness to God, attentiveness to God’s people, and with an
eye open for the angels that are surely there if only we don’t
crowd them out. We are called to look forwards, not back-
wards, to seek the greater things that we have been promised,
and not to be seduced by what we perceive to be the glories of
the past. The Lord who loves us sets us free, the Eternal Father
presides over this world, the next world and many worlds as
yet unknown to us, the Holy Spirit strengthens us and equips
us, enables us and entrances us. We will indeed see greater
things, and we will see them in the company of the angels, and
in the company, soon, of a new deacon. Good News indeed!

The Rt Revd Nicholas Chamberlain is The Bishop of Grantham.
He delivered the attached sermon at Fr Ross Copley’s diaconal or-
dination by the Bishop of Richborourgh at All Saints, Lincoln on 1
October.
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But to me at least, the fact that liturgically
you and only you if you are present proclaim

the gospel gives me something to hang on
to: you embody the vulnerable, subversive,

hidden power that is the gospel latent in our
lives and world.
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Richard Hele is the author of Se-
lect Offices of Private Devotion.
For Fifty years he was Master of

the Grammar School in the Cathedral
Close of Salisbury where he was known
and respected in the West of England as
an Instructor of youth. My copy origi-
nally belonged to Susanna Frere that was
given to her by her godmother Jane
Frere in 1866. Susanna was the sister of
Fr Walter Frere, co-founder and former
Superior of the Community of the Res-
urrection.

In his Select Offices Hele claims that
without a good life there can be no true
devotion. An unholy life is a plain
demonstration that our prayers are not
holy. These cannot be pure as long as
that is defiled. He whose life is a contin-
ual affront to God whom he claims to
adore cannot be holy. It is morally im-
possible he should worship God aright
who does not conscientiously obey him.

Can we think him really in earnest
when he prays for the pardon of his sins
and the assistance of God’s Holy Spirit,
who obstinately persists in such a wicked
course of life, as he very well knows ut-
terly incapacitates him for either?

Can  he, be thought sincerely, or to
have any value for that inestimable
crown of glory which God has promised
to those that serve him faithfully, who is
so far from making it the constant em-
ployment of his whole life to work out
his salvation , that he can hardly ever af-
ford himself leisure so much as to ask
himself that short but most necessary
question, what shall I do that I may be
saved? So far from being willing to sell
all that he hath in order to buy the pearl
of great price, that he is  ready every
hour of the day to sell the invaluable
privileges of his Christian birth-right for
any of the most worthless trifle; and to

sacrifice all his hopes of eternal happi-
ness to the transient gratification of a
sinful appetite, and the momentary en-
joyment of a forbidden pleasure? A very
small consideration will convince us that
such practices as these are  so entirely in-
consistent with these pretences, that it is
impossible that they should ever be rec-
onciled, unless it can  be proved that if
we can be truly said to worship God
without an inward veneration of his
adorable excellences, to pray to him
without a hearty desire of the things we

pray for, and worthily to lament our of-
fences against him without being grieved
for those sins  whereby we have offended
him. 

Our Saviour has declared that what-
ever we ask in his name he will give it but
the only way of entitling ourselves to
these promises is by obedience to his
doctrines and commands.  If we abide in
him and his words abide in us we may
ask what we will and
it will be given us.
But our confidence in
receiving what we ask
depends upon our
obedience to what he
commands. It is the
effectual prayer of the
righteous man not
that prayer of any
man nor the prayer of
every man that fulfils
these promises. St
John and St James
both agree on this.
Only such prayer can
bring from heaven
such a blessing, the
prayers of such per-
sons as are sincerely
good, and only such
prayers of such per-

sons as are sincerely good and are offered
up with a becoming zeal and fervency.

God has been pleased of his own free
grace and bounty to declare himself will-
ing to bestow many inestimable blessings
upon us but in return he requires from
us the practice of several duties and will
suspend our entitlement to the blessings
upon our faithfulness in the perform-
ance of such duties.  And is it not highly
reasonable, is it not  absolutely necessary
for us, to set ourselves seriously the
doing of what we are commanded, be-
fore we expect to be put in possession of
what we are promised?  When God has
expressly acquainted us with the terms
upon which alone he will be gracious
unto us, shall we be so foolishly pre-
sumptuous as to feed ourselves with
hopes that we may find favour in his
sight without ever complying with the
terms he has proposed? And shall we
dare go solemnly to him; and pray di-
rectly to him to act contrary to his own
declaration. This, surely, is a manifest
mockery of the Divine Majesty: and yet
this is what every impenitent sinner
does, as often as he prays for the  forgive-
ness of his sins, the graces of God’s Spirit,
or the final salvation of his own soul.                                                                      

faith of
our 
fathers

Arthur Middleton on The Rev Richard Hele and True 
Devotion

Our Saviour has declared that whatever we ask in his name
he will give it but the only way of entitling ourselves to

these promises is by obedience to his doctrines and 
commands.  
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fr Thomas crowley ordained priest by the Bishop of
Lewes (chichester)
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It is not just church historians who have
much to thank Fr Robert Beaken for
with the publication of  his latest book

‘Faithful Witness: the confidential diaries of
Alan Don, Chaplain to the King , the Arch-
bishop and the Speaker, 1931-1946’. These
diaries artfully edited by Fr Beaken reveal
much about the place of the church in public
life in the Twentieth Century and the impor-
tance the Church of England played in all as-
pects of national life and government, down
to the fact that the Archbishop of Canter-
bury wrote some of the monarch’s speeches.
The centrality of the church to the role of the
monarch, highlighted by the Abdication cri-
sis, and during the Second World War must
give us all pause to think during the current
national crisis. What role is the church to
have as we emerge from the corona virus
pandemic, and as we face all the challenges
in the years ahead. It is good that there seems
to be some acknowledgement of the impor-
tance of the church in the life of the nation,
that under the current tier structure even at
the highest tier churches may remain open.
It is also good to know that our churches
continue to serve the most vulnerable and in
need in our communities through food-
banks, after school clubs, and support for the
housebound and those isolating. The church
however is not just a place offering social
services, it is the centre of the spiritual life of
the community and can offer valuable spiri-
tual support to those in need. The parishes
of our constituency were amongst the most
prompt in beginning public worship as soon
as this became possible. Quite rightly many
of our parishes have continued offering an
online service to those who feel unable to re-
turn to church. As Catholic Christians, how-
ever we understand the importance of being
able to gather as the Body of Christ to wor-
ship God together and to celebrate the sacra-
ments of our redemption. It is therefore vital
that our bishops in particular speak with a
clear voice to the government about the need
for public worship alongside the practical so-
cial support the churches are able to offer.

We know the importance of beginning all
our work with prayer, and the vital place of
corporate prayer in our communities. This
must be the focus of our work and we hope
and trust that the bishops, particularly the
Lords Spiritual, will support us in this work
as they represent us to the government. It is
surely a task we cannot shirk away from at
this hour of need.

*
One of the key aspects of Mutual Flourish-
ing, is mutual respect and understanding. A
sense that it is quite normal and acceptable
for a parish to petition under the 5 Guiding
Principles for the oversight of a male bishop
who does not ordain women, and that they
can request the ministry of a male priest or-
dained by a male bishop. It seems curious
then that on social media senior clergy and
others should feel the need to apologise when
adverts are published for such parishes and
indeed feel that some sort of explanation is
necessary. An advert and parish profile
which make it clear that the parish is part of
The Society should need no explanation; and
should certainly not require an apology. If we
are to grow together in trust and with mu-
tual flourishing then there is no place for
such an attitude, just as there is no place for
objections to priests and bishops of either
gender ministering in parishes which have
not passed the full resolution.

*
November is importantly the month of the
Holy Souls. More than ever this month we
will need to pray for the faithful departed
and support those who are grieving and
mourning. As this year also marks the 75th

Anniversary of the end of the Second World
War, Remembrance Sunday and Armistice
Day will be marked with a greater poignancy
especially as those last veterans of the con-
flict may be in isolation. It is even more im-
portant therefore that we remember with
thanksgiving the sacrifices that have been
made for our freedom. The Kohima Epitaph
seems more appropriate than ever:

‘When You Go Home, Tell Them Of Us
And Say,

For Your Tomorrow, We Gave Our
Today.’

Editorial

Of your charity, please pray for the repose of the soul of colin niblett,
sometime Director's Assistant at forward in faith, who died on Saturday
17 October. Jesu mercy, Our Lady of Walsingham pray.
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Christopher Smith is looking for his opening line

the way we live now

‘When I write my novel…’, I
occasionally hear myself
saying.  ‘When I write

my novel, all this is going into it!’, I might
say, in the midst of some apparently sur-
real parochial situation.  But I have a
feeling that, when do I sit down to write
my novel, which will clearly not happen
before I retire, I may not get beyond the
first sentence.  There is something so im-
portant about the first sentence, isn’t
there?  I have a terrible feeling that I
would probably get stuck at that point.
How to produce an opening line to rival,
‘It is a truth universally acknowledged

that a single man in possession of a good
fortune must be in want of a wife’?  Or
how about, ‘It was the best of times, it
was the worst of times; it was the age of
wisdom, it was the age of foolishness’?
Or an opening line much beloved of
clergy of our tradition, ‘“Take my camel,
dear,” said my aunt Dot, as she climbed
down from this animal on her return
from High Mass’?

All of those authors, Jane Austen,
Charles Dickens, Rose Macaulay, knew
the impact of the opening words of their
writings, as indeed did the author of the
book of Ecclesiastes, writing centuries
before any of them.  ‘Vanity of vanities,
saith the preacher; vanity of vanities.’
And he goes on to ask the question
which runs through the volume, ‘What
profit hath a man of all his labour which
he taketh under the sun?’

Here’s another remarkably arresting
opening line: ‘Later, as he sat on his bal-
cony eating the dog, Dr Robert Laing re-
flected on the unusual events that had
taken place within this huge apartment
building during the previous three
months.’  Thus begins the story of a kind
of civil war within a vast high-rise block
in London, a building of forty floors and
a thousand apartments, with restau-

rants, a supermarket, swimming pools
and a school.  And, in that closed, rather
too comfortable environment, petty
problems like power failures and argu-
ments between neighbours ultimately
trigger war within the block, as all the
constraints which normally apply in so-
ciety fall away.

J. G. Ballard wrote High-Rise in 1975,
and now I look across the Thames to see
the skyline dominated by a building near
London Bridge station called the Shard,
with not forty but seventy-two habitable
floors, including apartments, restau-
rants, shops, offices and a hotel.  I confess

that, architecturally, it’s not really to my
taste; I half hope that one of these days
it will take off and fly back to whatever
planet it came from.  It was finished in
2012, and it took its owners five years to
let all the office space.  I imagine that it
will be difficult to keep it fully let after
the current brouhaha.  Likewise, I imag-
ine the building going up at the end of
my road, 150 Holborn, which is replac-
ing a perfectly respectable red-brick of-
fice block from the 1980s, will never now
be fully let.  ‘Vanity of vanities, saith the
preacher; vanity of vanities.’  ‘I will pull
down my barns and build bigger ones’,
says the rich man in Luke 12.  And as the
demand is made for his soul, the ques-
tion God puts to him is, ‘this hoard of
yours – whose will it be then?’

We all know how fragile a life based
only on possessions must be.  We occa-
sionally encounter this in a very physical
way: perhaps things are taken from us,
or perhaps we know or hear of someone
who has lost the contents of their home
in a flood or a fire.  All the same, we are
still capable of falling prey to the decid-
edly unchristian notion that our success
in life is shown through our possessions.
One of the most surprising theological
strands of the twentieth century was

that business known as the ‘prosperity
gospel’.  ‘O Lord, won’t you buy me a
Mercedes-Benz’, as Janis Joplin once
sang, envious that her friends all drove
Porches.  She asked God for a colour TV
as well.

Better, perhaps, to keep our liberties
than our possessions.  Here’s another al-
most first line: ‘I am a camera with its
shutter open, quite passive, recording,
not thinking.’  Christopher Isherwood
was writing of an inter-war Berlin with
its personality split between the wild
decadence which had drawn him there
and the encroaching, oncogenic wicked-
ness of the Nazi party.  ‘Almost every
evening, the S.A. men come into the
café.  Sometimes they are only collecting
money; … sometimes they have come to
make an arrest.  One evening, a Jewish
writer, who was present, ran into the
telephone box to ring up the Police.  The
Nazis dragged him out, and he was taken
away.  Nobody moved a finger.’

Of another dispensation, Stalin’s
Russia, Julian Barnes wrote something
strikingly similar in his book about
Shostakovich, The Noise of Time.  The
mechanisms of tyranny work in much
the same way, whatever the political
badge.  ‘It happened in the middle of
wartime, on a station platform as flat
and dusty as the endless plain surround-
ing it.’

Here’s one last first line for us.  ‘In the
beginning God created the heaven and
the earth.’  And the re-creation of human
nature in Christ is, as it were, the leitmo-
tiv of the Gospels.  ‘In the beginning was
the Word, and the Word was with God,
and the Word was God.’  And we have
found our way to the greatest first line
of them all, and the only one which
makes a difference.  For in that moment,
the recreation of human nature is com-
plete, and all we have to do is assent.  

Here’s a last line to finish with.  ‘The
one who attests these things says, Surely
I come quickly.  Amen.  Even so, come,
Lord Jesus.  The grace of our Lord Jesus
Christ be with you all.  Amen.’

All the same, we are still capable of falling prey to the 
decidedly unchristian notion that our success in life is

shown through our possessions.

ND



art
ARTEMISIA
National Gaery
until 23rd January, 2021

Artemisia Gentileschi (1593-1653)
was born in Rome to the painter Orazio
Gentileschi and his wife Prudenzia.
Orazio was one of the best painters to be
trained by Caravaggio and this show has
two of his works. Artemisia probably
learnt from her father the Caravaggian
use of light and shade, dramatic subjects
and dramatic angles, and strong, limited
palette, but she very rapidly outstripped
Orazio as an artist. 

In 1611 Artemisia was raped by a
painter called Agostino Tassi. Tassi was
eventually convicted of the assault,
though Artemisia had to be tortured
with the thumbscrew for her evidence to
stand. The fact that the rape could only
be prosecuted because Artemisia was a
virgin throws a garish light on the un-
equalities of the then Roman legal sys-
tem.

We have no direct knowledge of how
the rape affected Artemisia, though the
series of paintings of Judith beheading
Holofernes have been taken as an indi-
cation of what Artemisia thought of
doing to Tassi. That may be so, though it
is worth noting that the first of the series
of Susanna and the Elders, with its
theme of male trespass on female de-
cency, was painted two years before the
rape.

Setting aside speculation, though that
is not easy with the understandable de-
sire to celebrate a woman artist who
overcame much and had a successful ca-
reer, we know Artemisia led a full life.
After the rape trial she married a minor
artist, Pierantonio Stiattessi and moved
to Florence. Here she enjoyed the pa-
tronage of the Grand Ducal Court, be-
came the first woman elected to the
Accademia dele Arti del Disegno, gave
birth to five children, educated herself
and conducted a vigorous affair with a
local aristocrat, Francesco Maria Mar-

inghi (we have her letters to him). This
affair, plus business problems, led her
back to Rome (1620). She eventually
settled in Naples having spent some time
in Venice and then at the Court of St
James just as the Civil War was begin-
ning. Her work, very popular in its day,
was forgotten after her death, only to be
rediscovered in the twentieth century. It
became a subject of feminist critics who
hailed her as an heroic, exemplary
woman. The recent discovery of a cache
of her letters (some of which are on
show at the National Gallery) has shed
much light on her career and character.

The concentration of critical thought
on Artemisia’s personal
experience, and the well-
documented way in which
she promoted herself as a
female artist who painted
heroic women, has had
two unfortunate side-ef-
fects. Firstly, attribution of
her work has in some cases
been based primarily on
whether the work’s subject was an heroic
women. This show is not short of strong
women, many of whom are Artemisia
herself. But works like the solidly at-
tested ‘Annunciation’ from Naples
(Mary’s ‘Fiat’ is, after all, problematic
from some perspectives) suggest
Artemisia was not limited to painting
conventionally strong women. Likewise,
the Roman picture of a (male) standard
bearer is a shrewd character depiction –
Artemisia didn’t have to paint women.
So, while there are a lot of women in
Artemisia’s paintings, our appreciation
of her work is limited if we don’t recog-
nise its range.

The second critical problem is that,
again, understandably, the horror of her
rape and the subsequent trial has be-
come the lens for understanding her
work This has led to important paint-
ings being overlooked. It is a strength of
the National Gallery’s show that it pro-
vides a fair selection of her admitted
works and these are more varied than
Artemisia’s the reputation for blood and
violence suggests.

The first painting in the show is her

earliest extant painting, one of the three
‘Susanna and the Elders’ we know she
painted. It is a prodigious work for a fif-
teen year old. The composition is simple,
ingenious and dramatic. The two elders
are conspiratorial and seem to weigh
down on Susanna. She twists away from
them while covering herself. Her body is
painted with great sensitivity. The two
later versions of the story show
Artemisia’s developing style though nei-
ther has the same impact. Indeed, the
final version suggests a falling away of
creativity.

Next in the show there are the Judith
and Holofernes paintings. They are Car-

ravaggiesque and more,
since Artemisia added
more arterial blood than
was usual. It’s worth not-
ing that the paintings
aren’t realistic – the sword
used to sever Holofernes’
head is too small and at
the wrong angle to cut
through the neck. But

there’s no getting away from the grim de-
termination on the women’s faces and
the powerful tangle of arms which force
the struggling man down.

Camille Paglia argued that Artemisia
was forced to choose subjects for male
patrons which reflected a male æsthetic.
The show suggests that argument should
be more nuanced. Artemisia had impor-
tant female patrons such as Queen Hen-
rietta Maria of England. Some of her
most inspired later work are female con-
versation pieces, e.g., the ‘Bathsheba
bathing’ and ‘Birth of St John the Bap-
tist.’ And it’s not clear who some of the
pictures of Mary Magdalen and Cleopa-
tra are designed to appeal to with their
very strong eroticism.

The final picture in the show comes
from the Royal Collection. It is an ‘Alle-
gory of Painting,’ based on Artemisia
herself, though rather idealised – the fig-
ure is younger and slimmer than we
know the painter to have been in 1638.
It is characterful, lively, technically ac-
complished – proof, as Artemisia wrote,
that women can paint.    

Owen Higgs
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books
ON PRIESTHOOD:
Servants, Shepherds, Messengers,
Sentinels & Stewards
Stephen Core
Hodder & Stoughton 2020 £12.99
978 1 529 36098 1

The priest is God’s instrument and our
servant. The priest is called by the
Church from among us, from among the
community of the faithful, to offer
prayers and praise to God; and is called
from among us by God to be his own, to
be the icon of his Son in the world. The
modern church in its understanding of
priesthood is markedly uncomfortable
with the language of a sacramental econ-
omy and would much prefer to employ
the jargon of an indifferent episode of
The Apprentice: enabler, facilitator, so-
cial worker, encourager, co-worker in
mission, psychologist, plant manager,
neo-Marxist moralist.
      Based on his Ordination Addresses,
some slightly reworked but retaining a
spoken directness, this book is a valuable
reflection on the nature of the sacrament
of Holy Orders. His starting-point is the
Ordinal of the BCP and the Declaration
of Assent, bolstered by scriptural au-
thority. He sets his remarks firmly
within the Anglican context of catholic
order and sacramentalism. Similarly, he
sets the vocation of ministerial priest-
hood within the penumbra of the priest-
hood of all believers and the vocation of
the whole people of God, with com-
mendable clarity. 
      A priest is a “walking sacrament of
God’s love and purposes.” So is a deacon.
The book rightly highlights that the di-
aconate is the foundation stone of a
priestly ministry. But it is also a distinct
Holy Order that is grossly undervalued
in the Church of England; seen as an ap-
prentice year between theological college
and priesthood. The Archbishop makes
a reasoned and unanswerable case for a
permanent and distinct diaconate.
      Each of the priestly attributes of his
sub-title is tackled thoroughly and with
sensitivity. His insights are grounded in
his personal experience, both successful

and others less so. There is not an undue
amount of autobiographical introspec-
tion. Priestly soul-searching, self-lacera-
tion or self-satisfied triumphalism are
rarely edifying but these experiences,
rather, illuminate the principles rather
than the individual.
      After two millennia of experience,
much of the material in the book is fa-
miliar. A ministry of service, shepherd-
ing delivering God’s message and as a
steward of the Holy Mysteries all benefit
from his experience and fluent exposi-
tion. Where the book is particularly im-
pressive is in the chapter which deals
with the attribute of priest as sentinel.
The Archbishop rightly says that this is
a neglected aspect of the priesthood. The
word has disappeared in the modern
rites. The nearest they come is an exhor-
tation that the priest must be watchful.
But this scarcely does justice to the topic.
Fortunately, the Archbishop remedies
that thoroughly and effectively.
      This chapter is the most impressive
and the most challenging. A sentinel
scans the horizon, a look-out. The task
is to see what is coming, to interpret,
guide, announce and warn. Given the
parlous state of the Church’s polity, the
sentinels must have been asleep on their
watch. However, that should not detract
from the Archbishops’ characterisation.
The priest as sentinel is one that needs
to be recovered, dusted-off and bur-
nished. The chapter reads as a mani-
festo. It is an impressive excursus of the
Old Testament references and, although
the word does not appear in the New
Testament, the Archbishop reflects on
passages dealing with watching and lis-
tening. Nor does he neglect the witness
of the Early Church Fathers. The result?

“Driving church leaders from the
precipice of their own ambitions.”
      The reflection reaches its apotheosis
(p. 104) in a fervent and eloquent paean
on the joys of priesthood: essential read-
ing. Enough, he suggests, to sway the
“more managerial and target-driven
models of leadership.” His “performance
indicator” (used tongue-in-cheek) is of
the contemplative and prophetic; to see
things as they are and as they could be.
It is reminiscent of George Bernard
Shaw’s words, “Some see things as they
are and say ‘Why?’ I dream things that
never were and say “Why not?’” The
book can be seen as a magisterial rebuke
to those who see priesthood as some-
thing to do and something which can be
measured by results. What is the matrix
for souls saved? How will CofE plc, of
which he is now co-managing director,
respond?
      Those who first heard these ad-
dresses were fortunate, not only for the
quality of their content but the clarity of
their expression. Archbishop Cottrell,
for the most part, is mercifully free of
management-speak: “reimagined” I
could have done without. I cannot re-
member a word of the Ordination Ad-
dresses given at my pre-ordination
Retreats, nor the sermons delivered on
the days of my ordinations. However, I
have vivid memories of the sermon
preached at my First Mass. But then I
had the advantage of Fr John Dudley
(Vicar, S. John Baptist, Newcastle upon
Tyne). He was the most consistently
brilliant preacher that I ever heard. He
related telling his formidable grand-
mother that he was going to be a priest.
She sat bolt upright, with her hands
folded on her cane and said, “A most un-
suitable person.” Therein lies the unre-
solved tension between the exalted
position of one whose template is Christ
himself and the all-too fallible human
person. Events this year have shown
painfully that the exercise of ministerial
priesthood in episcopal office too often
shows that there is many a slip betwixt
cup and lip. However, this book is well
placed to navigate the neophyte ordi-
nand as well as the seasoned priest, be-
tween Scylla and Charybdis, and,
crucially, to inform the faithful laity of
the nature and challenge of Holy Orders.

William Davage 
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GENEROUS ORTHODOXIES:
Essays on the History and Future
of Ecumenical Theology
Paul Silas Peterson, Ed.
9781532618888

The phrase “Generous Orthodoxy” has
been used by the Diocese of London for
some years now as a catch phrase for
speaking about the way in which it has
sought to get over some of the more di-
visive theological clashes which can dis-
rupt congregational growth and poison
church life. It has been used in London
as a short hand for a focus on the basics
of the Christian faith which is faithful to
the broad contours of the Tradition
without being dogmatic or overly con-
cerned with second order matters. The
phrase has been particularly used to de-
scribe the theological underpinnings of
the teaching that takes place at St Mel-
litus’ College, for example – supposedly
inclusive but rooted in a clear notion
that the Gospel is, amongst other things,
about the communication of Christian
truth 

What I didn’t realise was that the
phrase actually originated as a key con-
cept in the realm of Ecumenical Theol-
ogy decades ago. It came from the pen of
a theologian called Hans Frei, and meant
something very different from the way
in which the Diocese of London spin
doctors have tended to use it.  For Frei it
expressed a sense in which different the-
ological traditions should be in conver-
sation with each other in a dynamic way.
The “generous’ bit of Frei’s phrase de-
scribes an openness to debate and dia-
logue, and the ”orthodoxy” part points to
the way in which ecumenical interaction
between theological traditions will al-
ways be doctrinal in character.

This thorough and detailed work ed-
ited by Peterson is a collection of essays
by a wide range of very eminent scholars
about key personalities who, over the
past century, have made significant con-
tributions to ecumenical theology in the
spirit of Frei’s notion of “Generous Or-
thodoxy.” 

It would be a work of particular use
to an undergraduate working in the
realm of ecumenical theology needing to
synthesise the broad contours of some

very significant thinkers. There are
chapters on the great theological figures
one might expect, such as Congar, Zi-
zoulas, Pannenberg, and Hauerwas.
However, there are also excellent sum-
maries on continental figures less well
known in English speaking Anglican cir-
cles, such as Edmund Schlink, Otto
Pesch, and North Americans such as
Stanley Grenz and David Tracey.

It is unquestionably the case that as
an English Anglican reader, one feels a
little like a fish out of water. The collec-
tion is clearly edited from a point of view
whose heart lies in the perspectives and
presuppositions of continental and
American protestant theology.  Fre-
quent reference is made to Catholic
writers, but remarkably little comment
is made on the significant contribution
Anglican thinkers have made to the ec-
umenical enterprise (despite Frei him-
self being an Episcopal priest). There is
strangely nothing on Rowan Williams or
Michael Ramsey, for example, yet, curi-
ously, a whole chapter is dedicated to
Marilyn McCord Adams, hardly the
foremost Anglican representative of
anything one might describe as “ortho-
dox.”

The authors have a focussed under-
standing of ecumenical dialogue as a
fundamentally confessional discourse
about ideas and the deposit of faith.
There is no historical or liturgical per-
spective to speak of, for example, in
which Anglicanism would figure as a
more significant phenomenon than it
clearly does in Peterson’s mind. 

Some of the most interesting essays
are those found in the final section, look-

ing towards the future of ecumenical
theology. The contribution on Pente-
costalism points helpfully to the way in
which dialogue with that tradition is in-
creasingly being seen as significant and
raises a number of questions to do with
how we define orthodoxy and the char-
acter of renewal and revival.

This is a worthy, helpful, and detailed
academic survey of a number of key fig-
ures that may not be well known to
many English readers. It introduces us to
a range of complex doctrinal and philo-
sophical debates with authority. The
way in which it understands ecumenical
theology principally from a confessional
and doctrinal point of view rather than
a historical or liturgical one will feel odd
to many members of the Church of Eng-
land, but reading outside one’s comfort
zone to learn more about intellectual
realms beyond that which one is used to
is sometimes no bad thing. 

Peter Anthony

TWENTY PRIESTS FOR TWENTY
YEARS
Michael Yelton, Ed.
234 pages, £12 (£20 for two)
978-1-9163276-0-3
www.achs.org.uk

This volume of essays has been pro-
duced to mark the twentieth anniver-
sary of the Anglo-Catholic History
Society. The society invited members to
submit short biographies of Anglo-
Catholic priests of which the editor
(Michael Yelton) has selected twenty.
The earliest of these priests by date of
birth is William Bennett (1804) Vicar of
Frome, who John Moisson argues was a
trailblazer in making a connection be-
tween Tractarian principles and social
care. The most recent of these priests
(by date of death) is Christopher Neil-
Smith who died in 1995. Fr Neil- Smith
was for many years Vicar of St Saviour’s
Hampstead and became widely known
by his ministry as an Exorcist.

Michel Yelton has included priests
from the United States and Australia as
well as English priests who were involved
in the ministry of the church overseas
including Gerald Sharp, one time Vicar
of St Mary Whitkirk on the outskirts of
Leeds, who became the Missionary



Bishop of New Guinea. The wide spec-
trum of characters presented in a variety
of styles, exploring various themes and
styles in ministry, make this a fascinating
read. 

The vast majority of the priests were
through and through parish priests, but
there are exceptions. The most notable
of these is Eric Symes Abbott (1906 to
1883) whose ministry is described by
William Davage. Fr Abbott’s ministry
included Warden of Lincoln Theological
College, Dean of King’s College London,
Warden of Keble College and from 1959
to 1974 Dean of Westminster Abbey.
Also included is Arthur Stuart Duncan-
Jones, Dean of Chichester. 

There are some vivid portraits of
priests who were involved in radical left
wing movements  (e.g. William Corbett
Roberts); Fr Roberts was also a cam-
paigner for the ordination of women.
This contrasts with Fr Alard C. De
Bourbel who had French aristocratic
roots and a vast fortune to spend on
buildings and furnishings. There are
priests who were in rural settings, mar-
ket towns and on large council estates.
This book describes priests who were at
permanent war with the establishment
and others who moved smoothly
through the corridors of power, some
who embraced poverty and others who
belonged to more that one London club.

Out of this colourful jigsaw of lives
the outline of some patterns begin to
emerge which might describe the nature
of ordained ministry in the Anglo-
Catholic tradition and its place in the
wider church. The first is that many of
these ministries were a bright flame that
flared for a while and then died away. So
few of these ministries have left a lasting
mark on the church.  Fr John Patch
(1873-1962) was parish priest of Ilsing-
ton in Devon 1908 -1932, he set about
building on the ministry of his predeces-
sor Fr Wise in establishing Catholic
liturgy and practice but after his min-
istry the long standing opponents of his
Anglo-Catholic principals had their way
when Matins was reinstated as the main
service. It is all a reminder that the Vicar
is Pope in his own parish but that Calvin
might follow. There are not many ac-
counts of fantastic success in these pages
but a consistent story of sacrificial hard
work.

The second pattern to emerge from
the collage of characters is the impor-
tance of the Prayer Book and English
custom. There is a recurrent suspicion of
the papal influence on Anglo–Catholi-
cism in these biographies. On the other
hand there is an appeal to Orthodoxy
best expressed in Robin Davies essay on
C.B Moss; (1888 -1964) at the time of
the anniversary of 1549 Prayer Book
Moss wrote, ‘We have no use for fellow
travellers or quislings in the Church any
more than in the State. The Prayer Book
is the main channel of our Catholic her-

itage.’ The third pattern is the overall im-
pression that for most of these priests
believed that to be Anglican was to be
Catholic. Many of them were happy in
a surplice and stole and to call the main
Sunday service ‘Parish Communion’.
This contrasts strongly with our time
when ‘Papal – Anglicanism’ is dominant
in some parts of the country, and Angli-
can liturgical provision and patrimony
largely ignored (despite the seal of ap-
proval of Pope Benedict!).

All but one these priests went to their
heavenly reward before the 11th Novem-
ber 1992 – the fateful vote on the ordi-
nation of women. I kept wondering how
many of them would have led their
parishes ‘over the top’ as part of Forward
in Faith, how many would be Society
priests? It is a sad truth that orthodox
Anglican priests in the catholic tradition
are now denied many of the opportuni-
ties that these forerunners enjoyed. It
would be almost impossible now for a
card carrying Society or SSC priest to be
appointed to the run of the mill parishes
some of these priests served; but there is
always the question ‘how many would be
willing to give it a go?’

Andrew Hawes

congratulations to fr mark mcIntyre on being made a guardian of 
the Holy House of Our Lady of Walsingham.
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With the bells of waiting Ad-
vent about to ring once
again, some recommended

reading for the season is in order. This
year’s test is how any Advent material
might work in the parish considering the
constraints of Covid-19 in all their
guises.

For anyone wanting to get the most
out of a Netflix subscription, The Two
Popes appeared on that platform in De-
cember 2019 and imagined a series of
meetings and exchanges between Pope
Benedict XVI and the man who would
come to succeed him, Cardinal
Bergoglio, played by Anthony Hopkins
and Jonathan Pryce respectively. It’s a
lively film and clearly moved Liam Kelly
to write The Glorious Journey: A reflec-
tion book based on The Two Popes. At
six chapters it could feel more suited to
Lent, but there’s a lot to be said for its
here-and-now qualities. Once he gets
over the rash of exclamation marks in
early pages, Kelly (who works in the
Abbot’s office at Ampleforth) proves an
admirable fellow traveller. He doesn’t fall
into either a Benedict or Francis camp
and sets out common ground between
the two pontiffs with care. Each themed
chapter concludes with prayer and a
quote for further reflection — often
from one of the popes, but St JPII is in-
cluded, as is Basil Hume (Kelly being his

literary executor). It can be read individ-
ually or in a group setting. Scenes for
viewing are suggested, although watch-
ing the film or knowing it is optional.
Liam Kelly is a natural and interesting
writer. This book will enrich the Advent
experience for any reader, both now and
in future.

The Irish Jesuits have been offering
their wonderful ‘Sacred Space’ re-
sources since 1999. The pocket-sized
Lent books have been a firm and popular
favourite, and the Advent & Christmas
2020-21 offering keeps to the winning

formula. Using the framework of Ignat-
ian spirituality, this is a daily companion
which takes the reader through the four
weeks of Advent to the second week of
Christmas. Each week is introduced
with a theme or idea, and the daily scrip-
ture readings come with points for gen-
tle reflection. There are prayers, and the
Ignatian exercise is consistent without
being constraining. It’s certainly a per-
sonal resource, but can also be used for
group discussion and checking-in. Par-
ticularly good is ‘An Advent Retreat’ in
five sessions with conclusion, at the end;
a short, autonomous section, it’s ideal for
personal use or a Quiet Day (however
experienced). The book is highly recom-
mended and a worthwhile supplement
to the Daily Office.

The spiritual life is also prominent
in the standout book (for me) of this
year’s crop. Frequencies of God — Walk-
ing through Advent with R.S. Thomas
by Carys Walsh is everything you need
an Advent book to be. It is simply beau-
tiful. Thomas (1913-2000) is a neglected
poet because he can come across as so
strange and irascible. The God-bother-
ing Welshman, ordained at 23, spent his
whole life and ministry in Wales, and his
poems detail the contours of that life: his
unhappiness and frustration, his artistic
development and temperament, his faith
and vocation, and everything within the
context of Wales — its people and ter-
rain, the sounds and seasons. ‘Startlingly
original, prophetic and devotional reli-
gious poetry,’ as Walsh describes it.
Thomas’s poems are deceptively simple,
drawing one in with a line or image. But
there is great depth beneath the surface
and she has clearly spent her time with
this complex and unyielding man. Here,
she gives us five weeks of daily poems
and reflections through the Carmelite
pattern of waiting, accepting, journey-
ing, birthing — then seeing, for Christ-
mas. But the chapters are more than riffs
because consistently she makes a point
about where Thomas was or what he
was doing when something was written,
or comments on the form of the poem
and its ideas. Cogent links are made be-
tween the imagery and Advent. She

now in the time of this mortal life
Simon Walsh looks at new titles published for Advent
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writes with facility and sensitivity. The
overall effect is to come away knowing
more of yourself, and of God, in this
time of redemption, and of Thomas too
— ‘a writer who could draw us into the
mystery of God, explore the subtleties of
God’s revelation, and plumb the depths
of religious experience, with its struggles
and joys’. We need more books like this
which help us to reconnect with the wit-
ness and artistry of those who have gone
before, and particularly someone like
R.S. Thomas who deserves both a wider
audience and deeper understanding.
Advent is a perfect time, and Carys
Walsh a great guide. Let us pray for
more.

The ever-reliable York Courses have
turned this time to the novelist Cather-
ine Fox for Living in Hope, an ecumeni-
cal course in 4 sessions and concerned
with the Four Last Things. Essentially, it
has three parts. The first two are in the
booklet and comprise the course notes
by Fox and a number of margin quotes
by theologians and commentators. The
third is the CD and transcript of a con-
versation moderated by York’s Canon
Simon Stanley where external ‘voices’
consider key questions around death,
judgment, heaven and hell, and Cather-

ine Fox gives her views, expounding on
the original booklet. Anyone familiar
with her Lindchester Chronicles will
know that she wears her Church of Eng-
land experience both fondly and lightly.
This Advent resource, however, takes us
further and has something of the confes-
sional tone to be found in her Church
Times diary columns. She is undefended,
courteous, and engaging. There is depth
of faith in what she says. The voices in
the CD-transcript display varying views,
and the euthanasia section seems to go
off-piste a little, but this is the reality of

opinions held and lives changed. Written
at the beginning of the pandemic, and
the conversations recorded soon into it,
there is a sense of how life is different at
the moment, and how many things can
change. Viewing them in the light of the
Four Last Things is a welcome encour-
agement. It’s certainly stimulating, and
the material will be helpful to any
preacher. There are group questions too,
however this resource might be de-
ployed. The CD component might
prove particularly helpful this year.

Other titles include:
The Celtic Year, David Cole (BRF)
At Home in Advent by Gordon Giles
(BRF)
Into the Heart of Advent by Penelope
Wilcock (SPCK)
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following grace, and gift
Simon Walsh speaks to Marie-Elsa Bragg about Sleeping Letters, her poetic memoir of grief and hope

Marie-Elsa Bragg and I con-
nect on a phone call after
a number of emails. She is

in between online teaching commit-
ments and describes it as ‘Life on
Zoom’. Prior to the national lockdown
in March this year she had a full diary
– as part of the Speaker’s interim chap-
laincy team in the House of Commons,
at her local parish church in Golders
Green, north London, and her speak-
ing and writing commitments. When
that all paused, she shifted seamlessly
into the digital space and was immedi-
ately in demand for creative writing tu-
torials and spiritual direction. Her
book, Sleeping Letters, published at the
end of 2019, has been a part of this too.

She is warm and open; there’s an
immediate rapport. Her book is undefended and honest, deal-
ing with the suicide of her mother when she was just six years
old. Sleeping Letters is a coming to terms with that life-changing
event for her, and much, much more. 

“I didn’t actually intend for it to be published,” she explains,
when I ask how it came about. “I process things by writing
about them, and I knew the time had come to write about my
mother so went away on two silent retreats, both in the moun-
tains – one in Wales and the other in Provence. At the same
time, I was working on something else for my publisher, and
when they asked how it was going I had to tell them I had been
writing this. They asked to see it, and although very personal
I agreed to send the manuscript through. Then they asked to
meet, four of us around a table. Two of them were in tears, and
carefully said they would like me to consider publishing it.”

She describes having come to the exercise with a “fresh and
full heart” and immersed in ancient traditions of silence, con-
templation, mysticism and pilgrimage. It was also a frank and
courageous facing up to what had happened. “There is a temp-
tation to turn everything into a pleasant fantasy. I didn’t want
my mother or what she faced to become something simple just
to avoid the pain and make everything better. I wanted to keep
the love at all cost. We all have to face the difficulty of life with
its lies, mistakes, corruptions. I needed to return to the truth
– face more of it, talk to my mother’s friends, find her death
certificate, remember the terrible night she died and search
for something beyond the pain. It felt like a challenge, a risk.
But, thankfully, I found once again that to come to the end,

whatever that might be, or acceptance,
is to find it is love, all about love. And
grace, because that pulls us along as we
enter into mystery, and then we can see
that at the core all as gift. Even our
breath is gift.”

Generosity is another hallmark of
the story. “I wanted to give to my par-
ents what I had found in my life so far
by looking it all in the eye, as fiercely
and honestly as I can,” she elaborates. “I
poured every ounce of my soul and
who I am into those pages and handed
that over to them, to say thank you. It’s
not about cost but real life, and is a bold
letter to God as much as it is to them.”

Her father is the polymath writer
and broadcaster Lord (Melvyn) Bragg.
I asked if they had discussed the book,

in which he is ‘Pa’, and when he first read it. Marie-Elsa re-
sponds with clarity: “He knew the book was happening, but
not what it was like. When I agreed for it to be published, I
handed it over and they felt it needed to be left close to how I
had written it. As soon as a final proof copy came I gave it to
my dad, in advance of publication. He asked for a couple of
changes, but nothing more. He says he still reads it often, and
describes it as a gift.” 

“My mother was French and there is a lot of our native
Provence and our family there in this work,” she continues.
“But also my father’s family and those roots in Cumbria. Each
place has a deep and different spirituality. Provence with its
hermitages, mystical translation schools, traditions and Cis-
tercians. Cumbria has those Celtic saints, a relationship with
Ireland, God’s revelation in nature sung out by people like
Wordsworth and Coleridge, and the Quaker movement too.
There are mountains in both places, and to connect with the
terrain means drawing close to our ancestors. We walk in their
footsteps but also take in their traditions. I worry that the
valuable sense of global community we have now through
technology may overtake those connections, those moments
– the quiet solace in a bowl of oil and a lit candle, the rituals
we have around the dead and the dying. The importance of
pilgrimage. There can be solace in going to a church that’s
empty, or to a place loved and dear to the person you have lost,
and being held in that place for a while. Or to take a stone from
the bottom of a mountain, carry it up and place it on the cairn
at the top, knowing as you breathe the air that it is for that per-
son. There are all sorts of rites and rituals, and millions have
walked these pilgrimages before. There is grace and blessing
in them.”

Sleeping Letters contains both her own poetry and extended
theological reflection on ritual and the Eucharist. Descriptions
of handling a thurible or unfolding the corporal have an inti-

Her book is undefended and honest, dealing
with the suicide of her mother when she was

just six years old. 
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mate, feminine quality and she has been asked to write and
speak more on this, leaning into the established tradition of
female mystics. A number can be discerned, such as Teresa of
Avila, Hildegard of Bingen, Julian of Norwich. But there are
other voices which echo through her work too: Thomas Tra-
herne, Thomas Merton, T.S. Eliot. She reads widely and says,
being formed by the Mystics, she often sees the mystical jour-
ney in things. “At the moment I’m reading Carl Jung’s Red Book,
and there is mysticism in that. For similar reasons I love Karl
Barth and Karl Rahner, with their poetry and willingness to
go into paradox, all the time through the Trinity. And Teilhard
de Chardin too. So much about them is a river of grace.”

The book closes with a profound and stilling description
of washing a dead body – the ritual of bringing together oil
and water, candle and cloth, honouring a corpse in prayer and
final touch. She had done this for her Cumbrian grandmother,
she says, and this meditative, poetic reflection is part of that
gift to her lamented mother, bringing it around and making
things right. “It imagines washing and anointing my mother’s
body, then letting her go into the sacred river – the old, deep
Christian idea of a river of eternal life with Christ, a notion of
deepening the baptism. I wept as I wrote it, as though my
mother were finally moving on.”

I ask how it felt to take her first funeral. Instinctively she
reaches again for the language of gift, grace and privilege – the
honoured space and place that ministry gives. This too informs
her approach to pastoral care (“we all have scars, and wounds
can heal”) which also means humility and vulnerability, both
so abundant in this book. “Know that you are not alone as a
bereaved person,” she says. “Let ancient rituals hold you, as
many have trusted in and been held before and still will in the
future. Look for the support you need, knowing that some can
do it and others cannot, and that’s normal because people have
complicated lives, often out of sight. Follow what helps you
grow; listen; know love again, even through pain and regret.
Keep the love. As I get older, I see that in the long term, the
gifts outweigh the difficulties.”

Coming up, Marie-Elsa has an online talk about Mary
Shelley, Frankenstein and resurrection. She is participating in
an online interfaith festival called Rays of Gold. She has new
writing, including a project on Our Lady. Increasingly in de-
mand for spiritual direction in our pandemic-panicked world,
she holds grief with love – a vital and rooted message in anx-
ious times.

Sleeping Letters by Marie-Elsa Bragg is published by Chatto
& Windus (penguin.co.uk/vintage).

Madeleine Davies
Madeleine Davies is a features edi-
tor on the Church Times. She was
12 when her mother died of cancer
and Lights for the Path – A
Guide Through Grief, Pain and
Loss published earlier this year by
SPCK is a powerful and practical
guide to bereavement, particularly
for adolescents. Looking at death in
different contexts, it brings together
personal testimony, Scripture, ex-
pert insight and a range of helpful
sources.

I had thought for a while that
I’d like to write the kind of book
that might have been helpful for
me as a young woman. Back then
I had drawn a lot on fictional de-
pictions of grief. Actually coming
to write it was harder, emotion-
ally, than I had anticipated. It meant remembering how I
had felt at the time of my own bereavement, and exploring
theological questions which really aren’t easy. 

The people I talked to were so open, some of them I had
never met before. It was amazing and really moved me. It
also demonstrated that you may be completely unaware that
somebody you know has experienced terrible grief too. The
conversations likewise made me reflect on the many differ-
ent ways in which we can be bereaved, and how differently
we may react. I think after those conversations you can feel
quite vulnerable so I just hope that people feel I’ve done their
stories justice. 

I think I’ve accepted that I will al-
ways feel a deep sorrow about my
mother’s death and that it has shaped
me as an adult. I am a worrier and I
am very affected by hearing about
someone’s loss. As I talk about in the
book, I think an early loss can help you
empathise with others, and to think
through philosophical questions that
perhaps don’t trouble other people
until later in life. 

There’s a lot to be said for practical
help when supporting the bereaved.
Grief is often exhausting and a loss
can bring challenges around childcare
or changes to the family dynamic and
routine. There’s a tendency to say ‘let
me know if I can help’ and of course
people worry rightly about intruding
but I think proactively offering to cook
or give lifts, or even financial help, can
be the right thing to do. Also let them

know you’re thinking of them and praying for them, adding
that there’s no need to reply, but that you’re there to talk if
that’s what they want. Particularly as time goes on I think
people really want the opportunity to talk about the person
who died, to remember them in conversation. 

Now that I’m a mother myself I find myself thinking
more than ever about my mum, who lost her own mother
as a teenager. The fact that she pressed on, despite her anx-
iety, in her faith and life – she was a fantastic mum – inspires
me still today, and I’m sure she always will.  

ND
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SIC TRANSIT GLORIA MUNDI

Snarford is a tiny settlement in the fields
about 8 miles NE of Lincoln, though there
is little to see except the church, and

there’s not much of that (1). Snarford was once
the home of the St Paul family, whose long-van-
ished house was a couple of hundred yards from
the church. The St Pauls had the manor from c.
1400 but did not come to prominence until they
made some big acquisitions after the Dissolution
of the Monasteries, and converted the chancel of
the little church into their mausoleum (2). The
six-posted tomb of Sir Thomas St. Paul (d. 1582)
and his wife Faith is behind the altar (3); his son
and heir Sir George has his monument against
the north wall of the N chapel, along with his
wife Frances as recumbent figures (4). Sir
George died in 1613 so Frances remarried Sir
Robert Rich, the Earl of Warwick, but he died in
1618; she carried on until 1634, and is shown
with Warwick in profile on their memorial tablet
(5), thus managing to appear on the monuments
to both her husbands. Snarford Hall is long-de-
molished and today all is deserted stillness. All
can be summed up in those four Latin words.

Background: Henry Thorold, Lincolnshire
Churches Revisited, Michael Russell Publishing,
1989; Henry Thorold, Lincolnshire Houses,
Michael Russell Publishing, 1999.

1

2
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The Advent O’s
John Gayford offers a reflection on the Seven Great O Antiphons to the Magnificat in Advent

On the seven days leading to Christmas the Magnifi-
cat has antiphons which all start with O. They are
all in the 2nd mode of Gregorian chant using an iden-

tical melody which gives the impression that they were all
written together possibly by the same unknown person. His-
tory tells us that they are very old perhaps mentioned by
Boethius (St. Severinus) the Christian philosopher (c.480-
c.524). By the 8th century they were sung by the Benedictine
monks of Fleury where the Abbot would sing the first (O Sapi-
entia…O Wisdom) and it would be passed on each day in de-
scending seniority. The monastic tradition is that the great bell
of the abbey sounds all through the Magnificat, and the an-
tiphon is then repeated. Historically this usually starts from
17th December. 

The antiphons tell of Isaiah’s prophecy of the coming Mes-
siah (our Blessed Lord the Incarnate Word of God) and this
is picked up by a number of quotations in the New Testament.
Originally they were written to be sung in Latin but translate
well and can be sung in English. 

O Sapientia (17th December)
O Sapientia, quae ex ore Altissimi prodisti, attingens a fine usque
a fine usque ad finem,
fortiter suaviter disponensque omnia: veni ad docendum nos viam
prudentiae.
O Wisdom, coming forth from the mouth of the Most High,
reaching from one end to the other, mightily and sweetly or-
dering all things: Come and teach us the way of prudence.

To live as God wishes for us is real wisdom, a great gift of
the Holy Spirit that we should pray for every day. It is the first
in our list of prophecies that spans the length of salvation his-
tory from the Old Testament, the New Testament and our
contemporary Church. The great basilica of Santa Sophia
(Holy Wisdom) built in the sixth century was a dedication to
this. Only God’s wisdom can save the ignorance of the human
race; without God’s wisdom we are nothing. This is how God
created order out of chaos. It stands over efficacy and success,
as St. Paul puts it Christ is the power and the wisdom of God. For
God’s foolishness is wiser than human wisdom, and God’s weakness
is stronger than human strength. (I Corinthians 1: 25) This can
be given as a reason why Christianity has made such an impact
on the world. Time and again in the Gospels we hear the
crowds were astonished at the wisdom and teaching of Jesus.
Wisdom abounds in the heart of creation and should be seen
in liturgy especially Eucharistic liturgy. Come O wisdom and
teach us how to believe. Wisdom make us friends of God and
is part of the mystery of the incarnation.

Isaiah had prophesied: (11 :2-3) “On him the spirit of the
Lord rests, a spirit of wisdom and insight, a spirit of counsel
and power, a spirit of knowledge and of the fear of the Lord.
(The fear of the Lord is in his breath).” 

O Adonai (18th December)
O Adonai, et Dux domus Israel, qui Moysi in igne flammae rubi
apparuisti, 
et ei in Sina legem dedisti: veni ad redimendum nos in brachio ex-
tento 
O Adonai, and leader of the House of Israel, who appeared to
Moses in the fire of the burning bush and gave him the law on
Sinai: Come and redeem us with an outstretched arm. 

Adonai (Hebrew for Lord) who lead his people from slav-
ery in Egypt to give them a covenant on Mount Sinai. We
think of the same God who comes humbly at Christmas. All
aspects of the Old Testament are endowed with new signifi-
cance in the light of the Incarnation. Jesus is the new Moses
and the Church in Advent calls on the coming of Christ as O
Adonai in that we might be led from sin to the joy of being
children of God.

Isaiah (33:22) had prophesied: “For the Lord is our judge,
the Lord our lawgiver, the Lord our king and our saviour.” 

O Radix Jesse. (19th December)
O Radix Jesse, qui stas in signum populorum, super quem contineb-
unt reges os suum, 
quem Gentes deprecabuntur: veni ad liberandum nos, jam noli tar-
dare. 
O Root of Jesse, standing as a sign among the peoples; before
you kings will shut their mouths, to you the nations will make
their prayer: Come and deliver us, and delay no longer. 

Isaiah had prophesied:  “That day, the root of Jesse shall stand
as a signal to the peoples. It will be sought out by the nations
and its home will be glorious.” (Isaiah 11:10)

The birth of Jesus, the incarnation grafted on to Jewish
stock, was the fulfilment of Isaiah’s prophecy. God had chosen
a small insignificant nation, a mere stump under Roman dom-
ination. The branches are bare in winter, but now there was
to be new growth, leaves, buds, flowers and eventually fruit.
These branches will need pruning so that this may be more
abundant in subsequent seasons. The destiny of this plant is
to become the tree of life. Our vision develops with a spiritual
excitement.

O Clavis David (20th December)
O Clavis David, et sceptrum domus Israel; qui aperis, et nemo clau-
dit; claudis, et nemo aperit:
veni, et educ vinctum de domo carceris, sedentem in tenebris, et
umbra mortis.

The antiphons tell of Isaiah’s prophecy of
the coming messiah.
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O Key of David and sceptre of the House of Israel; you open
and no one can shut; you shut and no one can open: Come and
lead the prisoners from the prison house, those who sit in
darkness and the shadow of death.

Isaiah had prophesied: “l will place the key of the house of
David on his shoulder; should he open, no one shall close; should
he close, no one shall open. (Isaiah 22:22)

A key can be the symbol of authority that can open doors
to let light into a darkened world. Doors that have been closed
for centuries. Keys that open new areas of study and under-
standing. It is the ultimate key to the kingdom of heaven. We
told that the kingdom of heaven is at hand to enter the Royal
Palace. It was the simple humanity of Jesus that unlocked the
hearts of the meek. What was true in the Biblical ministry of
Jesus is still true today.

O Oriens (21st December)
O Oriens, splendor lucis aeternae, et sol justitiae: veni, et illumina
sedentes in tenebris, et umbra mortis.
O Morning Star, splendour of light eternal and sun of right-
eousness: Come and enlighten those who dwell in darkness
and the shadow of death.

Isaiah had prophesied: “The people that walked in darkness
has seen a great light; on those who live in a land of deep
shadow a light has shone.” (Isaiah 9:2)  

At the darkest time of the year we pray for God’s bright
light to come into our world. The Bible is full of analogies of
the battle between light and dark; evil versus good, hope versus
despair, death versus life, gloom versus cheer and chaos versus
order. In the Old Testament eyes strain to see the light that is
to come and in the New Testament Christ is seen as the light
of the world. “God is light” (I John 1:5) Jesus goes on to say “I
am the light of the world he who follows me will not walk in
darkness but live in the light of life”. The true light that will
never set; veni illumenina (come and enlighten us).  As we say
in the creed “light from light”. Sin is like soot on a glass that
does not let the light through.      

O Rex Gentium (22nd December)
O Rex Gentium, et desideratus earum, lapisque angularis, qui facis
utraque unum:
veni, et salva hominem, quem de limo formasti.
O King of the nations, and their desire, the cornerstone mak-
ing both one: Come and save the human race, which you fash-
ioned from clay.

Isaiah had prophesied:  “For there is a child born for us, a son
given to us; and dominion is laid on his shoulders; and this is
the name they give him: Wonder-Counsellor, Mighty-God,
Eternal-Father, Prince-of-Peace.” (Isaiah 9:6)

The Christus Rex depicts Our Blessed Lord on the Cross
robed as a Priest with a golden crown on his head. At his trial
before Pontius Pilot Jesus was accused of being king of the Jews
but he stated his kingdom was not of this world. The preface
for the Feast of Christ the King tells what type of kingdom it
is; an eternal and universal kingdom, a kingdom of truth and life,
a kingdom of holiness and grace, a kingdom of justice, love and
peace. Jesus is king of kings and lord of lords. Come let us adore
him.

Although the great O Antiphons were usually
sung 17th to 23rd December there was a 

relocation in the middle Ages especially with
Sarum usage where there was a move to sing

the antiphons a day earlier.
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O Emmanuel (23rd December)
O Emmanuel, Rex et legifer noster, exspectatio Gentium, et Salvator
earum: veni ad salvandum nos Domine Deus noster.
O Emmanuel, our king and our lawgiver, hope of nations and
their Saviour:

Come and save us, O Lord our God.

Isaiah had prophesied:  “The Lord himself, therefore, will give
you a sign. It is this: the maiden is with child and will soon give
birth to a son whom she will call Emmanuel.” (Isaiah 7: 14-
15)

The Great O Antiphons of Advent reach their climax
with O Emmanuel, God is with us. This is the greatest desire
of prayer and honour of all faithful Christians. This was the
fulfilment of our interpretation of Isaiah’s prophecy recorded
by St. Matthew at the birth of Jesus and the last words of his
Gospel remember I am with you to the end of time. The presence
of God, is the most holy precious thing that gives us grace and
solidarity with the Almighty. This is the final vision of the
New Testament of God making his home with humanity and
wiping away tears from our eyes (Revelation 21:3 and 4).

Although the Great O Antiphons were usually sung 17th

to 23rd December there was a relocation in the Middle Ages
especially with Sarum Usage where there was a move to sing
the antiphons a day earlier. Thus they started on the 16th De-
cember. The Book of Common Prayer in its calendar gave 16th

December as O Sapientia even without singing the antiphon.
We note that with the introduction of Common Worship it
was decided to go back to the ancient usage. Those who
wanted to revive Sarum Usage require an eighth antiphon for
23rd December. 

O Virgo virginum (additional antiphon for 23rd December in
Sarum Use)
O Virgo virginum, quomodo fiet istud?  Quia nec primam similem
visa es nec habere sequentem. Filiae Jerusalem, quid me admi-
ramini?  Divinum est mysterium hoc quod cernitis. 
O Virgin of virgins, how shall this be? For neither before you
was any like thee, nor shall there be after. Daughters of
Jerusalem, why marvel you at me? The thing which you be-
hold is a divine mystery. 

As can be seen this is nothing about a prophecy of Isaiah
nor an O antiphon, but is about Mary Mother of God. It is
sung to the same melody as the O antiphons but usually in
English with a Sarum Psalm tone for the Magnificat. 

Since the Second Vatican Council gave permission, the
Great O Antiphons may be sung as the Gospel Acclamation
in the Mass of the day, as well as their use in Vespers before
the Magnificat.

These antiphons are much loved by those who gain spiri-
tual inspiration when singing the Office in the lead up to
Christmas. They also have value for the spoken Office whether
said collectively or individually.

Suggested Further Reading:-
- Marshall, W. Come Emmanuel: Devotional Study of the Ad-

vent Antiphons Columbia Press Dublin. 1993.
- Treanor, O. Seven Bells to Bethlehem: The O Antiphons.

Gracewing. Leominster. 1995.

ND

fr Ross copley ordained deacon Bh the Bishop of 
Richborough (Lincoln)
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Remembrance Diary
Thurifer considers remembrance

In July 1919 a temporary monument had been commis-
sioned by the government for a victory parade or peace
march, as one newspaper put it, pending a decision about

the form and character of a permanent national War Memo-
rial. Edwin Lutyens designed a simple cenotaph as “a monu-
ment … to the dead who are buried elsewhere.” It bore three
words THE GLORIOUS DEAD. King George V took the
salute of his troops, those of the Dominions, contingents from
the Allies, from a pavilion erected at the base of the Queen
Victoria monument opposite Buckingham Palace. As they
marched down Whitehall and passed the Cenotaph, a column
on either side, the bands ceased playing, eyes turned towards
the monument, officers saluted. At the base stood four
Guardsmen, with bowed heads and reversed arms. Only
marching feet sounded in the silence. The following year on
11th November 1920 the King unveiled the Cenotaph we see
today, gleaming white, sombre and moving in its noble sim-
plicity as part of the ceremonies for the Burial of the Unknown
Warrior in Westminster Abbey.

*
The national commemoration for the 75th Anniversary of the
end of Word War II fell victim to Covid-19. However, the cen-
trepiece could not have been more appropriate. HM The
Queen addressed the nation at the same hour her father King
George VI had done in 1945. She reflected that “The War had
been a total war; it had affected everyone, and no one was im-
mune from its impact. Whether it be the men and women
called up to serve; families separated from each other; or peo-
ple asked to take up new roles and skills to support the war ef-
fort, all had a part to play.  At the start, the outlook seemed
bleak, the end distant, the outcome uncertain. But we kept
faith that the cause was right - and this belief, as my father
noted in his broadcast, carried us through.” Her comments had
contemporary resonances. We were asked to show similar re-
silience in different but dangerous circumstances. She empha-
sised the nature and imperative of sacrifice then, and by
implication now, “Many people laid down their lives in that
terrible conflict. They fought so we could live in peace, at
home and abroad. They died so we could live as free people in
a world of free nations. They risked all so our families and
neighbourhoods could be safe.”

*
Earlier in 1945 saw the liberation of Auschwitz concentration
camp. There were many  camps but this stands as a tragic sym-
bol and warning that humanity is as capable of great evil as of
great good: that humankind can sink to levels of depravity and
moral nihilism that go beyond words. Words are not enough.
I remember hearing a recording (which I have been unable to
locate) of a Jewish Cantor intoning the Mourning Kadesh in
Auschwitz shortly after its liberation. Although the words are
powerful enough: “In the world which will be renewed and
where He will give life to the dead and raise them to eternal
life, and rebuild the city of Jerusalem, and complete his Temple

there.” it is the rise and fall of the ululating incantation that
touches the heart. 

*
Listen also to the Quartet for the End of Time by Olivier Mes-
siaen. Written in 1941 in a German Prisoner of War Camp,
scored for the makeshift instruments available to him; clar-
inet, violin, cello, piano and first played in the camp. The final
section is prefaced, Louange à l’Immortalité de Jésus : Praise

to the immortality of Jesus. It is a moving eulogy to Jesus
Christ, the Man: Ecce Homo. The Word made flesh. The sac-
rifice of love, the immortality of that love, undying, eternal.
The music charts the ascent of the individual human being to
God, the child of God supplicating to the Father, the human
made divine, the earthly kingdom to Paradise.

*
“Poets are the unacknowledged legislators of the world.” Shel-
ley’s formulation was not new  when he wrote “A Defence of
Poetry” in 1820. Its expression is found in classical writers, dur-
ing the Renaissance and the Augustan Age. Its peak may have
been with the Romantics until Yeats wrote its epitaph, “[poets]
have no gift to set a statesman right.” The World War I poets,
however, still exert some exemplary moral power. The War
poets, whom we now know so well, were not read, at least not
widely, during the War or some of their lifetimes. Wilfred
Owen killed days before the Armistice. Yet they have legislated
our understanding and response, formed our consciousness.
First introduced to them when I was 13, they tempered an
adolescent conception of war as a glorious adventure, a
supremely moral act. But here War was not “dulce et decorum
est, pro patria mori,” not glorious, it was morally compromised.
Yet despite moral ambiguities, war gives rise to acts of bravery,
sacrifice, comradeship. A paradox we face in annual remem-
brance. 

*
A prayer found in Ravensbruck concentration camp after its
liberation: O Lord, remember not only the men and women
of goodwill, but also those of ill will. But do not remember all
the suffering they have inflicted upon us. Remember the fruits
we bought, thanks to this suffering: our comradeship, our loy-
alty, our humility, the courage, the generosity, the greatness of
heart which has grown out of this; and, when they come to
judgement, let all the fruits that we have borne be their for-
giveness. Amen. 

There were many  camps but this stands as 
a tragic symbol and warning that humanity
is as capable of great evil as of great good:

that humankind can sink to levels of 
depravity and moral nihilism that go 

beyond words.
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touching place
S mIcHAEL AnD ALL AngELS, LEAfIELD, OXOn

I GIVE to FORWARD IN FAITH of 2A The Cloisters, Gordon
Square, London WC1H 0AG the sum of ___________________
pounds (£                 ) and I DIRECT that the receipt of the Treas-
urer or other proper officer of Forward in Faith shall be good
and sufficient discharge to my Executor. 

or I GIVE the residue of my estate to FORWARD IN FAITH of
2A The Cloisters, Gordon Square, London WC1H 0AG and I DI-
RECT that the receipt of the Treasurer or other proper officer of
Forward in Faith shall be good and sufficient discharge to my Ex-
ecutor.

Forms of words for making a bequest to FiF in your Will

Rural Oxfordshire is writ large north of Witney. Visible from afar,
the spire of St Michael’s church dominates the village of Leafield.
In 1858 the vicar commissioned a new church, Gilbert Scott

swung into action, and the church was consecrated in 1860, though the
spire was not finished until 1874 (and was subsequently amended). The
church is a solid essay in the 13th century style, powerful and severe, with
triple lancets in the east window (Durandus and the Victorian ecclesiolo-
gists would rejoice at the symbolism of the Holy Trinity) and double
lancets under quatrefoils in the aisles. Sir George Gilbert Scott (1811-
1878) came from Gawcott in Buckinghamshire and admired nearby
Hillesden church (ND November 2014).

He built his first church in
1838, just before he discovered
Pugin and was converted to
Gothic. Scott built or restored
around 800 churches in the
next forty years, in between
other works like the Albert
Memorial and Saint Pancras
station in London. He was the
architect of the multitude;
Scott’s churches do not have
the excitement of Butterfield
or the refinement of Bodley,
but you know what you will
get. Peter Anson once said that
you should visualise a Gilbert
Scott church at the time it was
built, populated by ladies in
vast crinolines and males wear-
ing loose-fitting dark overcoats
and carrying immense silk hats.
Anson also said that Scott’s churches expressed the character of Hymns
Ancient and Modern (a most underrated hymnal).

Kudos to the incumbent and congregation of Leafield, along with St Peter,
Upwell; All Saints, Bircham Newton; Holy Trinity, Blythburgh; St Gregory,
Hemingstone; and all other churches who have kept their doors open for
daily prayers at a time of Coronavirus.

Map reference: SP318153
Simon Cotton
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The Bishop of Beverley
PROVINCE OF YORK (EXCEPT BLACKBURN AND LEEDS)

The Right Revd Glyn Webster
Holy Trinity Rectory, Micklegate, York YO1 6LE

01904 628155    office@seeofbeverley.org.uk
www.seeofbeverley.org.uk

The Bishop of Burnley
BLACKBURN

The Right Revd Philip North CMP
Dean House, 449 Padiham Road, Burnley BB12 6TE
01282 479300 bishop.burnley@blackburn.anglican.org

The Bishop of Chichester
CHICHESTER

The Right Revd Dr Martin Warner SSC
The Palace, Chichester PO19 1PY    01243 782161

bishop.chichester@chichester.anglican.org

The Bishop of Ebbsfleet
PROVINCE OF CANTERBURY (WEST)

The Right Revd Jonathan Goodall SSC
Hill House, The Mount, Caversham,
Reading RG4 7RE 0118 948 1038
bishop@ebbsfleet.org.uk www.ebbsfleet.org.uk

The Bishop of Fulham
LONDON & SOUTHWARK

The Right Revd Jonathan Baker 
The Vicarage, 5 St Andrew St, London EC4A 3AF

020 7932 1130    bishop.fulham@london.anglican.org
www.bishopoffulham.org.uk

The Bishop of Richborough
PROVINCE OF CANTERBURY: EAST (EXCEPT CHICHESTER,
LONDON & SOUTHWARK); EUROPE

The Right Revd Norman Banks SSC
Parkside House, Abbey Mill Lane, St Albans  AL3 4HE
01727 836358     bishop@richborough.org.uk     www.richborough.org.uk

The Bishop of Wakefield
LEEDS

The Right Revd Tony Robinson SSC
Pontefract Ho, 181A Manygates Lane, Wakefield WF2 7DR

01924 250781 / 07834 206317
bishop.tony@leeds.anglican.org

The Bishop of Lewes
CHICHESTER

The Right Revd Will Hazlewood
Knowle Cottage, Knowle Lane, Halland, Lewes BN8 6PR
01273 425009
Bishop.Lewes@chichester.anglican.org

The Right Revd John Ford 
(formerly Bishop of The Murray)

The Right Revd John Gaisford SSC
(formerly Bishop of Beverley)

The Right Revd John Goddard SSC
(formerly Bishop of Burnley)

The Right Revd Dr John Hind
(formerly Bishop of Chichester)

The Right Revd Martyn Jarrett SSC
(formerly Bishop of Beverley)

The Right Revd Roger Jupp SSC
(formerly Bishop of Popondota)

The Right Revd Robert Ladds SSC
(formerly Bishop of Whitby)

The Right Revd Michael Langrish
(formerly Bishop of Exeter)

The Right Revd Peter Ramsden
(formerly Bishop of Port Moresby)

The Right Revd Nicholas Reade
(formerly Bishop of Blackburn)

The Right Revd Lindsay Urwin OGS 
(formerly Bishop of Horsham)

The Right Revd Peter Wheatley 
(formerly Bishop of Edmonton)

Bishops of
e Societymore Ordinations

fathers yaroslav Walker, mike Still, William Hamilton-Box, and Angus Beattie or-
dained priest by the Bishop of fulham (London)

fr Dominik chmielewski ordained priest by the Bishop of Lewes (chichester)

(L) fr glen Thomas ordained deacon by the Bishop of Lichfield (Lichfield)
(R) fr Jason Lawrence Hewitt ordained priest by the Bishop of Wakefield (Leeds)
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Subscribe to
New Directions
NEW DIRECTIONS is sent free of charge
to all members of Forward in Faith UK *
To join Forward in Faith or subscribe to New DirecTioNs,
please print off and post the forms on the website
(www.forwardinfaith.com) or complete the form below
as applicable:

i wish to subscribe to New DirecTioNs as:
A Member of Forward in Faith UK
individual Membership: £30 concessionary: £15
Family Membership: £42 concessionary: £21

i am a UK Taxpayer please send me a Gift Aid form
Or
A NEW DIRECTIONS Subscriber
UK: £30           europe: £45           rest of the world: £55

i enclose payment of £ ..............................
cheques payable to Forward in Faith

CREDIT/DEBIT CARD PAYMENTS
BY TELEPHONE ONLY - MONDAY, WEDNESDAY OR THURSDAY, 9.30
AM TO 4.30 PM.

Name.............................................................................................
Address..........................................................................................
......................................................................................................
.....................................................Post Code/Zip ...........................
TO: Forward in Faith, 2A The Cloisters, Gordon Square, London

WC1H 0AG. Tel: 020 7388 3588 Fax: 020 7387 3539
Admin.assistant@forwardinfaith.com

If you do not have a UK bank account, please contact us to discuss payment
methods by email (Admin.assistant@forwardinfaith.com) or telephone
(020 7388 3588 – Monday, Wednesday or Thursday, 9.30 am to 4.30 pm)

* Members of Credo Cymru who are not also members of Forward in Faith
should contact their Membership Secretary

newdirections

Classified Ads rates
£22.50 for 1 month 
(up to 50 words)
£45 for 2 months           
£45 for 3 months

Series of advertisements in excess 
of three months will also be
charged at £20 per month 
with every third month free

Additional words will be charged at 50
pence each for one month,

£1 each for two or three months etc.

Contact the Advertising 
Manager: Mike Silver
57 Century Road, Rainham, 

Kent ME8 0BQ

01634 386624     
email silver43mike@gmail.com

cAR SuPPLIERS – PRIORy AuTOmOTIvE Priory
are the Christian car suppliers who can pro-
vide any new or used car at the very best
price. Let them take the hassle out of your
next car purchase, all vehicles are fully
checked before free delivery to your door.
Part exchange a pleasure and budgets to suit
all. Please call 0114 2559696 or visit
www.prioryautomotive.com

EDEnHAm REgIOnAL HOuSE RETREAT cEnTRE
nr Bourne Lincs. Near Peterborough. Indi-
viduals and small groups welcome. Private
Chapel and spacious rooms for day visits,
disabled facilities, self-catering flat. Contact
Fr. Edward Martin SSC, ERH Church Lane
Edenham, Lincs PE10 OLS. 01 778 591358.
edenhamoffice@ gmail.com
Web: www.edenhamregionalhouse.org

classifieds


